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Blue Cliff Record Case 3
Master Engo’s Offering: Pointer

Over the course of about a week I have been talking about the first four characters
of this pointer concerning “the activity of the environment or the situation,” and the 
activity of action, ki.   In utter clarity, with complete clarity, if you have not manifested 
the wisdom that has grasped these principles of action and environment, of the function 
of action, the function of environment, then there is no way in which you will be able to 
understand this Blue Cliff Record.  That is why over and over again, I have been 
repeating my explanation of what those principles are.  So, to repeat it again here, the 
activity of action itself is the activity of living and dying, over and over again.  If you can
have a stance of heart, an attitude, which grasps it in just this way, it is enough.  
Therefore, I have been repeating myself again and again and saying that Buddhism is 
founded upon the recognition of two mutually opposing principles, tatha-gata, thus going,
and tatha-agata, thus coming, or we could say the plus and minus activities. When the 
plus and minus functions separate from each other, then in between those plus and minus 
functions, the activity of the activity of action, itself, appears.  

Conversely, we must also think, as I have been telling you, that when plus and 
minus unify with each other again the ki activity disappears.  The ki activity which is 
manifest in between plus and minus when they are separate from each other is the 
foundation of the beginning of an existent being.  This activity of ki, this activity of 
action itself, of the movement of the self, appears in between plus and minus when plus 
and minus separate from each other.  It has plus and minus, as its content, but does not 
have the totality of plus and minus, as its content.  It has an incomplete amount of plus 
and minus, as its content.  When plus and minus again unify with each other, then the 
activity that was separating them disappears.  So it is taught that within the activity of 
action itself, there is the activity of appearance, but that there is also the activity of 
disappearing, of passing away. 

 It is not possible for us to exist without breathing.  The Buddhist perspective on 
this is that there is the activity of breathe occurring and also the activity of the breath 
stopping or passing away.  Within the activity of movement itself, the activity of action, 
itself, therefore, you can see that there is the U, or being, aspect and the Mu, or non-
being, aspect.  Where does U come from; where does being come from?  Where does Mu,
non-being, go to?  These koans are thus born.  Those koans purpose is to totally grasp the
experience of the ki activity. 

When the ki activity acts, when it occurs, it always occurs according to the 
teaching of Tathagata Zen as a limitation of the tatha-gata and tatha-agata activity.  
Whether it is the activity of appearing or disappearing, it is a limitation of tatha-gata and 
tatha-agata.  Whenever the ki activity occurs, plus and minus activities simultaneously 
appear, but not in their pure, complete, state.  In Buddhism, the activity of the tatha-gata 
is taken to be the activity of time.  Therefore, in temporal terms, these impure, no longer 
pure, versions of the plus and minus activities are known as past and future.  The 
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imperfect plus activity can be known as the activity of the past and the incomplete minus 
activity can be known as the activity of the future.  The ki activity is therefore the activity
that brings the present moment into being and the imperfect plus activity is the activity 
which forms the past and the imperfect minus activity is the activity which forms the 
future.  I have been telling you this principle again and again and again.  Now, it is up to 
you to clearly experience what past, present and future are, for yourselves.  

Sit zazen and carefully contemplate what the activity of time is. Carefully 
contemplate the principles you have been taught about how Tathagata Zen understands 
the time activity.  As I just said, Buddhism teaches that the minus activity which has lost 
its purity is the activity which forms the future.  The plus activity which has lost its purity
is the activity of the past.  The activity of movement itself, or action, itself, that is 
separating them, is the activity which forms the present.  The ki activity which is the 
present moment is, it should go without saying, is the activity which is forming the self.  

Facing that self, we have plus activity which has lost its purity, the minus activity 
which has lost its purity, the plus activity forming past and the minus activity forming the
future.  These are the three aspects of time, past, present and future, and you should have 
come to the understanding that these three worlds of time are the result of the activity of 
the manifestation of complete time, or perfect time.  The perfect condition, in terms of 
time, is the condition of complete time or perfect time; that is the state which is manifest 
when the three worlds of past, present and future disappear.  This manifestation of perfect
time in Buddhism is known as the manifestation of the Great Cosmos. 

 What is the Great Cosmos?  The Great Cosmos can be understood to be the 
complete activity which forms all of us.  The Great Cosmos, Great Absolute Space, has 
all of past, present and future, as its content.  It has these worlds that we human beings 
reside in, as its content.  Therefore, in Tathagata Zen, it is known as the great lover, the 
one who has the greatest love. Another way that Buddhism personifies the manifestation 
of the Great Cosmos, which has all of past, present and future as its content, is to call it 
the Dharmakaya, the body of Dharma. 

Religious teachings seem necessary for human beings and in Buddhism terms, the
God of religious teaching is synonymous with the Dharmakaya.     

We Buddhists can’t really say how religious types teach about God, however, in 
Buddhism we say that if we must acknowledge the function of the existence of God, then 
we can understand the God activity to be the Dharmakaya.  When Dharmakaya 
manifests, it is taught that past, present and future and are gone.  Therefore, similarly, we 
can say that ki activity, the activity of action itself, and the environment, the situation of 
that activity, both are gone.  From the point of view of the present moment the worlds of 
past and future are the environment of that present moment.  In contrast to the present 
moment, which is the ki activity, the worlds of past and future are the environment, the 
kyo activity. In contrast to that present moment, which is the ki activity, the worlds of 
past and future are kyo activity 

The Great Cosmos, seen in a personified way, is the manifestation of true love, 
because it has everything as its content.  From this, I hope that you have come to 
understand the time activities, and the activities of the environment and the action. No 
matter how much you think about it, these are difficult things.  Next we come to “one 
word, one phrase,” icchi gon icchi cu.  So, here he is talking about words, all the words 
and all of the ways that words can be made into phrases or sentences.  What he is saying 
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is that all of those words are manifest in order to experience this principle.  All words 
appear for the purpose of explaining the activity of action, itself, the activity of the 
environment, all words and all the ways those words are made into sentences.  

I often call people noisy and irritating, but in order to not be called noisy and 
irritating, we have to manifest language, manifest words, in a way that leads to 
experiencing the principle of one action, one environment.  What kinds of words are 
extra, off the track, noisy, irritating?  They are the kinds of words that totally ignore the 
fact that the self is manifest through the clear action of “one action, one environment,”   
and  instead are founded upon people following their own selfish desires, and blah, blah, 
blah, talking on and on about those selfish desires.   

If you have a personal desire, just to say it once is enough, don’t you think?  If 
you keep on telling your personal desires, again and again and again, everyone is going to
get sick of it.  Maybe you think that it is kind to repeat yourself again and again and 
again, just in case you weren’t heard the first time, but in any case, when Master Engo 
goes on to talk about, “the intent is that you will have a place to enter,” that you will 
know a place to enter, perhaps you are trying to show us how to enter your personal 
desires.  The personal desires of infants and young children are pure and so are 
immediately understood.  But as consciousness develops, even as we are blabbing on and 
on about our personal desires, we really don’t understand the nature of our own personal 
desires and that is why it is noisy and irritating.  The meaning of Master Engo’s words, 
“one word, one phrase, the intent is that you will have a place to enter,” the meaning of 
this is that all words are manifest in order to explicate one action, one environment.  

The next part where it talks about gouging a wound into good flesh is getting a 
little more difficult.  But, if you are seventeen, eighteen, nineteen years old, then your 
body is beautiful.   You don’t have to put makeup on, you don’t have to put tattoo’s on 
your body; everybody’s body is already beautiful.  Buddhism teaches about this and call 
it the original face.  And in these already beautiful bodies, what on earth do we do?  We 
take needles and poke them here and poke them there and draw extra pictures on them, 
over here and pierce them, over there.  I just mentioned the bodies of seventeen, eighteen,
nineteen year olds, but this same thing could be said of everyone in general.  People do 
this, they take there already pure, beautiful bodies and dig holes in them, deeper and 
deeper. 

As consciousness develops in human beings, that which is distasteful to us, we 
tend to abhor. We, therefore, destroy the natural activity.  On the other hand, if we leave 
everything up to nature, then what is known as human culture, will not be manifest.  
What about the activity of the farmer?  The farmer doesn’t completely destroy or 
eliminate the natural activity, but it isn’t the natural activity, itself.  The actions of a 
farmer do not absolutely destroy the natural activity, but they are not the natural activity, 
itself; they change the natural activity in various ways.  We take the natural flow of a 
river.  We dam it up and put it through irrigation canals; we flatten land that was not flat, 
and so forth.  Nature, itself, doesn’t say anything about it, no matter what human beings 
do to nature.   Nature is silent; therefore, human beings can destroy nature.  When we use
the natural activity for our own benefit, then one side of that can be seen as destroying the
natural environment.  However, if we use that activity of nature in a beautiful way, then I 
suppose that we can say that we haven’t destroyed it, we have used it in a beautiful way.  
This is what is being talked about in the phrase, “the great function appears not abiding 
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by fixed rules.  What he is really saying is that when we use the activity of nature without
destroying it, in a beautiful way, that it is done following certain rules.  We shouldn’t 
forget those rules.  

The activity of nature, itself, has an enormous power and strength to it.  When we 
use that activity for our own benefit,  there is a limit to how we can change it, but if we 
go over that limit, then there is no way that it can be a beautiful use; then it will be a big 
disaster.  We must use nature in order to live as human beings.  But, we also must be 
careful not to destroy nature.  But, since we must use nature in order to live, we will be 
destroying nature to a certain extent.  If you contemplate this for yourselves, it is 
something that you can come to understand.  

Buddhism teaches about moving forward and developing.  This word ko jo, which
in your version is translated as transcendental, but it means evolving, developing, moving
forward, so in order to complete ourselves as human beings, we have to use the activity 
of nature.  We have to move forward, advance, develop; that is the nature of being human
beings.  However, that activity will come to look like it is in opposition to, tai ko desko, it
will come to be seen as being in conflict with, in opposition to, the natural activity.  It 
will seem as if it is in opposition to, in conflict with, the natural activity, but there is a 
limit to that kind of conflict, and it will become a following of the natural activity, as we 
are using it, using it and following it, at the same time.  What is being spoken of here is 
that there is a principle of how we should use nature and that principle has to do with the 
limitation of our use of nature.  

This book was written a long time ago, perhaps about eight hundred years ago in 
the Sung Dynasty and therefore it is a lot different than these days, but even then, they 
were talking about the necessity of using the activity of nature in order for the human 
world to be manifest.  We must take up the activity of nature, but we have to take it up 
within limitations.  When it talks about ko jo, this moving forward, developing, 
enhancing, it means that we are limiting the functions of tatha-gata and tatha-agata as we 
move forward.  [tape change]  

These two great functions of tatha-gata and tatha-agata, which form everything, 
and which are the essential content of the Great Cosmos, to what extent should we limit 
them, in order to develop and advance?  Nobody knows that.  We are doing the activity 
of limiting tatha-gata and tatha-agata, in order to advance and develop, but nobody knows
the proper degree to do that.  That is what Master Engo is talking about when he says, “It 
is ungraspable, nobody can grasp where we should stop, how much we should make our 
content.  But, he is also saying that “everybody already knows,” look at all existent 
beings.  When spring comes, the existent beings know, “We should do this,” when 
summer comes, the existent beings know, “we should do this much,” when the fall 
comes, they know, “We should now do this much, to this degree.” 

Take an ant or a cricket, for example, they know just how much of the activity of 
nature to take into themselves.  They are manifesting the activity of nature, so they know 
how much of the activity of nature to take in to themselves, which is what Master Engo is
saying.  The only ones that don’t have this understanding are human beings. That is what 
Master Engo is trying to say.  When we are led astray by our selfish desires, then we 
become inferior to even an ant or a caterpillar.  Although human beings have deeply 
rooted selfish desires, on the other hand, all people naturally are receiving the activity of 
nature.  The next part, “Just like this will do, not just like this will also do.  That means 
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that people are saying, “Yes, that is just the way that it is,” and through that they have 
their experience, of people knowing for themselves, “No, no. That is not the way that it 
is.”  We began talking about the activity of action, itself and the activity of the 
environment.  This is the conclusion of that.  

“Yes, that is it.  Yes that is true.”  We are all knowing this and through that, we 
are experiencing and putting our knowledge into practice.  And, we also are knowing, 
“No, that is not true.  No, that is not it,”   and putting that into practice and experiencing 
that.  He says of this, that it is tai ren sen sai.  The tai, the first character is referring to 
“what comes after one,” one’s legacy, so to speak. And ren sen, means…the ren comes 
from the expression, sei ren kesaku, something very fine and subtle, like an ant digging a 
tiny hole and then crawling into it. Or, like when autumn comes and we know just the 
work that we have to do and we do that work.  It is talking about something very 
wonderful, very great, and in precise detail.  

The best way to understand this is that it is impossible to put into words, this 
preciseness, this absolute detail, but everybody is already knowing this and acting 
according to this precision.  This is based upon the principle known as the ultimately 
large and ultimately small.  It is enough for you to understand that what is being said here
is that everybody, although we are unaware of this principle of ultimately large and 
ultimately small, we are acting according to this principle of ultimately large and 
ultimately small.  

If you understand the next principle that he explicates, then you will understand 
this one too.  So, what does he say next?  He says “Just like this doesn’t get it, not just 
like this also doesn’t get it.” This means, that when you say, “Yes, this is it.” You 
shouldn’t experience this.  And of course, when you say, “No, this is not it,” you 
shouldn’t experience that.  What he is saying, to say it more clearly, when you are 
thinking, “This is it; this is it,” you are not experiencing it. When you are thinking, “This 
isn’t it; this isn’t it,” you are not able to catch the experience; you are not experiencing it. 
This is difficult to understand.  This is an enormous thing that he is saying.  He is saying 
that it is a tendency of our function of consciousness to say, “This is it; this is it,” to know
the principle, but not the experience of it.  

“No, that is not it; no, that is not true,” blah, blah, blah, we blabber on in our 
irritating, noisy ways.  What he is saying is that what is going on is that you are not 
catching any experience for yourself.  What he is saying is, “You can understand the 
being activity, a lot, but if you are not catching the experience of it, then it is no good.  
And similarly, you can understand the experience of Mu, the activity of non-being, but if 
you are not catching that activity itself and experiencing it, then it is no good.  It is very 
difficult.   But, it is not a difficult thing.  He is just saying the normal, ordinary thing. 

 If we try to say it in a more easily understood way, you all are familiar with the 
symbol of the swastika. Now you folks know the symbol of the swastika as the symbol 
that the hoodlum Hitler stole it and said that it was a symbol of, I don’t know, the Arian 
race, or the German people, or something.  In the old days, however, the swastika was the
symbol known as representing this principle that I am trying to explicate.  

I think that it is fair to say that nobody really knows what group of people first 
came up with the swastika.  However, I think that there is no doubt that in ancient times, 
there appeared a swastika symbol in India and in Egypt, and also in the area of the world 
that is now Iran and Iraq.  Perhaps, any group of people that you might come across on 
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this earth, some tens of thousands of years ago, they had this idea of the swastika.  When 
it comes to India, there were these Arian people who immigrated to India and became the
Brahman cast and they incorporated the idea of this swastika into their thinking.  Who 
knows how long ago it really was, five thousand or ten thousand years ago, perhaps, that 
these Arian people came in to India and incorporated the idea of a Swastika in their 
forming of what is now Brahmanism, or Indian …religion.  According to the teachings of
Tathagata Zen, from ancient times, this symbol of the swastika has been explicating the 
principle of the natural law of the principle of the law of opposition.  When there is a 
surface activity there is always an activity behind it.  If there is a positive activity, there is
always a negative activity.  But, the time has come to stop, so I will talk more about the 
swastika tomorrow.  
The End
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