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Mumonkan Case Two 

Hyakujo’s Wild Fox 

translated by R.H. Blyth 

THE CASE 
 Whenever Hyakujo delivered a sermon, a certain old man was always there listening to it 

together with the monks; when they left the Hall, he left also.  One day, however, he remained behind, 

and Hyakujo said to him, “Who may you be?”  The old man replied,      “Yes; I am not a human 

being. 

 

 I have been trying to talk about this koan of Hyakujo’s Wild Fox, but I feel that it will be too easy 

for you to misunderstand it unless you have a clear understanding of the condition of the origin, so 

today, in the beginning to help prepare you better to understand the koan itself I would like to 

continue my talk on the condition of the origin from yesterday.   

 The position of Buddhism is to say that the two fundamental mutually opposing activities of 

plus and minus, tatha-gata and tatha-agata, if we were to say that this world has something that we 

could call spirit, or the power of spirit that forms it, then that spiritual power, that activity of spirit 

would be comprised of these two fundamental mutually opposing activities.   

 Some Zen teachers will very strongly say that there is no such thing as that.  There is no such 

thing as spirit.  But it doesn’t really matter what you call it.  You can say spirit as far as I’m 

concerned, or you can say the activity of mind, or the spiritual activity.  There are some Zen teachers 

who very sharply disagree, and say that there can’t be anything called spirit that exists.  They say the 



Fourth Day Dai-Sesshin, April 29, 1999    Kyozan Joshu Roshi    Teisho Mumonkan Case Two 

 

 

 
 

2 

spirit does not exist, but I don’t really care about what they say.  What I’m saying is that there is some 

kind of activity that is forming this universe and all of us, and that activity is something you cannot see 

with your eyes, and Zen students have to find a way to recognize that activity.   

 And that activity we have to find some way to recognize is comprised, as I always tell you, of 

tatha-gata and tatha-agata, plus and minus.   

 And the position of Tathagata Zen is to say that at least temporarily, if we are going to call the 

tatha-gata the object, then the tatha-agata is the subject.  And in this case then the tatha-gata, plus 

activity is the male activity, is the guest, the object, and the tatha-agata, contracting activity is the 

female activity, the host, the subject.   

 (Translator: What was that the scholars will say?  Roshi: If forgot!  You’ll have to listen to the 

tape to find out.  I don’t have anything written down to read, so I immediately forget what I’ve said.  

Anyway....)  

 But if I say that there are probably many Zen scholars and Buddhist scholars who, being tied up 

by the words, will rush to offer opposing opinions.  Immediately some will say that it is the man who 

is the subject and the woman who is the object.  What I am saying is that we can attach different 

names to these activities like plus and minus, subject and object, but they are just words.  It really 

isn’t so important.  What I said was that if I say that the man is the object and the woman is the 

subject, then immediately someone will pop up and disagree with me and say, “No, isn’t it the case 

that the woman is the object and the man is the subject?”  Because, as I’ve been telling you over and 

over again that man incarnates himself into woman, and woman takes the form of man you should 

know that his isn’t something to get tied up about, and argue about. 

 The position of Tathagata Zen asserts very strongly that plus and minus may be opposite 

activities, but they have the same spiritual power, they have the same strength.  What we say is that 

if it were the case that man were stronger than woman then the woman would always be pulled 

around by the man, and the condition of separation of man and woman could never happen.  Or if 

oppositely the minus, contracting, female activity were the stronger one, then the male activity would 
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always simply have to follow after this, and the condition of the separation of contracting and 

expanding would never occur.  So we say very clearly that man and woman are equal.  Their 

characters are different.  But even though  they have these opposite characters their power, their 

spiritual strength is the same.  If one side were stronger, if the female were stronger than the male 

then he would always be pulled around by her.  That is what it means to be a slave.  And similarly if 

the man were stronger then the woman would always have to follow the man, and separation could 

never occur.   

 When plus and minus meet the situation in which they meet is where plus has manifested half 

of the entire sphere, and minus has also manifested half of the entire sphere.  And as I was talking 

about yesterday, when they meet there is a boundary line in between them.  Before they break 

through that boundary there is a line manifest between them.   

 Buddhism talks about the manifestation of sensation, the manifestation of feeling, and in 

Tathagata Zen we assert that when plus and minus meet already that touch, that contact, that 

sensation is manifest.  When a man and a woman “auttt!” put their faces right together, already the 

activity of touch, of contact is manifest.   

 The way we teach in Tathagata Zen is to say that then plus and minus both burst through that 

boundary line, and minus experiences the world of plus, and plus experiences the world of minus.  

And immediately they have arrived at each other’s origins.  And this kind of functioning is something 

that occurs without any thinking, without any will.  And as I have been saying, plus is standing right up 

on the origin of minus, and minus is standing right up on the origin of plus.   

 Here plus and minus are both standing up on the opposite’s origin, and they are both in the 

situation in which they no longer have any place in which to act.  They have lost their place to act in.  

In this situation both plus and minus are holding the entire sphere, but they have their backs to each 

other.  Minus cannot go forward anymore. 

 And at least as one way of teaching we say that it is only because plus and minus mutually 

influence each other that they turn around and face each other.  They no longer have their backs to 
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each other.  They do an about face.  And now plus is looking at the standpoint of minus, and minus 

is looking at the standpoint of plus.  I am asking you to carefully do zazen and contemplate this 

activity.   

 So plus is standing up on the origin of minus, and he turns around, but what do you think?  In 

the end can he see minus or not?  Can man see woman here? 

 Plus has experienced the world of minus, and is at the origin of minus, but he has only 

experienced half of the entire sphere.  He cannot see the whole sphere.  He can only see half of it.  

So if we here give the activity of plus, who in reality is not yet doing the activity of thinking, the ability 

to think, then we could say that at this point he would think that he wanted to see that half of the 

entire sphere that he cannot see.  And minus also, when she breaks through the boundary line she 

does experience the world of plus, and she does arrive at the origin of plus.  So even though she has 

passed completely through the world of plus, and arrived at the very origin of plus we still say that she 

has only experienced half of the world of plus.   

 If we say that the entire sphere, that the whole body is zero, then they can only see half of zero.  

And minus also, of course, is not doing the activity of consciousness here, but if we posit that she does 

the activity of consciousness, then we can say that she cannot see the whole world of plus.   

 So in this case even if man and woman, even if the self and the other mutually have faith in 

each other, mutually believe in each other, because they have only been able to experience half of the 

other they cannot totally, truly have faith in each other.  We warn you that if you have only 

experienced half of zero, and you think that is true faith, or true belief, then all kinds of troubles can 

arise.  But because plus and minus have both experienced half of the other, then we say that it is 

natural for them both to love each other, both to yearn for each other, both to want to see the part of 

the other they cannot see.   

 Tathagata Zen says this kind of consciousness is the sort of consciousness which will occur when 

you have experienced half of zero.  In your search for your true self, in your search for your true lover 

this kind of thinking will arise, halfway through.  And at this point some way or another you have to 
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go on and find a way to manifest true love, and find a way to find your true self. 

 The position of Tathagata Zen is to say that at this point the minus activity takes the form of 

plus, and the plus activity takes the form of minus.  They incarnate into each other.  And they both 

some how or another give rise to the desire to find perfect love, to find their perfect, true self, and, 

putting that desire into practice, they begin to do the activity of going back to their own origins. 

 And so here they are doing their going back home activity, but what do you think happens?  

They bump into that imperfect world of zero which they had formed by giving part of themselves 

previously.  But this imperfect zero, this is the smallest, the most microscopic imperfect condition 

imaginable, because it is the unification of 0.000000001 of both plus and minus.  So even though they 

have bumped into it, because it is so tiny, it is not any giant problem for them.   

 The teaching of Tathagata Zen says that at this point, when they have bumped into this 

imperfect zero the minus activity, who is now doing plus, takes back from that imperfect zero only the 

minus portion of it, and goes on to break through that place of meeting.  And the plus activity, who is 

now doing minus, picks up only the plus portion of that imperfect zero, and breaks through that place 

and goes on to return to his own origin.   

 In Tathagata Zen we say that only when minus has returned to her own origin, for example, has 

she totally experienced both the world of plus and the world of minus.  Then she has completely 

experienced the true nature of her self.  Then she has completely experienced the One True Nature.  

Or we can say that she has finally completely experienced true love.  And simultaneously plus also has 

completely experienced both plus and minus, completely experienced zero.   

 And when they have manifested this situation again they are opposing each other.  But this 

situation of opposition is the situation in which plus and minus together are sharing the activity of 

holding the one and only world.  So when we say the manifestation of true love, or the manifestation 

of One True Nature that means that both are together sharing holding, having this one world.  That is 

true equality.  Plus and minus are opposite activities, but they are doing a totally equal activity.   

 It is only through plus and minus doing both the activity of the separation of subject and object, 
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and the unification of subject and object that a new level two Great Cosmos is manifest.  People like 

to talk about equality, but this is a brand new world of equality that has been manifest.  This is the 

condition of the origin.  This is the manifestation of the  perfect self.  And when the complete self 

is manifest it has all of plus and minus as its content.   

 But I want you to now contemplate very carefully is, What about when this new condition of 

perfection, this new condition of unification cannot be manifest?  Why would it be that it couldn’t be 

manifest?  What is the reason it cannot be manifest?  As you know, plus and minus will manifest 

meeting each other.  Before they manifest the activity of the separation of subject and object 

expansion and contraction happen simultaneously, and then they meet.  If the contracting activity 

says, at this point, “I don’t need to experience your world.  I don’t have any interest in experiencing 

the world that you walked through,” then, even if the man, even if the expanding activity wants to 

break through this boundary line, he can’t.  But if minus says, “I will allow you to experience my world 

if you experience it without any will” then plus can breakthrough.  And oppositely it is the same.  If 

plus says to minus, “I will allow you to freely experience my world if you enter and experience without 

will,” then she also can breakthrough this boundary line, this place of meeting, and experience the 

world of plus.  In this situation they both are now will-lessly experiencing each other’s worlds, and 

arrive at the point where they are holding half of the world together. 

 So if you have a fixated “I am” self then there is no way you can pass through this gate of 

Mumon, this boundary line.  You will not even be able to experience half of the world of zero.  And 

in Buddhism when we address all of the many and various sorts of problems that come up, such as, 

“Why can’t I become a full fledged grown up person?  Why can’t I seem to find a way to get married?”  

We say that all of these problems have the same origin, and that is your self centered arbitrary fixation 

of your “I am” self.  

 In Buddhism we say that in the beginning the Tathagata activity, the Dharma activity, the 

activity of plus and minus does act totally without will, doing its activity of plus and minus meeting and 

breaking through and turning around and meeting again, of them unifying and facing each other over 
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and over again.  So Buddhism says that we have to try to somehow or another find a way to perceive 

that the world that we came from, our past world was the world of The Tathagata activity, the Dharma 

activity, the activity of plus and minus, simply acting without thought, and without will. 

 And then we say, “So now, shouldn’t you have the question for yourself of Why it is that we, 

who do have thought, who do have will, have been manifest from this world which has no will?”  The 

self is manifest, and it develops, it develops the activity of consciousness, it develops the activity of 

thought, and it develops the activity of will.  Why is it that the function of consciousness appears from 

the activity that has no will?  And why does the kind of will that desires to be able to put into practice 

just as one has thought, why does that kind of strong will inevitably develop?  The teaching of 

Buddhism says that it is only by going back to the world which had no will and investigating that, that 

you can truly understand the world of will.  If you are investigating will, you have to go back into the 

past and find the origin of will.  Zen teaching always goes back and forth like this.  But it is a very, 

very difficult problem to solve; to really understand why the function of consciousness, why the world 

of will is manifest from the world which has no will is very difficult to understand. 

 And this is the reason why in Buddhism we have so many very difficult theoretical discourses 

and dissertations like the Abhidharma Kosha, and the Consciousness Only School, and the Awakening 

of Faith in the Mahayana that you can find very large volumes of.  But the position of Tathagata Zen is 

to not rely on all of those lengthy discourses and dissertations.  The position of Tathagata Zen is to 

ask you to appeal only to your own practice; it is to say that the true way of being a person, the true 

path for us to walk is to simply follow The Tathagata activity, manifest the Dharma activity.  That is 

the way to see clearly into the nature of the self. 

 So to tell you my personal experience, I think it is fair to say that I really know absolutely 

nothing about those books like the Abhidharma Kosha, the Consciousness Only School, or the 

Awakening of Faith in the Mahayana.  But when you are in the position of teaching people Zen, from 

the perspective of knowing, from a knowledge sort of angle, then it is useful to have those kinds of 

books, the Consciousness Only School, or the Awakening of Faith in the Mahayana as references, so 
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should probably study those books.  In general scholars will first study the Consciousness Only School, 

and the Awakening of Faith in the Mahayana, but we practitioners do it oppositely.  First we practice, 

and appeal to our practice.  And then, after we are in the position of teaching we think “Well, as a 

reference it might be useful” so then we study a little bit those kinds of things.  But really, even now, I 

cannot be said to know the Consciousness Only School, or the Awakening of Faith in the Mahayana in 

the way a scholar would know them. 

 But anyway, getting back to the original story; when one condition of the origin does the 

process of manifesting a new condition of the origin in this case it is the plus, expanding activity which 

takes the lead in the activity, and is helped, and followed by the minus activity.  According to 

Tathagata Zen whenever a perfect self is manifest it always has both plus and minus as its content. 

 Here we are having arrived at the level two condition of the origin, but what do you think, does 

the activity stop here or not?  We say that until the expanding activity reaches the ultimate point, 

where it doesn’t need to do expanding anymore, it will continue to expand.  According to Tathagata 

Zen the Dharma activity having arrived at the condition of the perfect Dharma activity, having arrived 

at the state of zero Level Two, doesn’t stop, it goes on to manifest countless, innumerable zero worlds, 

perfect worlds at levels 3, 4, 5, 6, 7, 8, 9, 10, and on and on until finally it manifests the ultimate 

condition where it doesn’t need to do expanding anymore.  Whichever one of these levels you 

consider, level three, or four, or five, or thirteen, or fifteen, all of these levels are perfect conditions, 

are worlds of zero, are conditions of the origin, are origins, are states of samadhi, but we say all of 

these states of samadhi will break open, none are fixated.  And when those states of samadhi, those 

zero worlds break open then each time a world of past, present, and future, a world of the separation 

of subject and object is manifest.   

 For example if we look at the state of samadhi of level five, the condition of the origin of level 

five, then we say that the activity of mind, the activity of heart, The Tathagata activity is manifesting 

the perfect zero condition at level five, and in and of itself does the activity of dividing itself in two, or 

splitting itself into guest and host, and through that activity a new level is manifest.  This is when plus 
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and minus separate. 

 And as I have told you so many times before, and asked you to contemplate for yourself so 

many times before, when plus and minus separate, when guest and host separate, then we have the 

manifestation of three worlds: the plus world, the minus world, and the world of imperfect zero in 

between plus and minus, which has been formed through plus and minus giving an equal amount of 

themselves, for example 0.001 of themselves.  The way of teaching in Tathagata Zen is to say that if 

you ask what is the very foundation of a self, what is the very origin of your self, that would be this 

imperfect zero which has been formed from plus and minus giving 0.001 of themselves.   

 The teaching of Tathagata Zen says that the very activity which forms the beginning of your self 

is an activity of limiting absolute, perfect space, of limiting the Great Cosmos.  And we can also look 

on that process of limiting the Great Cosmos as the Great Cosmos itself giving a small portion of itself 

through giving plus and minus.  The Great Cosmos gives itself in the form of giving plus and minus.  

It gives a small part of plus, and a small part of minus in order to form the imperfect self.   

 Plus does the activity of plus and manifests itself as plus space.  And minus, doing the minus 

activity, manifests minus space.  But, as I always tell you, because both the activities of plus and 

minus have given 0.001 of themselves in order to birth the present moment, in order to birth their 

child, in this case the plus space is imperfect plus space, and the minus space is imperfect minus space.  

But you have to really contemplate this.  So whenever the imperfect self is manifest plus and minus 

are also manifest imperfectly.  The plus space, here, is not the pure plus space, it is imperfect, 

incomplete.  And the minus space is also not pure.  Her space is also imperfect and incomplete.  In 

this situation we say that the “I am” self is zero, because it has equal amounts of plus and minus, but it 

is an imperfect zero, having received only 0.0001 of plus and minus.  And so the plus activity is 

imperfect, the minus activity is imperfect, and the self is also imperfect in this situation.  And so in 

this situation of all around imperfection the activity of comparing arises.  This is when the material 

world, or as we say in Buddhism the world of form, the world of rupa is manifest. 

 But before the “I am” self is manifest then it is not the world of rupa.  This world prior to the 
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manifestation of the “I am” self which is not the material world, not the world of form, not the world 

of rupa; we can describe it with many different kinds of words, and it really doesn’t matter.  I don’t 

mind using the word spirit.  It could be the world of spirit, or the world of The Tathagata activity or 

the Dharma activity.  But this activity, whatever you call it, is an absolutely invisible activity. 

 Plus and minus meet within this world of the spirit, and breakthrough their meeting, and it is 

this breakthrough which causes the manifestation of the imperfect self.   

 But this is no trivial thing, this birth of the child by the activities of plus and minus.  When the 

self is manifest, when plus and minus give birth to their child, then blood spews forth, and lightning 

flashes, and thunder roars, and the worlds of past, present, and future are manifest for the first time.  

The world of brightness and light is manifest right together with the manifestation of the self.  If the 

self did not appear then light would not appear.  Einstein, if he were here, listening to this, might say, 

“No Roshi, you are wrong about that.”  I’m not Einstein, so I really don’t know what he would say.  

But anyway, in Tathagata Zen when asked, “Why does light appear?”  We say it is because the self is 

manifest that light is manifest. 

 And the activity of touch, the manifestation of sensation, of contact is what Tathagata Zen 

interprets as the shining forth of light.  As I said, it is only when the self is manifest that light shines 

forth.  And we say that apart from that shining light there is no touch, there is no sensation.  And 

that touch, that sensation will evolve into consciousness.  And so you can see that also apart from the 

shining forth of light there is no consciousness.   

 And then when the worlds of past, present, and future again meet up with the activity of the 

unification of guest and host, the activity of the unification of plus and minus, then again past, and 

present, and future all are gone, and the perfect zero is manifest.  When this state of perfect zero is 

manifest then it is no longer necessary to have light anymore.  The shining light also is gone.  But if a 

scientist were here she might say, “Wait just, just, just  a second Roshi!  I’m not so sure about that.”  

But I cannot wait!  The light is already gone.  Because I just manifested zero. 

 This activity repeats countless, innumerable times until finally the expanding activity arrives at 
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the place where he does not need to do expanding anymore.  And there the expanding activity can 

rest. 

 And when this rest occurs, then the minus activity, who had been helping the plus activity to 

manifest the perfect self at this ultimate condition, now takes the lead.  And then plus has to wake up 

too.  And so simultaneously minus and plus do their activity of facing and unifying over and over, 

without separating from each other.  According to Tathagata Zen this condition, in contrast to the 

original source of the ultimately small, this is the ultimately large.   

 And the manifestation of the world of the ultimately large is manifest.  It continues to 

manifest itself.  I don’t know how many billions of years it continues, but it does continue.  And the 

leader in that world of the ultimately large is minus.  Plus is following minus and through that activity 

the ultimately large cosmos is manifest.  The world of the ultimately large is the origin of the 

contracting activity.  The world of the ultimately large is the origin of the activity which will contract 

everything down to the world of the ultimately small.  And so the ultimately large, we can say, is the 

origin of the ultimately small.  While as the ultimately small was the world which gave birth to 

everything, the ultimately large is the origin of contraction, which will contract everything down.   

 I hope that you can clearly understand from this that the man could never have manifested the 

ultimately large world without the help of the woman.   

 The ultimately large world is the world where expanding doesn’t need to be done anymore, 

where living doesn’t need to be done anymore.  The process which formed that world was the 

process in which living, expanding, plus was taking the lead.  But once that world has been manifest it 

is the minus, it is woman who leads in the activity of maintaining the existence of that ultimately large 

world.   

 And this is important: minus is leading in the activity of facing and unifying of subject and object 

in the world of the ultimately large.  And this continues for I don’t know how many tens of thousands, 

or hundreds of millions of years, but then, again, finally, the separation of subject and object will occur.  

And this separation of subject and object is influenced by the fact that the minus activity is taking the 
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lead in the condition of the ultimately large.  And then again, right in the middle of the Tathagata 

world, right in the middle of the Dharma activity world the worlds of past, present, and future again 

are manifest. 

 I think that if someone who knew the advanced mathematics that we have these days could 

talk about this subject it would be a lot more interesting than my talk.  But unfortunately I haven’t 

studied mathematics so I cannot talk about it. 

 And in this case when past, present, and future the present moment which is manifest, 

receiving the influence of the leading role of the minus activity is a present moment which must 

contract, which must die.  And that present moment self who has been manifest through the 

separation of subject and object who has been influenced by the fact that the minus activity was taking 

the lead in the condition of its origin, if we say that the ultimately large condition is one hundred, then 

this new imperfect self that is manifest as the present moment is almost as big as the ultimately large.  

It is 99.9999999.   

 But the 99.999999 self has both plus and minus as its content.  This is the self manifestation 

being influenced by minus that must do dying.  But I haven’t yet explained what has happened to the 

leftover portions of plus and minus.  In this case plus and minus are, what can we call them?  Totally 

feeble?  Totally old?  Or maybe totally young?  But anyway they have almost no strength.  But no 

matter what, past and future are manifest here. 

 The self who is manifest at 99.99999, as I said, is the self who must contract, who must do the 

activity of dying.  And it does the dying activity.  And the ninety self, the 80 self, the 70, the 60, the 

50, the ten selves are manifest one after the next, until finally at the end the condition where dying 

doesn’t need to be done anymore is manifest.  And finally, here, the self is liberated from dying.  

The self is freed from doing the contracting activity.  “Ahhh, that’s good!” 

 But the moment the wife says, “I’m tired” and can finally rest in this ultimately small condition, 

the husband wakes brightly, right up, and he begins to act.  And he is the one who takes the lead in 

the activity of maintaining the world where dying doesn’t need to be done anymore.  The world in 
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which dying doesn’t need to be done anymore will be manifest through the woman taking the lead.  

But the man will then immediately wake up.  And so that world of not needing to do dying anymore, 

not needing to die anymore, is transformed.  It becomes the world of needing to do living.   

 The ultimately small world, the ultimately small manifestation is a perfect world.  It is the 

ultimately small perfect world.  In this world there no longer is a self which must die.  In other words 

the “I am” self must be completely dissolved in order for this ultimately small condition of the origin to 

be manifest.  If you are attached to your “I am” self there is no possible way that you can ever 

manifest the condition of not needing to die anymore.  

 I bet all of you are tired from this long talk. 

 But anyway, in this world of the ultimately  small there is no self.  There is only the activity of 

plus and minus acting.  Plus and minus are acting totally will-lessly in this condition.  And in the 

ultimately small it is the plus activity taking the lead, being followed by the minus activity. 

 The ultimately large world is the world where the angels are taking the lead, and manifesting 

that world, being followed by the men.  But the ultimately small world is the opposite.  In the 

ultimately small the man of great strength, Fudo 不動, the immovable one is taking the lead, being 

helped by his wife.  But actually whether it is Fudo, or the angels, they both are acting without will.  

It is a will-less Fudo, and will-less angels. 

 But from this ultimately small condition without fail again the activity of the separation of 

subject and object is met up with, and a self is born.  And this self must do living.   

 What I am saying is that through carefully contemplating this activity of the ultimately large and 

ultimately small you can come to clearly know where the function of consciousness is manifest, and 

where the activity of knowing is manifest, and where the manifestation of that strong will which  

wants to manifest itself just as it has thought is manifest.  You will be able to know where this will 

that wants to practice just as it had thought arises.  But if I get into it the talk will be too long, so I 

shouldn’t talk in so much detail right now. 

 Tathagata Zen says that at least you should be able to, from contemplating this process of the 
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manifestation of the ultimately large and ultimately small, manifest the wisdom which clearly knows 

how the self is manifest, and how the self disappears.  But actually when we say “disappear” the self 

does not really disappear.  It is simply that the self has become absolute space itself. 

 But if you attach to your “I am” self then you will again be mistaken.   

 Zero will break open and the self is manifest.  But that self is not fixated, again it will vanish, 

and the world of God is manifest.  And Buddhism says that we must not attach to the self, or to God.  

The moment you attach to anything like God or the self it is no longer Buddhism.   

 Buddhism is to live the Dharma activity, to put the Dharma activity into practice.  And within 

that practice, within that living of the Dharma activity the activities of living and dying, repetitively, 

alternately, are manifest.  But the moment you attach to either living or dying then it isn’t Buddhism 

anymore. 

 I know I have been talking a long time, and people’s legs probably are really hurting, so I 

probably should stop.  But I hope that you understand from this talk where all sorts of different 

mistaken ways of understanding can come up.  Of course the big mistake is attaching to your “I am” 

self.  But also, you can see that the moment you attach to any idea, that is already a mistake. 

 When religion becomes unpopular among young people, when they cannot find a way to feel 

intimate or familiar with religious teaching, it is not surprising that these young people become crazy.  

I think that the appearance of these crazy teenagers these days in America is the responsibility, in the 

end, of religious teachers.   

 If teenagers long for God’s world too much, and  lose the will and desire to live in this human 

world, then  of course they will become crazy,  and want to massacre all the people of this human 

world.  People talk about living for God, but it is we people who can manifest God.  And oppositely 

we have to know that the one who manifests we human beings is God.  We manifest God, and God 

manifests us.  If teenagers do not have the will and desire to live by that kind of idea, then of course 

they will come to think that religion is irrelevant to them.   

 So as far as I’m concerned, it is the human world I like the best.  If you guys like God better 
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then you can have God.  But don’t forget to love people too. 

 Thank you for your long and hard work.  Tomorrow, I will give teisho on the text! 

 

終 

the end 

 

 


