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This part of the text, it's as if the more you read it, the more flavor comes out from it.  It

is like a dog chewing on a big cow bone.   It tastes really wonderful, and then the more you chew

on it, it mixes with your own saliva and it tastes even better, until it tastes just right!  So, it is like

a baby and the baby is accustomed to nursing, but maybe the mother is not there to nurse, so it is

looking around for something else to suck on.  It looks to the right and looks to the left, and starts

sucking on it's  own clothing.   Then it  starts  sucking on it's  own lips  and they,  themselves,

become delicious. That's how delicious this part of the text is.  If it is an intellectual type mother,

she will see the soaked robe of the child and think, "What's wrong with this baby.  It's gotten it's

clothes all wet."  But if it is a loving mother, she'll know right away, "My baby must have been

really hungry and she will, at once, give the baby her breast." 

It is like every morning, you all chanting the Lotus Sutra.  Every morning, you chant the

Lotus Sutra and part of the Lotus Sutra is telling you this saying: When I meet a Bhiku, when I

meet a monk, I become the Bhiku and then from that standpoint, I give a dharma talk to that

Bhiku.  When I meet a woman, I transform myself into the woman and give a dharma talk to the

woman.  When I meet the king of the Asuras, I transform myself, and from that point of view, I

give a dharma talk.  It is the kind of thing that just gets better, the more you read it, the more you

recite it.  And as I said yesterday, this particular part of the text is very important and so I need

you to contemplate it in zazen.  

Rinzai says, "Whenever someone appears before me, whenever there is someone that

comes, I do not fail him.  I never let them slip away.  I always grasp them totally.”  Why?  If you

really understand the principle of the activities of giving and receiving, then it will be like that.

If someone comes, there is a reason for their coming.  They come because they need you.  So, of

course, you must give yourself to them.  Then he says, "If he should come in a particular way, he

would be as if he had lost himself."  This is very difficult.   In fact, this is something that is
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impossible to comment on.  You have to contemplate it for yourselves.  

What Rinzai is saying is really about both partners.  For example, he says that if the one

who is coming is coming using the activity of being, using the activity of U, then the one who

receives that person who comes, does the Mu, the non-being activity.  And Both vanish, both are

gone, both have lost themselves.   It is not the case that you disappear, but the other still remains;

both disappear.  That is why he emphasizes that he loses himself; he emphasizes that both parties

are gone.   In the first sentence, what is translated "in a particular way" is in the original, yomo.

Yomo means just as it is, just exactly as it is.  And then in the next sentence, he says, fuyomo,

"not just as it is."  And so, if the two parties, the two partners, are in opposition to each other,

then it isn't only the other that "binds himself without a rope."  In fact, both parties are "binding

themselves without a rope."  In other words, if it is not "just as it is," then both parties are bound

without a rope.  

Then next, and again the original is I sai jichu, and in your version, it is translated as "

never, ever." But, it is really more than that.  He is really talking about all aspects of time.  In

other words, whatever future activity comes, whatever past activity comes, all past and all future,

whatever kinds of time activity come, never disturb them, never lead them astray. And finally,

Rinzai  very  clearly  comes  to  the  conclusion:  He  says,  "Both  understanding  and  not

understanding are wrong."  In other words, as long as you are in the world of opposites opposing

each other, as long as you are in the world of, " Oh yes, that's just the way it is" or thinking, "Oh

no, that isn't the way it is", as long as you are in the world of thinking "good and evil", that is

wrong.

 When evening comes, all of the little birds return to their nests and sleep.  But people are

different, sometimes even when the evening comes, people are so busy that they have to keep

working.  It is times like this, that even when you are a kid, you start to think, " I wish I hadn't

been born a human being; a bird would have been much better."  You probably have thought in

the same ways, yourself.  You probably had times when you thought," Human beings have to
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die, but stones don't have to die; I wish I had been born a stone."  It is said that human beings are

thinking  animals,  so  I  suppose  that  we can  think  whatever  we want.  However,  Rinzai  says

clearly:  "That's  all  wrong;  that  is  all  a  mistake.   Thinking good and thinking evil,  all  those

thoughts are wrong."

It seems, however, in our human world, we have to live with good and evil. We human

beings seem to need to make systems of morality.  We seem to need to make laws and live by

those laws.  If we could only simply live by natural laws, such as: when it is night time, it is time

to go to bed and sleep, and when the sun rises, let's get up and work together.  Then, if we could

only march along following those natural principles, like following the bank of a stream, then we

wouldn't need those other sorts of laws.  But because we can't, in our human world morality and

laws are necessary.  It is probably not necessary to make systems of morality for birds or dogs.

But  dogs and birds  are  sometimes  captured  and living  as  part  of  the  human world  and so,

sometimes, they are involved in the human systems of morality. 

 So, it is necessary to really get to the bottom of what Rinzai is really saying here.  What

is he really concluding?  When you really look at this part of the text, I can feel Rinzai's effort in

this.  He is really perplexed.  He just gave us, " Drowned in a deep spring!" and now he is trying

to explain this " Drowned in a deep spring!" but he is having an awfully hard time doing it.  He is

thinking, "What can I tell them?"  So, in the end, he says that probably what will happen is that

some people  will  grab up  my words  and then  start  criticizing  me,  and denouncing me  and

belittling me and saying this and that about it.  "I don't care.  Say whatever you want.  I'll leave it

up to you."  

If you are in the position of teaching, if you are standing in the role of the teacher and

striving to teach The Way, if you get tied up about what people say about you, and take their

criticism and think, " I have to become a good teacher in just the way they say I should." you'll

never be able to teach the Way.  So, you have to feel Rinzai's strength in his words, here.  Very

clearly he says, some people will say, "Oh, that was a good thing that Rinzai taught."  And some

people will say, "No, he is teaching badly."  "Go ahead, say what you will.  I don't care what you
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say."  If you misunderstand what Rinzai says here, then this is the worst aspect of religion; this is

the kind of attitude that will cause religious wars and conflicts.   

And then at the end, he says, "Thank you.  You've been standing a long time listening to

my dharma talk, so, thank you."  Ordinarily, it was the custom that during these sorts of talks

where Rinzai took the high seat, the listeners were standing.  Therefore, he says, "All of you

people standing and listening for a long time, I thank you." 

So, lets go back to what was just previously talked about.  The question was when the lay

worker Shih- shih was peddling the rice thrasher, he forgot he was moving his feet. He forgot

about his feet; he forgot about his moving feet.  Where did his feet go?  And Rinzai answers,

"Drowned in a deep spring!" What he is saying is that this lay worker, Shih-shih, entered a state

that  had no good and no evil  in  it.   It  was  a state  that  was completely  useless;  that  wasn't

productive, at all.  The state that he entered was one that was absolutely different from the world

of morality.  A state that you could, as I just said, call "totally not useful".  How about you folks,

have you ever experienced that state of being "totally not useful"?  I think you are experiencing

this all the time.  In Buddhism we call that "totally not useful state", the state of the Vairochana

Dharma World, the Cosmic Buddha.  That is the state where it isn't necessary for you to be saved

by another, or for you to save another.  

One way to understand our goal, what we are moving forward towards, is that state of

utter uselessness. The conclusion that Rinzai gives us is that true salvation, true peace, is that

state of utter uselessness. Plus totally experiences the world of minus, and simultaneously, minus

completely experiences the world of plus.  What kind of use is that?  That is something that has

no use; it is useless.   So, it shouldn't be necessary to talk about this uselessness, anymore.  That

should be  enough.   This  is  the  state  in  which giving  and receiving  have  totally  been done.

Giving and receiving have unified, completely.  Now again, this sentence, " Coming in their

particular way, they all lose themselves; they all lose their "I am" selves."  If god comes, god

loses being god.  If the devil comes, the devil loses being the devil; if a man comes, the man

loses being the man; if a woman comes, the woman loses being a woman.  Both parties lose their
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selves together.  What he is speaking about is the state which is manifest in which the "I am" self

has absolutely vanished.  You really need to chew and chew and read and read this, over and

over again, until you can get this.  

The next sentence, "Not in just as it is way; not in a particular way," means from the

standpoint of the fixated "I am".  That means to " bind yourself without a rope." You're binding

yourself with the non-rope of thinking in terms of good and bad.  If you lose yourself, then you

become neither being nor non-being, neither U nor Mu.  But if you attach to a fixated "I am".

Then you tie yourself up by good and evil, by right and wrong.  You tie yourself up by this rope

that is no rope.  You tie yourself up with either pushing something away, rejecting something, or

trying to grasp something.  So now, you should be able to understand the difference between

these two, you should be able to understand, finally what Buddhism means by Mu or emptiness.  

Tathagata Zen says that everyone has experienced this state of having lost themselves.

But Tathagata Zen doesn't stop there.  It further asks why then does the "I am" appear?  The

conclusion that Buddhism gives is that it is two, essential, opposing functions that are working

together, that birth the self. If we forget to march firmly on those two opposing functions, if we

forget to stand up upon them and do our actions based on that forgetting of them, then all of our

actions will be mistaken, all of our words will be wrong.  Some of you have come all the way

from Europe, and you are trying your best, you're stretching yourselves to your limits, thinking:

"I  must  understand  for  myself  what  Buddhism  means  by  Mu,  what  Buddhism  means  by

Emptiness."  And so, because you have this attitude, I ask you to listen carefully. 

 Buddhism describes the activity of Mu, the emptiness activity to be an activity that has

no will.  The word Mu is originally a word that comes from a pair of words, U and Mu, being

and non-being; non-being is in contradistinction to being.  We can, equally well, use the words

plus and minus as U and Mu. But when plus and minus, when being and non-being unify, that's

what we call, in Tathagata Zen, Zero.  This is a state in which being cannot be compared to non-

being, nor can non-being be compared to being.  This is perfect Zero; this is the Great Cosmos,

itself.  The Universe itself, is something that no person can make an object of.  Buddhism says
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that the Universe, itself, is the Dharmakaya.  It personifies the Cosmos, itself, and calls it True

God.  It is the state that absolutely has no need to see anything and no need to be seen by

anything. No need to see or be seen, therefore from the point of view of knowing or wisdom, we

say this is Total knowing, Perfect Wisdom. The activity of Perfect Wisdom is the same, exact

thing as the activity of the Universe, itself.  

And, as I always tell you, that is the state in which plus is catching the experience of

minus and minus catching the experience of plus, at the same time.  When you totally catch, then

there is no one doing the catching and there is no one being caught.  But, before the total catch

happens, the two activities were opposing each other.  The activity,  the state of total  mutual

catching, and the state of facing or being distinct from each other, repeats one after the next, over

and over again.  This is the Condition of the Origin.  Therefore, please see that the Condition of

the Origin is an activity; it is not static.  

However, plus and minus can't keep doing it forever.  They can't keep mutually catching

each other and facing each other, and catching each other and facing each other, over and over

again, endlessly.  Eventually, what can we say… the sweat starts to come out.   Eventually, the

season comes for birth.  And when the season comes, that is when plus and minus now have

clearly separated from each other, different than just being distinct from each other or facing

each  other.   And  to  clearly  separate,  they  must  give  part  of  themselves  and  this  is  when

Tathagata Zen teaches that plus and minus give equal amounts, one hundred millionth of their

total powers. 

A different way to teach about that same thing is to say that instead of one hundred

millionth of their total powers, one drop of blood from each, is given.  This that manifests, this

that is the coming together of one drop of red blood of plus and one red drop of minus blood, this

that is the coming together of the equal one hundred millionth amounts of plus and minus, is

incomplete;  but  it  is  zero.   This  is  when,  according  to  Tathagata  Zen,  the  incomplete  zero

manifests.  That incomplete zero is called the present moment and that incomplete zero, that

present moment,  that foundation of any existence,  manifests  when plus and minus separated

from each other.  We can say that the plus activity is the object and the minus activity is the
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subject, so the present-moment-incomplete self manifests when subject and object separate from

each other

The teaching of Buddhism says that when the imperfect-present-moment-incomplete self

manifests, it is exactly then, at the same time, that past and future also appear.  This is very

important.  We are very strict about this in Tathagata Zen. Tathagata Zen takes this principle of

simultaneous  manifestation,  the  simultaneous  appearance  of  past,  present  and  future,  and

demands that you appeal to your experience; that you actually do this. This is what Rinzai is

actually speaking of.  He is speaking of the simultaneous appearance of past and future with the

present.  Mother and father always appear simultaneously with the child.  

The reason why it is so awfully difficult  for you folks to grasp this  law of nature is

because you were brought up being taught to think that your mother and father were existing

before you appeared; that you were born after they already appeared.  Mother and father were

born  in  the  same way  as  you  were  born.  They  were  born  when  tatha-gata  and  tatha-agata

separated  from each  other.   Grandmothers  and  grandfathers  are  born  in  the  same  way,  no

different from you.  They are also born when tatha-gata and tatha-agata, plus and minus, separate

from each other.  If you unquestioningly, unconditionally look at your birth, then you will think

that  you  were  born  from  your  mother  and  father.   And  if  you  look  at  their  existence,

unquestioningly, you will not be able to understand the nature of their appearance. If you can

understand this principle, then you will understand just what Rinzai is talking about when he

talks about: "All those who come, I know exactly where they come from." 

Someone comes, but how is it possible that someone can come?  It is only because there

is a world that allows that coming to happen, that the coming is possible.  And then, as I said,

both the giving and the receiving simultaneously vanish.  If you want to know the fundamental

reason of why wars occur in our world, this is the thing that you should contemplate carefully.

Having said all of this, now is the time that it should be fair to say that you have manifested the

wisdom that knows why the self appears.  
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But what about the self growing up and maturing?  According to Tathagata Zen, the self

only begins the process of growing by making both plus and minus its content.  If a person only

makes the plus activity its content and rejects or pushes the minus activity away, then the result

of that will be a lopsided, crippled person.  The man-forming activity and the woman-forming

activity, both together made content, is the process of growing. Therefore, please see that with

each step the self takes along the process of growing, the mother and father become that much

weaker, that much smaller, that much more enfeebled. Don't forget this!  Don't look on your

mother and father and unknowingly think, "Oh, they just got old."  They didn't just get old.  For

your sake they got old; because you grew, they got old. And when all of plus and all of minus are

made content, then the worlds of mother and father have completely vanished.  

You have to contemplate what Rinzai says, "Coming just as it is, we lose our selves."

over and over again, using this fundamental principle.  Mother and father vanish, past and future

worlds vanish. That is the manifestation of the Complete Self, the state in which, absolutely, it is

not necessary to do the function of knowing.  As long as you are tied up by good and evil, by

beauty and ugliness, it is never going to be the Perfect Complete Condition that manifests.  So,

that's what Rinzai is talking about so vehemently.  That is what he is yelling about when he talks

about  understanding  that  the  one  who  says,  "  I  understand,"  that's  the  person  who  isn't

manifesting  the  Complete  Self;  that's  the  small  self.   If  you  say,  "I'm  the  only  one  who

understands!" that will be the origin of wars.  So, the important part is to totally lose yourself.

Buddha  loses  being  Buddha;  the  Devil  loses  being  the  Devil.   That's  the  complete  Zero

manifestation.  So please, see how hard it is to manifest Total Zero.    

But, there is really nothing difficult about it because Total Zero is just the manifestation

of True Love.  When you are doing the activity of True Love, there is no good and evil; there is

no right and wrong.  So, that's why Rinzai says: "You worldly folks of the world, I know that

you are going to, in your self centered, arbitrary ways, say this and that; say my talks are good or

bad.  Go ahead!  Say what you will." But we have to do zazen strong, not to be so flippantly
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thrown away by Rinzai.  So, please read this over and over and do zazen. The more you read it,

the  more  you  will  clearly  understand  that  both  the  receiving  and  the  giving  are  manifest

simultaneously.

 When you get really hungry, you can't do anything.  Of all the sufferings in the world, I

think that starvation is the greatest.  But you folks have never really experienced that, so you

don't really know what suffering is. If you are listening carefully, then you will know that you

need food, you need something to eat to do practice.  What do you eat?  What is eating?  It is

only when subject and object, when guest and host separate from each other, that food manifests.

It is when the drops of red plus and minus blood drop down before your eyes, and you lick them,

that you can eat; that you can grow.  The reason why fighting and conflicts start is because

people think that food is outside of themselves and therefore, they try to use the conquering

activity to steal from another country, to go and steal another kingdom.  

The present moment,  leaving aside for a minute the special  situation of those people

whose mother and father die immediately at their own birth, but as a fundamental principle we

can say, that the present moment will always meet the worlds of past and future.  According to

Tathagata Zen, it is at that meeting where food is manifest.  The very nature of our way of living

is to be eating past and future, to be eating father and mother. 

Sometimes, I have dreams when I sleep at night and one of the dreams that I have is to be

in that situation of having nothing to eat, to be totally starving.  You, born in America, this rich

country and never having experienced that kind of suffering and starvation, probably don't have

those kinds of dreams.  But I, and those like me who lived through World War II in Japan, often

met up with those kinds of situations in which we had absolutely nothing to eat,  so often, that

even now, I dream of it.    So, the time has come to stop and so, better  than thinking about

irrelevant, off the track things, let's think about food.
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終

The end
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