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   This is the last teisho of Spring Kessei, 2003.  Case One of the Hekigan Roku was 
completed with this teisho.  

First demonstration:  Emperor Wu of Liang asked the great teacher Bodhidharma,“What
is the primary import of holy enlightenment?” Bodhidharma said, “Vast emptiness, not 
holy.” The Emperor said, “Who is the person facing me?” Bodhidarma says, “No 
consciousness.” The Emperor does not take up the proposal. Thereupon Bodhidharma 
crossed over the Yellow River and arrive in the Kingdom of Wei.  Later the Emperor 
brings up this question to Master Shiko.  Master Shiko says, “Do you, yourself, know who
this person is?” The Emperor says, “I don’t know.” At last the Emperor was filled with 
regret and wanted to send an emissary to invite him back.   Shiko says, “Don’t say that.  
It would do no good to send a messenger to fetch him back.”  Even if all the people in the
whole country were to go, he would not turn around and come back.”  

I’ve been giving teisho on this chapter of the Blue Cliff Record for the entire 

week.  This is the seventh day and finally, we’re coming to the end of it.  And, as I have 

been telling you again and again, for beginning students of Zen, it is a very difficult text 

to understand.  To lecture on this Blue Cliff Record for beginning students, to students 

who do not have a background in studying Zen, is even more difficult than to try to be a 

listener.  For people who have been listening this entire week, one thing that I hope you 

have understood from listening to all these teishos, is that you don’t understand anything 

about the Blue Cliff Records. The most important thing in this chapter is when Emperor 

Wu asks Bodhidharma, “What is the primary import of holy enlightenment?”  What is the

cardinal principle of Buddhism, and Bodhidharma answers, "Vast emptiness, not holy."  

“Vast emptiness, not holy,” that is what has neither sacredness, nor profanity, sacredness 

nor secular ness. 

The meaning of this phrase, “Vast emptiness, not holy,” means neither a saint nor 

a sinner.  And the person who asks, “What is the primary import of Buddhism?” is also 

not there.  This is why, when Bodhidharma was further asked by Emperor Wu, “who is 

this person standing in front of the Emperor?  Bodhidharma answered, “no 
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consciousness. I don’t know.” The person that answers “Vast emptiness, not holy” is 

neither a saint nor an ordinary person.

Master Engo, who gives the comments on this, says many different things about 

it.  He says that in that state of “Vast emptiness, not holy,” there is no person loving, nor 

is there a person being loved.  Therefore, to manifest this state of “Vast emptiness, not 

holy” there cannot be a person loving nor can there be a person being loved.  The 

manifestation of “Vast emptiness, not holy” is the manifestation of true love.  When true 

love is manifest, the lover who is loving, and the lover who is being loved, neither of 

those can be there.  That is what you have to contemplate carefully in zazen.  What kind 

of activity is “Vast emptiness, not holy”, then?  It is the activity of manifesting true love. 

It is the Dharma activity. The Dharma activity is an activity that is clearly an activity that 

has no will.  Master Engo is also saying this in his comments. 

 To become a person of Dharma, is extremely difficult, it is fair to say.  The 

reason why it is difficult is that we always have "I am" selves, we are always standing 

upon our "I am" selves.  To jump to the conclusion, therefore, it is no good to have that “I

am.”  It is the Dharma activity that manifests the "I am", however originally, there was no

"I am".  Therefore, if even at times you assert your "I am", you must be simultaneously, 

clearly, knowing that that "I am" is never fixated. 

When we fixate our “I am’s” then the problem of good and evil appears.  The 

moment that we fixate our "I am" selves, then we start seeing in terms of loving and 

being hated. Hating and being hated, loving and being loved, doing this kind of activity, 

that is what we are.  However Buddhism says that at the foundation of those activities of 

loving and hating, must be will-lessness. The Buddhist teachings say that at our 

foundation, at the condition which we call our source or foundation, both the living 

activities and the dying activity are acting together.  Without finding some way to 

recognize or perceive two essential, mutually opposing functions, it is very nature to 

fathom the nature of our selves, and the nature of our world.  Therefore, the very 

foundational point of view of Buddhism is to acknowledge the validity of two mutually 

opposing functions and we do that in various ways.  We can call one the living activity 

and one the dying activity, one the expanding activity and one the contracting activity, 

one tatha-gata , thus going, one tatha-agata, thus coming, one the activity that forms the 

2



self, and one the activity that negates the self.  Using different words, various words, to 

refer to tatha-gata and tatha-agata, plus and minus, are used, expanding and contracting 

are used.  To explain those words to explain the nature of this world and the nature of all 

of us who live in this world together, that is Buddhism, and that is also what the Blue 

Cliff Record is doing. 

Taking these two mutually opposing functions, Buddhism also calls that the heart 

activity. Buddhism acknowledges the heart activity but also analyzes that heart activity 

into plus and minus, into living and dying. Two English words that are probably suitable 

for this are the being activity and the non-being activity. If we call the living activity the 

being activity, then dying would be the non-being activity. And, as I always tell you, it is 

inevitable for the being and non-being activities to meet each other and unify with each 

other, that’s heart. To say heart refers to the state of being and non-being in unity. That 

state is a state in which being and non-being have become one, will-lessly.  Buddha, at 

least as one way of teaching, temporarily, calls that state the foundation, the condition of 

the origin.   The state of the foundation is a state in which being and non-being are doing 

the activity of oneness together, will-lessly.  Because it is a will-less activity it is neither 

good nor evil, neither right nor wrong, neither the hate, which is in contra-distinction to 

love, nor the love, which is in contra-distinction to hate.  That state is what Bodhidharma 

was pointing to when he said, "Vast emptiness, not holy.” 

 Buddhism very kindly further teaches that when he said that, he was gone, he had

already disappeared into "vast emptiness, not holy." For example, when I say kaku nen 

musho, “Vast emptiness, not holy,” I have disappeared.  Only “Vast emptiness, not holy” 

is manifest.  What a wonderful thing.  All of our foundations, all of us come from the 

same foundation, the same origin of "vast emptiness, not holy." But when you think that, 

and Buddhism says that you will think that, it is already a mistake.  

The state of “Vast emptiness, not holy,” itself is a state in which both tatha-gata 

and tatha-agata, both being and non-being, have vanished.  That state in Buddhism is 

called the perfect state, the complete state, and it is also called true space.  True space 

cannot be seen as an object.  True space is the manifestation of the state where both 

subject and object have vanished.  To say it again, the manifestation of the foundation, 

the source, is the manifestation of true love.  And when true love manifests, both subject 
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and object are gone.  True love, when we grasp up true love in human terms, in terms of 

our human lives, Buddhism says that true love is the life of a married couple.  If it is not 

married life, then I suppose that it is fine for both to have their "I am" selves.  However, 

the moment that you step into the married life, the married world, you can’t have you’re 

"I am" selves.  

That is, however, what most people seem to be trying to do.  They try to have 

their "I am" selves and live the married life, at the same time.  But, Buddhism has always 

said that that is a big mistake.  In married life, to have an "I am" self, it is no good.  

Doing the will-less activity, that is the true nature of married life.  You should now 

understand what a bad thing it is to have marital quarrels. 

        The same is true of our entire human society. It is as if we all are living married life 

together in this one world.  Shouldn’t we be doing the will-less married life together? The

actual situation is that we are all standing up in our "I am" selves, and this is not just true 

of the human world.  The world of the animals, the world of birds, it is the same.  

Everything has its own "I am" self and it is a constant battle.  It is difficult, but the 

Buddhist teachings say that the human world is the world in which the "I am" self is one 

step further advanced.  But, then when we take the next step into true married life, then 

everybody loses their "I am" selves.  In other words, when we manifest the condition, 

which is the state which is the origin of everything, then the "I am" selves are lost and 

will-less is manifest.  Now, it should be clear, the state of the foundation is an activity 

which is will-less. And, I have told you so many times before the state of the foundation 

is an activity in which the two mutually opposing functions of tatha-gata and tatha-agata, 

being and  non-being, existing and non existing, are repetitively unifying and facing, 

unifying and facing, again and again  

Buddhism teaches that our source is neither saintly or sacred, not ordinary or 

secular. And in this spirit, you must contemplate the condition of the origin as being a 

will-less activity and further, the nature of that will-less activity being the two mutually 

opposing functions will-lessly unifying and facing, unifying and facing, again and again. 

In Tathagata Zen, we use all sorts of special language and one phrase that we often use is 

“the unification of guest and host.”  Guest means the object, the man, the expanding 

activity, and host means the subject, the woman, the activity that negates the self.  And so
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when we say the unification of guest and host, we mean the utter unification of the 

activity that forms man and the activity that forms woman, of the plus activity and the 

minus activity.  

“Vast emptiness, not holy” is the absolute unification of guest and host, the 

absolute unification of object and subject in which there is no need to see and no need to 

be seen.  And a different state that is also uses the same language is the hinju ti ritsu, 

guest, host facing each other.  After they have unified, they at once manifest facing, 

which is different from unification.  The foundation is the state in which the two never 

separate from each other, they simply unify and face, over and over, without separating.  

In other words the foundation is not a fixated, fixed thing.  It is moving. That is why 

Buddhism further teaches that to make it understandable to everyone, that the state of the 

foundation, the state of the source, is an activity in which it is impregnating itself with 

absolutely all things, a state that has become pregnant with absolutely all things. To really

get that, you will get how solemn it is, how magnificent it is. 

 The state of the source is doing this activity of being pregnant with all things, and

then inevitably the season will come for birth, and it will do a new activity of giving birth

to all things.  At birth, for the first time, a new condition is manifest called guest, host 

separate.  Guest and host separate from each other for the first time.  When finally, from 

their state of unifying and facing, when finally guest and host separate from each other, 

that is when for the first time distance is manifest between guest and host, between object

and subject.  And that distance is the child of the foundation; that distance is the 

beginning of existent beings.  It is only here, for the first time, that we can speak of 

separation and when this separation finally occurs, Tathagata Zen says that it is only then 

that a distance has been manifest separating subject and object.  That distance is the 

beginning of existent beings.

How do these distances that we live among appear in the first place?  It seems 

from my point of view, that the Japanese, the post World War Two Japanese Zen, has 

forgotten to teach about this. How does distance manifest?  Distance is the foundation of 

existent beings.  This way of teachings has absolutely vanished, it seems.  If you want to 

go to Japan with the intention of studying Zen, I think that you will find that it is difficult 

to fulfill that intention.   And here in America we have lots of places, we could call them 
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Zen Clubs I suppose, that have popped up for people to learn Zen, but I think that if you 

go to all those places, it will be very difficult, perhaps impossible, to find another place 

where they teach that distance is the foundation of existent beings. 

 How does distance manifest?  The way of teaching within Tathagata Zen is to say 

that distance manifests through doing the activity of receiving, it does the activity of 

receiving 0.001 of the plus function and an equal 0.001 of the minus function.  Those 

equal 0.001 of plus and minus are the content of the distance, therefore of course, the 

total of the distance is zero.  The foundation of all existent beings, it goes without saying, 

is zero.  The self who is born is also zero.  However, Tathagata Zen says that the self who

is born only has 0.001 of plus and minus as its content, so it is incomplete zero.

This beginning of an existent being, this child that is born between plus and 

minus, as 0.001 of both plus and minus, of the Tathagata activity as its content, is zero.  It

is imperfect, but it is zero, that is to say that although it is imperfect, it is the direct 

descendent of the two opposing forces, the state of the foundation, itself.  All of us are the

same in this, the teachings of Buddhism; the teachings of Tathagata Zen say that all 

existent beings are born in the same way.  All existent beings are born from the same 

source, all existent beings have the same parent, and all existent beings are born with 

subject and object separated from each other.  The mosquito’s parent, the bird’s parent, 

the animal’s parent, the person’s parent, it is all the same.  It is all the state of the 

foundation, the Dharmakya.  Commonly people think that they come from their mother 

and father…[Tape Change]…but that is not your true parent, your true parent is the 

Dharmakya. 

 Why, then are there differences among us? Why do we existent beings who are 

born, get born into the world of differences and distinctions?  It is because there exists 

this activity called maturation or development.  All things are born equally into this 

world.  However, Buddhism teaches that discriminations, distinctions, differences, appear

because some beings think, “I have had enough of this world.  I don’t really like this 

world.  I have had enough of trying to grow up, and they stop.”  And, some beings want 

to develop further and they continue to develop.  Although this is difficult, the teaching 

of Buddhism says that we are all born into the world of differences through guest and 
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host, object and subject separating from each other, but then when object and subject 

unify again, we will all manifest the state of perfection together.  

An ant, as an ant, will manifest the state of perfection, will manifest a newly 

manifest foundation.  A frog when it is in the world of living, is living as a very different 

kind of being from the mosquito or the ant but when it manifests perfect, complete frog, 

then it manifests the foundation, itself.  Of course, we human beings also when we 

manifest the state of the unification of guest and host, just in the same way as dogs and 

cats and birds and fish and mosquitoes and ants, when we manifest that state, we manifest

the same state of the perfect self.  When we consider the state of the manifestation of the 

perfect self, whether it is the perfect person or the perfect dog or cat or frog or snake or 

mosquito, all of those are the same manifestation of completion, therefore, they are all 

equal to each other.  

To take up what equality is in a philosophical way is quite a difficult subject.  

Buddhism teaches that inevitably every single existent being will manifest the state of 

equality.  Without manifesting the wisdom that knows for yourself what true love is, it is 

impossible to understand equality.  But, what was manifest right before this state of 

perfection, of equality, was manifest?  That was the state in which human beings and 

animals and birds and snakes and frogs and mosquitoes were all different from each 

other.  When we are in the state of living, we all are different from each other.  If you 

think that you love equality, you better, quick, manifest the perfect self.  You will be able

to understand it easily from looking at the perfect state of an ant, or the perfect state of a 

butterfly.  Therefore, Buddhism teaches that all things are equal to each other, but it also 

teaches that when we are in the state of living, all things are different from each other, not

equal to each other.  To know the principles of equality and differences, only human 

beings can manifested the wisdom that knows these principles of things like animals and 

dogs and cats and birds, and know the principle.  

In order to manifest loving everything, we must manifest the wisdom that grasps 

true equality and true differences.  When we do that, we will see that to unquestioningly, 

unconditionally, talk about equality is not useful. When you realize how much you 

dislike war, you will understand that. You will understand what a bad thing war is. The 
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result of clearly grasping equality and differences and distinctions, philosophically 

knowing those principles, is to realize, “I must help lead this world to peace.” 

To manifest the wisdom that clearly knows the principles of equality and 

differences is this practice called Zen practice.  Understanding these principles means to 

understand the principle that all things are born when the foundation splits into two and 

subject and object have now a distance in between them. The "I am" has this distance as 

its foundation and begins its existence.  It is the nature of that "I am" to inevitably grow 

up, develop, and manifest the state in which it does not need to assert its "I am" ness 

anymore, and that state is the newly manifest foundation, the state of perfection.  That 

state is when, for the first time, a being manifests salvation.  

There are many, innumerable, manifestations of the unification of subject and 

object within the process of growth but inevitably, the state will be manifest in which 

living doesn’t need to be done anymore, in which there need not be one more 

manifestation of the unification of subject and object.  This is the ultimate unification of 

subject and object, in the side of the process of living.  Buddhism calls this the 

manifestation of ultimately large. There is no more need to live.

 In Buddhism this has always been called Nirvana, but here we don’t let you get 

away with just saying Nirvana.  It is a koan; it is a question, “What is the state called 

Nirvana?”  It is the manifestation of the state in which living doesn’t need to be done 

anymore.  What about this state of not needing to do the living activity anymore?  

Buddhism asks you, “Is it fixated?”  That state never is fixated.  The reason for this is that

it is the nature of the world we call living, the world in which we must live, to have the 

man, the living activity, the male activity, be the leader, being aided by the female 

activity. The man was able to manifest the world of nirvana, by being aided, supported, 

helped, by the woman.  But, when that world of nirvana is manifest then, at once, the 

woman, the tatha-agata activity must manifest her own world of nirvana, must return to 

her own source. 

To make this a full explanation, I would have to say a lot more details but I am 

just going to leave it all out and say that the upshot is that here, the woman now takes 

over the role of being the initiator, the actor, the leader.  The manifestation of not needing

to do living, anymore, was the ultimately large world of nirvana, body of nirvana.   And 
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this ultimately large Nirmanakaya, body of nirvana, becomes the source, the origin which

will result in the manifestation of the ultimately small Nirmanakaya.  From the ultimately

large, the woman, the minus, the dying activity, takes the lead and does those activities 

until finally, the state of not needing to die, anymore, is manifest, which is the ultimately 

small.  Through the minus activity, the dying activity, the contracting activity leading, 

finally, the state of not needing to die anymore manifests.  

This is no easy thing.  To catch the feeling, to catch the emotion, of manifesting 

the states of one, not needing to do living, anymore; and two, and not needing to do 

dying, anymore, is a very difficult thing.  You can’t expect that emotion in just five or six

years of practice. And for intellectuals, especially for folks who are attached to their own 

specialty and intellectual world, it is way more difficult to catch that emotion.  On the 

other hand, if a young person comes with a young person’s wisdom, in one night, that 

person can catch this wisdom, this experience. 

Now, we are faced with the task of tackling the Blue Cliff Record but if you have 

manifested the wisdom that knows the principle of the repetitive manifesting of the 

ultimately large and ultimately small and you know that that is the world of Nirvana, then

the Blue Cliff Record will be very simple for you.  When Buddhism talks about eternal 

function, at least temporarily, Buddhism says that the two essential functions of living 

and dying, tatha-gata and tatha-agata, never cease to act.  They are eternal.  Therefore, we

always must do these activities of living and dying, of tatha-gata and tatha-agata. 

People who are afraid of dying, or hate to have to do the living activity are, 

according to Buddhism, people who don’t understand the principles of plus and minus 

functioning.  For people who do grasp the principle of plus-minus functioning, you can 

become a free person, a roundly satisfied person, a saved person, by bursting through life 

and death. Even if a person has manifested the knowing of these essential principle of 

living and dying, of plus and minus, there may be times when that person’s emotion will 

not follow what that person knows.  In the case of a coupled life, a married life, this will 

result in fighting all the time.  For example, “I want to stay here.  No, we should really go

over here.  No, I am not moving, I am staying here.”  Fights will arise.  There are many 

examples of this that we can give, but I don’t want to get into all the different kinds of 

examples, but the essence of this, is that when the wisdom activity and the emotion 
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activity don’t become one, it is fight. But, when the wisdom activity and the emotion 

activity are together as one then it is always harmony and peace.  

A mother, no matter how troublesome it is, no matter how nasty and difficult a 

situation she has to go through, she will find some way to help her child.  If the husband, 

stuck in his thinking mind, looks upon the wife working hard, and thinks, “She’s gotten 

all raggedy. I don’t like that,” then he won’t be able to participate in the raising of the 

child and fights will result.  As I said, there are many different examples that come up 

along these lines but they all have as their foundation the not simultaneous appearance of 

the wisdom activity and the feeling, emotional activities.  When those don’t happen at the

same time, there is a fight. 

 Husbands that are tied up with wanting to look upon a beautiful young face will 

start to dislike the wife after she gets pregnant. And it goes the other way too: a woman 

who is tied up with wanting to see her handsome and well to do husband, if the husband 

becomes old and poor, soon a divorce will be the result.  But, if we just manifest true 

love, we don’t get stuck in stuff like that. That is "vast emptiness, not holy."  Master 

Shiko says, “Hey, your majesty, hey, Emperor, even if all the people in the whole country

were to go after Bodhidharma, they wouldn’t be able to get him to come back.” No 

matter how much we might try to run after that kind of a person, no matter how much we 

would look for him, or try to find him, he can’t be found, he is the person who is 

manifesting not needing to do living anymore, not needing to do dying, anymore.  The 

husband and wife have already manifested the state of not needing to live anymore, 

together. When the wife leads, at once the husband follows the wife’s lead to manifest a 

world of not needing to die, together with her. 

Nowadays, we live in the scientific age and so people talk about the nature of this 

world and the nature of our human lives in scientific terms, maybe those are different 

from Buddhism. On the other hand, since the inception of the scientific world, all the way

up to day, Buddhism and science have never fought.  Galileo says that this world is 

moving will-lessly, it is not God’s will, but he got into big trouble for that.  They killed 

him.  It must be weird to think that he had to go through that.  Now days, we can more 

simply think that this world is spinning and we are all moving with the world.  When we 
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see a mountain, the mountain is moving.  How can we move together with the mountain? 

If you can understand that koan, that is good. 

I am sorry for taking up too much time.  As for this first chapter of the Blue Cliff 

Record there are all these capping phrases by Master Engo, but let’s just say we got to the

end of it and when I get to do teisho again, let’s go onto the next body of comments by 

Master Engo.  

The End
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