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                     Mumonkan Chapter 1 Joshu and the Puppy
                     Translating:  Giko

Joshu Osho:  A monk asked, “Does, does even this dog have Buddha nature or not?”   
Joshu said “No.”

We have today, and today is the last day of this sesshin.  Therefore, the 

conclusion of this koan must be spoken.  Yesterday I spoke about the manifestation of 

perfect, complete time.  Buddhism speaks of samadhi, and of course samadhi is the 

manifestation of perfect time.  When perfect time manifests, that is perfect.  It means that 

the world of the subject and the world of the object, the worlds of past, present, and 

future, all of those are gone.  

People think, “Samadhi: that is not something that I could possibly do myself.”  

But, in fact every single day, every single person is already manifesting samadhi.  When 

samadhi manifests, that means that the worlds of past, present, and future are all gone, 

have completely disappeared.  Where have they disappeared?  They all have disappeared 

into that state of samadhi.  Therefore, it is taught that samadhi is the manifestation of 

everything having been gathered into one point.  

 Do not make a mistake about this.  Buddhism also teaches that dogs and cats and 

snakes and birds and fish, all of those things, are also manifesting samadhi.  Dogs and 

mosquitoes are manifesting the kind of activity of consciousness, or we could say activity

of wisdom, that absolutely doesn’t need to think about past, present or future.  All 

existent beings manifest samadhi; therefore, all existent beings are equal to each other.  

However, it is also taught that human samadhi and animal samadhi and bird samadhi and 

snake samadhi and mosquito samadhi are all different from each other.  

Everybody should be able to understand that when an existent being is in the state

of living, doing the activity of living, whether it is a human or animal or a bird or a frog, 

or a snake, all of those beings when they are living are different from each other.  But, as 
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I just said, when samadhi is manifest that state where past, present, and future have 

vanished, all existent beings manifest that and all are equal to each other.  

But, to repeat what I have just said again,  it is also taught that cat samadhi and 

snake samadhi and bird samadhi and human samadhi are also different from each other.  

It is equal because everything does manifest the same thing called “samadhi,” but there 

are also distinctions, differences between these samadhis.  When samadhi is not manifest,

that is when the living condition is not being manifest.  In human terms, that is when we 

think this and that and the other thing.  And in that state of living, of course, there are 

differences between us.  Tathagata Zen is to manifest the wisdom that understands these 

essential principles of equality and difference.  If you manifest perfect time and think 

“That is enough. That is all you need to do,” that is a big mistake, and so that is why I am

warning you in this way now.  

This is the last day of our sesshin.  I will have to say “goodbye” to you after this 

so I really want to try to explain this to you before you go, before we have to say farewell

to each other.  Some of you have manifested samadhi, probably, but it is not so easy. 

What I am trying to explain to you is that human samadhi is different from dog samadhi, 

and even different from that are the samadhi of mosquitoes or birds.  When dogs make 

their sounds, their various sounds, like woof or ahruuu, that is probably when they are 

manifesting samadhi.  When you hear the sound of the dog then all of you probably 

manifest the state of mind that doesn’t have to think about the mountain or the ocean.  

You are all human beings and some of you human beings who hear the dog sound

will manifest samadhi together with the dog.  But, some of you will think, “Oh, that is a 

scary sound, or that is a weird disagreeable sound.  So you can see that even though we 

are all humans we are different from each other.  So, to repeat, the caution given is that 

human samadhi is different from dog samadhi, which is also different from frog samadhi,

which is different from bird samadhi. But, human samadhi and dog samadhi and bird 

samadhi and mosquito samadhi are all similarly samadhi. When equality is manifest that 

is equality, but then when we all existences awake, open our eyes, then what is manifest 

is our differences. 

 Even among we human beings, when we awaken and open our eyes, we all 

manifest a different point of view.  We all look upon the objective world differently.  
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And, animals that are not human beings, like dogs and cats and all the different insects, 

and all the different fish and birds, and such, they all manifest samadhi, but they also 

awaken and open their eyes from that samadhi too.  But, when they do that, they do not 

manifest the same kind of advanced consciousness that people do.  

Among animals, there are many animals that do have the kind of activity of 

consciousness or we could say activity of knowing things, that does know things.  There 

are many animals that have such consciousness.  But, as I always tell you, no matter how 

advanced of a dog consciousness a dog might have, it will never advance to the kind of 

consciousness where it is “the self knowing”, its self consciousness, the "I am" 

consciousness.  And it is fair to say that dogs will never have the kind of advanced, 

complex consciousness that knows, “I am you and you are I.”

When a human opens its eyes, or a dog or cat opens its eyes, the sort of 

consciousness that is manifest is different than that.  So, it cannot be said to be equal.  

Therefore, in this state of awakening, this state of having opened up our eyes, a dog is a 

dog; a cat is a cat; a mosquito is a mosquito; a fish is a fish; and a person is a person, all 

distinctly different form each other.  All the things however, including the mosquito that 

manifest in that state of differences, all will also manifest samadhi.  A mosquito, as a 

mosquito will manifest samadhi.  A mosquito, just like a human being, will manifest 

samadhi.  The samadhi of mosquito and the samadhi of a human being is the 

manifestation of becoming pregnant with all things and then birthing all things.   Both 

people and mosquitoes do that.  

Tathagata Zen is the practice of manifesting the wisdom that knows these 

principles of equality and difference. Just within human beings there are differences.  

When the “self of difference,” the different self is manifest, then all of those selves are 

different from each other, all of those human selves.  The condition of difference is the 

condition of living.  The condition of living that we all manifest will inevitably become 

the condition of becoming pregnant with everything.  When that happens, we are all 

equal to each other.  

A child has child samadhi.  A teenager has teenager samadhi.  A young adult has 

young adult samadhi. A full grown adult has full grown adult samadhi.  An old person 

has old person samadhi.  But, there is no way that you can say that children are equal to 
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adults.  They are really different from each other.  This principle, to manifest the wisdom 

that knows it, that is Tathagata Zen practice, as I say over and over.  

I’ve spoken here about the manifestation of the ultimately large and the 

manifestation of the ultimately large is the manifestation of samadhi; it is the 

manifestation of the samadhi that doesn’t need to evolve or advance further.  This state of

not needing to grow up or advance or develop anymore means not needing to live 

anymore.  The living activity is the expanding activity, and this condition of not needing 

to live anymore is manifest through the expanding, living activity taking the lead or 

taking the initiative.  When this happens, the living activity is helped by the dying 

activity.  Living and dying together manifest the perfect condition.  When the two 

mutually opposing activities are helping each other that is not a state of separation.  They 

are meeting each other.  They are doing something different from being separate from 

each other.  The two will separate from each other, but there is an inevitable limit to that 

separation and when they reach the limit of separation, then they must turn around and go

back to the original state.  

The living self is manifest when the two essential forces separate from each other.

But, when the living activity completes itself, those two essential forces meet each other 

again, and the living self which was the distance in between them, is now gone.  Take this

principle and contemplate it carefully in zazen.  That is the teaching of Tathagata Zen.  

Without plus and minus separating from each other, the "I am" self won’t manifest. Plus 

and minus separate from each other and the "I am" living self is manifest, but they will, 

as I said reach the limit of the separating activity and then they will turn around and go 

back and meet each other again.  When they unify with each other again, the "I am" 

distance and plus and minus, all three vanish.  

I have been living in America for forty years.  But, although I have given teisho 

on this koan of Joshu’s “No” for many times, I have never completed it.  I have never 

given a complete teisho on it to the same people.  Just to talk about my own self for a 

moment, it is really a shame; it really is a regrettable thing to never have done that.  If 

people would get together and say, for a week, or for ten days, or for a month, every other

day, “We really want to hear the whole thing, the total complete teisho on Joshu’s “Mu,” 

then I also would get serious about it and give the real teisho.  
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Among you there are some that are really serious about practicing zazen, but you 

are not always here.  Sometimes you are here and sometimes you are not here. So, I can’t 

give a continuous teisho on Joshu’s “Mu” to the same people.  Three days, I thought, 

“OK, maybe I can do it in three days.”  But when I bump into the reality of the three day 

sesshin there is no way that I can give the total teisho in just three hours, especially since 

I have to deal with having to be translated, because that makes the three hours into just 

one hour and one half.  There is no way that I can do it in that time.  So, I can just hit the 

important points and that is it.  Some people might think, “That is enough.  Just hit the 

important points.” But, I have to warn you about that, too.   

The manifestation of perfect time is the manifestation of perfect samadhi.  But if 

you attach to that manifestation, that is a mistake.  Just how much the activity of 

attaching confuses the true principle, disturbs the true principle, that is what I want you to

understand.  That is why I am repeating the same teaching again and again.  

So, we are getting near the end.  Let’s get back to the koan itself.  I think that 

yesterday I told you about the ultimately large and the ultimately small, that the 

ultimately large is manifest through the plus taking the initiative, and the ultimately small

is manifest through the minus taking the initiative.  There are cases when it is the man 

who manifests samadhi and there are cases when it is the woman who manifests samadhi.

They are both samadhi but they are different.  The man is the expanding activity and so 

he is the one who will inevitably come to manifest the ultimately large.  The woman is 

the minus activity, the contraction activity, and through contraction, through the woman, 

the ultimately small state of perfection, of samadhi, is manifest. If you really fathom 

these states of samadhi you will see that when plus, expanding manifests its ultimately 

large samadhi, it cannot do that without being helped by minus.   You will clearly know 

that when minus manifests its ultimately small state of samadhi, it cannot do that without 

being helped by plus.  Whether it is the ultimately large or ultimately small, when either 

of these states of perfection are manifest, they are manifest with both of these two, both 

plus and minus, as their content.  This is the teaching of Tathagata Zen.   If you truly 

understand this principle, then you will truly understand, also, how men are free from 

women and women are essentially free from men. When plus begins to act, whether the 
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action is towards opposition or towards unification, always the other activity acts 

simultaneously, helping. 

 When plus and minus become one, then the perfect manifestation of samadhi 

appears.  That unification is the one and only that has no self in it.  There is no one 

outside of this unification to see it.  There is no one inside of it that can see it either 

because this is a condition of the total unification of all of outside and all of inside. That 

condition is manifest having both plus and minus as its content.   True samadhi is the 

unification of the activities of plus and minus.  You have to carefully contemplate that.  

Plus and minus are living together in one world and right in that one shared world 

it is inevitable that they will encounter the time when they must separated from each 

other.  And when plus and minus separate from each other, at once, in between them, 

distance manifests.  If you can carefully contemplate until you truly get it, that which I 

have said so far, then you are half-way through your Zen practice.  When plus and minus 

separate from each other, right within the one and only world, the three worlds appear.  

Those three worlds are the imperfect plus world, the imperfect minus world, and the 

distance that separates them.  The distance that appears in between plus and minus is the 

foundation of existent beings.  All existent beings, according to Buddhism, have "I am" 

selves, whether it is a tree or a mosquito.  All of those beings have this distance as its 

foundation.  That distance appears here receiving both plus and minus. 

 Now here is a difficult point that Tathagata Zen has to warn you about.  Who is it

that receives plus and minus equally?  There is no one there to receive it.  This “no one 

there” is what receives the activities of plus and minus to manifest the distance. If you 

say, “I received plus and minus and was thus manifest,” that is a mistake, because there 

was no “I” there.  If you say "I am" that is a mistake.  There was no "I am" there to 

receive plus and minus.  Most people unquestioningly, unconditionally acknowledge the 

existence of the "I am" and so, they do a little Zen practice and they say, “I am manifest 

receiving both plus and minus.”  So, you can see that they have done a little Zen practice,

but they are making a big mistake, because there was not "I am" yet to receive those. 

When the "I am" distance appears, at that very moment, simultaneously, the 

imperfect worlds of plus and minus also are revealed as past and future.   At the moment 

that the "I am" distance manifests, then plus appears but it isn’t plus anymore.  It is 
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imperfect plus which is called past, the past time.  Similarly, at that same moment, minus 

become imperfect minus which is the future activity, or we could equally well say the 

world… [tape change] …imperfect condition, and what about the distance?  The distance 

is manifest receiving both plus and minus, but it only receives 0.001 of both plus and 

minus.  The manifestation of these imperfect worlds in Buddhism is called the 

manifestation of the world of form, shiki, or rupa. It seems as if perhaps the English word

form doesn’t quite get the Buddhist word, “rupa’s” meaning.  Maybe if we said “body” it

would be clearer to you.  Mother, father and child are all manifest as imperfect bodies.  If

it were a perfect body, that would be the state of perfection; that would be zero.  But, all 

three are manifest as imperfect bodies.  

The teaching of Buddhism defines the state of plus and minus unified like this:  

Plus and minus become unified through the activity of experiencing each other.  When 

plus experiences minus and minus experiences plus, that is the state of unification and 

from that activity of mutually experiencing each other, the two again face each other or 

directly oppose each other, and then again, they experience  each other and then they face

and then experience, repeating one after the other again and again.  That activity is called 

the foundation, or the state of the source.  That is the condition of the source.  And that 

activity of the foundation, or the source, is pregnant with all things.  Nothing can see it; 

nothing can know it.  That is samadhi.

When people hear the word samadhi, I think that they think, “Oh, that is no big 

deal, samadhi.” But that is not it at all.  Samadhi is the state that includes absolutely all 

things, is pregnant with all things. So, plus and minus are acting in one world, but then 

inevitably they will separate from each other, right within that one world.  That is when 

the three worlds of past, present, and future appear in the one world.  How is it that the 

self who says "I am" comes to be manifest?   You should now be able to manifest the 

wisdom that knows this.  

This koan is about when a monk faced Master Joshu and asked, “What about this 

puppy?”  Does this puppy have the Buddha activity, the time activity?  Is it manifesting 

the time activity or not?  The definition within the teaching of Buddhism is that the 

activity that brings everything into a state of appearance is the same activity that brings 

everything to annihilation; that is the cosmos forming activity.  
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That is the activity of time; and personifying that time activity, Buddhism calls it 

Busho, Buddha nature, the Buddha activity.  What about if a religious person who is 

raised in a religious way: If you ask such a person, “What is the cosmos forming 

activity,” they will simply say, “Well, of course, it is the God Activity.”   And there really

is no difference from Buddhism.  That is just the same as Buddhism.  Buddhism, 

however, teaches that when Buddha manifests, when God manifests, it never fixates 

itself.  It always divides then itself into two and gives birth to the three worlds of past, 

present, and future.  

When Joshu was asked by the monk, “So, what about this puppy?   Does this 

puppy have Buddha nature or not?  Is this puppy manifesting true time, real time, or 

not?” Joshu answered, “Mu,” Nothingness. This “Mu” of Joshu’s, this “No” of Joshu’s is 

not non-being in contra distinction to being, or being in contra distinction to non- being.  

It is referring to the Buddhist Cu, Emptiness.  But it was easier for Chinese people to 

understand the word “Mu”, “Nothingness,” so he said “Nothingness.”  But, the monk did 

not understand Joshu’s answer. 

The reason that you can tell the monk did not understand Joshu’s answer is 

because he asked a further question.  He then said, “Joshu, Roshi, how can you say that?”

Everyone knows that the Buddha said, ‘All things are Buddha. All things are my 

children.’ So, how could just this one puppy not have Buddha nature?” You can see that 

this monk, although a monk, asks dumb questions.  

Even a mosquito, according to the Buddha, has Buddha nature but this monk 

didn’t really understand that.  Every existent being will inevitably grow up to know the 

foundation or origin.  And when this growing up or developing occurs, the inevitable 

result is the manifestation of Mu or nothingness or zero. 

If you really are sitting zazen and listening to this teisho then now you are ready 

to receive the koan of Joshu’s Mu. Usually, the koan that you receive here is something 

like, “When you see a flower, where are you?”  “When you see a mountain, where are 

you?”  That is the sort of koan that you get. “When you see the moon, where are you?”  

That is a koan you also get.  Studying those koans and coming to manifest the wisdom 

that knows, “The moon is I. The mountain is myself.  The flower is myself,” Then you 
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are ready to get the koan of Joshu’s “nothingness.”  For those of you who have now 

started your zazen practice.  What do you think?  Don’t you think that you should keep 

on listening to these teishos about Joshu’s “nothingness” until you are ready to receive 

the koan of Joshu’s “nothingness,” yourself?  You who believe in religion, or who were 

raised religiously, when you study Tathagata Zen, isn’t it the case that you will come to 

understand God to be something that is not an object and not a subject.  At that moment 

when the God which is neither subject not object vanishes, that means that the object God

and the subject God, both at the very same moment are gone and samadhi is manifest. 

That is the manifestation of the condition in which you don’t need to think anymore, 

“God is together with me.”  There is no time to think that God is good, or God is bad.  

But, if I meet people who are thinking about good and evil, they also think of God in 

these human terms of good and evil, and they have to come here and learn that originally 

there is neither good nor evil.  

I think that every religion teaches that God is not separate from you; that God is 

together with you.  But then, sometimes, I don’t know when, but at some certain point, 

the teaching that “God is in heaven” started.  This teaching is just something that people 

want to believe.  It is the teaching that is the product of greedy people because they want 

to believe that God is in heaven and this “God is in heaven” teaching has confused lots of

people.  When God appears in the human world, God has already divided itself into two.  

It appears in front of us having divided itself into the subject and the object.  If you don’t 

understand this principle and you fixate God, as a fixated object, then you will always be 

the slave of God.  

It is time to end and it is time to say goodbye to you so this is the end of teisho. 

 The End.  
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