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Today’s Parsha #11: Vayigash (“and he approached”) 

 

PART 1: INTRODUCTION AND READING THE TORAH PARSHA 

 

Prayer for Blessing the Scriptures 

Barchu et-Yahweh hamvorach 

(Cong. Baruch Yahweh hamvorach lay-oh-lam va-ed) 

Baruch Yahweh hamvorach lay-oh-lam va-ed 

Baruch ata Yah-weh, Elo-hay-nu Melech Ha-Olam 

Asher bachar banu michol ha-ah-meem 

Ve-nah-tan lanu et-torah tow 

Baruch ata Yah-weh no-tayn ha-Torah (ve’breet chah-dash-ah) 

 

ALL READ IN UNISON IN ENGLISH: 

 

Bless Yahweh, Who is to be blessed 

Blessed is Yahweh, Who is to be blessed forever and ever 

Blessed are You, Yahweh our Elohim, King of the Universe, 

Who chose us from all the peoples and gave to us the Torah  

Blessed are you Yahweh, who gave us the Torah (and the Renewed Covenant Scriptures) 

 

Meaning of this week’s Torah portion and summary of contents: 

 

Vayigash means “and he approached,” referring to Judah approaching Joseph and pleading with 

him to return Benjamin. After this plea Joseph reveals his true identity and begins reconciling 

with his brothers. The portion ends with Joseph sending his brothers to fetch Jacob into Egypt 

and setting up the main foundation pieces for what will become the Exodus. 

 

Parsha: Genesis 44:18-47:27 

 

Vayigash elav Yehudah vayomer bi adoni yedaber-na avdecha davar be'ozney 

adoni ve'al-yichar apcha be'avdecha ki chamocha keFar'oh 

 

Adoni sha'al et-avadav lemor hayesh-lachem av o-ach. 

 
END PART 1 

 
PART TWO: HAFTORAH AND RENEWED COVENANT READINGS 

 

1) Haftorah portion: Ezekiel 37:15-28 

 

Vayehi devar-Yahweh elay lemor.  
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Ve'atah ven-adam kach-lecha ets echad uchtov alav li-Yehudah velivney 

Yisra'el chaverav ulekach ets echad uchetov alav le-Yosef ets Efrayim 

vechol-beyt Yisra'el chaverav. 

 

Vekarav otam echad el-echad lecha le'ets echad vehayu la'achadim 

beyadecha. 
 

2) Renewed Covenant portion: Yochanan 10:11-19 

3) Beyond the Torah: Hosea 9 

 

HOSEA 9 

 
1 Rejoice not, O Israel, for joy, as other people: for you have gone a whoring from your Elohim, 

you have loved a reward upon every threshing floor. 2 The floor and the winepress shall not feed 

them, and the new wine shall fail in her. 3 They shall not dwell in YHWH's land; but Ephraim 

shall return to Egypt, and they shall eat unclean things in Assyria. 4 They shall not offer wine 

offerings to YHWH, neither shall they be pleasing to him: their sacrifices shall be to them as the 

bread of mourners; all that eat of it shall be polluted: for their bread for their soul shall not come 

into the house of YHWH. 

 
5 What will you do in the solemn day, and in the day of the feast of YHWH? 6 For, lo, they have 

gone because of destruction: Egypt shall gather them up, Memphis shall bury them: the pleasant 

places for their silver, nettles shall possess them: thorns shall be in their tabernacles. 7 The days 

of visitation have come, the days of recompence have come; Israel shall know it: the prophet is a 

fool, the spiritual man is mad, for the multitude of your iniquity, and the great hatred. 

 
8 The watchman of Ephraim was with my Elohim: but the prophet is a snare of a fowler in all his 

ways, and hatred in the house of his Elohim. 9 They have deeply corrupted themselves, as in the 

days of Gibeah: therefore he will remember their iniquity, he will visit their sins. 

 
10 I found Israel like grapes in the wilderness; I saw your fathers as the first ripe in the fig tree at 

her first time: but they went to Baal Peor and separated themselves to that shame; and their 

abominations were according as they loved. 

 
11 As for Ephraim, their glory shall fly away like a bird, from the birth, and from the womb, and 

from the conception. 12 Though they bring up their children, yet will I bereave them, that there 

shall not be a man left: Indeed woe also to them when I depart from them!  

 
13 Ephraim, as I saw Tyrus, is planted in a pleasant place: but Ephraim shall bring forth his 

children to the murderer. 14 Give them, O YHWH: What will you give? Give them a miscarrying 

womb and dry breasts. 15 All their wickedness is in Gilgal: for there I hated them: for the 

wickedness of their deeds I will drive them out of My house, I will love them no more: all their 

princes are rebels.  
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16 Ephraim is stricken, their root is dried up, they shall bear no fruit: Indeed, though they bring 

forth, yet will I slay even the beloved fruit of their womb! 17 My Elohim will cast them away, 

because they did not listen to him: and they shall be wanderers among the nations. (Hosea 9:1-17 

– personal translation) 

 

END PART 2 

 

PART THREE: TORAH, HAFTORAH AND RENEWED COVENANT LINGUISTICS 

 

Critical sections are in bold. 

 
BI ADONI YEDABAR NA-AVDECHA DEVAR B’OZNEY (44:18) = Excuse me, my 

master, let me speak a word, (me), your servant, in your ears. This is extremely formal language 

and exactly the courtly form of address we would expect between Judah and the Vizier of Egypt, 

his brother Joseph. 

 

VAYEHI KI ALINU EL AVDECHA AVI (44:24) = and we went to your servant our father. In 

a sense, this is another fulfillment of Joseph’s prophecy. Jacob may not be bowing down to 

Joseph physically here, but because no one in his immediate family knows Joseph is their kin, 

the brothers, and Jacob himself, all view themselves as Joseph’s servants! So they are all 

metaphorically speaking bowing down to him. 

 

Note on 44:27: Jacob here speaks of Rachel here as “my wife,” which some rabbis take as a 

slight against Leah. Nachmanides believes Jacob called Rachel “my wife” because she was the 

only one he took of his own free will and he concentrated his love in her and her two children to 

the detriment of his other sons. Obviously for Joseph’s ten older brothers, that preference did not 

go unnoticed. For more information see Onkelos on the Torah: Understanding the Bible Text 

(Genesis), p. 305. 

 

VAYETZE HA-ECHAD ME’ITI VA’OMAR ACH TAROF VE-LO RE’ITIV AD-HENAH 

(44:28) = one has departed from me and I assume he has been devoured by wild animals. I have 

seen nothing of him until now. Except, when we look at what Jacob said in last week’s parsha, 

this restatement is a lie! Jacob never said he only “assumed” Joseph was dead, he took that in as 

an incontrovertible fact. Judah is communicating with the Vizier and giving a white-washed 

account of the incident, perhaps because he is ashamed of what happened. Unfortunately for him 

though, he is standing in front of Joseph, who was really there and knew what happened. Judah 

may think he is protecting everyone by not explaining to the Vizier that he is guilty of deception 

and attempted fratricide, but those same lies are making it harder, not easier, on Joseph who has 

not revealed his identity yet. 

 

VEHORIDO AVADEYCHA ET-SEYVAT AVDECHA AVINU BE’YAGO SHE’OLAH 

(44:31) = I will have brought your servant our father’s white head down to the grave in misery. 

By saying “your servant” here, Judah is hoping the vizier will have pity, not because the vizier 

would technically care about one old man, but simply because he could lose his SERVANT. In 

other words, it is not Jacob’s merit that is being discussed here, but a potential loss to the vizier. 

 



4 | P a g e  

 

VAYASHLICHENI ELOHIM LIFNEYCHEM LASUM LACHEM SHE’ERIT B’ARETZ 

ULECHAYOT LACHEM LIPELYTAH GEDOLA (45:7) = And Elohim sent me ahead of 

you to ensure that you will live in the land and to keep you alive through a great deliverance. 

PELYTA actually means “escape” in the sense that all escaped disaster, which is the essence of 

salvation-deliverance. 

 

LE-AV LE-FAROH (45:8) = as [literally “towards”] a father to Pharaoh. Obviously Joseph did 

not become the adopted father of Pharaoh but his title of vizier in ancient Egyptian translates at 

least metaphorically as “father to the king,” the senior or most important counselor, which is why 

in Genesis 41:43 Joseph got the title “Abrek!” and then was “set over all the land of Egypt. The 

word abrek is usually translated as “bow the knee” from baruch, to bless or kneel. However, 

since the term is Egyptian in origin it is also possible it came into Hebrew by another root, Ab 

which is to say, “father.”  The actual ancient Egyptian word for vizier is tjati. “Abrek” though 

may be related to the Akkadian word for vizier, abrakhu, and from there into Hebrew. 

 

VE’ERETZ GOSHEN (45:10) = the land/region of Goshen. Technically, Goshen refers to a 

district or area within the larger city of Avaris, the Hyksos capital. This was part of Egypt that 

lay very close to Canaan (Genesis 46:10), located between Tanis and Memphis. Josephus links it 

to the Heliopolis region (Antiquities, 2.7.6). The Septuagint in Genesis 46:28 reflects a slight 

corruption of this by calling Heliopolis “Hero-polis1” and in Genesis 46:34 the Septuagint also 

references “the Arab land of Gesem.” According to Herodotus (2:8), the area east of the Nile was 

Arabian territory. This is very important for another matter: the location of Mount Sinai. Paul’s 

comment in Galatians that “Mount Sinai in Arabia” seems to many to refer to Saudi Arabia, but 

Herodotus, Strabo, Tacitus and other important historians from the period say that “Arabia” 

actually begins the moment you leave Goshen! In other words, anywhere east of Goshen but 

before the Persian Gulf is “Arabia” and therefore Sinai could be in the Sinai Peninsula—and in 

recent years I switched my position and concluded it was in the Sinai Peninsula but not at the 

traditional St. Catherine’s site (Jebel Musa). Josephus actually agrees and says so directly: 
 

The lot of Simeon, which was the second, included that part of Idumea which bordered 

upon Egypt and Arabia. As to the Benjamites, their lot fell so that its length reached 

from the river Jordan to the sea: but in breadth it was bounded by Jerusalem and Bethel; 

and this lot was the narrowest of all, by reason of the goodness of the land; for it included 

Jericho and the city of Jerusalem. (Antiquities, 5:82) 

 

However, our admirable author Apion has before told us, that ``they came to Judea in six 

days' time;'' and again, that ``Moses went up to a mountain that lay between Egypt 

and Arabia, which was called Sinai, and was concealed there forty days, and that when 

he came down from there he gave laws to the Jews.'' But then, how was it possible for 

them to tarry forty days in a desert place where there was no water, and at the same time 

to pass all over the country between that and Judea in the six days? (Against Apion, 2:25) 

 

 
1 Or it may be a subtle midrash by calling the City of the Sun “the City of Heroes” instead, because now Joseph is 

associated with it. 
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Now, if I may anticipate a potential response against this idea, some may point out that Josephus 

hates Apion and in fact says that Apion wrote this phrase and that man is, in his words, “a 

lifelong charlatan.” Therefore, can we trust Apion’s testimony on where Mount Sinai is? 

 

My answer is that if one simply reads the rest of this quote it is easy to see that Josephus is not 

attacking Apion’s opinion on where Mount Sinai is but what Apion says about disbelieving the 

Torah’s account of travels of the Israelites. Besides, there are other references by Josephus about 

the fact that “Arabia” is not only Saudi Arabia: 

 

When they were come, and they had joined battle with them, an immense multitude of 

the Midianites fell; nor could they be numbered, they were so very many: and among 

them fell all their kings, five in number, viz. , Evi, Zur, Reba, Hur, and Rekem, who was 

of the same name as a city, the chief and capital of all Arabia, which is still now so 

called by the whole Arabian nation, Arecem, from the name of the king that built it; 

but is by the Greeks called Petra. (Antiquities, 4:161; see also the “Petra of Arabia” 

reference in the Jewish War, 1:267) 

 

Petra is in Jordan, so if Jordan is part of “Arabia” then it seems clear we cannot confine the term 

to the modern borders of the Saudis. 

 

Note on 45:12: The entire excited utterance Joseph gives in this series of lines starting with “I 

am Joseph!” is in Hebrew. Prior to this moment Joseph spoke through an interpreter, but he sent 

everyone away before losing his composure altogether. Some commentators point out that 

Hebrew speech alone would not have necessarily revealed who Joseph was to either the 

Egyptians or to his brothers because he was already identified as Hebrew when he was released 

from prison and many Egyptian-Hyksos officials very likely spoke Hebrew in international 

commerce. That is why Joseph revealed himself directly. 

 

VAYOMER ALEHEM AL-TIRGEZU HA-DERECH (45:24) = Do not quarrel along the way 

(journey). Or “have a pleasant trip” or “have a trouble free journey.” Rabbinic opinion is sharply 

divided on what is meant here. My personal opinion is that Joseph is telling them not to cast 

recriminations or accusations over which brother is the most responsible for selling him into 

slavery and/or not to be jealous of Benjamin who is clearly getting preferential treatment here. 

 

VAYAFAG LEVO (45:26) = and [Jacob’s] heart ceased (from shock). This is a notable example 

of “heart” being used to indicate the mind or the soul. Jacob was so astonished at hearing that 

Joseph was alive he was stunned into silence, as if his heart skipped a beat. And, given the fact 

that he has believed Joseph was dead for 22 years now, who could blame him? 

 

THE HOLY SPIRIT SETTLED ON JACOB THEIR FATHER. The idiomatic Hebrew “the 

spirit…came alive,” suggests that when Jacob heard the news, he revived from the faint 

described in verse 26 (Sforno). Our targumist transforms the episode into a spiritual experience. 

He frequently adds “of prophecy” to Scripture’s “spirit,” as in Numbers 11:25, 26, 29, 24:2, 

27:18 and Genesis 41:38. Our Onkelos edition has “holy spirit,” which is synonymous with 

prophecy; “spirit of prophecy” appears in the edition that Nachmanides used and in the Targum 

Pseudo Jonathan. Rashi, based on the Midrash Tanchuma, adds details: Jacob’s ability of 
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prophecy departed when he sank into depression over Joseph’s apparent death, but the power 

was now restored for he ceased being melancholy. Onkelos on the Torah: Understanding the 

Bible Text (Genesis), p. 311. 

 

HA EL-ELOHAY (46:3) = The Mighty One of Mighty ones, or “God of gods” in more 

conventional English. The jamming up of El and Elohay is a double amplifier in Hebrew as if to 

say, “Of all the mighty ones you can imagine, combine them all and multiply them by infinity 

and you will still not approach the power of the true Mighty One, Father Yah. Therefore this is a 

poetic expression of omnipotence. 

 

Also in 46:3 I note with interest that it says “I am the Elohim of your father”—singular—

referring to Isaac and not to Abraham. Such is also apparent in 46:1. There are many rabbinic 

opinions as to why Abraham is not directly mentioned, but I like Nachmanides’ explanation best 

that it is because of a mystical vision in that it entails Isaac’s vision of Israel’s exile to Egypt. I 

go a step further and point out that Genesis 15, which was a prophecy given to Abraham, is 

attached not to Abraham himself but to his descendants. 

 

There is actually a math code with this idea in Torah concerning the number 430. We notice it 

first in Genesis 10:24-25 where the descendants of Arpachshad are mentioned. One of these is 

Eber, from where we get “Hebrew” or “those from across,” which will technically not be applied 

at a personal level until Abraham.  

 

The point for now though is that Eber lives 430 years after giving birth to his son Peleg. As it 

turns out also “peleg” means “division” and the text says, “for in his days the earth was divided.”  

This refers to (I believe anyway) the fact that the Hebrews would be divided FROM their land by 

the future sojourn into Egypt, revealed also to Abraham in retrospect from Exodus 12:40 to be 

430 years.  

 

430 comes up again in Ezekiel 4, where the prophet lies down on one side for 390 days and the 

other for forty, again adding up to 430. That numerical occurrence BTW is about predicting the 

Maccabean Revolt. And, interestingly enough, peleg is the term for “division” that is used with 

regards to the twenty-four divisions of the priests. 

 

VEYOSEF YASHIT YADO AL-EYNECHA (46:4) = and Yosef will place his firsthand your 

eyes. Because Jacob is about to die and it was customary for the son to personally close his 

father’s eyes. This was normally the privilege of the eldest son, but in this case Abba YHWH 

picked Joseph, as his most beloved son.  

 

BENEY YISRAEL (46:8) = “sons of Israel” is not technically correct because Jacob (a.k.a. 

Israel) is included in the counting! Therefore “Israelites” is the better translation. 

 

Note on 46:10: “Shaul the son of a Canaanite woman” may refer to, according to Rashi and 

Radak, Dinah. The reason given is that Dinah’s rape at the hands of Shechem of Canaan would 

make her considered to be a Canaanite. However, I do not believe this to be true, because the 

Torah has provisions that a woman so violated would not be considered married to her attacker 

unless a dowry for virgins was paid (Exodus 22:16-17) and no such transaction happened in her 
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case because that entire family and their city was destroyed by the vengeful brothers of Dinah. 

As a result, if Dinah had any offspring from that rape it would have been credited to her and her 

tribe, not that of the tribe of the attacker. Of course, it must be admitted that such a scenario on 

my part assumes those rules were in effect centuries before Moshe wrote them down and there is 

no way to directly prove that beyond a reasonable doubt. Nevertheless, I do believe that to be 

true, subject of course to correction should better evidence become known. For more information 

see: Onkelos on the Torah: Understanding the Bible Text (Genesis), p. 312. 

 

My comment for 46:10-11: I find it interesting that Abraham is told that “four dor” 

(generations) his people will return after being in Egypt. The proof that the count is fixed to 

those AFTER Abraham is confirmed in the “four dor” from Levi to Moshe. Levi gives birth to 

Kohath/Kehath, who gives birth to Amram who gives birth to Moshe. So it is four generations 

directly after Jacob. This is also why the Masoretic Text is really counting 430 years from 

Abraham and four hundred from Isaac being weaned.  

 

UVNEY YEHUDAH ER VE’ONAN VE’SHELAH VE’PERETZ VA’ZARACH. 

VAYAMOT ER VE’ONAN BE’ERETZ KENA’AN. VAYIHYU VENEY FERETS 

CHETSRON VE’CHAMUL (46:12) = the sons of Judah, Er and Onan and Peretz and Zarach. 

Er and Onan died in the land of Canaan. The sons of Peretz were Chetsron and Chamul. What is 

interesting here is that the text skips completely over Shelah and doesn’t tell us his sons. This is 

probably because of Judah’s mismanagement of the affair with Tamar which deprived Shelah of 

ever getting a wife and therefore he died childless. 

 

YOV (46:13) = Yov. This is one of a few names that is said to change after the sojourn into 

Egypt. In this case, the name changes to Yashub, which means “he will return” in Numbers 

26:24.  The rabbis say that the change is because Yov devoted himself to study and/or prayer. It 

is also related closely to EYOV (Job), leaving open the possibility that this son of Issachar may 

have migrated to Uz only to rejoin his people later or the drama in the book of Job takes place 

after most of these others are settled in Canaan. Either way, it explains why there is consensus 

that after the Torah, the next oldest book may be Job, then Joshua, Judges, etc. 

Also for 46:13 the phrase, “all the people, his sons and daughters, thirty three” has inspired a lot 

of discussion among the sages. Rashi thought the 33rd person was Yocheved, Moshe’s mom, but 

most other rabbis disagree with Rashi pointing out that the Torah itself puts Jacob as the first 

person, followed by thirty-two other names (Genesis 46:6-7), and in this idea I also concur. For 

more information see: Onkelos on the Torah: Understanding the Bible Text (Genesis), p. 315. 

VE’ET DINAH (46:15) = and to Dinah. the fact that there is no offspring attached to Dinah here 

proves she did not have a daughter, Asenath, which is a rabbinic legend to avoid Joseph from 

marrying a “shiksa.”  Dinah had not arrived in Egypt until now, so she could not have been there 

decades earlier to give birth to Asenath who is listed as the daughter of the priest of On. I think if 

a Hebrew girl like Dinah married a pagan priest to give birth to Asenath the text would say so, as 

it did in the case of Joseph marrying Asenath herself. The count remains the same. However, 

there are only thirty-two names directly listed and the end number is thirty-three. As we just saw 

above, the person for name #33 is Jacob. 
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VE’SERACH (46:17) = and Serach. What is interesting about this lady is how the rabbis treat 

her in the tradition. There is a tendency to take names that only appear a handful of times without 

context and link them to a greater story. The Lilith story, for example, only came about because a 

“night creature” or “screech owl” was listed in Isaiah without any other details, so the rabbis 

provided them. In much the same way, this unknown lady Serach is given credit for telling Jacob 

that his son Joseph is still alive. Targum Jonathan and some other important sources say Serach 

was granted immortality for doing so! Now maybe it’s just me but I can think of quite a few 

other Biblical figures more worthy of getting immortality than her! Plus the Torah says directly 

that Joseph’s brothers told Jacob that Joseph was still alive. 

YOTSEY MIRECHO NAVAD (46:26) = those who came forth from Jacob’s thigh. As we saw 

before, the thigh is a euphemism for the male reproductive organ and “thigh covenants” relate to 

that imagery as well. This means the members in Jacob’s immediate family: sons, grandsons and 

the like. It does not count the wives of his sons in this case as the text clearly says.  

KI TO’AVAT MITZRAIM KOL-ROE TSON (46:34) = since all shepherds are taboo in 

Egypt. One reason was that as we saw last week Egyptians don’t eat sheep and Hebrews do.  

Another reason, from Moshe’s perspective as the writer of Genesis, may have to do with the 

designation of the name of their recently ousted enemies the HYKSOS. According to the 

historian Josephus—and this is hotly contested among scholars now—the derivation of the word 

HYKSOS is “Shepherd Kings” from HYK (shepherd) and SOS (rulers).  

Modern scholars, including me, suggest HEKU SHAASU (foreign princes) may be closer to the 

real meaning. However, even if the Shepherd Kings meaning was not the right one, scholars 

could still theorize that shepherds REMINDED the Egyptians of the Hyksos.  

The problem with the “Shepherd Kings” idea for me though is that it assumes Joseph’s pharaoh 

was from the New Kingdom—from the Thebans who kicked the Hyksos out and took over the 

nation again. I still maintain this is a Hyksos king and therefore the prohibition on eating sheep 

makes more sense for why shepherds were taboo. The Hyksos made every effort to duplicate 

Egyptian beliefs and sensibilities although there were rumors the Hyksos, while clinging to the 

same gods as the Thebans, worshipped Set instead of Amun-Ra as chief deity. To put that in 

modern terms, which was the Theban equivalent of devil worship.  

UMIKTSEH ECHAV LAKACH CHAMISHAH ANASHIM VAYATSIGEM LIFNEY 

FAROH (47:2) = and he (Joseph) selected from his brothers five men and presented them before 

Pharaoh. For those of you who are familiar with my Bible math studies, you know that five is the 

number of Torah or instruction, one for every book of Moshe. Now five brothers are chosen 

literally to give information or instruction before Pharaoh. Also of course five senses instruct us 

throughout our lives, five fingers and five toes help each hand and foot, and so on. 

Note on Genesis 47:4: Another important occurrence of the “land of Goshen” which again is a 

district, not a city as we would think of one today. It’s more like a neighborhood attached to a 

major city but retaining its own distinctiveness, like a Chinatown, Little Italy, and so on. The 

reason the proposal of settling “shepherds” there was agreeable to Pharaoh is because it was a 
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Jewish section of Avaris and therefore there would be no issues with shepherds living there 

amongst their own sheep-eating people. 

VAYOMER YA’AKOV ET-PAROH YEMEH SHNEH MEGURAY SHLOSHIM U’MEAT 

SHANAH (47:9) = and said Ya’akov to Pharaoh, the days of my wandering through life have 

been 130 years. The word for “wandering” is meant to dovetail with Deuteronomy 26:5 that he 

was “a wandering Aramean.” 

BE’ERETZ RAMSES (47:11) = land of Rameses. This is used by some liberal historians to 

link Pharaoh Rameses the Great to the Exodus, saying that RTG did massive building in his 68 

year long reign. While this is true, Rameses was a general designation long before it became the 

official name of several Pharaohs, of which RTG wasn’t even the first one to have that name, but 

the second one. SE RA (son of Ra) is one form of Rameses and is the “praenomen” of most 

pharaohs or the beginning part of a title like “sir/lord” that preceded the royal cartouche oval that 

bears their actual king-name.  

It is far more likely, almost certain in my view, that BE’ERETZ RAMESES was simply naming 

the area after the sun-god, meaning RA-MESES (child of Ra, origin of Ra, etc.). Moshe’s name 

actually is a word play on MESES (child of, from) in addition to meaning “drawn from water.” 

Moshe’s adopted mother, as we saw last week, is called TEHUTI-MES (Thermuthis) by 

Josephus with the MES also meaning “child of.” 

ERETZ MITZRAYIM VEERETZ KENA’AN (47:13) = land of Egypt and the land of 

Canaan. To have a famine affect both places was very rare. Canaan depended on the rains but 

Egypt had the Nile which was a completely different weather system and much more reliable 

than what Canaan had. This must have been a truly deep and devastating famine for both areas to 

be so adversely affected.  

Special Section:  This is my recent commentary on what Joseph does next, showing how he 

does good by doing well: 

Now there was no bread in all the world, for the famine was very severe; both the land of Egypt 

and the land of Canaan languished because of the famine. Joseph gathered in all the money that 

was to be found in the land of Egypt and in the land of Canaan, as payment for the rations that 

were being procured, and Joseph brought the money into Pharaoh's palace.  

  

And when the money gave out in the land of Egypt and in the land of Canaan, all the Egyptians 

came to Joseph and said, "Give us bread, lest we die before your very eyes; for the money is 

gone!"  

 

And Joseph said, "Bring your livestock, and I will sell to you against your livestock, if the 

money is gone."  So they brought their livestock to Joseph, and Joseph gave them bread in 

exchange for the horses, for the stocks of sheep and cattle, and the asses; thus he provided them 

with bread that year in exchange for all their livestock.  

 

And when that year was ended, they came to him the next year and said to him, "We cannot hide 

from my lord that, with all the money and animal stocks consigned to my lord, nothing is left at 
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my lord's disposal save our persons and our farmland. Let us not perish before your eyes, both 

we and our land. Take us and our land in exchange for bread, and we with our land will be serfs 

to Pharaoh; provide the seed, that we may live and not die, and that the land may not become a 

waste."   

 

So Joseph gained possession of all the farm land of Egypt for Pharaoh, every Egyptian having 

sold his field because the famine was too much for them; thus the land passed over to Pharaoh. 

(Genesis 47:13-20 1985 JPS Tanakh) 

 

Joseph shows us the right kind of commerce! He helps his customers in a time of need. Then he 

manages to gain a diverse portfolio of his own (again livestock, land and currency) by simply 

allowing flexible payment terms for the mutual benefit of all. Today’s hedge fund managers 

CEOs could learn a lot from Joseph! 

 

VE’ET HA’AM HE’EVIR OTO (47:21) = And (Joseph) moved the people to the cities. This is 

because they had to give up their own land in exchange for the food they needed to survive.  

VEHAYINU AVADIM LE-FAROH (47:25) = and we will be servants/slaves of Pharaoh. Uh, be 

careful what you wish for… 

AD HAYOM HAZEH (47:26) = until this day. This is from the perspective of Moshe who is 

writing Genesis. The command Joseph gives is in force until the Exodus takes his people out of 

Egypt. It also means that Moshe is enshrining said command in his overall corpus. 

 

Haftorah portion: Ezekiel 37:15-28 and discuss common themes with the Torah portion.  

 

16-25. Ezekiel is now asked to perform a symbolic act signifying that a historic, centuries-long 

breach will be healed. King Solomon was succeeded by his son Rehoboam, who alienated much 

of the nation. He was challenged by Jeroboam ben Nebat, who was accepted as the leader of the 

ten northern tribes. They seceded from the Davidic kingdom and crowned Jeroboam as their king 

(see II Kings Ch. 12). Under him, the Ten Tribes were led into idolatry and, as a result, in the 

books of Kings and Chronicles, drifted from one spiritual and military disaster to another, until 

all ten tribes were exiled and lost to the nation. Now Ezekiel was given a prophecy that the 

breech would be healed and the nation reunited under the Davidic dynasty of King Messiah. – 

Artscroll: The Milstein Edition of the Later Prophets (Ezekiel), p. 295. 

 

16. For Judah and for the Children of Israel, his comrades, i.e., the tribe of Benjamin, whose 

territory was adjacent to Judah. When the Ten Tribes seceded, Benjamin remained loyal to 

Rehoboam, the Davidic king, and remained attached to Judah (see 1 Kings 12:21). Our verse 

refers to Benjamin as the Children of Israel, [Judah’s] comrades (Rashi; Radak; Metzudot). It 

may be the verse refers to Benjamin as synonymous with Israel because their loyalty to Judah 

was the proper course that should have been followed by the entire nation. Artscroll: The 

Milstein Edition of the Later Prophets (Ezekiel), p. 295. 

 

My comments: With all due respect to the amazing people at Artscroll, something seems 

wanting in their commentary here, and that is that Rehoboam was a terrible king who in large 

measure got what he deserved. Even if that was not the case however, it was Father Yah who 



11 | P a g e  

 

commanded the Ten Tribes be taken away from Solomon’s son to punish Solomon for the 

flagrant idolatry of his last twenty years in power (1 Kings 11:31-37), so it was not the correct 

course for the Ten Tribes to overlook Rehoboam’s failings. Rather, it was Father Yah’s will that 

what was divided on that day would be reunited in the prophetic future. But how can the Ten 

Tribes be wrong for doing what Father Yah commanded their leader Jeroboam to do? In fact, 

Jeroboam’s sin was not taking the Ten Tribes, but instead turning against Father Yah by 

worshipping other gods. For that reason, Jeroboam also lost his protection, because he did not do 

the other portion of what he was told (1 Kings 11:37-38; 13:33-34). 

 

VERKARAV OTAM ECHAD (37:17) = Join them together in one stick. First Ezekiel will put 

the two together in his hand, but they are not really one until Abba YHWH does the joining 

through His servant David and, by extension, Yeshua, who gets the staff later as these 

subsequent notes show. 

 

VECHA’ASHER YOMERU ELEYCHA BNEY AMECHA LEMOR HALO TAGID LANU 

MAH’ELEH LACH (37:18) = the children of your people will say to you: Will you not tell us 

what you mean by these? The implication here is that Abba YHWH is directing the conversation 

because the topic is embarrassing. This is also why He uses the sticks as an introduction because 

it’s not easy for Judah to admit he let his brother go into paganism nor for Ephraim to admit he 

shouldn’t have done this in the first place. 

 

HINEH ANI LOKEACH ET-ETZ YOSEF ASHER BE-YAD EPRHAIM VESHIVTEY 

YISRAEL CHAVERAV VENATATI OTAM ALAV ET-ETZ YEHUDAH VA’ASITIM 

LE’ETZ ECHAD VEHAYU ECHAD BEYADI (37:19) = Behold I will take the stick of Joseph 

that is in the hand of Ephraim  and the tribes of Israel that are his companions, and put it together 

with the stick of Judah, form one stick THAT IS ONE IN MY HAND. See the note below as 

well to reinforce this point. Neither Judah nor Ephraim rules. This One Stick is in Abba 

YHWH’s hands and He will in turn hand it over to Yeshua His Son.  

 

VEAVDI DAVID MELECH ALEYHEM VE’ROEH ECHAD YIHYEH (37:24) = My servant 

David will rule over them and they will have one shepherd. This is incredibly important to 

understand when discussing the Stick of Judah and the Stick of Ephraim coming together, 

because when they do become one stick it means NEITHER JUDAH NOR EPHRAIM RULES, 

only the Shepherd from David rules, as that One Stick becomes a staff in the hands of Yeshua 

our Master.  

 

23. They will no longer be contaminated with their idols and with their abhorrent things and 

with all their sins. So important is the unity discussed in the previous verses that it is a 

prerequisite for the declaration of this verse that They will no longer be contaminated with their 

idols, etc. Abarbanel cites a Midrash that when the people of Israel rebelled and cast off the 

authority of the Davidic kingdom, they also cast off the yoke of the kingdom of Heaven. 

Accordingly, only when the entire nation accepts the kingdom of David will it again accept the 

yoke of Heaven and no longer be contaminated with their idols, etc. At that point, they will be a 

nation to Me, and I will be a God to them. Artscroll: The Milstein Edition of the Later Prophets 

(Ezekiel), p. 297. 
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24. My servant David will be king over them. Messiah, the king of the united Israel, will be a 

scion of the House of David (Metzudot), who is referred to here as David, because he will be heir 

to David’s legacy (Radak), much as the kings of Egypt were all called Pharaoh and later, 

Ptolemy (Abarbanel).Alternatively, this is an allusion to revivification of the dead. King David 

will be brought back to life, and it will indeed be he who will be king in the Messianic era 

(Radak). Artscroll: The Milstein Edition of the Later Prophets (Ezekiel), p. 297. 

 

My comments: So you can believe that David will be risen from the dead 3,000 years after he 

died but can’t believe Messiah Yeshua was risen from the dead after just three days and three 

nights according to prophecies King David himself gave? Just making sure I didn’t miss 

anything. 

 

25. They will dwell on the land that I gave to my servant Jacob. Although the land was given to 

Abraham and Isaac as well, Jacob is singled out because the land given to him was boundless, as 

Hashem assured him (Genesis 28:14): And you shall burst out westward, eastward, northward 

and southward—without any limit or border (Rashi; Malbim; see Shabbat 118 a-b). Artscroll: 

The Milstein Edition of the Later Prophets (Ezekiel), p. 298. 

 

My comments: A very keen observation, but it needs some refining I believe. The borders of the 

land of inheritance were already established for Abraham and Isaac and confirmed with the 

campaigns of Joshua and afterwards. However, this part about the descendants of Jacob going 

forth in all directions, as the dust of the earth as Torah says, is not about Israel conquering 

everywhere the dust is but being present in all the lands that have dust, which is to say, every 

corner of the planet. This is an important distinction because even though Israel’s borders extend 

to the Nile and to the Euphrates, they do not extend further in terms of what they rule. Rather, 

they are in those other lands as a witness to the Torah so they can teach it to the nations. 

 

Note about Ezekiel 37:25-28: After dealing with the ultimate influence of Israel across the 

world, the prophet shifts back to the actual land of Israel proper. In two places (verses 27 and 28) 

the place where the Sanctuary is said to be is in their exact geographic center. The word used 

here is tavek which is not merely “in the midst” but when dealing with land or architecture 

means precise geographic center. For example, the cities of Levites are the overall length of 2000 

cubits with a special section of 1000 cubits in the exact center (Numbers 35:5). Similarly, 

Samson was placed between the columns that centrally supported the Dagon Temple, making it 

possible for him to bring the whole structure down (Judges 16:29). 

 

The reason this point matters is that all the Temples, from Solomon to Ezekiel’s, are supposed to 

share the same exact piece of real estate of a mountainous region in the exact geographic center 

of Jerusalem. This is also known as “the land of Moriah” (Genesis 22:2) and “Zion.” Today we 

also call this area of Jerusalem by what the Scripture gives us as Zion’s other name: The City of 

David (2 Samuel 5:7, 1 Chronicles 11:5)!2 Psalm 133:3 also refers to “the mountains of Zion” in 

 
2 In case anyone is curious, the references that talk about the Ark being taken out of the City of David and to the 

Temple on Mount Moriah (1 Kings 8:1, 2 Chronicles 5:2) have been taken out of context. Mount Moriah, where the 

Temple is located, is also part of the City of David because the Temple and mountain are repeatedly located 

precisely “in Zion” (Psalm 74:2-7, 78:68, 84:7-12, 87:2-7). As a result, the Ark is simply taken out of the residential 

part of the City of David and brought up to the mountain that is attached to it. 
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the plural, which includes Moriah, where the Temple is. Finally, the Talmud tells us how 

centrally the Temple is supposed to be located within Jerusalem: 

 

As the navel is set in the center of the human body, so is the land of Israel the navel of the 

world, situated in the center of the world, and Jerusalem in the center of the land of 

Israel, and the sanctuary in the center of Jerusalem, and the holy place in the center 

of the sanctuary3, and the ark in the center of the holy place, and the foundation stone 

before the holy place, because from it the world was founded. - Midrash 

Tanchuma, Qedoshim, 10:1-2 

 

The bottom line is this: The City of David is in the exact geographic center of Jerusalem, 

centrally located amongst the mountains of Jerusalem in the midst of “Zion,” but the traditional 

Temple Mount is not even close to the center point of Jerusalem but in the northeastern corner of 

the city. 

 

Finally, 1 Maccabees, written about 125 BCE, also confirms these accounts about the Temple 

inside the City of David: 

 

[The pagans] then rebuilt the City of David with a great strong wall and strong 

towers and made this their Citadel. There they installed a brood of sinners, of 

renegades, who fortified themselves inside it, storing arms and provisions, and depositing 

there the loot they had collected from Jerusalem; they were to prove a great trouble. It 

became an ambush for the sanctuary, an evil adversary for Israel at all times. They 

shed innocent blood all-round the sanctuary and defiled the sanctuary itself. (1 

Maccabees 1:33-37 NJB) 

 

The people in the Citadel at the time were blockading Israel round the sanctuary 

and were taking every opportunity to harm them and to support the gentiles. (1 

Maccabees 6:18 NJB) 

 

'It has fallen to him in his time to expel the foreigners from his country, including those 

in the City of David in Jerusalem, who had converted it into a citadel for their own 

use, from which they would sally out to defile the surroundings of the sanctuary and 

to violate its sacred character; to station Jewish soldiers there instead for the security of 

the country and the city; and to heighten the walls of Jerusalem; (1 Maccabees 14:36-37 

NJB) 

 

Renewed Covenant portion: Yochanan 10:11-19 

 

John 10:11 

 

Aph (Gwynn, A Select Library of Nicene and Post Nicene Fathers of the Christian Church , p. 

384): “The good shepherd gives himself for the sake of his sheep.” Also Ephr-DC: “The good 

 
3 The Talmud, written in Aramaic, uses the Aramaic cognate for tavek, which is b’metzia. See Aramaic Revelation 

7:15-17 for this precise context of features centrally located within the Temple, especially the “fountains of living 

water” that Messiah leads the believers to. 
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shepherd gives his life for the sake of his flock” (McCarthy, p. 235). The word naphshah (Heb. 

nefesh), can be translated as either “self,” or “soul” or “life.”  

 

John 10:17 

 

Aph (Gwynn, A Select Library of Nicene and Post Nicene Fathers of the Christian Church,  p. 

384): “And again he said, ‘I  have other sheep and I must bring them also here. And the whole 

flock shall be one, and one shepherd, and My Father because of this loves me; that I give myself 

for the sake of the sheep.’”   

 

In another place, Mar Aphrahat’s quote of “I and my Father are one” is identical to the Peshitta 

except with the addition of a dalet proclitic preceding the first word and meaning “that.” Still, 

Mar Aphrahat definitely prefers the Peshitta reading over and against OSS, but the line is not 

preserved in OSC. See William Wright, The Homilies of Aphraates the Persian Sage, p. 120. 

 

Torah Question of the Week:  

What is the common thread between Joseph’s beginning in Egypt, Jacob’s end in Egypt 

and a great Biblical disaster? 

 

PART 4: Q&A AND SUMMARY 

 

Torah Question of the Week: 

What is the common thread between the start of Joseph’s adventure, Jacob’s end in Egypt 

and a great Biblical disaster? 

 

The answer is the number 17. Joseph is 17 years old when he is first kidnapped with the 

intention of going to Egypt. His father Jacob sojourns in Egypt during the last 17 years of his 

life. Similarly the Flood begins on the 17th day and the ark rests on the mountains of Ararat 

also on the 17th day. 

 

STUDY QUESTIONS FROM LAST WEEK’S PORTION (Mikkets)  

 

1) What is the main difference in the level of the prophetic gifts and dream interpretation 

between Joseph and the prophet Daniel? 

 

Joseph hears from Abba YHWH and repeats dreams, but the dreams Joseph interprets are 

linear and well-remembered by the dreamer. They both follow the same sequence also. 

However Daniel has to first remember the dream and then interpret it, and even for the 

soothsayers of Babylon it is very difficult to do this. 

 

2) Both Daniel and Joseph are also united in a common cause that is the impetus for their gifts 

to manifest. What is that common cause? 

 

In a phrase, the common cause is the saving of innocent lives. Joseph’s dream interpretations 

will save the lives of those caught up in famine while Daniel will save the lives of every 

soothsayer who could not recover and interpret the dreams of the king of Babylon. 
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3) Joseph is given Asenath for a wife, and she is called a “priestess of On,” which is a city in 

Egypt. What is the significance of the city of “On” and how might it suggest the kind of 

knowledge the Hebrews are about to have access to, assuming they don’t know about it 

already? 

 

On is also known as Heliopolis or the City of the Sun and it was a major center of Ra 

worship as well as the center of astronomical research for the ancient Egyptians. 

 

4) Who is the other great Biblical figure that, at least according to extra-biblical literature, 

which was inextricably linked to the city of On for similar reasons as the previous answer 

indicated? 

 

The answer is Moses who, according to Josephus, also spent a lot of time in Heliopolis: 

 

But when these men were gotten into it, and found the place fit for a revolt, they 

appointed themselves a ruler out of the priests of Heliopolis, whose name was Osarsiph, 

and they took their oaths that they would be obedient to him in all things. He then, in the 

first place, made this law for them, that they should neither worship the Egyptian gods, 

nor should abstain from any one of those sacred animals which they have in the highest 

esteem, but kill and destroy them all; that they should join themselves to no one but to 

those that were of this confederacy. (Against Apion, 1:238-239) 

 

It was also reported that the priest, who ordained their polity and their laws, was by birth 

of Heliopolis, and his name Osarsiph, from Osiris, who was the god of Heliopolis; but 

that when he was gone over to these people, his name was changed, and he was called 

Moses.'' (Against Apion, 1:250) 

 

He says further, that ``the people of Jerusalem came accordingly upon the Egyptians, and 

overthrew their cities, and burnt their temples, and slew their horsemen, and, in short, 

abstained from no sort of wickedness nor barbarity:  265 and for that priest who settled 

their polity and their laws,'' he says, ``he was by birth of Heliopolis, and his name was 

Osarsiph, from Osiris the god of Heliopolis; but that he changed his name, and called 

himself Moses.'' (Against Apion, 1:264-265) 

 

5) Why does Mar Tzephania (St. Stephen/Astaphanos) in Acts 9:15 say “they were carried over 

into Shechem” when Jacob was not buried in Shechem, but near Hebron, in Machpelah? Also 

it was Jacob who purchased land from the sons of Hamor, not Abraham, so is this a 

contradiction? 

 

I like Matthew Henry’s explanation, reproduced here: 

 

Jacob and his sons died in Egypt (v. 15), but were carried over to be buried in Canaan, v. 

16. A very considerable difficulty occurs here: it is said, They were carried over into 

Shechem, whereas Jacob was buried not in Shechem, but near Hebron, in the cave of 

Machpelah, where Abraham and Isaac were buried, Gen. l. 13. Joseph's bones indeed 

javascript:BwRef('Act%207:15')
javascript:BwRef('Act%207:16')
javascript:BwRef('Act%207:16')
javascript:BwRef('Gen%2050:13')
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were buried in Shechem (Josh. xxiv. Thirty-two), and it seems by this (though it is not 

mentioned in the story) that the bones of all the other patriarchs were carried with his, 

each of them giving the same commandment concerning them that he had done; and of 

them this must be understood, not of Jacob himself. But then the sepulchre in Shechem 

was bought by Jacob (Gen. xxxiii. Nineteen), and by this it is described, Josh. xxiv. 32. 

How then is it here said to be bought by Abraham?  

 

Dr. Whitby's solution of this is very sufficient. He supplies it thus: Jacob went down into 

Egypt and died, he and our fathers; and (our fathers) were carried over into Shechem; 

and he, that is, Jacob, was laid in the sepulchre that Abraham brought for a sum of 

money, Gen. xxiii. 16. (Or, they were laid there, that is, Abraham, Isaac, and Jacob.) And 

they, namely, the other patriarchs, were buried in the sepulchre bought of the sons of 

Emmor, the father of Shechem. 

 

My comments: In other words, Jacob and his sons were carried over to Shechem and buried 

there. Then, the coffins of Abraham and others that WERE at Machpelah were brought from 

Hebron and re-interred at Shechem. It was these COFFINS that were bought as part of the 

burial agreement that Abraham had with the sons of Heth, transferred by Jacob to the other 

location at Shechem via his agreement with Chamor. 

 

Bonus Teaching: The Lost Biography of Jacob 

Note: It’s a good idea to have these notes at the ready while I discuss this topic. 

 

 
 

First in 1930 and again in 1969, two scarabs were found with a familiar name: Ya’akov Har. The 

name is clearly Hebrew and is identical to that of Abraham’s grandson, Jacob. Eventually, a total 

of twenty-seven scarabs with “Jacob-Har” were found, in Egypt and Canaan. 

javascript:BwRef('Jos%2024:32')
javascript:BwRef('Gen%2033:19')
javascript:BwRef('Jos%2024:32')
javascript:BwRef('Gen%2023:16')
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The archaeologist who found the Sheqmona Scarab (near Haifa, Israel) bearing Jacob’s name in 

1969, dated it to no later than 1730 BCE—however in more recent years this has been severely 

challenged as too early. The debate has raged as to if Jacob is a 14th or 15th dynasty ruler. 

 
 

As you can see, all three scarabs have the same “swirl” design characteristic of Khyan’s reign. 

Center and right scarabs put the royal name in an oval “cartouche” while the left scarab of Jacob 

has no cartouche. This may be because Jacob’s promotion by Pharaoh at first was unofficial, and 

then later it was confirmed.  

 

In a moment, we will see evidence from the Scripture that may point to Jacob being promoted by 

this very same Pharaoh, known as Khyan!  

 

Currently though in Egyptology there is an ongoing debate as to where the 14th Dynasty ruled 

from and whether Jacob was counted as 15th or 14th dynasty. Here is one discussion of the 

controversy: 

 

Supporting evidence for the 15th dynasty affiliation of King Yaqub-Har by the close 

stylistic similarity between his scarabs and the scarabs of King Khyan…[These factors] 

argue for a close chronological proximity between Yaqub Har and Khyan and against 

Ryholt’s assigning of Yaqub Har to the 14th dynasty. 

 

Daphna Ben-Tor, Sequence and Chronology of 2nd Intermediate Period Royal-Name 

Scarabs, based on excavated series from Egypt and the Levant in Marée: The 2nd 

Intermediate Period (13th-17th Dynasties). Current Research, Future Projects. Leuven-

Paris-Walpole 2010, (Orientalia Lovaniensia Analecta 192) pp. 96-97.  
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The Danish Egyptologist Kym Ryholt believes that the 14th Dynasty was an independent 

offshoot which ruled from Thebes, while Ben-Tor and others, who think Jacob is 15th Dynasty, 

believe the 14th Dynasty was in Avaris and subjugated to the Hyksos 15th Dynasty. 

 

In carefully researching the matter independently, I have concluded both camps are at least 

partially correct. Ryholt is correct when he identifies Jacob as belonging to the 14th Dynasty 

while Ben-Tor and her school are correct that the 14th Dynasty was headquartered at Avaris, not 

Thebes, and was subservient to the 15th. In this way the archaeology and the Scripture perfectly 

match, as even the “double swirl” motif that is a hallmark of the 15th Dynasty ruler Khyan is 

replicated exactly on the Jacob scarab. 

 

As we also saw last week, the 15th Dynasty Hyksos had only six kings over a period of 108 years 

according to the Turin Canon list. We also saw last week how to recover those kings in terms of 

overall chronology of Joseph’s life, so I won’t repeat that exercise here. 

 

However, it is important to note one aspect of this chronology, in that the first king of this 

dynasty, Sakir-Har, elevated Joseph to be vizier and manage the grain in surplus years as a guard 

against future famine.  

 

Sakir Har though will die before the years of plenty are finished (year 5) and Prince Khyan will 

then become pharaoh for the next 35 years, including the time for the rest of Jacob’s life. So now 

mainstream Egyptology is pointing to Khyan as being the one who elevated one “Ya’akov Har” 

to a position of power. But if Ya’akov Har is the Biblical Jacob, how does Scripture  

confirm his elevation to be a vassal king? Part of that answer is in Genesis 47:5-6: 

 

Then Pharaoh said to Joseph…"The land of Egypt is at your disposal; settle your father 

and your brothers in the best of the land, let them live in the land of Goshen; and if you 

know any men of power (anashi chayil/ ִיל י־ַחַ֔  among them, then set them up as my (ַאְנשֵׁ

princes (va’shemtam sari/י ֵ֥ רֵׁ ם שָׂ ָּ֛  over my livestock." (Genesis 47:5-6-personal (ְוַשְמתָׂ

translation) 

 

My translation here is being very literal. Usually translated as “capable men,” anashi chayil does 

actually mean “powerful men” and the Hebrew word sar can indicate particularly a prince 

(Hosea 3:4), a general (Judges 4:2) or someone in charge of 1,000 men (Exodus 18:21). The two 

terms amplify each other and point to a “prince” reading. 

 

But whether competent men or princes, either can still easily lead to Jacob becoming a vassal 

king. The king would need “powerful men” not just to raise cattle but to protect them and 

manage the servants on that land. So who else would Joseph elevate other than his own father? 

 

Genesis 47:34 also says, “shepherds are loathsome to the Egyptians,” and this is the 

occupation of Jacob’s family. And with other Semitic shepherds escaping famine from Canaan 

streaming into Egypt, it makes perfect sense for Jacob to be put in charge of settling them in 

Goshen.  
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As Jacob proves himself to be effective managing Goshen, the next step would be to put him in 

charge of Avaris, of which Goshen is a part of. Then, during the next 17 years, scarabs of 

“Ya’akov Har” are not just found in Egypt, but in Canaan also, showing increased trade 

between the two nations. 

 

Pharaoh Khyan may have then promoted Jacob to be his emissary into Canaan—making perfect 

sense since Jacob was from there and had extensive contacts there Pharaoh could use. Jacob 

may then have become a vassal king and earned the right to have his name in a royal 

cartouche. We know vassal kings were elevated this way at this time: 

Egypt was divided into districts, and the fields and produce of every district were 

assessed for taxes. Each district (nome) was divided into provinces with 

a nomarch administering the overall operation of the nome, and then lesser 

provincial officials, and mayors of the towns operating in lesser and lesser spheres of 

authority. Rather than trust a nomarch to accurately report his wealth to the government, 

the king would personally visit each nome and collect the taxes himself. The Shemsu 

Hor thus became an important annual (later bi-annual) event in the lives of the Egyptians. 

Oil, beer, ceramics, livestock, and every other kind of commodity would be taxed, but the 

most important was the tax on grain. - https://www.ancient.eu/article/1012/ancient-

egyptian-taxes--the-cattle-count/ 

Nomarch→Joseph 

Mayor of Goshen→Jacob 

 

Then when Jacob dies, Joseph orders his body embalmed (Genesis 50:1-2). Jacob’s body is dried 

out over 40 days and the Egyptians themselves mourn him 70 days—honors that are usually only 

reserved for royalty and the highest officials. The fact that Egypt also mourns Jacob points to 

Jacob’s high status. And there’s more: 

 

And Yosĕph went up to bury his father. And with him went up all the servants of 

Pharaoh, the elders of his house, and all the elders of the land of Mitsrayim, and all 

the house of Yosĕph, and his brothers, and his father’s house. Only their little ones, and 

their flocks, and their herds they left in the land of Goshen. And there went up with him 

both chariots and horsemen, and it was a very great company. And they came to the 

threshing-floor of Ataḏ, which is beyond the Yardĕn, and they lamented there with a 

great and very heavy lamentation. And he observed seven days of mourning for his 

father. And when the inhabitants of the land, the Kenaʽanites, saw the mourning at 

the threshing-floor of Ataḏ, they said, “This is a grievous mourning for the 

Mitsrites.” That is why its name was called Aḇĕl Mitsrayim, which is beyond the 

Yardĕn. (Genesis 50:7-11-The Scriptures 1998) 

 

Everything about this funeral procession screams royalty for Jacob! To have Pharaoh’s own 

leading officers mount a large expedition of chariots along with Joseph and his family into 

Canaan itself speaks of Jacob’s high rank among the Hebrews and the Egyptians alike. The 

funeral party is in fact so large that the locals are amazed and name the burial spot after it! 

 

https://www.ancient.eu/article/1012/ancient-egyptian-taxes--the-cattle-count/
https://www.ancient.eu/article/1012/ancient-egyptian-taxes--the-cattle-count/
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To sum up this part, everything we have seen in Egyptian history about Ya’akov Har 

matches Biblical details about the patriarch Jacob. Not only is Jacob invested with power and 

elevated much like his son Joseph was, he is also given an Egyptian name, like Joseph’s 

“Zaphenath Panea.”  
 

Joseph’s Egyptian name, also as we saw last week, relates to a goddess named Neth. Joseph’s 

name means, “Neth speaks life” because she is the mother of the sun god who blesses the crops 

Joseph is storing.  

 

But Jacob is named Meruserere, which means, “strong is the love of Re.” He and Joseph had no 

choice in this—it was how the Egyptians identified them. Scripture may even have a reason this 

name was chosen for Jacob: 

 

And [Joseph] dreamed still another dream and related it to his brothers, and said, “See, I 

have dreamed another dream, and see, the sun and the moon and the 11 stars bowed 

down to me.” And he related it to his father and his brothers. And his father rebuked him 

and said to him, “What is this dream that you have dreamed? Will I, your mother and 

your brothers, indeed come to bow down to the earth before you?”  

(Genesis 37:9-10) 

 

Jacob himself interpreted the dream as him being the sun, Rachel being the moon and the other 

brothers being the eleven stars. Therefore, from an Egyptian viewpoint, a great leader who 

equates himself with the sun should be named after their sun god, Re (also known as Ra). 

This is also why, even before Jacob’s name is given “official royal treatment” by being put in an 

oval, the title “son of Ra” is still inscribed on the first scarab. 

 

It is also important to note that the name inside the oval is the birth name of the person, not the 

new name they get as a new king! Finally, Jacob’s title HAR also relates to Biblical data. 

Meaning “the mountain” and may be referring to the Jacob’s settling in Shechem, an area 

surrounded by mountains. HAR is also the title used by the first Hyksos king, Sakir-Har, 

confirming its meaning as a kind of leader. In fact, even the word “Hyksos” in Egyptian literally 

means “mountain people,” which is yet another linkage to Semites in Canaan. 

 

If so, it might also explain why Josephus makes the mistake of linking the expulsion of the 

Hyksos kings from Egypt with the Exodus as the same event because when he turned to Egyptian 

records he found some of this same evidence and simply assumed Jacob’s children were kicked 

out after ruling in Goshen! 

 

STUDY QUESTIONS TO BE ANSWERED NEXT WEEK 

 

1) What does this portion teach us about the after-life? 

 

2) With Joseph now staying in Egypt, who is the favored son of the tribe now? 

 

3) Once you know the answer to #2, how are things different from when this used to be a 

problem earlier? 
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4) Yeshua says “I AM the Good Shepherd” but never “I will be the Good Shepherd for all 

time.” Why?  

 

5) How do what seems to be a temporary arrangement/command of Joseph’s become a 

binding principle in the Torah later in three places and with three different applications? 

 

Torah Thought for the Week: 

Joseph and the Amazing Technicolor….Divination Cup? 

 

Right at the end of Mikkets we have Joseph make a very odd statement that reverberates deeply 

into the events of this portion of Vayigash: 

 

They had just gone out of the city, and were not far off, when Joseph said to his house 

steward, "Up, follow the men; and when you overtake them, say to them, 'Why have you 

repaid evil for good? 'Is not this the one from which my lord drinks and which he indeed 

uses for divination? You have done wrong in doing this.'"  So he overtook them and 

spoke these words to them. (Genesis 44:4-6 NAU) 

 

Last week I offered one explanation for this utterance, which was Joseph doing a little over-

acting as a pagan Egyptian leader. “Don’t you know that I—SOB, SNIFF—need my little cuppie 

to—(insert dramatic gesture here)—do divination?” We have seen Joseph’s propensity for being 

overly dramatic and a bit of a prankster, so it is perfectly consistent to think the story starts and 

ends there. That cup is just like the thousands of others he has in his treasury. End of story. 

 

Or is it? You see, sometimes we need to go deeper and explore certain issues even if we think we 

have that incident “in the bag” in terms of our interpretation. And it’s the cup in Benjamin’s bag 

that has caught my attention. 

 

Here’s why. First, we have a principle most of you know called the rule of first mention. In this 

case, not only is the silver cup mentioned the first time here—actually two lines above in 44:2—

it is also the ONLY TIME the word “silver cup” appears in Scripture. More than that, from the 

earliest times Judaism has used silver cups to bless weddings and special meals, like Pesach. We 

call these KIDDUSH cups—Set-Apart cups—and this is the only place this idea could have 

come from and yet it is used for DIVINATION which, as I am sure you know, is a forbidden 

practice! Let’s see this: 

 

 ‘Do not eat meat with the blood. Do not practice divination or magic. (Leviticus 19:26, 

The Scriptures 1998) 
 

“Let no one be found among you who makes his son or his daughter pass through the fire, 

or one who practices divination, or a user of magic, or one who interprets omens or a 

sorcerer, or one who conjures spells, or a medium, or a spiritist, or one who calls up the 

dead. For whoever does these are an abomination to יהוה, and because of these 

abominations יהוה your Elohim drives them out from before you. Be perfect before יהוה 

your Elohim. (Deuteronomy 18:10-13, The Scriptures 1998) 
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So Moshe is pretty clear here, and yet he is also writing Joseph’s story. It seems very odd then 

that Moshe neither criticizes Joseph for doing divination (if he did), nor does he explain that such 

was forbidden later but okay for Joseph. Moshe doesn’t even say something like “But Joseph 

was pretending only because he knew the practice was an abomination before Abba YHWH.”  

We may not ever know the exact reasoning Moshe had, but we can follow some clues to find a 

beautiful spiritual lesson.  

 

That’s the amazing thing about Scripture to me. You can follow a path that is totally “wrong” 

and yet it still leads you to that which is right; that lesson Abba YHWH wanted you to have in 

the first place. Therefore, let me say this at the outset, I don’t think we can “prove” whether 

Joseph practiced divination in reality, either to interpret visions he was having in Egypt at that 

time or previously as a teenager in Canaan, and the cup may not even be needed if Abba YHWH 

intended Joseph to interpret dreams without it. But I do think, in this case, it bears good spiritual 

fruit to speculate for a moment on the question, so long as it is clear it is just that, speculation. So 

let’s go “In Search Of…Joseph’s Cup.” This essay portion’s purpose is to suggest an answer to a 

mystery, but not necessarily the only answer. 

 

DATELINE: SHECHEM, CANAAN. As our speculative drama opens, Jacob, Joseph’s father, 

makes a very interesting decision: 

 

And Yaʽaqoḇ said to his household and to all who were with him, “Put away the foreign 

mighty ones that are among you, and cleanse yourselves, and change your garments. And 

let us arise and go up to Bĕyth Ěl, and let me make there an altar to Ěl, who answered me 

in the day of my distress, and has been with me in the way which I have gone.” So they 

gave Yaʽaqoḇ all the foreign mighty ones which were in their hands, and all their earrings 

which were in their ears. And Yaʽaqoḇ hid them under the terebinth tree which was near 

Sheḵem. And they departed, and the fear of Elohim was upon the cities that were all 

around them, and they did not pursue the sons of Yaʽaqoḇ. (Genesis 35:2-5 - The 

Scriptures 1998) 
 

Pursued by enemies on all sides, Jacob makes a mad dash to save his life and the lives of his 

family. It was only the power of Abba YHWH that carried them out of danger. He had no time to 

look back, leaving a secret to be discovered later by his son Joseph. (Orchestra swells in minor 

key here, to crescendo.) 

 

After Jacob settles his affairs, he returns to settle in Canaan, near (wait for it…) Shechem. Not 

only that, he sends his sons out to pasture his flock in….Shechem. The brothers don’t notice 

anything. They’re busy working. But Joseph? That’s another matter. He gets up late and he just 

has all the time in the world. And at some point, after passing through Shechem any number of 

times, all of a sudden he has these special dreams, including this one: 

 

And he dreamed still another dream and related it to his brothers, and said, “See, I have 

dreamed another dream, and see, the sun and the moon and the eleven stars bowed down 

to me.”  And he related it to his father and his brothers. And his father rebuked him and 

said to him, “What is this dream that you have dreamed? Will we, your mother and I and 

your brothers, indeed come to bow down to the earth before you?” And his brothers 

envied him, but his father guarded the word. (Genesis 37:9-11 - The Scriptures 1998) 
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Joseph dreamed of something quite similar to the crown of twelve stars that represents each of 

the tribes of Israel in Revelation 12:1-2. The dream has its interpretation, ironically supplied by 

Jacob, not Joseph. It makes you wonder if Jacob had “the gift” too but then BURIED it! Jacob 

has a STAR named after himself, does he not (Numbers 24:17)? And all this circumstantial 

evidence brings us to the word for DIVINATION: 

 

NACHASH. Divination, enchantment, omen, sorcery (Berkeley Version) augury (JPS). 

The noun naµash is obviously related to the cognate verb n¹µash II. Numbers 23:23 has 

the word in the singular, parallel to qesem (q.v.), indicating some variety of the occult. 

Numbers 24:1, also part of the Balaam passages, has the only other occurrence of naµash. 

Because of the similarity of naµash to n¹µ¹sh (q.v.) meaning "snake, " some make a 

connection to snakecharming. More contend that there is a similarity of hissing sounds 

between enchanters and serpents and hence the similarity of words…to divine messages 

from signs. 

 

This is why the practice is forbidden even in Genesis—it goes back to the SERPENT in Eden 

who was the first to give forbidden knowledge. However, that wouldn’t necessarily stop an 

impish 17 year old boy from trying to use such a device if he found it. This is way beyond trying 

to sneak out with Dad’s car and return it before he knows it’s missing! Also it is possible we 

even know where the cup itself came from: 

 

Now it came about when Rachel had borne Joseph, that Jacob said to Laban, "Send me 

away, that I may go to my own place and to my own country. "Give me my wives and my 

children for whom I have served you and let me depart; for you yourself know my service 

which I have rendered you."  But Laban said to him, "If now it pleases you, stay with me; 

I have divined that YHWH has blessed me on your account." (Genesis 30:25-27 

NAU) 

 

So Laban was worried more about this CUP than he was about the idols! Joseph may have drank 

from the cup of his pagan grand-uncle! And when (or if) that happens, he sees a vision of the 

STARS, exactly the type of SIGN that falls under the purview and definition of NACHASH. As 

a result, when Joseph has this dream, like Laban, the information is accurate but that information 

also creates confusion and chaos because it did not directly come from Abba YHWH’s mouth or 

through the mouth of one of His prophets. Joseph therefore had the knowledge of the future but 

lacked the maturity and discernment to know what to do with that knowledge or how (or even 

IF) to convey that knowledge to his family. 

 

One of the clearest pieces of evidence that such may be the case is the prophecy of the “moon 

mother.”  Again, it was interpreted not by Joseph but by Jacob, “Will I, YOUR MOTHER and 

the rest bow down to you?” If the patriarch of the family can be said to be the SUN, who can the 

MOON be except Rachel, his wife and Joseph’s mother? The eleven other stars are the other 

brothers of course, which means Joseph would have a “12th star” unseen because it is not the one 

bowing down.  
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The problem is of course that Rachel is long dead by the time Joseph becomes vizier, leaving 

open the possibility of a future fulfillment, in his wife Asenath or even the vision of the woman 

in Revelation 12:1-2? We may never know, simply because Abba YHWH didn’t SPEAK directly 

to Joseph or even to Jacob. That much is clear from the text. 

 

So, as our speculative tale continues, Joseph used this cup from the idol treasure heap, the cup of 

Laban that Jacob also had for a time. Joseph used it to see the future through his dreams but he 

didn’t have the “skill” to understand their full meanings. Then maybe he kept that cup on his 

person—we might envision him knowing he is about to go down the dried well quickly 

removing it and tossing it down there, then later keeping this small object safe through time in 

Potiphar’s house, in prison or even after he is elevated to vizier. Maybe. OR— 

 

What seems more likely to my mind is that Joseph, if he used the cup to get the visions, 

REGRETTED it and LOST the cup in all the confusion. Then, while he matured in Egypt, he 

came to understand that Abba YHWH would grant him DIRECTLY the knowledge he needed 

WITHOUT special equipment being required. What Abba YHWH required instead was a clean 

and righteous heart as His vessel in which to place His gift. 

 

And finally, if Joseph did lose that cup, what of the silver one he references here? I would say 

that, again, MAYBE Joseph remembered his mistake as a teenager and all the trouble it cost him 

and he transferred that lesson onto a normal silver cup for his own purposes. If so, it would also 

explain why Moshe doesn’t criticize or clarify that situation. After all this, I can well imagine 

people wanting to track that original divination cup down again. “Holy Grail of Joseph” they 

might call it! “Let’s get the secret for ourselves!” they would cry. Then they would also lament 

that Jacob buried it in the first place only for his son to lose it later. I agree—Jacob should 

NEVER have buried this cup! He should have MELTED IT DOWN along with all the other 

idols to help keep himself and his family focused on Abba YHWH. So for this silver chalice, this 

Holy Grail at least, we SHOULD let it pass from our hands at this hour. 

 

I’m Andrew Gabriel Roth and that’s your Torah Thought for the Week! Next week we will be 

exploring Vayechi or Genesis 47:28-50:26, the last parsha for Genesis. Our Haftorah portion will 

be 1 Kings 2:1-12 and our Renewed Covenant reading will be from 1 Peter 2:11-17. Stay tuned! 


