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 “With respect to my own activity today-true creation and destruction-I 

play with miraculous transformations, enter into all kinds of circumstances, yet 

nowhere have I anything to do.  Circumstances cannot change me. 

 Let someone who is seeking come here and I immediately go out to look at 

him.  He doesn’t know me.  Thereupon I don various kinds of robes.  The 

student, putting some meaning on to this, straightaway falls in to words and 

phrases.  What a pity that the blind shavepate, a man without the eye to see, 

grasps at the robe I’m wearing and declares it to be blue or yellow, red or white!  

When I disrobe and  enter the state of purity, the student takes one look and is 

immediately filled with delight and longing.  Then, when I cast off everything, the 

student is stunned and, running about in wild confusion cries, ‘You’re naked!’  If 

I say, ‘Do you know, the man who wears these robes?’  he’ll abruptly turn his 

head around and recognize me through and through.” 

 

 It seems that according to my memory I’ve talked about the same thing for 

the last couple of days, and quite probably I’ll talk about the same thing again 

today.  In other words today again we’re going to discuss Rinzai’s use of this 

expression, “Playing with miraculous powers.”  When we speak of divine, when 

we speak of miraculous, when we speak of God, everybody is afraid. We’re afraid 

because we have to obey God’s commands, and that’s how it should be.  It makes 

sense, to the extent that one is a human being, to the extent that one acknowledges 

God as an object, to that extent we will be afraid of God. 

 But the question is what after all is God?  From the viewpoint of 

Buddhism, when one speaks of God we associate that with the concept of Brahma 

the ancient God of India who is said to have created all things.  So, God would be 

that which creates everything, and yet stands above all things.  In other words the 

Most High.  And it’s an important thing from the human perspective to fear that 

which is the highest, the ultimate.  Human beings have to acknowledge that 

which can be called the absolute.  But in the tradition of Tathagata Zen we say 

that when you talk about the absolute, the ultimate, the Almighty, you must have 

within you a question.  You must question what does this really mean?  In other 

words it is a mistake to take the existence of God at its surface, face value, in an 

uncritical way.  The point is the reason we acknowledge an absolute, that we 

acknowledge an Almighty, a God, is because we’re incomplete.  Whenever we 

are incomplete we have God.  So, you have to have within you the question: if 

the incomplete one were to have within it all things, in other words they say that a 

human being means that which has evolved to the point of being able to have an 

activity of consciousness, if that activity of consciousness were complete, if you 
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were to contain within your self all things, then where is God?  The first thing 

that you have to consider is that God is creating all things, therefore God contains 

all things as content.  It is because God contains all that God is able to create all.  

According to Buddhism, according to Tathagata Zen God would not be able to 

create if God did not contain as content all things.  So, that which appears having 

as its content all things is what we call the great Buddha, the cosmic Buddha, 

there are many names that could be used but the one that is traditionally used is 

Maha Vairochana. 

 Now, what do we mean by all things?  It is the conclusion, the position of 

Buddhism that although there are many activities, many, many activities: there is 

the activity of loving people, there is the activity of hating people, there is the 

activity of fighting and war, but according to Buddhism there are really no 

activities outside of just the two fundamental activities, the two polar activities.  

And these two polar activities contain everything.  And what are the poles?  As I 

told you yesterday we can call them plus and minus.  Or you can call them the 

activity of life and the activity of death.  Or you could call them the activity of 

existence and the activity of non-existence.  What I mean by a polar contrast is 

like the contrast between the activity that creates man and the activity which 

creates woman.  They’re absolutely in contrast to each other. 

 According to the oral traditions, the oral transmissions of Tathagata Zen 

the founder of Buddhism, the historical Buddha Shakyamuni taught his disciples 

about these two fundamental activities of the universe naming them tatha-gata, 

meaning the thus going, and tatha-agata, meaning the thus coming.  And in our 

practice we are taught that this pair of activities, this diad or complimentary 

antithetical doing, can be practiced also in terms of the activity of what we call 

subjective and the activity of the objective.  What people call subjective is just 

the minus.  And the objective is just the plus.  In fact we can also study it from 

the point of view of past and future.  Future is just plus.  Past is just minus.  We 

talk about “Practice, practice,” we talk about the practice of zazen, but what do 

we really mean by practice?  Practice is that endeavor, that inquiry that will allow 

us to manifest the wisdom that clearly understands this fundamental polar doing 

of nature.  As I mentioned yesterday, as I was taught in the Tathagata Zen 

tradition the terminology, the words, tatha-gata and tatha-agata, thus going and 

thus coming, existed before the Buddha’s time in India.  But, according to those 

traditions, what was unprecedented historically about Shakyamuni was the fact 

that he used this terminology to describe how the going and coming can come 

together and how they can come in to contrast.  How they can vibrate, oscillate 

back and forth over and over and over again, uniting and polarizing, uniting and 

polarizing, and it is through this very activity that both ourselves and the world in 

which we live are produced.  When plus and minus come together the result is of 

course zero, but when they come in to a state of contrast, that state of contrast also 

takes place within one space, one room so to speak.  It is a contrast but it is in the 

same world.  In one room.  In one universe.  There is no universe outside of 

that.  There is no world outside of that.   

 It is said the ancient Indians discovered an activity they called karma, but 

what Buddhism says is that the activity of karma takes place within one unique 
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world.   

 As I said before, when plus and minus unite, that is a state wherein 

nothing stands in contrast, therefore it is the great cosmic Buddha.  So when you 

stand in front of the Buddha and venerate the Buddha, what should you be 

thinking?  You should be thinking that as soon as I come before the Buddha my 

eyes have rotted away and I am now melted in to the Buddha’s belly.  I wonder 

do you understand?  Here’s what I’m saying.  I’m saying that if you make an 

object of the Buddha, then you’re making an object wherein nothing stands by 

way of contrast as an object.  That means you are incomplete.  In other words 

both you and the Buddha are in a state of incompleteness.  One who is in a state 

of incompleteness can never gaze upon completeness.  No matter how much you 

may chant sutras or pray in front of the Buddha, if the Buddha is in front of you as 

an object then you are incomplete.  Unless you can melt away in to that Buddha 

you cannot claim to have venerated the Buddha.   

 Now what do we mean by the great Buddha?  We mean that which has 

the activity of the Buddha mind as its content.  I’ve explained over and over 

again: the mind has many many doings, but they all boil down to just two; plus 

and minus.  When plus and minus unite that is zero.  In other words what we 

mean by zero, what we mean by the great Buddha is that wherein subject and 

object are one.  So, what we mean by Buddha in essence is that which has 

completely the diad of contrasting activities as content.   

 I’ve explained how it is that when you manifest the great Buddha 

therefore, there is no inside and there is no outside.  There is no male, there is no 

female, there is no good God, there is no bad God.  As I said yesterday though, 

probably there are among you alot of people that think, “Yeah, you may say that 

Roshi, but the external world still exists, come on!”  Aren’t you maybe thinking 

that?  You think that because you are yet incomplete, “Manifest completeness!”  

The manifestation of completeness we call in Tathagata Zen the manifestation of 

true love.  The activity of true love is the activity of zero.  The state wherein 

plus and minus have completely merged.  What Buddhism says is that every 

single person experiences true love.   

 The way Buddhism defines it, although there is a difference as far as 

depth, a clod of earth as a clod of earth manifests true love, likewise a plant, a 

bug, a fish, a bird, an animal, and a human being.   Now, what we mean by true 

love is the manifestation of the total activity of knowing wherein there is no need 

to doubt or be confused. Now although a clod of earth, a plant, an insect, a fish, a 

bird, a beast, may manifest the state of true love, they are unable to manifest the 

understanding that they manifest that state.  Only a human being can actually 

know that they have experienced a state of not needing to know.  But, most 

human beings even though they manifest a state wherein they do not need to 

know, they manifest complete knowing, they manifest true love, must live their 

lives without knowing that.  So, we say, “Human being, human being,” but what 

do we mean by a human being?   We mean that being whose job it is to know 

that the manifestation of true love is the manifestation of the complete process of 

knowing, which is none other than zero.   

 So when one manifests true love one is manifesting true wisdom, what we 
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call prajna.  So, when one manifests true love, the human world, the world of the 

incomplete disappears.  Now, tatha-gata, the thus going is also called the guest, 

in other words the objective, and tatha-agata, the thus coming is called the host, in 

other words the subjective.  And when objective and subjective unite the result is 

zero.  And that world of zero, that world of total knowing is the world wherein 

the world of sentient beings, the satvas, of course including you also, has melted 

away.   

 Buddhism refers to this state of zero, or complete knowing sometimes as 

being saved.  Everyone wants to be saved, that’s why everyone is attracted to 

true love.  The conclusion of Buddhism is that there’s no world of salvation other 

than the world of manifesting true love.  But if one gets attached to true love, 

then the human world appears negated which is equivalent to saying the human 

world is negated.  No matter how profound the salvation a religion may offer if it 

cannot address the human world, if it cannot manifest the human world then no 

one is going to follow that religion.   

 In the sutras it says place after place after place that the state of zero 

absolutely inevitably will break apart, and when it breaks apart inevitably there 

arises the creation of the universe.  The pure doing of the source that unites and 

polarizes over and over again is personified in Buddhism by being called the 

activity of mind.  What Tathagata Zen teaches is that this state of the great 

Buddha, this state of oneness of going and coming this zero must absolutely 

inevitably not merely come into a state of contrast, but actually the two 

fundamental activities will completely separate and come apart.  In other words 

the mind will divide itself in to two. 

 Why does the state of separation occur?  I’ve explained it over and over 

again.  So, when plus and minus, when going and coming separate then 

according to Tathagata Zen there arises future and past.  And at the very same 

instant the present arises.  When subject and object, when man and woman 

separate there are in fact three, father, mother and the child, your self.  And what 

do we mean by the self?  We mean, of course, the present.  In other words the 

self is born at exactly the same time as its parents.  And one’s parents are born at 

exactly the same time as one’s self.  In Tathagata Zen you are not allowed to 

think that your parents were born before you.  What Tathagata Zen avers is a 

unique philosophy, a unique way of looking at things which we call dojisayo 同

時作用 , it means simultaneous activity、and what that means is that one’s 

parents and oneself are born simultaneously.  What Tathagata Zen insists is that 

all things are born simultaneously, and conversely all things disappear at once.  

What we mean by Zen practice is to manifest the wisdom which understands this 

most fundamental of principles:  when the two fundamental principles of the 

universe divide, then your parents are born and so are you. 

 You may say, “I sat for three hours, I sat for five hours,” okay, but what 

are you contemplating?  What we mean by Zen practice is to manifest the 

wisdom that understands why a human is born and why a human disappears.  

When you are hidden the great Buddha appears.  When you appear the great 

Buddha disappears and in its place is past, present, and future.  What you have to 

understand is that we can’t actually see the great Buddha because the great 
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Buddha is dissolved away in to the universe.  So if you want to grasp the 

Buddha, if you want to really understand the Buddha, then the only way to do that 

is for you to melt in to the great Buddha.  In other words it is only when you do 

the activity called zero that we can say that you have seen God or experienced 

Buddha. 

 And the other side of the process is when you understand with crystal 

clarity how when the activity of zero divides in to two then the present which is 

born at that time is your self, then and only then can it be said that you understand 

what is really meant by the expression, “God creates this world.”  I’ve read the 

bible, it speaks quite clearly that God creates the world.  And you could fairly 

say this is a profound principle.  Now despite the fact that the bible has this 

profound principle, although it may be a little disrespectful to speak about other 

people’s religions, I have to say that the great majority of religion involves 

fixating God and objectifying God, and this is an error, isn’t it?  All that does is 

more and more and more increase, nurture the self that says “I am.”  And this 

inevitably leads to an utterly ego-centric perspective which claims only those who 

believe in God can know God.  Which of course becomes the basis for  “My 

religion is best.  My religion is the only,” and that becomes the basis of conflict.  

I think that we could say that this is nonsense! 

 True spiritual peace of mind, according to Tathagata Zen, comes about 

only when one has manifested the wisdom that clearly understands the principle 

that underlies one’s appearance and one’s disappearance.  An existing being 

comes in to existence by receiving in absolutely equal measure both the activity 

of going and the activity of coming.  Perhaps we could say that one comes in to 

existence by receiving one hundred millionth of tatha-gata, and one hundred 

millionth of tatha-agata.  Now, each time a self is born, because it receives a tiny 

tiny measure of the plus and the minus, not only is it incomplete, but plus and 

minus have now become incomplete, and appear before that self in an incomplete 

guise.  The going and coming appear in an incomplete guise because they have 

in the process of birthing given up a tiny fraction of themselves to their child.   

 Now, this incomplete guise under which the tatha-gata and tatha-agata 

appear is what is called in Sanskrit, rupa, and to use the contemporary vocabulary 

the material world.  Of course not only are the two sides of the source 

incomplete, but their offspring, the child is incomplete also.  Because it has only 

received a hundred millionth of the plus and the minus.   

 Now the way Zen uses Buddhist scholastic terminology is of course 

different from the rest of Buddhism.  Real materiality, real rupa we cannot see.   

Therefore the materiality that we can see we use a term, borrowed from the 

scholastic tradition, we call it namarupa.  So, what most people call rupa or 

materiality, shiki 色 in Japanese, but what in Japanese we call myoshiki 名色 

or namarupa, that materiality that you can see, now you understand how it 

appears. 

 People simply accept materiality, they simple accept spirit without really 

questioning or investigating, and this is quite dangerous.  Originally there is no 

world of materiality.  All there is is the pure activity which no one can see.  

Why can no one see it?  Because at the stage of being just the pure doing of 
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going and coming, there is not yet born a self that sees.  This could be described 

as a world without “I am.”  A world without a subject. 

 Grammarians say that you cannot make a sentence without a subject and a 

predicate.  But, in the world of God, in the world of the Tathagata there is no 

subject neither is their a predicate.  You see what your problem is is that you’re 

trying to answer these Zen questions assuming that you have a self.  You can 

only be said to have entered the world of Zen practice when you do the activity 

that has no doer, and that needs no predicate.  So we ask you to do the pure 

doing wherein the thinking self is annihilated.  It’s very difficult.   

 The form of zazen is supposed to be the appearance of zero.  But then 

what about people that don’t do a sitting practice, how should we teach people 

that don’t do zazen.  A person who doesn’t do zazen, that’s a person who is 

uncritically recognizing the “I am” self.  So we have to teach it is not a good 

thing to believe in the self without investigating that.  So, we give people 

something they can practice at wherein they have to let go of themselves.  So we 

start from praying to the Buddha in a way that understands it is wrong to objectify 

the Buddha.  So, we start people out with a chant, we say bow your head and 

chant, “I bow to the great Buddha on the lotus flower.”  “I confess, I purify my 

six senses, all karmic hindrances and ignorance are destroyed.”  Well, how about 

it, did you disappear in to the belly of the Buddha?  This was a prayer to 

disappear in to the belly of the Buddha, for that purpose.  Isn’t the case that in 

Christianity when you make the sign of the cross the purpose is to melt in to the 

belly of the cross.  As long as you are standing there saying, “God save me.  

God save me,” you’ll never be saved. 

 Okay the bell has rung and we’re way beyond our time.     


