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We put up our sign saying, “Mount 

Baldy Zen Center,” and because there is that 

sign, sometimes some people from the world 

come visit us for the first time.  When 

people like that come I feel as if I cannot give 

a talk that is totally incomprehensible to 

them, so I try to speak in a way that will be in 

some way meaningful to them.  Maybe 

some of you people who are actually 

practicing don’t like it so much when new 

outside people come, because you think,    

“Oh no, now the Roshi is going to give that 

beginners talk, yet again.”  Thank you for 

your patience.  I should say Thank you to 

you, standing up in the place of the new 

people who were here.    

Tomorrow will be the last day of our 

Rohatsu Dai-sesshin, and we have finished 

with our repeating the preparation over and 

over again.   

I have been asking you over and over 

again, “What is Joshu’s Mu really?”   

 

 

Joshu grasps up the entire objective world 

when he says Mu.  That Mu is pointing to his 

grabbing up the Great Cosmos itself.   

This Roshi will not say that you are 

practicing a koan, no matter how many times 

you come to sanzen, until you  can come to 

sanzen, and with both hands grab the entire 

great universe.  You have to be able to grab 

up the entire objective world and say, “There 

is no world other than this.   The world is 

just like this!  Look!”  It is just like standing 

before me and totally hugging your wife, and 

saying, “Don’t pass her around to anyone 

else’s hands!”  When you do that where has 

your wife gone to?  Where did she 

disappear into? 

Joshu’s Mu means that tatha-gata 

completely experiences tatha-agata, and 

tatha-agata simultaneously completely 

experiences tatha-gata.  I have been telling 

you that the plus activity does plus and 

manifests the plus universe.  Minus 

manifests minus space through doing the 

minus activity.  Both of these existences are 

utterly precious, noble existences.   

In the newspapers these day you can 

sometimes read about sexual harassment, or 
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religious harassment, and such, but this Great 

Cosmos itself is not doing anything like that.  

The people complaining about, and 

screaming about sexual harassment are all 

women.  I want to call them stupid idiots.  

Because the men allow them to complain so 

loudly the complaints about sexual 

harassment will just become more and more 

common.  (On the other hand) men should 

not do things that will cause the women to 

complain.   

I am really grumpy this morning, and 

it is going to be hard for the translator.  

People come here, and at once, 

“Blahblahblahblahblah,” they start blabbering 

and jabbering on and on about this and that, 

but didn’t we just read the Last Will and 

Testament of Daito Kokushi? And doesn’t he 

say, “See clearly into your self”?  If you are 

not the sort of person whose existence is 

based upon the clear investigation of the self, 

then you are just a full of shit practitioner.  

No matter what you say, it’s bullshit.  When 

I ask you,         “What are you talking 

about?”  you, unsui, say, “I’m talking about 

my koan,” and that would be okay, (if it were 

true).  But really what you are talking about 

is boring worthless stupid stuff like what was 

for breakfast, and how the dogs and cats are 

doing.  I want to call you idiots!  Nobody 

thinks, “Now it is teisho time!  Now I should 

really wake up and listen seriously!”  

Nobody is really earnest and serious.   I 

don’t want to give teisho to you bunch of 

jerks!  But what can I do, you are my 

students, I have to talk to you!   

If you do not get really serious, how 

can you expect to ever understand Joshu’s 

Mu?! 

If you cannot see things from the 

serious point of view of man and woman 

mutually, totally experiencing each other, of 

tatha-gata and tatha-agata completely 

experiencing each other, then you cannot 

enter, truly, into male female association or 

relationship.  

A few days ago I told a little of the 

story of the meeting of the two great sword 

masters: the refined master Sasaki Kojiro, and 

the wild swordsman Miyamoto Musashi.  

“Huttt!” they are now standing up right 

behind their swords, staring at each other, 
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both thinking, “I must experience you, and 

you will try to experience me, but I will not let 

you.”  That is the kind of match this is.  If 

you are not that serious about your Zen 

practice then you are way worse than any 

kind of serious kendo or judo practitioner.  

Just a little bit, if you could just get a tiny bit 

serious that would be good.  But don’t 

misunderstand what I mean by “a little bit.”  

I don’t mean, “Be a little bit serious all day 

long.”  I mean, “Get absolutely serious just 

for one moment!  Just one moment would 

be enough!”  Without that kind of 

seriousness then a kendo or judo match is 

inferior to people just  dancing.  If you 

practice kendo un-seriously like that then the 

people watching will just laugh at you, saying, 

“They are just dancing around!”  If you are a 

businessman, and you are really serious, and 

you are contemplating whether you are 

losing a lot of money or gaining a lot of 

money, as you sit at your desk, then that kind 

of seriousness is the kind of seriousness that 

is like the mental state of peeing blood, and 

sweating blood.  If your zazen is worse than 

a businessman sitting at his desk, how can 

you possibly teach the businessman zazen?  

I have been telling you over and over 

again that Joshu’s Mu means the activity of 

the plus and minus spaces acting together, 

becoming one, and becoming distinct, and 

becoming one, and distinct, over and over 

again.  It in no way means non-being as 

opposed to being.   

When this experience happens 

simultaneously, then there is no winner or 

loser.  It is just zero.  The match that has 

no victory or defeat is zero, but you have to 

really contemplate that zero!  We can also 

call this match that has no winner or loser the 

manifestation of true love.  Isn’t that what I 

have been telling you over and over again?  

Is there any winning or losing within the 

manifestation of true love?  Is it that the 

man wins and the woman loses?  Or which?  

Which is it?  Is it that the woman wins and 

the man loses?  There is no winner or loser!  

This condition of no winning and losing is an 

activity, in which relationship is completely 

made, and then that complete relationship is 

dissolved.  This is why without any harm or 

hurt, both can separate from each other.   
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If you can understand this principle, 

and then practice your understanding exactly, 

then you will be able to understand Joshu’s 

Mu.  

When you go to bookstores you can 

find books on the Mumonkan decorating the 

shelves in abundance.  They say this, they 

say that worthless explanation, boring, stupid 

teisho.  If even the people who write books 

say stupid, worthless, boring stuff, what 

about the people who don’t even have the 

ability to write books, like me?  Then the 

boring stupid stuff is just spoken, I suppose.   

Leaving aside whether you say stupid 

stuff or interesting stuff, who is it that speaks 

anything?  There is no one to speak other 

than human beings.  Where did the 

speaking human being appear from?   

I have been speaking about this koan, 

all along, from the start, but now I can enter 

directly into the workings of this koan.   

Where did the “I am” self come from?  

The reason why you are No Good, is because 

you have been learning Zen from the bunch 

of jerky Zen teachers who don’t even know 

what “I am” means, although they call 

themselves “I am.”  Where did the “I am” 

come from?  Did it come falling from 

heaven, or did it come rising up out of the 

ocean?  Where did it come from? 

The reason I open my mouth to speak 

in teisho is to offer down the hand of 

kindness.  Giving rise to the heart of 

compassion I reluctantly speak.  If you want 

to listen correctly you should clearly 

understand that teisho means that the Roshi 

is simply speaking about himself.  The Roshi 

is simply speaking about his own origin, and 

own way of being.  It is not really hearing 

teisho until you understand that Roshi is 

speaking about your way of being as well, 

because he is clearly expounding his nature.   

Finally it is teisho. 

Everyone can understand this 

question, “Did you hear this sound?”  Sokai, 

did you hear this sound?  Kigen, did you 

hear this sound?  Which way did you hear 

it?  Did you hear it with eyes clearly open, or 

did you hear it because it woke you up from 

your nap?  Because you have an “I am” you 

could hear it!  If you had no “I am” there 

would be no need for you to hear.   
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Some people, although they have an “I 

am”, do not think this is a question.  

Because the activity of the self, 

because the activity of consciousness that is 

conscious of the “I am” is working you are 

able to hear the sound.   

In that one “Pon!!” in that one 

moment, where were you living?  What was 

the home of your “I am” self?   

There is no religion that does not talk 

about the existence of God.  All religions, 

also, teach that we are always together with 

God.  Therefore, it must be the case that 

when you hear “Pon!” then God is also 

hearing the same “Pon.”  God is listening 

too.  But when you hear that     “Pon” are 

you thinking that God is listening right 

together with you, are not?  It is important 

that you realize that at the moment when 

you heard that sound you have forgotten all 

about God or Buddha, all about men and 

women.  You are manifesting the standpoint 

that does not need to hear? 

Why? 

You can’t get away with just  one 

answer.  One after the next after the next 

more questions come.  So now I ask you, 

Why?   

Why were you able to forget God and 

Buddha, forget men and women?  When a 

baby is nursing at her mother’s breast then 

she already has completely forgotten her 

mother.  The activity of forgetting is just like 

this.  When the thinking self manifests the 

condition in which is does not need to think 

anymore then that is condition of completely 

forgetting everything.  You forget God, 

Buddha, man and woman, because you have 

become totally unified with all of those 

things.  This state of perfect oneness is the 

Great Cosmos itself.  It is the state that is 

beyond all comparisons.  That is why all is 

forgotten.  This is what I repeat endlessly in 

teisho.  

I repeat the same thing, kindly, over 

and over again in teisho, until my mouth 

becomes sour!  When you hear that sound, 

“Pon” you have manifested the self that does 

not need to do thinking anymore.  The 

thinking activity of the “I am” vanishes.  The 

self who does not need to think has 

everything as its content.  That is why it has 
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forgotten everything. 

According to Tathagata Zen, everyone, 

no matter what kinds of things you may be 

thinking, manifests the condition, 

experiences the condition where absolutely 

everything is forgotten.   

People have come to sit together with 

us from Austria, Germany, and Norway.  You 

have taken all this time to come here, but 

what about it?  What about getting serious 

for moment, and really catching the 

experience for yourself that the very nature 

of the thinking self is to manifest the 

no-thinking self! 

When you manifest this kind of 

wisdom it is the kind of wisdom that does not 

need to do the activity of knowing.  That is 

what we mean by prajna; that kind of 

wisdom.  The condition of the manifestation 

of the no-thinking self is a state in which you 

do not need to speak about God or Buddha or 

the devil, or man or woman, or good and evil.  

That is why we say that it is a mistake to try 

to explain true love or One True Nature in 

words.   

Tathagata Zen says that the moment 

you start speaking about a thing in words you 

are already in the “I am” perspective, and so, 

no matter how much you say, it is not going 

to be a correct answer.  There is simply no 

other way to answer than to demonstrate the 

activity of tatha-gata and tatha-agata 

repetitively unifying and becoming distinct, 

over and over again.    

However, what tends to happen is 

that people practice for five or six years, and 

then think that demonstrating is the correct 

way of answering in Zen, and then you jump 

up, sit down, jump up and hop around in 

some kind of boring dumb way.  In this way, 

while pretending to understand Zen, you 

entertain people.  But true demonstrating is 

only when there is no “I am.”  True 

demonstrating only occurs when the “I am” 

has completely vanished.   

Zen studies means to take this 

principle, and strive to, as clearly as possible 

express it in words.  So, Roshi sometimes 

speaks from the perspective of Zen studies.  

However, as long as I am speaking, after all, I 

am speaking from the “I am” point of view.   

To teach the truth itself, there really is no 
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other way than to demonstrate the activity 

itself.   

From this you should be able to 

understand that to speak is to speak about 

the principle, it is not to actually do the 

principle itself.  However, there are so many 

people who, when they do speak, speak from 

the point of view of not even understanding 

the principle at all, that a lot of mistaken Zen 

is popular.   

When tatha-gata and tatha-agata, 

when, to say it concretely, man and woman, 

completely become one, as I always tell you, 

that means that tatha-gata and tatha-agata 

have totally experienced each other.  That is 

no-thinking.  That is no-self.  That means 

the condition in which you absolutely do not 

need to speak.  And the one who thoroughly 

experienced that for himself was Siddhartha, 

the historical Buddha, who was born into the 

Shakya tribe, and the practiced, and finally 

experienced this.   

This is an activity.  Although this 

experience and wisdom is an activity, in 

Tathagata Zen we call this activity the most 

wise person.  There is no wise person apart 

from this activity of true love.  Buddhism 

however, further says, that absolutely 

everyone is experiencing this activity of 

wisdom, everyone is experiencing becoming 

this supremely wise person.  

The way of being of this fixated “I am” 

thinking self is to, even as we are already 

manifesting this dignified, sublime condition, 

we don’t realize we are, and end up 

wandering around asking, “What is love?  

What is God?”  Makes you want to say, 

“Stupid fools!” 

If you see two dogs fucking in the 

middle of the road, everyone is gonna go, 

“Hutt!” ‘Wow!!” in amazement.  

Gentlemanly types might look away, but the 

more honest folks will keep looking.  One, 

two, three seconds, two minutes, three 

minutes...you will want to keep on looking at 

what is going on.  Everybody has 

experienced this. 

Even the sexual intercourse of dog’s is 

the manifestation of true love, and therefore 

the manifestation of the supreme wise 

person.  That’s why, when we happen upon 

it, “Hatttt!” we open our hearts and really 
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look at it.  

I remember, however, from my own 

childhood, I think I was seven or eight, and I 

saw two dogs having intercourse in the 

middle of the road.  But instead of just 

looking, I took up a rock and threw it at them 

and then, “Kaaaaa,” they went running all 

over the place and I thought that was really 

fun!  I also remember that, I don’t know 

who it was, but somebody saw me doing that 

mischief and told my father.  My father 

grabbed me and said, “What do you think you 

are doing?  The dogs were having a lot of 

fun, are you just trying to get in the way of 

their enjoyment?  What’s wrong with you?!”   

So it is not proper to talk about other 

people.  You should think about yourself.  

It is not proper to go around saying, “Those 

two are kind of a weird couple; or what about 

those two?”  The one who is speaking 

should reflect on themselves.   

In the old days, they weren’t allowed 

to write about gossipy junk in newspapers, it 

was forbidden.  Now people say civilization 

is advancing, but what does that really mean?  

It looks to me as if the world is getting 

weirder and weirder!  Now journalists seem 

to think that they have to announce to the 

world the details of the love affairs and the 

male-female relationships of everybody.  If 

you are a Zen student, if you glance at an 

article like that, at once you should know, “I 

don’t need to read this junk,” and throw it 

away.   

But you don’t even throw away those 

articles!  You go further, you yourselves go 

blabbering and jabbering about gossip all of 

the time!  What is up with that?  Be a little 

bit careful when you speak!  Are you really 

qualified to be a Zen student if you’re like 

that?   

Tathagata Zen asks you here to 

manifest the wisdom that clearly sees that 

tatha-gata and tatha-agata are manifesting 

the white and black worlds, but when they 

come together, that is the world that neither 

can be called white or black.  It is the world 

that you simply can’t explain in words.  The 

manifestation of true love is neither right nor 

wrong, neither good nor bad.   

Buddhism strongly asserts that if you 

want to speak about a God, there cannot be a 
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God other than this manifestation of utter 

oneness, other that this manifestation that 

has gone beyond all comparison.   

Haven’t I been telling you over and 

over again that oneness, that manifesting 

true love is zero?  And in that zero, plus has 

lost being plus, and minus has lost being 

minus.  That is why it is zero.  One 

temporary way of teaching about plus and 

minus, tatha-gata and tatha-agata, is to call 

them the activities of the object and the 

subject.  We say that when the one and only 

God that there is willingly splits itself apart, 

that is when subject and object separate from 

each other.   

Be careful when you say, “I am a 

man.”  You’re saying “I am the plus God,” 

but you are not the perfect, complete God!  

And when you say, “I am a woman,” then 

you’re saying, “I am the subject God,” in 

contradistinction to the male, object, plus 

God.  You aren’t the perfect God.  Be 

careful!  The teaching of Tathagata Zen is 

very sharp and demands that you know 

clearly for yourselves that whenever you have 

an “I am” self, you are always imperfect, you 

are always either the subject God or the 

object God, either the male God or the 

female God.  You are never the complete 

God.   

All religions say that we are together 

with God, and they are right, it is just like 

that.  That means that men and women are 

always together with each other.  But when 

we are in a state of separation, when we are 

not in a state of oneness, then we are not 

manifesting the complete God, we are 

manifesting the deformed, crippled, 

one-sided God.  Tathagata Zen, however, 

says that the state of being the crippled God 

is not fixated.  Inevitably, man and woman, 

subject and object, will come together.  

tatha-gata will experience tatha-agata and 

tatha-agata will totally catch the experience 

for itself of tatha-gata.  Then the true god 

appears.  Then the subjective and objective 

Gods are both gone.  Tathagata Zen doesn’t 

just teach that or say that, it demands that 

you practice that! 

Seiju Osho is listening to this teisho 

with all of us, (and he should realize that), the 

standpoint of God here is very strongly being 
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expressed.   

When oneness occurs, when mutual 

experiencing happens, the sort of activity that 

is manifest is a very sharp, utterly clear 

activity.  The manifestation of true love is a 

very sharp and clear manifestation.  I need 

you to be careful about this!  It doesn’t 

matter how many years you have done zazen 

or how good a talker you are, if you haven’t 

experienced this sharpness and clarity for 

yourself, you should be careful. 

True God isn’t in heaven and isn’t on 

earth.  True God is utter oneness.  True 

God is when heaven and earth become one.  

That is zero.   

Eshin, do you understand?  You’ve 

been a student a long time, but if you’ve been 

studying all of this time and can’t grasp this 

fundamental principle, what are you going to 

do when I die?  Try putting out some more 

effort, try breaking your bones in your effort 

in zazen.  After I die, how will you teach 

Zen?  What will you depend on to teach 

your Zen?  You have to learn to know the 

kind of Zen where everything is forgotten.   

Inevitably, the wisdom will be 

manifest that knows that True God, that The 

Tathagata, that the dharmakaya is the 

condition in which the activity of embracing 

everything, the activity of manifesting 

everything doesn’t need to be done anymore.   

That condition of the dharmakaya is 

zero, so maybe it is just the case that for all of 

you folks that are attached to your human 

selves, you are just not interested in that.  

But there’s no need to worry, because in 

Tathagata Zen we say that zero, that 

manifestation of true love is the same exact 

activity as the manifestation of samadhi, 

although we do explain samadhi in many and 

various different ways.  Buddhism says that 

samadhi isn’t fixated; again it breaks apart.  

To break apart means that plus and minus 

simultaneously separate from each other.   

This is really important.  If you are in 

a coupled relationship, you’ve already 

experienced this, you should know what is 

being talked about.   

It isn’t possible for plus and minus to 

separate randomly or unconditionally.  

Roshis in the lineage of Tathagata Zen have 

always been giving teisho, and sweating in 
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their teisho, to try to explain to you that the 

condition of the separation of plus and 

minus, the condition of the separation of the 

white world and the black world only can 

occur because some distance, space, has 

appeared in between plus and minus.  Even 

just hearing that, if you are a scientist or a 

scholar, you will be startled, “Wow!  Yes, 

that must be true!”   

The distance that appears between 

plus and minus is called kukan 空間 , 

imperfect space.  It is only when this 

imperfect space is manifest that man and 

woman separate from each other.  If space 

or distance never appeared in between plus 

and minus, then they would always be simply 

repeating their activity of being totally unified 

and distinct, and unified and distinct, over 

and over.  They would never separate.   

The teaching of Tathagata Zen clearly 

distinguishes between these two conditions: 

one called tairitsu 対立   which means 

merely being distinct, or facing, or in contrast 

with each other, and the other tairitsu bunri 

対立分離  which means actually separating 

from each other.  To be separate and facing.  

To understand tairitsu, it is when plus and 

minus have their faces right together.  This 

is when plus and minus kiss.  But separation 

means there is actually some space in 

between plus and minus.  Because they are 

not directly facing each other, they have 

separated from each other.   

You can’t be said to have studied Zen 

until you truly realize the truth of this in a 

state of relief and release where the drool is 

dripping down your chin!  When you are 

sitting there blabbering and jabbering to each 

other you are in that state of separation 

where you are separated by space.  The 

reason why I tell you, “Don’t talk,” is because 

you completely ignore the condition that you 

are in when you are speaking!  You 

unquestioningly just sit there and blabber at 

each other.   

Tathagata Zen explains how this 

imperfect space appears in between by 

saying that plus and minus both give forth of 

themselves in equal amounts to form it.  

Tathagata Zen actually has split into many 

different groups and branches, so I don’t 

know what the other folks are teaching.  But 
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in the Tathagata Zen that I learned, this is 

how we were taught.  If you don’t want to 

learn this kind of Zen, then go somewhere 

else!   

The teaching of Tathagata Zen says 

that plus and minus give forth of themselves 

in equal amounts and those amounts of 

tatha-gata and tatha-agata are what make up 

the imperfect space that separates them.  

The moment plus and minus separate from 

each other, that is to say the moment plus 

and minus birth their child, already they have 

become imperfect.  We name these 

imperfect versions of plus and minus in 

various ways.  We can say that the plus is 

the father, or the past, and the minus is the 

mother, or the future.   

That space that has appeared in 

between mother and father, that space is the 

“I am” self.  This is when, for the first time, 

right in the middle of the dharma world, right 

in the middle of the world of The Tathagata, 

three imperfect worlds are manifest.   

The dharmadhatu, the body of the 

dharmakaya, the body of The Tathagata, it 

doesn’t matter if it is big or small, it is always 

the place where tatha-gata and tatha-agata 

act, it is always the place where the three 

worlds reside.  It never disappears.  When 

the three worlds appear right within the body 

of The Tathagata, all three of the imperfect 

worlds are opposing each other, facing each 

other.   

The “I am” self, the thinking self, the 

self of imperfect space takes the world as an 

object and thinks about it.  But when the 

child becomes totally one with mother and 

father, when the present moment imperfect 

space becomes totally one with past and 

future, then there is no more making objects 

of anything.  That is when the activity of 

heart that brings the dharmakaya body into 

being becomes one with that body of the 

dharmakaya.   

If you want to manifest the perfect 

self, if you want to manifest the no-thinking 

self, then you must dissolve the self.  

Without dissolving the self, then the 

unification of past, present, and future  

won’t appear, then zero won’t appear.  This 

is when it is no longer necessary for the 

activity of heart or mind that brings the Great 
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Cosmos into being, that brings the 

dharmakaya into being, it is no longer 

necessary for that heart to make an object of 

the body of dharmakaya.   

If you are a practitioner that has 

clearly manifested the wisdom that knows 

the principle of how the thinking self appears 

and how the no-thinking self appears, then 

you will be able to clearly grasp Joshu’s Mu, 

too.   

The Great Cosmos, Absolute Space, is 

comprised of plus and minus.  When plus 

and minus separate and the “I am” self is 

born, then the “I am” is always taking mother 

and father as objects.  Of course, it also 

always takes its place of residence as an 

object, too.   

However, when past, present, and 

future completely unify, that is to say when 

they completely disappear, then of course 

the “I am” self is also gone.  This is when 

body has become mind, mind has become 

body.  There is no further need for mind to 

look upon body.  The conscious functioning 

of seeing or looking upon is no longer 

necessary.  This is a state that is an activity, 

but it is no longer the conscious functioning 

activity that does seeing, that takes things as 

objects. 

People like to talk about the opposing 

ideas of existing and non-existing, being and 

non-being, U and Mu, but reality itself is 

neither U nor Mu, neither man nor woman.  

If you always insist on fixating yourself as, “I 

am a man” or, “I am a woman,” then of course 

our world will be filled with these so-called 

harassment problems.   

What we can call the theory of Zen 

teaching is, right from the start, to teach that 

man is no-man, and woman is no-woman.  If 

we insist on asserting our fixated man or 

woman selves, then of course we will be in 

conflict with each other and cause many 

problems.  But if we are able to manifest 

no-man and no-woman, then even as we face 

each other we can completely experience 

each other.   

As long as you are thinking about Zen 

theory, though, your “I am” self is in a state of 

having appeared.  It is only when you put 

that theory into practice that you can actually 

do the activity of manifesting the no thinking 
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self, manifesting the state of self 

disappeared, and manifesting alternately the 

thinking appeared self over and over again.   

This Great Cosmos, this True Space is 

the place of practice.  But if you try to fixate 

this space or stop this space, you will make a 

mistake.  If you try to fixate True Space then 

you will come to think that the “I am” self is 

wrong, and the only true thing is reality itself.  

That’s why Buddhism teaches us to practice 

continually acting, never stopping in any 

condition.   

I will become a full ninety-three years 

old next year in April, and I feel it’s a bother 

for people, I feel like I’m old and in the way.  

Some people at Mount Baldy are thinking, “I 

hope he doesn’t hang around here too much, 

he might die on us and then we’ll be the ones 

who will have to do his funeral; what a 

hassle!”  But I’m sorry to say this is just the 

way I am, I’m going to hang around and teach 

this principle and practice this principle until 

the moment I die.  Luckily, today two of the 

Mount Baldy board members came.  We 

also have the director or the Rinzai-ji Board 

among us here.  The reason why I talked 

about this is that I took this good chance, 

because all three of these guys are here, to 

talk about how to take care of things after I 

pass away.   I wanted to confess my nature 

to you, at this good opportunity.    

All you Zen practitioners, if you can 

just get one thing straight, understand that 

this Mu that Joshu said has nothing to do 

with non-being as opposed to being.   It is 

expressing the Great Cosmos itself.  This Mu 

is the activity of tatha-gata and tatha-agata 

acting always to manifest the thinking self 

and the no-thinking self.  I think I have gone 

way over time, but luckily we still have 

tomorrow to talk about the koan.        

終 

The End 


