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This morning it is time for us to say good-bye to each other, so I will say

my farewell, and then take my leave of this seat.  I am very grateful for everything

everyone did to help me during this past week.  I know it was not easy because I

am  very  old  and  tottering,  and  I  need  a  lot  of  help,  so  thank  you.   I  also,

unfortunately, did not get to the end of the story about Joshu’s Mu.  First of all

because of my age, and second of all because I was not speaking with any notes, I

was just speak extemporaneously,  I am certain that there were some parts that

were  inadequately  explained,  and  also  some  outright  mistakes  in  these  talks.

What I would like to do, therefore, is when we get back home to America, to look

at the transcripts from these talks, and add on to places that were insufficiently

explained, and delete some parts that were unnecessary, and edit it into something

suitable for everybody to read, and then send that back here to Vienna.  When you

do get it, if you discern it to be worthy enough, then you can publish it, and then

donate this pamphlet to libraries and schools and such.  

I am told that it is twenty years since Genro started the zendo in Vienna.

The reason I came here was to make this kind of pamphlet.  In celebration of this

twentieth anniversary of the opening of the Vienna zendo I thought we would do

this special anniversary practice, and then from these talks make a pamphlet that

could be published and distributed to libraries, announcing to the community what

kind of Zen it is that you are studying.  It would in no way be perfect, but in some

way it could tell people about this kind of Zen.  Although I had that idea before I

came, I did not actually prepare in any special way to make a pamphlet like that,

and, as I just said, I simply spoke without notes extemporaneously, off of the top

of my old senile head, and so I am sure that we are going to have to do a lot of
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editing when we get back home, taking out the extra stuff, and filling in the gaps.

But, after we have finished doing the editing I will send something to you, and if

you think it is good enough, after your careful reading, then please distribute it to

everyone.  

What I was attempting to talk about over this past week was the last words

of the Buddha.  Actually, as Zen students we are disciples of the Buddha, and,

truly, there is nothing for us to do other than to put into practice the Buddha’s

final words.  The Zen of Shakyamuni’s last words is Tathagata Zen.  Tathagata

Zen is to study the Dharma activity.  Tathagata Zen is to practice to manifest the

wisdom that knows the Dharma activity.  This is what I have been telling you.  

When  Tathagata  Zen  itself  defines  what  studying  the  Dharma  activity

means we say to study the Dharma activity means to learn to manifest the wisdom

that knows the nature of this world we all live in together, and at the same time

our own nature.  That is what we have been doing over this past week.  On the

one hand I have been trying my best to explain to you in words what the Dharma

activity  is,  and  on  the  other  hand  we  have  been  trying  to  actually  appeal  to

experience, and put that teaching into practice.  

Buddhism says that originally the activity of Dharma does not belong to

either good or evil.  Buddhism teaches that the Dharma activity is made of plus

and minus, tatha-gata and tatha-agata, that those two opposing activities are the

activity that forms this world and all of us who live in it together.  Buddhism is

the teaching that expounds that Dharma activity.  Those two activities of tatha-

gata and tatha-agata, plus and minus originally are neither good nor evil.  They

are simply two functions, that have different characters, acting together, working,

moving together, to form this world, and all of us.  In the sutras as well, clearly it

is taught that originally there is neither good nor evil.  If you think, however, from

this, that there is neither good nor evil in our human world, you are quite wrong.

In this human world good and evil are mountainously heaped high.  

The teaching called Buddhism explains very carefully how it is that from

these activities that are neither good nor evil, good and evil come to be manifest
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in  this  human world we all  live  in.   According to  historians  and scholars,  in

Europe the problem of good and evil was not solved until past the middle ages.  In

ancient Greece as well the problem of why good and evil appear was not solved.

As for Buddhism, in Buddhism it says that undoubtedly the Dharma activity will

manifest the "I am" self, and in the process of the growth and development of that

self, it will come to assert itself, to insist upon itself.  When this happens, then, as

that self further develops, according to Buddhism, this self that asserts itself will

come to regard that which is beneficial and convenient to itself as good, and that

which is detrimental and inconvenient to itself as bad.  

That "I am" self, however, inevitably will disappear.  Where does it go?

There is no where for the self to go other than back to its own place of origin,

other than where it had come from.  There is no other world apart from this one

and only world of where we come from, and so we must, of course, go back to the

world of the origin.  

Buddhism says that we will come to manifest the wisdom that sees clearly

into the condition of our origin, and when we do that we will discover that the

condition of our origin was a time when there was no self.  There were no "I am"

selves in that condition. 

Why then does the "I am" self appear from the condition of the origin?  

Buddhism says that some way or another we must find our own way to

recognize,  to  acknowledge  that  the  condition  of  the  origin  has  tatha-gata  and

tatha-agata acting completely without will.

We are told that Siddhartha, when he was still a young man, practiced until

he clearly experienced for himself that the condition of the origin is an activity

made of two opposing activities acting will-lessly.  He came to clearly manifest

the wisdom that knows that plus and minus, tatha-gata and tatha-agata are acting

together without will in the source.  This young man named Siddhartha became

the founder of Buddhism.  Siddhartha himself, however, did not say he was the

founder of Buddhism.  He said that before he was born there were seven or eight

other  Buddhas,  seven  or  eight  other  people  who  had  clearly  manifested  the
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wisdom of knowing the nature of our selves.  The final words of Shakyamuni

himself  state  clearly  that  it  is  a  mistake to  think that  he was the person who

originated  Buddhism.   Siddhartha’s  disciples,  however,  said  that  actually,

although there may have been other enlightenment people before, Siddhartha was

the first one who was able to both manifest the wisdom that knows, and clearly

put into words, the principle of the two mutually opposing activities working to

give birth to the "I am" self.  We have to warn you, however.  If you are a student

of Buddhism, it is truly a mistake to say that Buddhism began with Shakyamuni

Buddha.  Buddhism did not start with him, but Siddhartha was the one who began

to teach Buddhism.  What I am saying is that although there may have been many

people before Shakyamuni Buddha who manifested the wisdom of knowing the

nature of the self and the nature of this world, he was the one who finally clearly

put  this  wisdom into  words  so  that  it  could  be  taught  to  others.   It  is  from

Shakyamuni  that  the  teaching  of  The  Tathagata,  the  teaching  of  the  Dharma

began.

What is the purpose of the teaching of the Dharma?  All of us who are born

from the activity of the Dharma, to the extent that, through the teaching about the

Dharma activity,  we can freely, willingly follow the Dharma activity, because

that activity originally has neither good nor evil, we too will also not belong to the

world of good and evil.  When it is said that Buddhism teaches that originally

there is neither good nor evil, this is why that is important.  

When we fixate ourselves, however, immediately there are many things

that we perceive as detrimental to the position of our selves, and then we will

even appeal to using violence for the purpose of protecting our fixated selves.  

Buddhism is  the teaching that  clearly says that  we must find a way to

recognize  two  opposing  activities,  and  that  there  is  no  reality  other  than  the

unification  of  those  two activities  of  plus  and minus.   When plus  and minus

become one that is the truth, that is reality, that is the perfect condition, that is the

condition of zero.  This is the teaching of Buddhism.  Of course, when we human

beings personify that condition of plus and minus becoming one with each other
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we can understand it as the manifestation of true love.

When  people  hear  the  expression,  “The  manifestation  of  true  love”  it

seems as if they immediately think about sex.  Sex, is, in fact, one expression of

the truth, but the truth is in no way limited to sex.  Buddhism does say, however,

that whenever the truth is manifest, in whatever way, it is always the unification

of plus and minus as zero.  If there is a God, then, that God must also be simply

the manifestation of true love.  

Right now I died, right together with the fly I just killed.  Really, however,

we  did  not  die.   We were  not  alive  either.   We  manifested  the  state  of  the

unification of living and dying.  It is only when the "I am" self is manifest from

that  condition  of  unification  that  the  "I  am"  self  does  the  function  of

consciousness, and then thinks, “What a miserable looking squashed, dead fly that

is.”   Buddhism  says,  however,  that  when  true  love  is  manifest,  when  the

unification of plus and minus is manifest, when zero is manifest, that is the state

in which you are completely free from any sin.  You are free from all good and all

bad.  You are free from any crime.  

Buddhism also  further  defines  the  manifestation  of  true  love  to  be  the

activity in which, together, simultaneously, man and woman, subject and object,

plus and minus are experiencing the entire Great Cosmos, the entire great absolute

space.  In the experiencing of this Great Cosmos, in the experience of true space,

actually,  there is no one.  The only way to experience this cosmic space is to

dissolve your self through manifesting true love.

If you completely experience space then you will also know there is no

eternity.  It is, after all, only the fixated "I am" self who thinks of eternity.  When

you dissolve your self, then you will come to know that eternity, also, does not

exist.  

We can also simply understand the manifestation of true love to be the

manifestation of samadhi.  When samadhi, true love, breaks apart, then plus and

minus separate from each other.  When plus and minus, tatha-gata and tatha-agata

separate from each other the teaching of Buddhism says that the child is born, you
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are born, right in between them.  I have been telling you this over the past week,

but maybe this kind of teaching simply is not included in other religions, and so

for you who are studying Zen for the first time, this might be the first time you

have heard this kind of story.  It is natural, therefore, for it to be difficult for you.

Buddhism, however, reminds us, that although it may seem difficult, we all are,

actually,  already  experiencing  states  of  tranquillity  and  peace  of  mind  and

satisfaction.   And those states always come into being when the two opposing

activities of plus and minus manifest  unification.   We may not understand the

principle of the unification of plus and minus into zero behind these experiences,

but we are having these experiences already.  When zero is manifest then good

and evil,  sin  and non-sin,  all  of that  is  gone.   This  is  why Buddhism always

teaches that there is nothing more noble or precious than the manifestation of true

love.  There is no thing greater or more wonderful than the unification of plus and

minus.  

In Buddhism we call the manifestation of true love, the manifestation of

zero, the manifestation of the unity of plus and minus, muni.  Muni is a Sanskrit,

not a Japanese, word, and it means that when tatha-gata and tatha-agata, plus and

minus become one, when that condition of true love is manifest, it is the utterly

silent,  tranquil  condition,  the utterly  sacred condition,  and everyone is already

manifesting this state of sacredness.  This Sanskrit word muni is pointing to a

state  of  utter  silence,  and  serenity,  and  sacredness.   You  should  all  clearly

understand that the word muni means the manifestation of true love, means the

unification of plus and minus.  It is when you do not need to think at all.  When

you  manifest  muni  that  means  you  are  manifesting  the  cosmos,  you  are

experiencing the cosmic, great, true space.  The problem of space is, actually, a

great and basic philosophical problem, but I do not think any philosophers are

actually talking about the experience of space.  Most people would say it is not

possible for anyone to experience cosmic space,  but in Buddhism we say that

through  manifesting  true  love  and  dissolving  your  self,  you  do  manifest  the

experience of cosmic space, and so manifesting true love solves everything.
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The bell rang, and this is our farewell, so I had better hurry.  

Tathagata Zen says that condition of the unification of plus and minus, that

condition  of  sacredness  was  the  thing  that  Siddhartha  experienced.   He

experienced muni.  If you are a Zen student you cannot forget that we can call this

zero, this manifestation of true love, this unification of tatha-gata and tatha-agata

“muni.”  

Within the transmission of the school of Tathagata Zen the origin of the

historical Buddha’s named is explained like this:  Siddhartha was a young man of

the Shakya tribe, and he was the first one in human history to experience, and

then to understand the principle  behind his experience  of,  and then to put his

understanding into words to teach others about, muni.  The one from the Shakya

tribe who knew muni through  and through.  So Siddhartha  came to be called by

his disciples Shakyamuni Nyorai.  The Nyorai part means Tathagata.  Really muni

and Nyorai mean the same thing.  It is just piling one muni on top of another

muni.  They both mean the unification of tatha-gata and tatha-agata.  

Buddhism says, however, that not just Shakyamuni Nyorai, and not just

human  beings,  but  animals  and  birds  and  mosquitoes  are,  in  the  same  way,

appearing and disappearing.  All existent beings are doing this same activity of

being revealed and being hidden.  So, undoubtedly, within the great process of

birth  and death,  everything  will  do  the  manifestation  of  muni.   According  to

Buddhism, it does not matter how bad a person you are, or how good a person you

are,  everyone  will  experience  the  manifestation  of  muni,  and  through  that

everyone will return to the world of the origin.  

From this you should be able to understand just how terrible a thing it is to

start wars.  Even after wars end, people still go on fighting.  They have what they

call “peace conferences,” but there is nothing truly peaceful about them.  What

are called peace conferences  are  simply meetings  at  which the war victors sit

around and talk about war criminals,  and this and that, from their  own selfish

perspective, for their own self centered ends, still fixated on good and evil.  The

title  “peace  conference”  sounds good, but  these meetings  are  not  really  about
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peace.  From this you can really see just how deeply people are attached to the "I

am" self, and to seeing things from the point of view of good and evil.  

Right now, in fact, don’t you see that Roosevelt, Churchill, Hitler, and the

Japanese emperor, are together happily conversing in the condition of the origin?

Buddhism  says,  “Don’t  you  see  how  egotistical  and  stupid  it  is  to  still  be

searching around for a Roosevelt who you think might still be alive somewhere,

or a Hitler who you think may still be alive, looking to punish them?!”  Buddhism

says that dead people, at least as one useful way to look at it, have entered the

world of nirvana.  But some people still are thinking of the dead as being alive,

and in need of punishment.  Even though it has been fifty years since the end of

World War Two, the war still continues, even now.  The people of the countries

who lost the war are probably hoping for peace.  But the winners are still fighting.

People organize conferences, and name the conferences in flowery ways, such as

“Peace Conference,” and then they go there, and say these wonderful sounding

things, but, if you really look carefully at what is happening, it is just a bunch of

very greedy, desireful "I am" selves sitting around talking self centeredly about

how to benefit themselves.  Although this may sound like a harsh judgment, I do

not think you can say it is a mistaken judgment.  

If  you,  instead,  are  someone  who  is  determined  to  live  the  life  of

manifesting muni, if you know that the true way of life is to manifest muni, then

you will see how wrong what the world’s leaders these days are doing is.  

When I came here twenty years ago I think I remember talking about how

Austria  was  a  neutral  country  during  the  war,  although  perhaps  not  a  purely

neutral country.  At that time I was happy to come to this country I thought of as a

neutral,  not  warring  country,  and  that  was  one  of  the  reasons  I  agreed  with

Genro’s idea  to  start  a zendo here,  and came to help.   Austria,  it  seems,  has

become even more beautiful over these twenty years.  There are some very good

things about this country, but Austria has not yet gone far enough.  Austria has

not yet posted their philosophy of military neutrality on their flag, and faced the

world, and cried out, “You should be like us!  This way of military neutrality is
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the true way of life!  Long live neutrality!”

I think that was the second bell.  That bell is telling me, “Roshi, enough is

enough!”  So I really should stop.  

So anyway, do not forget how important it is to manifest the wisdom that

knows that when you freely can follow the Dharma activity there is neither good

nor evil.  To understand that manifesting the Dharma activity is a manifestation

that is neither good nor evil is the teaching of Buddhism, and to put that into

practice is Zen.  “Do not do bad things.  Only do good things,” truly, you cannot

find that sort of thing in any Buddhist sutra.  Because in the sutras what it says is

that originally there are no good things or evil things.  

There is  nothing wrong with manifesting an "I am" self,  but when you

attach to that self, that is when good and evil are manifest.  When we attach to our

"I am" selves immediately the problem of good and evil arises.  And so, if we are

to  talk  about  something  evil,  the  evil  thing  is  to  give  rise  to  the  function  of

consciousness that attaches to the "I am" self.  In Buddhism we have a teaching

called the sila, and the fundamental meaning of the sila is to vow, “I will stop

attaching to my "I am" self.  I will move forward making my goal to follow the

Dharma activity, and to manifest true love.”  If you understand this definition of

the sila you will also understand that although sila is often translated as “precept”

in English, it is a terrible translation.  This is where I really should explain much

more, in order to make it clear, but that bell did ring, so I should stop.  

The only thing Buddhism truly teaches is that we have only one true path

we can walk, and that is to follow the Dharma activity.  If you do move forward

following the Dharma activity, unfailingly manifestations of true love will appear.

Buddhism  says  that  if  you  follow  the  Dharma  activity,  undoubtedly,  in  this

process, you will meet up with experiences of the dharmakaya, experiences of

True God.  If you move forward manifesting the Dharma activity inevitably plus

and minus will come together, and the state of muni will be manifest, and silence

and sacredness will then appear.  

Maybe, if  you are teaching children,  who know nothing of the Dharma
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activity, there is no other way to teach them besides saying, “Do good, and do not

do bad.”  Originally, however, there is neither good nor evil.   When a mother

embraces her child, there is no good and evil.  It is the state of true sacredness.

Both mother and child are manifesting silent, sacred, muni.  

It is exactly ten o’clock, and so I should obey the Dharma activity, and

manifest zero.  It is just the time to manifest zero, so I will take the position of

zero, and then we will part.  The good-bye ceremony in Zen is a ceremony in

which we chant together the Four Great Vows, and then the shika, or in this case

the Abbot says, “Isshusokurei,” which means “Everybody bow together.”  In that

bow, where we all bow our heads together, we vow to manifest zero together, we

all manifest muni together.  So let’s do that.  Let’s chant Shujomuhen together,

and afterwards the abbot will say, “Isshusokurei,” and when he says that please

bow your heads, and I will bow also, together with everyone.  But, it seems an

awfully long way all the way up to the front to do my bow, so please allow me to

just stay here and bow from here.  And Genro seems sometimes like he is even

older than me, and is always complaining about his aches and pains, so really it is

not necessary for us both to go all the way up there to bow.  Why don’t we just do

the “Ishusokurei” ceremony from here.  Sometimes I worry that I will  outlive

Genro.  So please help him out.

終

The end

10


