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Discourse XVIII
'There're teachers all around who can't distinguish the 

false from the true,    When students come asking about bodhi, 
nirvana, the trikaya, or the [objective] surroundings and the 
[subjective] mind, the blind old teachers immediately start ex-
plaining to them.    When they're railed at by the students they 
grab their sticks and hit them, shouting, 'What insolent talk!'   
Obviously you teachers yourselves are without an eye so you've no
right to get angry with them,

'And then there're a bunch of shavepates who, not knowing 
good from bad, point to the east and point to the west, delight 
in fair weather, delight in rain, and delight in lanterns and 
pillars.    Look at them!    How many hairs are left in their eye-
brows!    There is a good reason for this [loss of eyebrows].    
Lacking understanding, students become infatuated with them.      
Such [shavepates] as these are all wild fox spirits and nature 
goblins.    Good students snicker, 'Te-hee' and say, 'blind old 
shavepates deluding and bewitching everyone under heaven!'

Having been fortunate enough to still be alive I'm able to 
share this rohatsu great sesshin with all of you.    We can't say 
what next year will be like, but at least this year we can do to-
gether this rohatsu dai-sesshin practice, and it is my intention 
to put my full being into it, and I hope that you will also do 
your utmost.

It may seem that I say the same thing year in and year out, 
but once again , in order that it be perfectly clear, exactly, 
upon what basis this thing called Buddhism is called the teaching
of the Buddha.    I would like you to listen with great clarity, 
with eyes crystal clear.

As I've said so many times, what we mean by Buddha is a per-
son who has awakened.    So, it is a very good thing if you can 
carry in your heart of hearts this knowledge that if you wake up,
if you catch on, if you get satori    then you also are Buddha.    
One has to be able to clearly manifest that wisdom that insight 
that understands what it means to be an awakened person.    It's 
not like people say, 'I'm a priest, or 'I'm a monk, or I'm this 
or that.    



What does one wake up to in essence?    Who is it that wakes 
up, and what is it that they wake up to?    One has to manifest 
that wisdom that can clearly grasp, can firmly grasp this most 
fundamental of principles.

Everybody has an understanding faculty that has been nur-
tured and grown since their birth.    And that understanding fac-
ulty that people have is a faculty that simply assumes that there
is a thing called a self that claims 'I am.’   

No matter how much one may practice, if one's practice is 
based on this un-examined assumption that this consciousness that
understands is a thing called a self that exists, that says 'I 
am, then no matter how much one may practice one will never get 
any further.

When I look at what people say, when I look at what you 
folks write, it seems to me that no matter how much time passes, 
a hundred years could pass, but you are still standing in that 
perspective of assuming that there is a thing called the self.    
It's a fine thing to say all sorts of stuff, and write all sorts 
of stuff based on the un-examined assumption that you are, be-
cause when people read that, people of course, are themselves 
living based on that same assumption, so when people who assume 
that they exist, as a thing, read what you have written, they un-
derstand, and they will praise you quite a bit, so that's fine.   
But Buddhism wont allow that.    If you have really listened to 
what I've been saying you'll understand that to speak and to 
write is no small undertaking.    

So, I would like you to consider once again just what this 
teaching of the Buddha is.    What we're asking you to do is have 
a penetrating understanding, whereby you can understand where 
that self that questions what Buddhism is, comes from to begin 
with.    I ask you, does that self fall down from heaven?    Does 
that self ooze up from the earth?    Where does that self come 
from?

According to the teachings of the ones who have awakened, 
who have understood, both our own existence, and the existence of
the world in which we reside, both of these come about through an
activity that involves a polar process.    Two oppositely directed
doings are responsible for both our world and our self.    I won-
der if one might actually say that this world and these selves 
come about through the mischief of these two activities.

So, the first that one must do in one's practice is to be 
able to understand, to know without a shadow of a doubt, that 
this world and we ourselves are based upon, stand upon these two 
oppositely direct activities, which are called in Sanskrit tatha-



gata and tatha-agata, or to translate them into the Chinese 
nyoko, which means nyo 'thus,’ and 'ko’ gone or going, and 
nyorai, which means thus come or thus coming.    The first en-
lightened one pointed out that we cannot understand the way the 
world is or the way we are unless we acknowledge two activities 
that are polar and complimentary.    

So Rinzai starts out by saying, there are all sorts of 
teachers around, and it's true, isn't it?    There are all sorts 
of teachers here in the United States, all sorts of Roshis, and 
we have new ones coming from Japan all the time.    Rinzai points 
out from the very beginning, he says, there are all sorts of 
teachers around who can't distinguish false and true.    In other 
words cannot distinguish good and evil, cannot understand ugly 
and beautiful.    In other words they don't understand the funda-
mental polar forces of the universe.

We could say that this last decade of the twentieth century 
is the age of computers.    Computers are completely unknown thing
to me.    So, I feel like I'm a throw-back.    I don't belong in 
this age, and the quicker I would disappear the better.    It may 
well be that a computer will develop that is able to explain good
and evil.    Now, if such a computer were to appear how would you 
grab it?    How would you grasp it?    You have to be careful.    Be-
cause you are not in a position to really talk about Zen or about
Buddhism unless you cannot distinguish right from wrong.    In 
other words you have to be able to have a very clear stance, and 
that stance is that unless somebody is speaking based on these 
two activities I will never accept what they have to say.    You 
have to be able to grasp things clear enough to understand that 
if somebody affirms good and negates evil, then that person is 
not talking Buddhism, is not talking Zen.    

Now, all of you.    When I say all of you it means those of 
you who have robes, and those of you who don't wear robes.    Now,
very clearly, all of you are appearing here based upon the activ-
ity called thus-going and thus-coming.    Now, if we say that the 
thus-going is the true, or the good, then the thus-coming would 
be the false or the bad.    If we look upon the thus-going as the 
activity of life, then the thus-coming, of course, is the activ-
ity of death.    Or we could call the thus-going virtue, in which 
case the thus-coming would be evil.    You must be able to have 
enough strength so that you can clearly lecture to people from 
the perspective that the avoiding of good and the seeking of evil
is lopsided, and the avoiding of evil and the seeking of good is 
also lopsided.    Unless you can stand in that perspective, then, 
otherwise you are not qualified to speak.    So, unless you under-
stand that with crystal clarity, you wont be a person who has re-



ally understood what Buddhism is all about, and you'll just live 
your life out saying, 'Oh, that was really good.    Oh, that was a
wrong thing.’   

Why is it that the awakened one says that it's wrong to 
seek, and wrong to avoid evil?    It doesn't matter what temple 
you go to.    It doesn't matter what church you go to.    You'll 
hear the same rap no matter where you go.    This world is chalk 
full of people who will tell you to seek the good and reject the 
evil.    Now of course there is a necessity for that in so far as 
in human society there is this thing that is peculiar to human 
society, and necessary, uniquely in human society, called 'moral-
ity.’    But isn't it true that if one stands only in a moralizing
perspective then the thing that one has rejected with ones moral-
ity will always exist.    People who reject the evil they can be 
happy because they are always being praised.    

But, the enlightened person understands that one can never 
be a complete person unless one has made ones very content both 
the good and the evil.    Unless one has made ones content both 
day and night.    The complete state only comes about when one has
made as one's content, one has internalized both activities, the 
going and the coming, the affirming and the negating, the living 
and the dying, the good and the bad.    The state wherein both 
states, both activities have completely united this is called the
activity of zero.    Both the thus-coming and the thus-going abide
in one shared world.    Now according to the teachings of the en-
lightened ones, because these two oppositely directed activities,
contrasting, opposing activities, abide in the same world it is 
absolutely inevitable that they will touch, that they will come 
together.

The state of zero is the complete state.    When the thus-
coming and the thus- going encounter each other, inevitably they 
will pass through each other, and a complete world will be mani-
fested.    Some people are satisfied with just coming together and
jabbering on and on and on.    That's okay.    But, the fact is 
that ultimately nobody can be satisfied just by talking.    Deep 
down in our belly buttons, we have within us the need to experi-
ence the complete world.    The complete situation cannot come 
about until the encounter is broken through.    And when that en-
counter is transcended, is broken through, then there arises the 
world of completeness wherein both the thus-coming and the thus- 
going have melted together.    And that is a state wherein there 
is no need to speak.    And what Buddhism in essence teaches is 
that this state of zero wherein there is no need to speak is com-
plete being.    And according to Buddhism, it is only through this
zero that true peace of mind comes about.    Both the thus-coming 



and the thus- going both become zero.    Both male and female be-
come zero.

So until one has experienced zero one cannot claim to have 
experienced Buddhism or Zen.    But, it's not enough just to expe-
rience zero.    The experience of zero is indeed a noble experi-
ence, but, in that experience of zero the human world is utterly 
demolished.    When I look at what you have written, 'Again 
they're writing from the perspective of self.’    Ah, again my 
head starts to hurt.    So I can understand when I see such writ-
ings that this person hasn't even experienced zero yet.    What do
they intend to express then?    What do they want to experience?   
As I always point out, there is no practice to be found in Bud-
dhism other than that clear experience of these fundamental con-
trasting activities of the universe.

It's okay to say, 'I like this. I dislike that.’    You can 
say, 'I like literature,’ or 'I detest literature.’    But that's 
not enough to satisfy the real need of human beings.    To satisfy
the real need of human beings one must experience zero.    Now one
of the names that we can apply to zero is true love.    When you 
are experiencing true love, I promise you, you are experiencing 
zero.    There's no need to say a thing.    There's no need to seek
a thing.    This is what I want you to be able to speak about to 
people clearly.    Don't deceive children.    But, what people 
write seems to me to be just so much rouge and lipstick decorat-
ing the 'I am' self.    So, you are writing creative literature.   
And it's fine to write things like that, that people can enjoy.   
But you're not writing about who you really are, that one that 
stands upon going and coming.    You may think you are writing 
about your self, but you're deceived.    I feel like saying, 'You 
idiots!’    This is what Rinzai is talking about when he says 
there are so many masters and monks going around saying this or 
that without really understanding the most fundamental principle 
of all.

When these two contrasting principles come together in-
evitably they will manifest a state of union.    Union means the 
world of non-separation, non-duality.    We have this expression 
'funi’ not being two.    In other words non-dual which appears in 
the Vimalakirti Nir Deshatsa, the sutra of the teachings of Vi-
malakirti.    When I talk about them breaking through their en-
counter, or interpenetrating, penetrating through, what I mean by
that is the state wherein the going thrusts himself into the 
world of the coming, and the coming thrusts herself into the 
world of the going.      This is the state of the source about 
which I have spoken so frequently.    So, inevitably, the going 
and the coming unite.    They inevitably come together.



But this zero that is their coming together, their union, 
according to Buddhism even this zero has its own natural limit 
point.    And if you are going to write you have to write based on
the wisdom that clearly has seen this principle.    But, because 
although you have experienced it, there's not at the same time 
that clear understanding of it, that's why end up writing gibber-
ish.    One has manifest the wisdom which clearly understands that
zero has a limit.    

And the limit comes about when the going reaches the world 
of the coming, and the coming reaches the world of the going.    
That's the limit of zero.    And when that happens there is the 
phenomenon that I guess in English you would call resurrection.   
We have the expression in Zen, 'Experience once the great death, 
and then the resuscitation that follows that.’      And when one 
has had that experience of resurrection then when one comes back 
to life one realizes this whole world is mine.    The wisdom wells
up with total lucidity, this is my lover, this is my wife.    

According to some of the biographies of the Buddha, and some
of the sacred scriptures it is said that it was on this eighth of
December that the Buddha had both the experience of zero, that 
prince Siddhartha Gautama had both the experience of zero and the
experience of being reborn, resurrected, coming back to life out 
of zero.    So when we do the rohatsu of December eighth dai-
sesshin, the great practice period, what we are asking of you is 
to attain a comparable clarity of understanding, to emulate 
prince Siddhartha Gautama himself in your understanding, your ex-
periencing of zero.    Along with that we ask you to also under-
stand, to manifest that wisdom whereby you can understand that 
this world in which I live is also that zero.

According to some traditions it is said that Siddhartha has 
his experience of zero on the morning of December eighth when he 
gazed upon the morning star, the planet Venus.    And at the same 
time he had the experience of resurrection in which he understood
that all beings, all things are the Buddha.    He saw all things 
shining and glistening as the Buddha.    And of course there is 
nothing incorrect in describing his experiences with these kinds 
of metaphors or literary embellishments.    Because in order to 
really describe how things are often one must have recourse to a 
literary approach, a creative approach, a metaphorical approach, 
if you will.    

But I don't think that Shakyamuni himself would have de-
scribed things in that way.    According to the standard biogra-
phies the Buddha became a renunciate, practiced intensely, aus-
terities for six years, and then sat beneath the bodhi tree, the 
tree of enlightenment for three, four weeks doing intensive prac-



tice, and then became enlightened, that's how the literary tradi-
tion has described his course of development, but the Buddha was 
not that foolish.    

What you have to understand is that by December eighth we 
mean this moment.    So what I ask you to do in this sesshin is be
like Shakyamuni, the Buddha.    So, to be like the Buddha means to
be able to grasp the Buddha's perspective, and this is the very 
thing that Rinzai is talking to us about here when he says that 
primordially there is no good, or evil.    And that perspective, 
that primordially there is no good and evil is what Rinzai is 
about to talk about, and what I will be talking about from tomor-
row on.


