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"Followers of the Way, students come from every quarter, and after host
and guest have met, a student will take the measure of the teacher before him with
a phrase.    Some tricky words are picked out by the student and thrown at the
corner of the teacher's mouth.    'Let's see if you can understand this!' he says.    If
you recognize it to be a device, you seize it and fling it into a pit."

Yesterday I spoke about this shoken, this first meeting between the master

and the disciple.    After this meeting of host and guest, [as it says in the text], or

this meeting of master and disciple, then both the teacher and the student open up

their mouths and speak.    Rinzai is speaking about this situation.

There's nothing weird or strange about what he's talking about.    Every-

body here every day is meeting someone.    These meetings all begin with you ei-

ther taking the position of the teacher or taking the position of the student.    Al-

though there's nothing on the surface at all unusual or strange about this situation,

implicitly what Rinzai is saying is that this meeting is taking place within the

standpoint, within the viewpoint, of following the dharma, the principle that actu-

ally brings the whole cosmos into being.

What he's saying here is that, when A and B meet, there are times when A

takes the lead and there are other times when the student takes the lead.    Another

way to say this is that it is not the case that the man is always taking the lead; the

woman also sometimes is the leader in activity.    If you can't grasp it in this way,



then you will make a big mistake in [how you understand] what Rinzai is trying to

say here.

The way you have to grasp the words that Rinzai is using here is that there

are times when you yourself are the aggressive one, the leader, in this situation,

and there are times when you are the passive one and your teacher is the leader.

Now Rinzai is explaining the case where the student is grasping the opportunity

and taking the aggressive stance in trying to receive teachings from his or her

teacher, and in doing that the student opens up his mouth and speaks.    When the

student opens his or her mouth in this situation, in what way is the student think-

ing of the teacher?    How is the student understanding the teacher?    If the teacher

is asleep at this point, the teacher might get his or her neck cut off by the student,

so teachers must be careful when approached by students with questions.

This is the situation where the student is doing the activity of the host.

It's usual for the student to be in the standpoint of obeying the teacher, but in this

situation the student is taking the lead.    The roshi who is front of the student in

this scene, how is the roshi grasping the student?    It's a difficult thing.    This situ-

ation can be likened to the student being a fisherman and throwing the hook into

the water and hoping to catch something.    You can see the fish come up.    Or

maybe a turtle will come up, or a frog will come up.    This fishing line that the

student is throwing out, I wonder what it will beckon forth.    This student is really

something.    It goes without saying that the student is doing this fishing in order

to test the teacher.

When you want to talk about what the student actually asks, and it says in



the text, aiming at the corner of the teacher's mouth--actually it says in the text,

Do you understand this, or, Can you understand this, or not?--actually the oppo-

site thing occurs.    The teacher asks the student, Do you know that you're doing

the activity of fishing, or not?    Although in the text it seems that it's saying the

opposite thing, actually the teacher is asking the student, Do you really understand

that you're engaged in practice here, or not?    

It turns out to be the opposite thing: the teacher is actually catching the

student with his fishhook.    The student is hoping to catch the teacher by doing

this activity of fishing, hoping that the teacher will, in a sense, rise up, as a fish

does in the water.    The teacher, like a fish, comes up to the student's line.    But

what kind of a fish is it that the teacher is who comes up to the fishhook and the

fish line?    This fish comes up and asks the fisherman, Do you really understand

that you're fishing?    It's an awesome kind of fish?    What should the student do in

this situation?

What the teacher is saying is, if you really know what you're fishing for, if

you really understand the activity that you're involved in, then you'll understand

that you are born from this dharma activity.    That's why we say this is a difficult

part in this text.     I wonder if the student knows while he or she is asking the

question whether they are born from this activity of not.    The  teacher  knows

that he's being tested by the student, but the question that the student gives is not

at all a problem for this teacher.    This student understands that the self, his or her

self, and the teacher, exactly at the same time, together, have been born from this

dharma activity.    The student understands clearly, when I'm born, you're born too.



What the student is saying is, I know I'm born together with you, and I'd like to

receive a koan from you.    What kind of koan will the teacher give?    The teacher

says, I have the same koan as you, and it is not at all a problem for the teacher.

[Does] everyone understand this principle?

When the self, when this very self of yours, asks your teacher a question,

it's fine to do that, and you should understand that the reason, the background, of

this is that the student is testing the teacher.    But oppositely, the teacher is actu-

ally asking the student, Do you understand that you're testing me?    Do you un-

derstand exactly what you're doing?    If you understand this, the student will un-

derstand that he or she and the teacher have the exact same koan.    What Rinzai is

saying is that this is a situation where the student really understands how to play

the part of a student, and the teacher also is playing the part of the teacher per-

fectly.    

When a student comes that doesn't understand anything, the teacher must

be a teacher.    But when this kind of student who knows what he's doing comes

around, the teacher can say, You and I are equal.    We all love this word equality.

We go around saying, Equality, equality! but how do you grasp this equality in the

context of this passage in Rinzai.

When you are born, everything is born together with you.    You're born si-

multaneously  with  your  mother  and  father.      In  Zen,  we never  say  that  your

mother and father were born before you, and then you came after.    In the same

way as you are born from the dharma activity, I'm also born from the dharma ac-

tivity.    When you are born, mother and father are born at the exact same time; it's



never the case that they are born previous to you.     This principle of equality,

where your self, mother, and father are equal, is what you must clearly grasp.

But mother, father, and your self are actually not equal.    Father appears

with only the tatha-gata, the plus activity, the thus going activity, as his content.

The mother appears with only the tatha-a'gata, the thus coming activity, the fe-

male principle, as her content.    If we talk about the self, the self is that which ap-

pears with both the plus and minus, the tatha-gata and tatha-a'gata, as its content.

According to Nyorai Zen, these three worlds, the world that the father re-

sides in, the world that the mother resides in, and the world the child resides in, all

three  of  them are  in  one  world,  what  we  call  the  dharmata',  the  activity  of

dharma.      Mother, father, and self are not the same, and yet they are all residing

in the same world.    This student, clearly understanding this principle, comes for-

ward and asks the teacher a question.    In response to this question, the teacher

immediately throws it right back at the student: Do you really understand the prin-

ciple, or not?    

If you really understand this principle, then you'll really understand this

activity of fishing that you're doing.      The teacher is not even for one instant

caught up by the student's question.    What Rinzai is saying is that the teacher and

the student are manifesting the same wisdom in this meeting.    

But if a student comes along without understanding this principle and says

this or that, or if, on the other hand, a    teacher looks upon a student and starts

talking about this or that separate from this principle, we can just label it as the

meeting of idiots.    This is just living a life within attachment to the incomplete



self.    But this student understands that the self is that which grows and develops

by making relationship with mother and with father.    The next thing in the

text says, He tests his teacher with a phrase.    This is when the student is mani-

festing the same wisdom as the teacher and asks a question.    All of you are mak-

ing relationship with your mother and father and maturing through this.    But the

teacher, just as before, robs the student at this point and says, It doesn't matter

what you say, you could be a snake, you could be a frog.    This is a difficult spot.

Although we are growing and maturing through making relationship with mother

and father, and we can say this, at this point the teacher negates the saying of this.

Unless you practice for ten or fifteen years, you really won't be able to understand

this part.

You're able to speak, you're able to say things that are in accordance with

the principle, but as you're speaking you're stuck in this incomplete self.    At the

time when you're speaking some kind of logic, when you're explaining something,

then you're unable to make relationship with mother and father.    If you really un-

derstand the principle, right at that moment you will split yourself in two and give

part of yourself back to mother and part of yourself back to father and manifest

muga, no self.

When you do this splitting of the self, giving yourself back to mother and

father, where is the self?    Your self has passed away.    But actually we shouldn't

say  passed away;  we should  say that  the  self  has  won the standpoint  of  both

mother and father.    We say this is when the self is looking upon the self.    This is

a very difficult spot.    



When the plus activity is in a situation, when the tatha-gata activity is in a

situation, where the child has not been born, then we can say that  tatha-gata is

looking upon tatha-a'gata.    What I'm saying here is that the principle is that, at

this same time,  tatha-a'gata is looking upon  tatha-gata.    This situation is what

we call  mushin,  no heart,  no mind.      It  is not a situation where  tatha-gata or

tatha-a'gata are thinking, I'm looking at  tatha-a'gata, I'm looking at  tatha-gata.

There is no activity of consciousness here.    It's just the same situation as when a

husband looks upon his wife and thinks, You are myself.    The wife looks upon

the husband, thinking, He is myself.

This situation of the husband and wife is just a personified example, but

when we talk about the actual activity of the origin, the source of all things, where

tatha-a'gata and tatha-gata are functioning, there is no will and there is no think-

ing; the activity is taking place simply by following the principle of nature.

This activity of the source does this action, this motion.      Tatha-a'gata,

without will or desire, experiences the world of [tatha-gata].    And [tatha-gata],

also without consciousness, experiences the world of [tatha-a'gata].    This is the

situation of the source.    This is the principle.    This is the dharma activity func-

tioning as the principle and acting.    This activity is taking place in one place.    

The wife inevitably will experience, embody, the home of the husband.

And the husband inevitably will experience the place of residence of the wife.

This inevitably will take place following the principle within this one world, this

one world that has as its content tatha-gata and tatha-a'gata.    This is the activity



of the dharma.    

The self that is developing and maturing, when it matures to the extent that

it can manifest the wisdom that understands this principle, then the self can dis-

solve into this dharma activity and clearly understand it.    This is the world where

the self hasn't appeared yet.    When the self appears, then it will say this and that;

but when the self is completely knowing this dharma activity, then there's no need

to speak about any kind of logical system, or this or that.    

When springtime comes, you can see the birds and the animals get busy.

Their activity escalates and you can see plus experiencing the world of minus and

minus experiencing the world of plus everywhere.      But if you are attached to

yourself, then you can't do that activity.    If the self is stuck on itself, busy blab-

bering  on about  this  or  that  idea,  then  it's  stuck  there  in  the  middle  between

mother and the father, and [...] mother and father cannot unite.    I understand if

you're a young couple, maybe not having children is a good idea.    

The self that matures and develops is that which knows this dharma activ-

ity, but it isn't the case that it does the activity of knowing endlessly.    You should

know that the thing which gives birth to, which creates, this world is the dharma

activity.    If we analyze this dharma activity, we can see that it's made up of two

opposing activities, thus coming and thus going.    As I always say, who is it that

knows that?    It is the self that has matured.    The matured self does the knowing.

The way it matures is, having been born from the dharma activity, it then

does the activity of becoming one and, becoming one, it dissolves back into this

dharma activity.    We all have been born, inevitably we're born here, and the born



self must do this activity of growing.    There are some religions that deny this

idea of evolution.      From the standpoint  of  Buddhism, we can look upon the

teachings of these other religions that say that there is no evolution and we can

say that that can be said in a sense, because if you call the activity of dharma that

gives birth to and dissolves the self endlessly, if you call that God, then that one

world, that world itself, doesn't really ever change, doesn't really ever grow, and

we can say, okay, there is no evolution.    But this one world is expanding and then

getting smaller.    But it's always just one world.    

There is not any change in this world; it's just one.    But this dharma activ-

ity that gives rise to this one world is always moving.    According to Buddhism,

this dharma activity that gives rise to the world is constantly either going forward

or retreating; but the world in which the dharma activity resides is always just one

world.    The dharma activity is simply manifesting this one world.    Whether it's

doing living or dying, whether it's doing expanding or contracting, it's always just

this one world, so we can say 1 equals zero, two equals zero, three equals zero,

four equals zero.    Whether it expands to one, two, three, or four, all of these lev-

els are just zero.    Although the activity is always is changing, we can say that the

body of the dharma is always uniquely one.    

It's a mistake, though, to say that this world does not develop.    You can

say that there's some truth in those words, but if you just say that, you haven't said

enough, you haven't explained it sufficiently.    There's a very great professor of

mathematics here.      Please ask him about this principle and he'll tell you right

away, yes, that's just how it is.    No matter how much the world progresses or how



much it regresses, it's just the same world.    

This world, this dharma activity, is doing the activity of giving birth to ex-

istent beings, but it also does the activity of beating up these existent beings to

death.    Again, we can say there are changes within the activity of the dharma, but

not within the body of the dharma.    Whatever the student says facing the teacher,

the teacher isn't caught up by it for a second, he takes it just as the student talking

in his or her sleep.    To the extent which the student is simply caught up with un-

conditionally recognizing its incomplete self as real, the teacher recognizes any-

thing the student has to say as just talking in the student's sleep and is not at all

bothered by it or caught up by it in the least.    If the teacher gets caught up by this

sleepy talk and answer it and starts debating about it, then the teacher has fallen

into sleep talk too.    

It's said that the historical Buddha, when asked, What is your enlighten-

ment? his answer was simply to sit in silence.    What is man?    His answer to this

also was just silence. What is woman?    Again his answer was simply silence.

And so the word Shakyamuni, which describes the historical Buddha, this  muni

means silent, holy activity.

What we can say is this activity of silent holiness is the repetitive activity

of tatha-gata and tatha-a'gata becoming one and then facing one another.    In the

Mumonkan there's a koan, "Gutei's Finger."    Gutei, in the same way, when asked

a  question,  What  is  Buddha? without  saying a  word  just  lifted  up  his  finger.

When asked, What is an evil person? he did not say anything, he just lifted his fin-

ger.    What's God?    Without saying anything, [he] just lifted one finger.    Because



Gutei had really deeply understood the tenet of this silence, he was able to answer

in this way.    

This speaking that we do, of course there are times when the teacher must

speak, looking upon his student who doesn't understand; but when faced with a

student of equal power, then there's no need to speak.    Just silently sip your sake,

drink your beer, eat your food.    If you can find a husband or a wife like that, that

will be the basis of a happy family.    But there you are, you're about to chomp into

your food, and the wife starts, Huh, what about that?    What about this?    Or, op-

positely, the wife is trying to really get down to eating, and the husband starts jab-

bering about something.    There's no time to eat.    That's when you want to escape

to a mountain or somewhere.    But even if you escape to a mountain, this world is

simply one world.    You can't escape from this one world, so it's important to have

this way of thinking that we all are living together.

What is this all living together?    When you ask this question, the question

becomes, what is the activity that brings about this all living together?    It is the

dharma activity.    We can say separate from this dharma activity there is nothing

we can call true love.     What I'm saying is, clearly put this true love into life,

make true love alive.    Make this, I am in love with you.    You are in love with me

clearly understood and put into practice.    

At the end here the student looks at the teacher and says, Oh, what a won-

derful  teacher!      In Japanese,  [the word means] unsurpassable teacher,  no one

above him or her.    There's a university in Tokyo called this Unsurpassable [jochi

(?)] Wisdom University.    Actually this is a Christian university, but the Christians



in Japan stole this word,  jochi, unsurpassable wisdom, from the Buddhists, and

then they named their university that.    Anyway, this student speaks up and

says, praising the teacher lavishly, You are a wonderful teacher!    Hearing this the

teacher gets really happy and snickers to himself.    It's a big deal to be told that.

But actually, the teacher probably would be happier just to get some beer.    Even

one bottle of beer would be better.    But this is really hard to explain in detail.

That's all for today.                                                            


