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Imam Bargah Ali Reza (A.S.) Sharjah 

Group E – Ramdhan 1438 

Rules Regarding Will (Wasiyyat) 
 

Issue 2657: A Will is purported to direct that after one's death, a certain task be completed, or 
that a portion of his property be given in ownership to someone, or that the ownership of his 
property be transferred to someone, or that it be spent for charitable purposes, or that he appoints 
someone as guardian of his children and dependents. A person who is to give effect to a Will is 
called executor (Wasi). 

Issue 2658: If a person who is dumb, can make himself understood by means of signs, he can 
Will for anything he likes; and even if a person who can speak, makes a Will by means of signs 
and makes himself understood, his Will will be valid. 

Issue 2659: * If a written paper is found, signed and sealed by a deceased person, and that the 
intention is understood from it or if it is known or conveyed that he wrote it as a Will, it should be 
acted upon.  

Issue 2660: * A person making a Will should be baligh, sane, and he should not be a feeble-
minded squanderer. And the Will must have been made with free will and choice. A Will made by 
a non-baligh child is invalid, but if a child of ten years of age Wills for the benefit of his relatives, 
or for general charity, then that Will is valid. But if he Wills for the benefit of those other than his 
blood relatives, or if a seven year old child Wills that a certain part of wealth be for someone, or 
be given to someone, that Will is a matter of Ishkal, and in both cases, precaution must not be 
ignored. As for the feeble-minded squanderer, his Will related to his property is not valid, but in 
matters other than the property, like in matters of some tasks or duties to be performed for the 
deceased (funeral and burial), his Will is valid. 

Issue 2661: * If a person intends to commit suicide and then for instance he injures himself 
intentionally, or takes poison, because of which lead to death, makes a Will that a certain part of 
his property be put to some particular use and dies hereafter, his Will is not in order. But if he dies 
in the way of Allah due to Jihad (his Will is in order). But his Will in relation to matters other than 
property is in order.  

Issue 2662: * If a person makes a Will that something from his property will belong to someone, 
and if that person accepts the Will, even if his acceptance took place during the lifetime of the 
testator or after his death, that thing will become his property after the death of the testator, 
provided that the thing is not more than 1/3 of his inheritance. 

Issue 2663: * When a person sees signs of approaching death in himself, he should immediately 
return the things held in trust by him to their owners, or should inform the owners, acting according 
to the details already mentioned in rule no. 2307. And if he is indebted to others, and the time for 
repayment of the debt has or has not matured, and if the creditors make or not make the demand, 
if he is not in a position to repay the debt, he should make arrangements to ensure that his creditor 
will be paid after his death. For instance in the condition that no other person knows about his 
debt, he should write a Will in the presence of witnesses. But if he is able to repay, and the time 
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for the debt has matured and the debtor is claiming the repayment then he should repay 
immediately even if he sees no signs of impending death. 

Issue 2664: * If a person who sees signs of approaching death in himself, has a debt of Khums 
and Zakat, or has other liabilities (Mazalim), and if he cannot make payment immediately, if he 
owns some property, or if he knows someone will pay on his behalf, then he should make 
arrangements to ensure that these will be paid after his death for instance he writes a Will to a 
reliable person. The same rule applies if he has obligatory Hajj on him and that he himself cannot 
appoint a representative for performing the Hajj. But, if he is capable of paying his religious dues 
immediately, he should pay at once, even if he sees no signs of impending death. 

Issue 2665: * If a person who finds signs of approaching death in himself, has lapsed (Qadha) of 
some prayers and fasts due to him, then he should make arrangements to ensure that these will 
be offered on his behalf. For instance he should write a Will that a person be hired and paid from 
his estate for their performance. In fact, even if he does not leave any estate, but feels it probable 
that someone would perform them without taking any fees, it is obligatory for him to write a Will. 
And if he has someone like his eldest son and the person knows that if he is informed, he will 
offer the prayers and the fasts, it is sufficient to inform him about it, and it is not obligatory to write 
a Will in that respect. 

Issue 2666: If a person who finds signs of impending death in himself has deposited some 
property with some other person, or has concealed it in some place of which his heirs are not 
aware, then it is necessary for him to inform them. And it is not necessary for him to appoint a 
guardian, or an administrator for his minor children, except when it is feared that their property 
may perish or be usurped in the absence of an administrator, or that it would be harmful for the 
minors, in which case, he should appoint a trustworthy administrator for them. 

Issue 2667: * The executor (Wasi) should be sane and that in matters related to the testator, and 
as a precaution, in matters related to others also the testator should be satisfied. And it is 
necessary on the basis of obligatory precaution, that the executor of a Muslim should be a Muslim. 
To appoint a Na-baligh child alone for putting the Will into effect, is not in order on the basis of 
obligatory precaution, if the said child is expected to exercise discretion without permission of the 
guardian. But if the child is directed to put the Will into effect after having become baligh, or with 
the permission of the guardian, there will be no objection. 

Issue 2668: * If a person appoints more than one executors, allowing each of them to execute 
the Will independently, it will not be necessary that they should obtain permission from one 
another for the execution of the Will. And if he had not given any such permission - whether he 
had or had not said that they should execute the Will jointly, they should execute the Will in 
consultation with one another. And if they are not prepared to execute the Will jointly, and this 
unwillingness is not occasioned by any religious scruple, the Hakim e Shar’a can force them to 
do so, and if they do not obey his orders, or any one has a religious excuse for not being prepared 
to act jointly, then the Hakim e Shar’a can replace the dissenting executor. 

Issue 2669: If a person deviates from his Will, for example, if he first says that 1/3 of his property 
should be given to a person, and then says that it should not be given to him, the Will becomes 
void. And if he changes his Will, for example, if he appoints an administrator for his children, and 
then replaces him with another person, his first Will becomes void, and his second Will should be 
acted upon. 

Issue 2670: * If a person conducts himself in a manner which shows that he has drawn back from 
his Will, for example, if he sells a house which he had willed to give away to someone, or appoints 
someone as his agent to sell it in spite of his original wish, the Will becomes void. 
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Issue 2671: If a person makes a Will that a particular thing be given away to someone, and makes 
a Will to say that half of the same thing should be given to another person, that thing should be 
divided into two parts, and one part should be given to each of them. 

Issue 2672: * If a person who is on his death-bed, bestows a part of his property as gift on a 
certain person, and makes a Will that after his death another quantity be given to yet another 
person, and if both the gifts exceed one-third of his estate, and the heirs are not prepared to 
approve the excess, then in that case the first endowment should be given to the first beneficiary, 
and whatever remains from one-third should be spent according to the Will. 

Issue 2673: If a person makes a Will that 1/3 of his property should not be sold and its income 
should be spent for some particular purpose, his instructions should be followed. 

Issue 2674: If a person says during his terminal illness, that he owes certain amount to someone, 
and if he is suspected (tuhmat) of having said that to harm his heirs, the amount specified by him 
should be given out of 1/3 of his property; and if he is not suspected of any such motive, his 
admission will be valid, and the payment should be made out of his estate. 

Issue 2675: * When a person makes a Will that something be given to another person, it is not 
necessary that that beneficiary should be existing at the time of the Will. If, therefore, the 
beneficiary exists after the death of the testator then it is necessary that the thing should be given 
to him. And if he is not born, and if the Will is construed as general (for more than one purpose), 
then it should be spent in a manner which would be nearer to the object of the Will, according to 
the testator otherwise the heirs can distribute amongst themselves. But, if he makes a Will that 
after his death, a portion of his property will be owned by a particular person, and if that person 
exists at the time of the death of the testator, the Will is in order (even if it is in the form of a fetus 
in the mother’s womb which yet not got a soul in it), otherwise it is void, and whatever he willed 
for that person should be divided by the heirs among themselves. 

Issue 2676: If a person comes to know that someone has appointed him his executor, and he 
informs the testator that he is not prepared to perform the duties of an executor, it is not necessary 
for him to act as an executor after the death of the testator. But, if he does not come to know of 
his appointment before the death of the testator, or comes to know about it, but does not inform 
the testator that he is not prepared to act as an executor, he should execute the Will if the 
execution of the Will does not involve any hardship to him. Also, if the executor comes to know of 
his appointment at a time when due to serious illness or some other hindrance, the testator cannot 
appoint any other executor, he should, on the basis of obligatory precaution, accept the 
appointment. 

Issue 2677: * After a testator dies, the executor cannot appoint another person to execute the 
Will and retire himself. But, if he knows that the deceased did not mean that the executor should 
execute the Will himself, what he wanted was only that the given work should be accomplished, 
he can appoint another person on his behalf. 

Issue 2678: If a person appoints two persons as joint executors, and if one of them dies, or 
becomes insane, or an apostate (kafir), if it is evident from the Will that in case of the death of 
one executor the other will become the permanent executor then this should be followed, 
otherwise the Mujtahid (Hakim e Shar’a) will appoint another person in his place. And if both of 
them die, or become insane or apostates (Kafir), the Mujtahid (Hakim e Shara’a) will appoint two 
persons in their place. However, if one person can execute the Will, it is not necessary to appoint 
two persons for the purpose. 
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Issue 2679: * If an executor alone cannot perform all the tasks laid down in the Will of the 
deceased, even by appointing someone as his agent or by hiring someone, then the Mujtahid 
(Hakin e Shar’a) will appoint someone to assist him in his duties. 

Issue 2680: If a quantity from the property of a dead person is lost or damaged while in the 
custody of the executor, and if he has been negligent in looking after it, or has gone beyond 
moderation, he will be responsible. For example, if the dead person had willed him to give a 
certain quantity to the poor of a particular town, and he took it to some other town, and in the 
process it has perished, he will be responsible for it. But if, he has not been negligent nor 
immoderate, he will not be responsible for the loss. 

Issue 2681: If a person appoints someone as his executor, and says that after that executor's 
death, another person should be the executor in his place, the second executor should perform 
the tasks laid down in the Will of the deceased, after the death of the first executor. 

Issue 2682: If obligatory Hajj remained unperformed by the dead person, or debts and dues like 
Khums, Zakat and Mazalim (wealth wrongly appropriated) which were obligatory to pay, were not 
paid, they should be paid from the estate of the deceased though he may not have directed in his 
Will for them. But if he has written in his Will regarding Kaffara, Nazar and Hajj becoming 
obligatory on the basis of Nazar, these will be taken care off from the one third of his estates.  

Issue 2683: If the estate of the deceased exceeds his debt and expenses for obligatory Hajj, and 
obligatory religious dues like Khums, Zakat and Mazalim, and if he has also willed that 1/3 or a 
part thereof of his property be put to a particular use, his Will should be followed, and if he has 
not made a Will, then what remains is the property of the heirs. 

Issue 2684: If the disposal specified by the deceased exceeds 1/3 of his property, his Will in 
respect of what exceeds the 1/3 of his property will be valid only if the heirs show their agreement, 
by words or by conduct i.e. they mention or perform something which highlights that they have 
permitted to act in accordance to the Will. Their agreement will not suffice. And even if they give 
their consent after some time, it is in order. But if some heirs permit and others decline to give 
consent (to the Will being acted upon), the Will is valid and binding only in respect of the shares 
of those who have consented. 

Issue 2685: If the dispensation specified by the deceased exceeds 1/3 of his property, and his 
heirs give consent to that dispensation either by words or by conduct. Their tacit approval will not 
suffice. And even if they give their consent after some time, it is in order. But if some heirs permit 
and others decline to give consent (to the Will being acted upon), the Will is valid and binding only 
in respect of the shares of those who have consented. 

Issue 2686: If a person makes a Will that Khums and Zakat and other debts due to him should 
be paid out of 1/3 of his property, and also someone be hired for performing his qadha prayers 
and fasts, and also perform Mustahab acts like feeding the poor, it is necessary that his debt 
should be paid first out of the 1/3 of his property, and if there is a balance, a person should be 
hired to perform his qadha prayers and fasts, and if there is still a residue, it should be spent on 
the Mustahab acts specified by him. If, however, 1/3 of his property is sufficient only for the 
payment of his debts, and his heirs, too, do not permit that anything more than the 1/3 of his 
property should be spent, his Will in respect of prayers, fasts, and Mustahab acts is void. 

Issue 2687: If a testator wills that his debt should be paid, and also someone should be hired for 
the performance of his qadha prayers and fasts, and also Mustahab acts should be performed, 
but does not direct that the expenses for those acts should be paid from 1/3 of his estate, then 
his debt should be paid from his estate, and if anything remains, 1/3 of it should be spent on 
prayers and fasts and Mustahab acts specified by him. And if that 1/3 is not sufficient, and if his 
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heirs permit, his Will should be implemented by paying from their share, and if they do not permit, 
the expenses of prayers and fasts should be paid from the 1/3 of his estate, and if anything 
remains it should be spent on the Mustahab acts specified by him. 

Issue 2688: If a person claims that the deceased had willed that a certain amount should be given 
to him, and two Adil men confirm his statement, or if he takes an oath, and one Adil man also 
confirms his statement, or if one Adil man and two Adil women, or four Adil women bear witness 
to what he says, the amount claimed by him should be given to him. And if only one Adil woman 
bear witness, 1/4 of the amount claimed by him should be given to him, and if two Adil women 
bear witness, 1/2 of that amount, and if three Adil women bear witness, 3/4 of it should be given 
to him. Also, if two non-Muslim males from amongst the people of the Book and is Zimmi, who 
are esteemed as Adil in their own religion, confirm his statement, and while no Muslim was present 
to bear witness at that time, the amount claimed by that person should be given to him. 

Issue 2689: If a person claims that he is the executor of the deceased, and can act according to 
the Will and put it into effect, his statement should be accepted only if two Adil men confirm it or 
two individuals who are Zimmi and are Adil in their religions confirm while no Muslim was available 
to confirm. Similarly, if the heirs accept then his statement will be considered valid.  

Issue 2690: If a person makes a Will that something from his estate is for a particular person, 
and that beneficiary dies before accepting or rejecting it, his heirs can accept it as long as they 
do not reject the Will. However, this order applies when the testator does not retract his Will, 
otherwise the beneficiary have no right to lay claim to that thing. 
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Marriage 
 

* The relation between man and woman becomes lawful (man becomes Halal for woman and 
woman becomes Halal for man) by contracting marriage. There are two kinds of marriages: 

(i) Permanent marriage 

(ii) Fixed-time marriage  

In a permanent marriage, the period of matrimony is not fixed, and it isforever. The woman with 
whom such a marriage is concluded is called da'ima (i.e. a permanent wife). 

In a fixed time marriage (Mut'ah), the period of matrimony is fixed, for example, matrimonial 
relation is contracted with a woman for an hour, or a day, or a month, or a year, or more. However, 
the period fixed for the marriage should not exceed the span of normal lives of the spouses, 
because in that case, the marriage will become void. This sort of fixed time marriage is called 
Mut'ah or Sigha. 

Marriage Formula 

Issue 2328: * Whether marriage is permanent or temporary, the formal formula must be 
pronounced; mere tacit approval and consent, or written agreement, is not sufficient on the basis 
of obligatory precaution. And the formula (Sigha) of the marriage contract is pronounced either 
by the man and the woman themselves, or by a person who is appointed by them as their 
representatives to recite it on their behalf. 

Issue 2329: The representative should not necessarily be a male. A woman can also become a 
representative to pronounce the marriage formula. 

Issue 2330: * As long as the woman and the man are not certain that their representative has 
pronounced the formula, they cannot look at each other as Mahram (like husband and wife), and 
a mere probable suspicion (Ghuman) that the representative might have pronounced the formula 
not sufficient. And if the representative says that he has pronounced the formula, but his assertion 
does not satisfy the parties concerned, on the basis of obligatory precaution they should not 
establish relationship. 

Issue 2331: If a woman appoints a person as her representative so that he may, for example, 
contract her marriage with a man for ten days, but does not specify the day from which the period 
of ten days would commence, the representative can contract her marriage with that man for ten 
days from any day he likes. However, if the representative knows that the woman intends a 
particular hour or day, he should pronounce the formula according to her intention. 

Issue 2332: One person can act as the representative of both sides for reciting the formula of 
permanent or temporary marriage. It is also permissible that a man may himself become the 
representative of a woman and contract permanent or temporary marriage with her. However, the 
recommended precaution is that two separate persons should represent each side, for the formula 
of marriage contract. 

The Method of Pronouncing the Marriage Formula 

Issue 2333: * If a woman and a man themselves want to recite the formula of permanent 
marriage, after determining the Mahr, the woman should first say: Zawwajtukanafsi 'alas sidaqil 
ma'lum (i.e. I have made myself your wife on the agreed mahr), and then the man should 
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immediately respond thus: Qabiltuttazwij (i.e. I accept the marriage). In this way, the marriage 
contract will be in order. Similarly if he just says: Qabiltu, the marriage contract will be in order. 
And if a woman and a man appoint other person to act as their representatives for pronouncing 
the formula of marriage, and if, for example, the name of the man is Ahmad and that of the woman 
is Fatimah, the representative of the woman should first say: Zawwajtukamuwakkilaka Ahmad 
muwakkilati Fatimah 'alas sidaqilma'lum (i.e. I have given to your client Ahmad in marriage my 
client Fatimah on the agreed mahr) and thereafter the representative of the man should 
immediately respond thus: Qabiltutta zwijali Muwakkili Ahmad 'alas sidaqil ma'lum (that is, I 
accepted this matrimonial alliance for my client Ahmad on the agreed Mahr). Now the marriage 
contract is in order. And, on the basis of recommended precaution, it is necessary that the words 
uttered by the man should conform with those uttered by the woman; for example, if the woman 
says: Zawwajituka ...... (i.e. I have made myself your wife) the man should also say: 
Qabiltuttazwija ......(i.e. I accept the matrimonial alliance) and not Qabiltun Nikaha. 

Issue 2334: * It is permissible for a man and a woman to recite the formula of the temporary 
marriage (Mut'ah), after having agreed on the period of marriage and the amount of Mahr. Hence, 
if the woman says: Zawwajtuka nafsi fil muddatil ma'lumati 'alal mahril ma'lum (i.e. I have made 
myself your wife for an agreed period and agreed Mahr), and then the man immediately responds 
thus: Qabiltu (i.e. I have accepted), the marriage will be in order. And the marriage will also be in 
order if they appoint other persons to act as their representatives. First, the representative of the 
woman should say to the representative of the man thus: Zawwajtu muwakkilati muwakkilaka fil 
muddatil ma'lumati 'alal mahril ma'lum (i.e. I have given my client to your client in marriage for the 
agreed period and the agreed Mahr), and then the representative of the man should respond after 
minute pause thus: Qabiltuttazwija li muwakkilihakaza (i.e. I accepted this matrimonial alliance for 
my client this way) then the marriage will be in order. 

Conditions of Pronouncing Nikah 

Issue 2335: * There are certain conditions for the Nikah recited for marriage. They are as follows: 

(i) On the basis of precaution precaution, the formula (Nikah) of marriage contract should be 
pronounced in Arabic. And if the man and the woman cannot pronounce the formula in Arabic, 
they can pronounce the Nikah in any other language, and it is not necessary to appoint any 
representatives. But the words used in translation must convey strictly the meaning of “Zawwajtu” 
and “Qabiltu”. 

(ii) The man and the woman or their representatives, who recite the Nikah, should have the 
intention of Insha' (i.e. reciting it in a creative sense, making it effective immediately). In other 
words, if the man and the woman themselves pronounce the formula, the intention of the woman 
by saying: Zawwajtukanafsi' should be that she effectively makes herself the wife of the man; and 
by saying: “Qablituttazwija” the man with the intention to effectively accept her as his wife. And if 
the representatives of the man and the woman pronounce the Nikah, their intention by saying: 
'Zawwajtu' and 'Qablitu' should be that the man and the woman who have appointed them as their 
representatives, have effectively become husband and wife. 

(iii) The person who pronounces the Nikah should be sane, he should be baligh also if he is 
pronouncing it for himself. Also on the basis of obligatory precaution it is not sufficient for a 
discerning baligh (mumayaz) to recite the Nikah for others. However if he recites it then it is 
necessary to pronounce the Talaq or recite the Nikkah again.  

 (iv) If the Nikah is pronounced by the representatives or the guardians of the man and the woman, 
they should identify the man and the woman by uttering their names or making intelligible signs 
towards them. Hence, if a person has more than one daughters, and he says to a man: Zawwajtuk 
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aIhda Banati (i.e. I have given away one of my daughters to you as your wife) and the man says: 
Qabiltu (i.e. I have accepted) the marriage contract is void, because the daughter has not been 
identified. 

(v) The woman and the man should be willing to enter into a matrimonial alliance. If, however, the 
woman ostensibly displays hesitation while giving her consent, but it is known that in her heart, 
she is agreeable to the marriage, the marriage is in order. 

Issue 2336: If, while reciting the Nikah, one word or more is pronounced incorrectly, as a result 
of which its meaning do not change, the marriage contract would be valid. 

Issue 2337: * If a person pronouncing Nikah comprehends its general meaning, and has a clear 
intention of effecting that meaning, the Nikah will be valid. It is not necessary for him to know the 
exact meaning of each word, or to know the laws of Arabic grammar. 

Issue 2338: If Nikah of a woman is pronounced to a man without their consent, but later both man 
and woman endorse the Nikah, the marriage is in order. Uttering something or performing 
something which evidences consent is sufficient.  

Issue 2339: If the woman and the man, or any one of them, is coerced into matrimony, and they 
give consent after the Nikah has been pronounced as mentioned in the previous verdict, the 
marriage is in order, although it is better that the Nikah be repeated. 

Issue 2340: * The father and the paternal grandfather can contract a marriage on behalf of his 
minor son or daughter (grandson or grand daughter), or on behalf of an insane son or daughter, 
if they have become baligh in such condition. And after the children have become baligh or the 
insane has become sane, he can endorse or abrogate it, if the contracted marriage involves any 
moral lapse or scandal. And if the marriage contract does not involve any moral lapse or scandal, 
but the na-baligh son or daughter calls off the marriage, then as an obligatory precaution, a Talaq 
or a renewed Nikah, whatever the case may be, must be recited. 

Issue 2341: * If a girl has reached the age of bulugh and mature (i.e. she can decide what is in 
her own interest) wishes to marry and is virgin, and she is not independent in her affairs, she 
should, obtain permission from her father or paternal grandfather. This also applies, on the basis 
of obligatory precaution, to a girl who may be independent, looking after her own affairs. It is not, 
however, necessary for her to obtain permission from her mother or brother. 

Issue 2342: * If a girl is not virgin, or if she is virgin, but her father or paternal grandfather refuse 
to grant permission to her for marrying a man who is compatible to her in the eyes of Shariah, as 
well as custom or if the father and the grandfather are not in any way willing to participate in the 
marriage or if they are not in a capacity to give their consent, like in the case of mental illness etc, 
in all these situations it is not necessary for woman to seek the permission of her father or paternal 
grandfather before getting married.  Similarly, due to their absence, or due to some other reason 
it is not possible to attain their permission and it is absolutely necessary for the girl to get married, 
in this situation it is not necessary for her to seek father’s or paternal grandfather’s permission. 

Issue 2343: * If the father or the paternal grandfather contracts marriage on behalf of his na-
baligh son, the boy (grandson), upon attaining bulugh, should pay maintenance of his wife. In 
fact, he should start paying her maintenance before becoming baligh, when he is able to 
consummate the marriage, and the wife should not be too young to have any sexual relation with 
the husband. In the situation other than these, cost of maintenance of the wife is not the 
responsibility of the husband. 

Issue 2344: * If the father or the paternal grandfather contracts a marriage on behalf of his na-
baligh son (grandson), they should pay the Mahr if the boy does not own any means, or if either 
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of them undertakes to pay the Mahr himself despite the boy having the means to pay for it. In 
other situations, the father or the paternal grandfather can pay Mahr from the boy's wealth, but it 
should not exceed the proper usual Mahr customarily given in similar cases. But if the 
circumstances demand that higher than customary Mahr be paid, they can pay it from the boy's 
wealth, and not otherwise, unless the boy approves it after having become baligh. 

Occasions When Husband or Wife Can Nullify Nikah 

Issue 2345: * If the husband comes to know after Nikah that his wife had, at the time of Nikah, 
any one of the following six deficiencies, he can annul the marriage: 
(i) Insanity, even if it is intermittent. 
(ii) Leprosy 
(iii) Leucoderma 
(iv) Blindness 
(v) Being crippled, even if it is not to the extent of immobility. 
(vi) Presence of flesh or a bone in the woman's uterus, which may or may not obstruct sexual 
intercourse or pregnancy. And if the husband finds that the wife at the time of Nikah, suffered 
from 'Ifdha' - meaning that her urinary and menstrual tract have been one, or her menstrual 
passage and rectum have been one, he cannot annul the marriage. As an obligatory precaution, 
he will have to pronounce talaq if he wants to dissolve the marriage. 

Issue 2346: * If a wife comes to know after Nikah that her husband has no male organ, after 
Nikah, before or after the sexual intercourse his penis gets truncated, he suffers from a disease 
which disables him from sexual intercourse, even if that disease was contracted after the Nikah, 
and before or after the sexual intercourse, in all these situations the wife can nullify the Nikah 
without Talaq.  

If she comes to know after the Nikah, that the husband was insane before Nikah; or if he becomes 
insane after the Nikah, before or after consummation of the marriage, if she finds out (after Nikkah) 
that at the time of Nikah, the husband had been castrated, if she learns that he suffered at the 
time of Nikah from leprosy or leucoderma or blindness then in all these situations on the basis of 
obligatory precaution she should not nullify the Nikah. However if she does nullify, then on the 
basis of obligatory precaution they will need to pronounce the Nikah again if they want to retain 
the matrimonial relationships. However, if they want separation then Talaq should be pronounced.  
And if the husband is incapable of sexual intercourse, and she wishes to annul the marriage, it 
will be necessary for her to approach the Hakim e Shara or his representative, who may allow the 
husband a period of one year, and if it is found that he was not able to have sexual intercourse 
with her or with any other woman, the wife can annul the marriage. 

Issue 2347: * If the wife annuls the marriage because of the husband's inability to have sexual 
intercourse (he is not a male), the husband should give her half of her Mahr. But, if the man or 
the wife annuls the marriage because of one of the other deficiencies enumerated above, and if 
the marriage has not been consummated, he will not be liable for anything. But if the marriage 
was consummated, he should pay her full Mahr.  

Issue 2348: if the positive attributes of the male and female are exaggerated so that they get 
interested in marriage, regardless of whether it is in the context of nikah or before, and that the 
nikah took place based on this flattery, hence after marriage if the other party becomes aware the 
exaggeration being incorrect then they can nullify the nikah, the detail of this verdict is mentioned 
in “Minhaj Al Saliheen”.  
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Rules of Salat (Part I of III) 
 

Salat is the best among all acts of worship. If it is accepted by the Almighty Allah, other acts of 
worship are also accepted. And, if prayers are not accepted, other acts are also not accepted. 

Offering of prayers five times during day and night purifies us of sins in the same manner as 
bathing five times during day and night makes our body clean of all filth and dirt. 

It is befitting that one should offer prayers punctually. A person who considers prayers to be 
something ordinary and unimportant is just like one who does not offer prayers at all. The holy 
Prophet has said that a person who does not attach any importance to prayers and considers it 
to be something insignificant deserves chastisement in the hereafter. 

Once, while the holy Prophet was present in the Mosque (i.e. MasjidunNabi), a man entered and 
began offering prayers but did not perform the Ruku' and Sajdah completely. The holy Prophet 
said: “If this man dies and his prayers continue to be this way, he will not depart on my religion”. 
Hence, one should not offer one's prayers hurriedly. While offering prayers one should remember 
Allah constantly and should offer the prayers humbly and with all solemnity. One should keep in 
mind the Greatness of Almighty Allah with whom one communes while offering prayers and 
should consider oneself to be very humble and insignificant before His Grandeur and Glory. And 
if a person keeps himself absorbed in these thoughts while performing prayers he becomes 
unmindful and oblivious to himself, just as when an arrow was pulled out of the foot of the 
Commander of the Faithful, Imam Ali (peace be on him) while he was offering prayers but he did 
not become aware of it. 

Furthermore, one who performs prayers should be repentant and should refrain from all sins and 
especially those which are an impediment in the way of acceptance of one's prayers (e.g. 
jealousy, pride, backbiting, eating haraam things, drinking intoxicating beverages, non-payment 
of Khums and Zakat). In fact, he should refrain from all sins. Similarly, he should avoid acts which 
diminish the reward for prayers like praying when one is drowsy or restless because of an urge 
to urinate, and while offering prayers he should not look up towards the sky. On the other hand, 
one should perform such acts which increase the reward like wearing an Aqiq, wearing clean 
clothes, combing the hair, brushing the teeth and using perfume. 

Obligatory Salat 

The following six prayers are obligatory: 

• Daily Salat . 

• Salat al-Ayaat. 

• Salat al-Mayyit. 

• Salat for the obligatory Tawaf of the holy Ka'bah. 

• QadhaSalat of father which are, as a precaution, obligatory upon his eldest son. 

• Salat which become obligatory on account of hire, vow or oath (ijara, qasam, ahad, mannat) 

Salat al-Jumuah is included in the Daily Salat . 

Obligatory Daily Salat 

It is obligatory to perform the following five prayers during day and night: 
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• Dawn prayers (Fajr) - 2 Rak'ats. 

• Midday (Zuhr) and Afternoon prayers ('Asr) - each one consisting of 4 Rak'ats. 

• Dusk prayers (Maghrib) - 3 Rak'ats and Night prayers ('Isha) - 4 Rak'ats. 

Issue 717: While travelling, a traveller should reduce the prayers of 4 Rak'ats to 2 Rak'ats. The 
conditions under which the Rak'atsare reduced will be mentioned later. 

Time for Zuhr and Asr Prayers 

Issue 718: * The time for Zuhr and Asr prayers is from when the sun starts declining at midday 
till sunset (Sharai Zuhr). But, if a person intentionally offers Asr prayers earlier than Zuhr prayers, 
his Asrprayer is void. However, if a person had not prayed Zuhr till the end of time, and the time 
left before Qadha allows only one Salat to be prayed, he will first offer Asr prayers in time and 
then his Zuhr will be Qadha. And if before that time a person offers complete Asr prayers before 
Zuhr prayers by mistake, his prayer is valid and he should then offer Zuhr prayer. But as a 
recommended precaution, he should treat the prayer recited later as with the intention of relieving 
oneself of responsibility, if any (Ala mafizzimmah). 

Issue 719: If a person begins offering Asr prayers forgetfully before Zuhr prayers and during the 
prayers he realises that he has committed a mistake, he should revert his Niyyat to Zuhr prayers 
i.e. he should intend that what he has prayed, what he is praying now and from now onwards till 
the end of the prayers, it would be Zuhr prayers. After completing the prayers, he will offer Asr 
prayers. 

Salat al-Jumuah 

Issue 720: * Friday prayers consists of 2 Rak'ats like Fajr prayers. The difference between these 
two prayers is that Salat al-Jumuah has two sermons before it. Salat al-Jumuah is WajibTakhyiri, 
which means that we have an option to offer Jumuah prayers, if its necessary conditions are 
fulfilled, or to offer Zuhr prayers. Hence, if Salat al-Jumuah is offered then it is not necessary to 
offer Zuhr prayer. 

The following conditions must be fulfilled for Jumuah prayers to become obligatory: 

• The time for Jumuah prayers should have set in. And that means that the midday time should 
have begun to decline. The time for Salat al-Jumuah is the earliest part of Zuhr. If it is very much 
delayed, then Salat al-Jumuah time will be over, and ZuhrSalat will have to be prayed. 

• The number of persons joining Salat al-Jumuah should be at least five, including the Imam. If 
there are less than five muslims, Salat al-Jumuah would not become obligatory. 

• The Imam should fulfil the necessary conditions for leading the prayers. These conditions include 
righteousness ('Adalat) and other qualities which are required of an Imam and which will be 
mentioned in connection with the congregational prayers. In absence of an Imam qualifying to 
lead, Salat al-Jumuah will not be obligatory. 

The following conditions should be fulfilled for the Salat al-Jumuah to be correct: 

• The prayers should be offered in congregation. Hence, Salat al-Jumuah cannot be prayed alone. 
If a person joins Salat al-Jumuah before the Ruku of the second Rak'at his prayers will be valid 
and he will have to add another Rak'at to complete it. But, if he joins the Imam in the Ruku of the 
second Rak'at then on the basis of obligatory precaution the prayers may not suffice, and Zuhr 
Salat should be prayed. 
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• Two sermons should be delivered before the prayers. In the first sermon the preacher should 
praise Allah and exhort the people to observe piety, and then he should also recite a short chapter 
(Surah) from the holy Qur'an. In the second sermon he should praise Allah and invoke peace and 
blessings upon the holy Prophet and the holy Imams and, as a recommended precaution, seek 
forgiveness for the believers. It is necessary that the two sermons should precede the Salat . It 
will not be correct to offer the prayers before the two sermons. And, it is a matter of Ishkal to 
deliver the sermons before Zuhr time has set in (i.e. declining of the sun). It is also necessary that 
the preacher should be standing while delivering the sermons. Hence, if he delivers sermons 
while sitting, it will not be in order. It is also necessary and obligatory that there should be a break 
between the two sermons by way of sitting down during the interval for a few moments. It is also 
necessary that the preacher who delivers the sermons should also lead the prayers. As far as the 
glory of Allah, invocation of prayers and mercy upon the Prophet and the Imams are concerned, 
it must be rendered in Arabic on the basis of obligatory precaution, but the rest of it need not be 
in Arabic. In fact, if the majority in the audience does know arabic, then as an obligatory 
precaution, words of admonition and exhorting people to be pious and virtuous should be 
delivered in their language. 

• The distance between the two places where Salat e-Jumuah are offered should not be less than 
one Farsakh (3 miles). Hence if the distance between the two places is lesser and both the prayers 
are being offered at one and the same time both will be void. And if one of those prayers precedes 
the other (even to the extent of Takbiratul-ehram i.e. the first Takbir) the one which precedes will 
be in order and the other will be void. If, it transpires after the Salat al-Jumuah is over that another 
Salat al-Jumuah had commenced earlier or simultaneously at a distance of less than farsakh, it 
will not be obligatory to offer Zuhr prayers. Moreover, a Salat al-Jumuah can stop another from 
being held within the stipulated distance only if it is itself valid, comprising of all conditions, 
otherwise it cannot have any prohibitive effect. 

Issue 721: * When Salat al-Jumuah, with all its requirements is held, it will be obligatory to attend 
it if one who established it is Imam (A.S.) or his representative (naib e khas). But in a situation 
other than this, joining or attending it is not obligatory. 

When attending is obligatory, the following points must be considered: 

1. The person joining should be man. Presence in Jumuah prayers is not obligatory for 
women. 

2. Freedom. Hence it is not obligatory for a slave to be present in Jumuah prayers. 

3. Not being a traveller. Hence Jumuah prayers is not obligatory for a traveller, regardless of 
whether the traveller prays Qasr or full prayers, as he would do if he intends staying for 
10 days or more. 

4. Being free from ailment and blindness. Hence it is not obligatory for a sick or a blind man 
to offer Jumuah prayers. Not being old. Hence Jumuah prayers is not obligatory for old 
men. 

5. That the distance between the place a person is and where Jumuah prayers is going to 
be held should not be more than 2 farsakh (11 Km).  

6. And similarly, participation in Jumuah prayers will not be obligatory for a person who finds 
it extremely difficult, because of rains, severe cold and so on. 

Issue 722: * For a person on whom it is obligatory to participate in Namaz e Juma, if he offers 
Zuhr prayers instead his prayer will be in order.  
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A few rules concerning Jumuah prayers: 

• Considering the fact that the Jumuah prayers are not wajib aini during the period of occultation, 
one can offer Zuhr at the beginning of time without any delay. 

• It is Makrooh to talk while Imam delivers the sermon. And if the noise created by talking prevents 
others from listening to the sermon, then it is not permitted on the basis of precaution. 

• As an obligatory precaution, it is wajib to listen to both the sermons. However, listening to the 
sermons is not obligatory upon those, who do not understand their meanings. 

• It is not obligatory for a person wishing to join Jumuah Salat to be present while Imam is 
delivering the sermon. 

Time for Maghrib and Isha Prayers 

Issue 723: If there is a doubt that the sun has set or not and there is an Ihtimal that the Sun is 
hidden behind the mountains, buildings or trees then until the redness, that  appears from the 
east after the sun has set, does not pass overhead one should not offer Maghrib. The obligatory 
precaution is that even if there is no doubt, he should wait until the prescribed time. 

Issue 724: * In normal circumstances (where on has control), the prescribed time for Maghrib and 
Isha prayers is till midnight. But if forgetfulness, oversleeping or being in Hayz and similar 
situations prevent one from performing the prayers till midnight, then for them the time will 
continue till Fajr sets in. In the case of being aware between the prayers, following the sequence 
is mandatory, as in Maghrib must be prayed before Isha, and if one contradicts their sequence 
purposely or knowingly, the Salat will be void. However, if the time left over is just enough for Isha 
prayers to be offered within time, then it is necessary that the Isha prayers must precede Maghrib 
prayers. 

Issue 725: * If a person offers Isha prayers before Maghrib prayers by mistake and takes notice 
of this after completing the prayers, his prayers will be valid, and then he should offer Maghrib 
prayers after it. 

Issue 726: * If a person begins Isha prayers by mistake before Maghrib prayers and realises 
during the prayers that he has made an error, and if he has not yet gone into Ruku of the 4th 
Rak'at he should turn his Niyyat to Maghrib prayers and complete the prayers. Thereafter he will 
offer Isha prayers. However, if he has entered Ruku of the 4th Rak'at he can continue to complete 
the Isha prayers and thereafter pray Maghrib. 

Issue 727: * In normal circumstances for an able person, the end of the time for Isha prayers is 
midnight; and the night will be calculated from setting of the sun until dawn (tuloo e Fajr). 

Issue 728: * If an able person in normal circumstances does not offer Maghrib or Isha prayers till 
after midnight, he should, as an obligatory precaution, offer the prayers in question before the 
dawn prayers, without making a Niyyat of Ada (i.e. in time) or Qadha (i.e. after the lapse of time). 

Time for Fajr Prayers 

Issue 729: Just before dawn a column of whiteness rises upwards from the east. It is called the 
first dawn (Fajr Awal). When this whiteness spreads, it is called the second dawn (Fajr Dawm), 
and the Prime time for Subh prayers. The time for Subh prayers is till sunrise. 
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Rules Regarding Salat Times 

Issue 730: * A person can start offering prayers only when he becomes certain that the time has 
set in or when two just (Adil) persons inform that the time has set in. In fact, one can rely upon 
the Adhan or statement by such a person about whom the follower knows that he is very punctual 
about his timings and that the follower is convinced by it. 

Issue 731: * If a person cannot be certain about the Prime time for prayers due to a personal 
handicap like blindness or being in the prison cell, he should delay the prayer till such time when 
he feels sure or is convinced (yaqeen and itminan) that the time has set in. And as an obligatory 
precaution, he should act the same way when there are general hindrances like dust or clouds. 

Issue 732: * If a person is satisfied on the basis of any one of the above methods that the time 
for prayers has set in and he begins offering prayers, but then realises during the prayers that the 
time has not yet set in, his prayer is void. And the verdict is the same if he realises after the 
prayers that he has offered the entire prayers before time. However, if one learns as he prays that 
the time has just entered or if he learns after the prayers that the time entered while he was in the 
process of praying, his Salat will be valid. 

Issue 733: If a person is heedless of the fact that he should pray after ensuring that the time has 
set in, and if he realises after the prayers that he had offered the entire prayers in time, his prayer 
is in order. And if he realises that he had offered his prayers before time or does not realise 
whether he had offered the prayers within time or not, his prayers will be void. In fact, if he realises 
after offering prayers that the time for prayers had set in while he was praying, he should offer 
that prayers again. 

Issue 734: If a person was certain that the time for prayers had set in, and began offering prayers 
but while praying, he doubted whether or not the time for it had actually set in, his prayers would 
be void. However, if he is certain while offering prayers that the time for it has set in, but doubts 
whether what he has already performed in the prayer, has been in time or not, his prayer is valid. 

Issue 735: If the time left for Salat is so little that if we perform some Mustahab acts of the prayers, 
a portion of the prayers will fall beyond the prescribed time, one should not perform those 
Mustahab acts. For example, if on account of reciting qunut a part of the prayers will lapse beyond 
time, one should do without qunut. And if he still recites qunut then in this case his prayer will be 
valid such that at least one rak’at was offered with in time.   

Issue 736: If the time at the disposal of a person is sufficient for performing one Rak'at only he 
should offer the prayers with the Niyyat of Ada, i.e. offering the same in time. However, one should 
not delay offering prayers intentionally. 

Issue 737: * If a person who is not a traveller has at his disposal time for offering five Rak'ats till 
sunset he should offer both Zuhr and Asr prayers in order. And if he has less time than that he 
should offer only Asr prayers, and thereafter he should offer Qadha of Zuhr prayers. Similarly if 
he has sufficient time upto midnight for offering five Rak'ats, he should offer Maghrib and Isha 
prayers in order and if he has less time than that he should offer only Isha prayers and then offer 
Maghrib prayers, without making a Niyyat of Ada (i.e. being in time) or Qadha. 

Issue 738: * If a person who is a traveller has sufficient time at his disposal till sunset for offering 
three Rak'ats he should offer Zuhr and Asr prayers and if he has lesser time than that, he should 
offer only Asr prayers and then offer Qadha of Zuhr prayers. And if he has time enough for offering 
4 Rak'ats till midnight he should offer Maghrib and Isha prayers in order, and if he has just enough 
time for three Rak'ats he should offer Isha first and then Maghrib so that at least one Rak'at falls 
within time. And if the time is for lesser than three Rak'ats, then he should first offer Isha prayers, 
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followed by Maghrib without the Niyyat of Ada or Qadha. However, if he learns after completing 
Isha prayers that there is still time for at least one Rak'at, or more, he should hasten to offer 
Maghrib with the Niyyat of Ada. 

Issue 739: It is Mustahab that a person should offer prayers at the Prime time prescribed for it, 
and great emphasis has been laid on it; alternatively, the nearer the prayers are to its Prime time, 
the better, except where there is good reason for delay, like, waiting to join the prayers in 
congregation (Salat al-Jamaat), provided that the time of virtue (fazilat) does not elapse. 

Issue 740: * If a person has a justifiable excuse for offering prayers with tayammum and he 
wishes to offer it at the Prime time knowing that his excuse will continue till the end of the 
prescribed time, or feels (Ihtimal) that if he delays then he might not even be able to perform 
tayammum, he can offer prayers in the early part of the time with tayammum. But if he has a hope 
that the excuse will cease to exist, he should wait till his excuse is removed. In case if he loses 
hope and his excuse is not removed, he would offer prayers in the last part of the time. But, in so 
doing, it is not necessary that he should wait so much that he may be able to perform only the 
obligatory acts of the prayers. In fact, if he has time for the Mustahab acts like Adhan, Iqamah 
and qunut as well, he can perform tayammum and offer prayers along with these Mustahab acts. 
As for other excuses which do not justify tayammum, it is permissible for him to offer prayers at 
its Prime time, even if he has not lost hope about redress. However, if the excuse actually ceases 
to exist during the time, he must repeat the prayers in certain situations. 

Issue 741: * If a person does not know the rules about prayers and is not capable of performing 
the prayers in the correct manner without learning them, is not aware of the doubts in namaz 
(Shkaiyat) and the flexibilities/concessions (saholiyat), and if he feels that such problems would 
probably arise in his Salat, and because of not learning the rules he would be avoiding an 
obligatory action or undertaking a haram action, then he should defer from its Prime time so as to 
learn the relevant rules. However, if he is hopeful that he can offer prayers correctly he may pray 
at its Prime time. And if no problem arose during the prayers, his prayers would be correct and 
valid. But if a problem arises and the rules relating to it were not known to him, he would be 
allowed to act on one of the two probabilities about which he feels (Ihtimal) that if he acts 
according to them hopefully he will fulfill his responsibility, and then complete the prayers. And, 
after the prayers, he should enquire about the rule so that if his prayers had been void he would 
offer it again, and if it had been valid, he need not repeat. 

Issue 742: If there is ample time for prayers, and at the same time his creditor demands 
repayment of his loan from him, he should repay the loan first, if possible, and then offer prayers. 
Similarly, if there emerges another obligatory matter which demands immediate attention, like if 
a man sees that the Masjid is Najis he should make it Clean (tahir/pak) first and then offer prayers. 
And in both the cases if he offers his prayers first he commits a sin but his prayer is in order. 

 


