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Teisho By Kyozan Joshu Roshi 

Bodhi Manda Zen Center 

April 19, 1998 – 1st Day 

General-Sesshin – Translator: Giko 

Mumonkan  
Case Eight 

Keichu’s Wheel 
translated by R.H. Blyth 

 

The Case  

 Gettan said to a monk, “Keichu made a hundred carts.  If we took off the wheels and removed 

the axle, what would then be obvious?” 

Mumon’s Comment 

 To clarify this, one’s eyes will be like a shooting star, his response like a flash of lightning. 

Mumon’s Verse 

 Where the wheel of the mind-activity turns 

 Even a master doesn’t know what to do about it. 

 It moves in all directions in heaven and earth, 

 And south and north and east and west. 

  
  Again, starting from today we have another week long Sesshin.  During this fifty day 
training period that we have organized, and that we are doing together we have two Dai-Sesshins and 
two or three general Sesshins.  What we mean by Dai-Sesshin, as you have already experienced for 
yourself, is the kind of Sesshin where we have four sanzens everyday, and one teisho everyday.  And 
what we are calling a general Sesshin is when we have teisho once a day and then two sanzens.  And I 
imagine that because we have teisho everyday, even though it isn’t Dai-Sesshin it is not easy for all of 
you. 
 And what we have on the schedule for this week’s Sesshin is to study, to take up this koan 
which is given to us by Getsu-an, Gettan osho.  My hope for this one week, my wish, what I want from 
you, is for all of you during this week to be able to manifest the wisdom clearly for yourselves that 
knows what Zen is.   
 In general everybody seems to unconditionally accept the way of knowing which simply 
recognizes, acknowledges without questioning this self which says, “I am.”  And in general if you ask 
somebody, “What is your self?”  They will simply say, “Hmm, I never really thought about that.  I 
wonder what my self is?”  In Buddhism and especially in Tathagata Zen we say that there are two 
ways of knowing in general, two ways of wisdom we can say, and one way is the common, general way 
of simply, unconditionally, unquestioningly accepting the “I am” self, and the other one is a way of  
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wisdom which believes that one cannot take one’s true self as an object. 
 In Zen we have this expression “The manifestation of the self which is just as you were born 
from your mother,” and this means the kind of way of thinking that comes up for you when you are 
first born, like a daughter, she just naturally manifests a way of wisdom as she is cared for by her 
mother, and this way of knowing of the baby daughter is the way of knowing which is unconditionally 
manifest, which does not question itself.  This kind of wisdom is the kind of wisdom, or kind of way of 
knowing which uncritically, unconditionally, simply acknowledges things as they seem to be.  It’s the 
kind of wisdom which has been fostered through being taught, being led by one’s mother;.  For 
example you ask your mother, “What is that?”  “That’s a flower.”  “What’s that?”  “That’s a 
finger.”  That kind of way of knowing.  But, a truly wise mother will teach her child in a way that the 
child experiences the world in a pure way.  She will lead the child to pure experience.  What kind of 
education would that kind of education be?  In this case the mother will lift up her fingers in front of 
the child, and making various shapes with her fingers, and moving her fingers in various ways will ask 
the child, “What is a finger?”  Or if the child points to its eye and asks, “Mom, what’s this?”  The 
mother without saying anything will roll her eyes wildly around in her head.  Or what about when the 
mother is giving her breast to the child to nurse, and again we have the question, “What is this?”   
The mother will, without saying anything simply mimic the child’s activity of sucking on the breast.  
 Whenever seeing is occurring there is always that which is doing the seeing and that which is 
being seen.  Everybody has experienced this for themselves.  Or if we use more technical vocabulary 
we talk about the subject and the object, and we say the subject does a movement to know the object, 
and one of those movements we call seeing.  The very nature of the teaching we call Tathagata Zen is 
to say that although it is true there are these things called subject ad object, if it’s a truly wise mother 
she will know that originally and actually subject and object are not separate from each other, and she 
will educate her child to have this way of knowing.  That’s why we say that mothers are so great.  
Although in reality there are mothers and children, we have subject and object in this world, a wise 
mother knows the principle that originally they were one thing, and she teaches that way of knowing 
to her child.  That’s why we say mothers are so commendable, so wonderful.  
 But when we talk about growing up, developing, I ask you, as the child grows, as the child 
develops, does the mother also grow or not?  In Tathagata Zen we say that is not the case.  We say 
as the child grows the mother is never growing.  The way of teaching in Tathagata Zen is that as the 
child is getting bigger and bigger, simultaneous with that activity the mother is, oppositely getting 
more and more senile and decrepit.  The way of development of a mother is different than that of a 
child.  And when the child gets completely big, becomes completely grown, then it doesn’t have the 
need to nurse at the mother’s breast anymore.  But in the process of becoming the complete self, of 
becoming completely grown, the child must march through many and various different process’.  
What we say is that in the condition in which the child has finally manifest the complete self, has finally 
totally grown up, that is the condition in which it has made all of mother’s and father’s activities its 
own content, and simultaneously mother and father have become completely decrepit, totally aged.   
 When one finally manifests the complete self, which also can be called the true, complete 
present moment, then mother and father both enter the world of the past.  What I’m saying is that 
when the child manifests the complete self it has made all of mother’s and father’s activities its 
content, and so it doesn’t need anymore to look at mother and father as objects.  In manifesting the 
complete self we say that this is the appearance of the great transformation of consciousness.  
Mother, father, and child are all manifesting this completely transformed way of consciousness.  In 
manifesting that consciousness the child totally forgets both mother and father.  It isn’t as if the child 
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doesn’t know mother and father.  The child does know mother and father, it simply has forgotten 
them.  This is the way of teaching we teach people who are just beginning their Zen practice.  We 
say this is the principle you need to be contemplating when you do zazen.  What we call Zen practice 
is the way of practice, the way of education which tells you at the very beginning that you must never 
recognize the appearance of the self in an unconditional, uncritical, unquestioning way.   
 I’ve been in this country for thirty five years studying zen with those of you who come saying 
you want to study Zen.  And over those thirty five years many and various different kinds of people 
have come to study.  But when I look at all of the people that have been studying, and I look at the 
posture of their Zen, the form of their Zen, the shape their Zen has taken, it seems to me that they are 
making an expression, they are looking on their faces as if they have gotten big, they have grown all by 
themselves, without any help.  And without changing that way of consciousness they are simply 
mouthing the words of Zen.  Forgetting all about the true principle, they just say whatever they want.  
And that’s just fine, but that isn’t the kind of Zen that I have been teaching.  Even if you are just self 
centerdly, arbitrarily teaching the kind of Zen that you like, maybe that has some benefit for people in 
the world too, so it’s not a bad thing.  I’m sure that it’s doing some people some good.   
 But I think that it is probably true that doing that it will be impossible for you to ever truly 
realize the principle of manifesting a self in which mother and father have completely disappeared for 
you.  Even when you are alive, of course you are alive, and your mother is alive and your father is 
alive, you are all alive, but what I’m saying it that in that situation itself mother and father totally 
vanish for you.  And that is the principle that practicing Zen the way you are practicing will become 
eternally impossible for you to grasp.   
 Even as mother and father are existing, even as they are living, to manifest a way of 
consciousness that does not need to recognize them, that does not need to seek them, that is what we 
call the manifestation of the complete self, also we call it the manifestation of true love.  According to 
Zen part of human existence is to be able to manifest this true, complete love, and when one manifests 
that there is no longer any need to seek for your lover.  And even if you are with your lover, and your 
facing your lover, even as you’re recognizing your lover, if you are in this condition of not needing to 
recognize your lover, then mutually together you can share the manifestation of true love.   
 If you manifest this condition of completely having grown up, of manifesting the complete self, 
and through that manifesting true love, there can be no mistake in that manifestation.  But now we 
have to ask ourselves, although we all tell each other we cannot exist without love, why is it that in our 
manifestations of love there are mistakes?  Why do we cause each other suffering through our 
loving?  In Tathagata Zen we say that everyone appears, and after having appeared everyone grows 
to manifest the complete self, but in the process of that incomplete self which has appeared becoming 
the complete self the incomplete self inevitably will manifest the activity of seeking incomplete love, 
searching for incomplete love, and through that the world we call the world of suffering appears.   
 So what kind of a condition is this which we call the incomplete self?  The position of 
Tathagata Zen is to say that we have to face this problem:  I just said that the incomplete self seeks 
incomplete love, but what kind of love is that?  I think it’s fair to say that it’s an awesome problem.  
Mothers and fathers, especially the mothers, they have passed through these kind of experiences for 
themselves, and so they really know about this sort of thing.  But, because mother and father have 
gone through this process of completely growing up, as I said before, anyone who goes through this 
process of completely growing up in the end forgets the condition of the incomplete self.  But, when 
mother and father are doing the activity of raising their children then they remember that there are 
these two different kinds of activities of consciousness, the incomplete activity of consciousness, and 
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the complete activity of consciousness, and remembering that, that’s how they educate their children.  
I really want to thank all the mothers and fathers for their hard work, I feel how difficult a job it is.   
 The way of teaching of Tathagata Zen is to say that we all, without exception have appeared in 
this one world, but how is it that we can come to know what kind of process it is that we go through to 
manifest the incomplete self, and what kind of process it is that we go through to manifest the 
complete self?  How can we come to know these principles?  The first kind of wisdom that we 
implore you to manifest for yourself is the wisdom that knows why it is that you were born, why have 
you appeared?  What we call an enlightened person is the person that manifests the wisdom that 
knows why we are born, why we are things that have appeared.   
 The enlightened ones are those who manifest the wisdom that sees everything in this world as 
being formed by two mutually opposing activities.   
 And everything that appears, all the selves that are appearing in this world, there isn’t among 
them even one that appears without already having its place of residence, already having its home.  It 
is the enlightened ones also that manifest that kind of wisdom.  The way that enlightened ones have 
taught is that everyone, and not just people, but all existing things, everything that appears, appears 
already having its home, and that home does an activity which forms the self.  Whether it is a stone 
or a flower or a plant or a bird or a dog, everything is the same in that they, at the moment they 
appear, already have their place of residence.   
 The place and the self: we might be able to say that they are different, but they are actually one 
thing.  The place you live and you are the same thing; that is the wisdom that enlightened people 
manifest.  And anything that is born, anything that has appeared, can any of those things fixate that 
condition of having appeared?  Most people think, “Well look at a stone, a stone exists for at least 
twenty or thirty thousand years.”  Even a stone after a hundred or five hundred thousand years will 
disappear.  A mosquito and an ant also in the same way disappear.  And among people there are 
people who live to be a hundred.  There are also hasty people who die in their mothers wombs.  An 
enlightened person is some one who has grown up to the degree that they clearly see things through 
the wisdom of knowing that every single thing that appears will disappear.  And the Enlightened One 
called out to everyone when he grasped this wisdom for himself that everything that appears will 
disappear, and said, “Everything in this cosmos is formed by an activity of impermanence.”  Inevitably 
appearance occurs, but just as inevitably destruction also occurs.   
 And this first enlightened person we call the Buddha meditated extremely deeply on these 
questions that I began to talk about before: the question of what is the condition under which things 
appear, and through what situation, through what condition do things disappear.  And we’re told that 
the result of his meditations was the manifestation of a wisdom that knew clearly that in order to solve 
this question we must learn how to recognize that all things that appear, all things that are born 
appear from what is called the condition of the origin, or the condition of the source.  And we’re also 
told that he evolved to the degree that he knew that we all must somehow find a way of thinking that 
when we ask the question of what kind of a world is it that we disappear in to, that we melt in to when 
we disappear, that we hide in when we disappear, it’s also this very same world of the origin.   
 He clearly came to manifest the wisdom which knew that the self appears from the condition of 
the origin, and then vanishes in to the condition of the origin.  He manifested the wisdom that knew 
clearly that this thing that we call the self appears from the origin, we can say appears from the cause, 
and then disappears in to another cause which we can also call the effect, the result, and so the 
conclusion is that although it disappears, it doesn’t really disappear. 
 The cause inevitably will manifest the result.  And that world of the result will then manifest 
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itself as a new world of the cause, a new world of the origin.  That is the wisdom that the Buddha 
manifested.  And therefore if we speak from the perspective of the self which has appeared, that self 
recognizes clearly that it is not a fixated thing.  And so because the wisdom was manifest that sees 
clearly that the self does an alternate activity of appearing and disappearing, that the self is not a 
fixated thing, that is why the Enlightened One said that the self itself is doing the activity of 
impermanence.  But when we look from the point of view of the place in which we live, the home 
itself, the home, the place of residence is simply doing an activity in which the cause manifests the 
result, and then the result becomes the cause again, which manifests a new result, over and over 
again, and so from the perspective of the place of living, the place itself is eternal.  I think its fair to 
say it is a pretty incredible way of thinking that this enlightened person evolved to have.   
 Anyway we can say that the Enlightened One manifested the kind of wisdom that this world 
which is our home is both not something that is fixated, and also not something which ultimately 
disappears.  When the self appears it appears from this great universe itself, into this great universe 
itself, and when it disappears it disappears melting into the same great universe, and so the cosmos 

itself is not something which ever disappears, nor does it newly disappear.  (宇宙そのものはけして

消えてなくなることもなければ新しく消えてなくなるものではないという知恵をマニフェスト

するように成った.  It doesn’t disappear either ultimately, or temporarily??)  We are told that the 

historical Buddha took these questions very seriously of how it is that we appear from the great 
universe, and how it is that we disappear back in to the great universe, and more and more, more and 
more deeply he meditated on those things.   
 And eventually he came to be able to manifest the wisdom which clearly knew the principle 
that this thing we call the activity of impermanence is comprised of two mutually opposing activities.  
Of course when we talk about the Enlightened One in Buddhism we mean the Buddha.  So you should 
know clearly that when you get enlightenment you also will be Buddha.  Buddha is not a fixated thing.  
We also like to talk about the absolute being, but the absolute being also is not anything separate from 
you.  When you are able to manifest the wisdom yourself of doing the process which brings your self 
to the manifestation of the complete self, then you will also know clearly that the absolute being is not 
other than your self.   
 And we are told in our tradition that this first Buddha, this Buddha that we’re told is the 
founder of the teaching which is called Buddhism, in order to solve this problem he more and more 
deeply entered a meditative way of life.  And we’re told that the result of this meditative lifestyle was 
for him to be able to manifest the wisdom for himself that the great universe itself is formed from an 
activity of two mutually opposing activities, we can call those plus and minus, or traditionally they’ve 
been called tatha-gata-thus-going, and tatha-agata-thus -coming.  I think it’s fair to say that it is an 
awesome, incredible discovery that he made, that this cosmos which is our very home, which is the 
place that we live, and we ourselves are both formed from the very same mutually opposing activities.   
 But we’re out of time so we have to continue this story tomorrow.  In the koan it talks about 
Keichu making a cart, but there is nothing at all mysterious about this cart making of Keichu’s.  It’s of 
course the exact same thing as to manifest the wisdom which clearly knows the activity which forms 
the cosmos.  The great cosmos is doing an activity of a cart.  It has the activity called cart as its 
content.  And that cart’s activity is as I just said, an activity which is comprised of two mutually 
opposing activities.  
 Tomorrow then, especially because there are some new people that came I will describe in 
detail exactly what kind of an activity these two mutually opposing activities do.  For the old students 
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because they’ve heard my teishos so many times I’m sure that they already understand.  They 
understand, but, it seems like when they try to do zazen, it’s very clear that they don’t understand.  
The reason why they truly don’t understand is that they are striving to know true wisdom through 
unconditionally using the kind of wisdom that they had been previously taught.    
 

 


