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Kyozan Joshu Roshi teisho:    Rinzai Roku ch. 10

Followers of the Way, as I see it we are not different from Sakya.    What do we lack for 
our manifold activities today?    The six rays’ divine light never ceases to shine.    See it in
this way, and you’ll be a man who has nothing to do his whole life long.

Rinzai Roku ch. 10

These two functions of living and dying are actually the very functions that bring 
this whole world into being.    The function of living will eternally do the function of liv-
ing, and the function of dying will eternally do the function of dying.    If you pull out 
words and try to make different ways of expressing these two opposing activities, there 
are many, many ways to express it.    You can say the activities of living and dying, exist-
ing or non-existing, having or not having.    The activity which brings man into being, and
the activity which brings woman into being also are opposing functions.    You can say 
that the function or the power which brings the future into being, and the function or 
power which brings the past into being, these are also opposing one another.    As I always
say, in Buddhism, Shakyamuni Buddha, the founder of Buddhism, named these two ac-
tivities tatha-gata, thus-going, and tatha-agata, thus-coming.    Within these two activities 
of tatha-gata and tatha-agata, all of these opposing pairs are included:    living and dying, 
man and woman.    This is the very activity which brings the world into being, which 
brings all of us into being, and so we say the living and the dying activities are function-
ing endlessly.    As long as the world is existing, as long as this absolute space is existing, 
then the functions of living and dying also will be acting.    
As long as there are existent beings appearing and disappearing, then these activities of 
living and dying which give existent beings their appearance, and which hide those exis-
tent beings will also be functioning.    It is these functions of living and dying which give 
us our appearance, which give rise to us.    The functions which hide us are also these 
same two funcitons of living and dying.    If you want to say it, you can say that the God 
of man, and the God of woman are making us appear and then making us hide.    

This appeared self has been born having these two functions of tatha-gata and 
tatha-agata.    This is the third day, so I would really appreciate it if you would grasp this 
principle clearly.    For people who are just beginning their Zen practice who hear this talk
it’s very difficult.    They’ll probably think, “Zen way of thinking is just plain weird.”    
For those of you who believe in God, and believe that you are existing here through the 
good graces of God, then maybe I should speak in terms of God.    In Buddhism we call 
God the dharmakaya.    This dharmakaya has as its content the activities of tatha-gata and 
tatha-agata.    In the Buddhist way of thinking, the complete being is this dharmakaya.    It
has the activities of living and dying completely as its content.    

Existent beings who appear out of this dharmakaya are never born into a state of 
completion, are never born as complete beings.    The state of completion is the dhar-
makaya.    What you have to really grasp in your heart is that what is born as complete is 
the dharmakaya.    But the self is born from this dharmakaya, and is born not in a com-
plete condition.    This self is that which appears having tatha-gata and tatha-agata incom-



pletely as its content.    As I said yesterday, this incomplete self, one way or another, 
somehow, must find a way to make the power of tatha-gata and tatha-agata which it has 
left behind, somehow make all of that its content.    If we can make completely tatha-gata 
and tatha-agata our content, then we will appear as the dharmakaya.    If there is an abso-
lute being, in Buddhism we say a being which is everything, an all-encompassing being, 
then that being would be the personification of this dharmakaya, which has the living ac-
tivity and dying activity completely as its content.    

So for we incomplete ones, it’s necessary for us to somehow conjure up a way of 
thinking about this dharmakaya.    But as I said yesterday, the dharmakaya, having given 
birth to us, is no longer the complete dharmakaya.    It has transformed itself into mother 
and father.    So the way we can think about dharmakaya is through thinking about mother
and thinking about father.    As long as the self is in existence, then the pure dharmakaya 
is not in existence.    According to Buddhism, that which is appearing along with this in-
complete self are the mother and father, not God.    It is impossible to see the dharmakaya,
but it is absolutely necessary to think about the existence of the complete being, to think 
about the existence of the dharmakaya.    It’s fine to think about the existence of God, but 
Buddhism says that it is a mistake to think about the existence of God in some sort of 
conclusive way.    To the extent we are incomplete, we must worship (“ogamu” in Japa-
nese) this idea of the complete self, and we must have these ideas of tatha-gata and tatha-
agata as thoughts which symbolize the existence of this complete being.    

If you really understand this principle, then you will clearly know that we must 
make these activities of living and dying, of tatha-gata and tatha-agata our very content.    
In Buddhism we emphasize that women, unlike men, are very earnest about the necessity 
to make the activities of living and dying their very content, and to live life in this way.    
In Buddhism we say that men, at the beginning anyway, are just barbarians, but women 
have the feeling, originally in them that they are mothers, or that they must become moth-
ers.    And so, according to Buddhism we say that especially for women, this practice of 
making living and dying activities completely and equally their content is appropriate.    
This is the natural way of worship for women.    

Here in America, within our Zen practice we are practicing together, men and 
women.    Actually the original way of practicing is to practice with men and women sep-
arate, and so it’s harder here.    (Roshi chants.)    When you chant this, then the women 
will all chant this and bow.    That is the kind of practice which fits, which matches the 
woman’s character.    This is the kind of worship, the kind of honoring and bowing which 
is honoring the fact that the dharmakaya includes everything, includes both plus and mi-
nus, both man and woman.    But if you try to teach this way to men at the beginning 
they’ll just think, “This just sounds like religion.    I don’t care about this.”    And they’ll 
just leave.    It’s better for men just to do work for their practice.    So, to teach the men it’s
different.    You look at the work that they’re doing and say, “No, that’s not good enough.  
No, it’s not good enough.”    You can see that the standpoint of men and women is differ-
ent.    A complete person, a person who has man and woman completely as its content 
does not appear.    
There is this ideal we have as Zen practitioners to make a real monastery here in Amer-
ica, but I think it won’t really happen for another hundred years.    Maybe if someone 
gave us the money we could build a separate monastery for men, and a separate 
monastery for women, but when I really look at the reality of the situation, it seems im-



possible for me.    Some people are probably thinking, “Roshi just wants money.    That’s 
why he’s saying this.”    But, you can think whatever you want.    I don’t care what you 
think.    But, actually, I do want money.    I want to use it.    The reason I want money is 
because when I look at the situation, for your sake, and for the sake of Zen in America, I 
think, “Well, I’ve got to do something.”    Anyway, there is an appropriate Zen practice 
for women, and according to Nyorai Zen you have to think differently about how you are 
going to teach men.    

For example, in America, I don’t know who first thought of this, but when it 
comes to the toilets, someone figured out that they should have separate, different toilets 
for men and women.    It’s a very good thing.    Whether men or women, the self, when it 
is born, is born always as an incomplete self.    So somehow or another, this born self 
must find a way of doing both the plus activity and the minus activity.    Inevitably, the 
self will appear as having manifested both plus and minus.    We can call this the condi-
tion of having met God, or having manifested the dharmakaya.    What we first must do is 
manifest the wisdom which clearly understands the principle of manifesting completely 
both of these opposing activities.    This is the beginning of our practice, although there 
are many, many more things that we must talk about.    Although there are many other 
things I should say at this point, I feel I have to move forward a bit, so I’ll just leave it 
here for now.
 What Rinzai is saying here is that if you do manifest this complete condition, then
you will be no different from God, no different from Shakyamuni.    All of you are able to
do this.    You are able to manifest God.    You are able to manifest an ant.    You are able to
freely manifest anything and be free.    

If you understand this principle, then finally we can get into what is written here 
in the text.    In the text he says, “What is lacking for your manifold activities today.”    
Everyday, everyday, we are all manifesting our very self.    We never lose ourselves.    Ev-
eryday we are manifesting our self.    But, we do get tired.    When you get tired, you do 
the activity of resting.    After you rest, then you feel good again and you act.    What is it? 
The resting self and the active self, are they the same or are they different?    What I want 
you to do here is really contemplate this way of being of your self and grasp it.    So fi-
nally we’ve gotten into real contemplating in our zazen.    

We can say that this self which has been born is being embraced from the outside 
by father.    Mother is within the self and also embracing the self from within.    Because 
you all have this activity of knowing, of thinking, of consciousness, then you can think 
about heaven being on the outside, and hell being within yourself.    But in Buddhism we 
say, it’s fine to think about heaven and hell, but really, originally, there is no heaven or 
hell.      If there are heaven and hell, then we can say there is nothing good or bad about 
heaven or hell.    Heaven and hell are absolutely equal.    We can equate heaven with the 
living activity, and hell with the dying activty, and because that is done, human beings 
have just arbitrarily said that heaven is good and hell is bad, but originally there is no 
heaven or hell.    If it’s convenient for the self, then we can say that the father is the good 
God.    But if it is inconvenient or uncomfortable for the self to make relationship with fa-
ther, then father becomes the devil.    At that time the mother becomes the good God.      If
it is convenient for the self, sometimes the mother is the bad God, and the father is the 
good God.    All this talk of good and bad, of suffering and comfort is simply from the 
standpoint of what is convenient for the self.    That is why we’ve come to this selfish, ar-



bitrary way of thinking that the death activity is what we hate, and the living activity is 
what we like.

How is it that we do make this relationship with mother and father?    It seems as 
if the more you investigate it, the more deeply you get in to it, the more difficult you see 
that this making relationship is.    In the same way, the more you think about this activity 
of evolving, of developing and maturing, the more difficult you realize it is.    This growth
and development only can occur when a new self appears.    If you attach to your old self, 
then development won’t take place.    We must manifest this wisdom which knows not to 
attach to the old self, but instead to manifest a new self. As I said yesterday, the conclu-
sion reached by Nyorai Zen is this difficult thing, that as you mature and develop, you re-
alize what the self really is.    You realize that all along the self has been looking on the 
self.    When you look upon a flower, you are looking on yourself. 
What is a human being?    A human being is something which can mature to the degree 
that, for example, when a man sees a woman, the man thinks, “This is my self.”    It’s an 
incredible thing.    It’s an incredibly awesome thing because the plus activity must make 
the minus activity its content, and conversely the minus activity must make the plus ac-
tivity its content.    This kind of thinking will come up, that when a woman looks at a man
she thinks, “I must make him my content.”    As I just said, the minus activity must make 
the plus activity its content.    This kind of wisdom must come up.    

But human beings have been undergoing a kind of education for I don’t know 
how many tens of thousands of years, which has led us to be attached to liking this living 
activity, and want to reject the activity of dying.    We were raised to dislike death and try 
to avoid it at all costs.    No matter what culture you look at, you can look all over this 
globe, and any culture you look at will have these activities of seeking after plus, seeking 
after living, and trying to avoid dying, trying to avoid minus.    As I said before, it’s the 
women who naturally live this life of compassion, who hold this concept of compassion 
naturally within them, and so when they look at this situation of the world, they at once 
feel pity for it.    When they look at the world the way it is they can’t be happy.    They 
naturally feel a distaste for the condition it’s in.    

If you think about how we must educate one another, we must educate one an-
other to learn that it is both plus and minus, both living and dying which give rise to the 
self.    Inevitably we will meet with a time when we do make both plus and minus our 
content.    When we bump up against this time, then we can say this is the manifestation 
of true love.    Plus and minus inevitably will meet.    The self inevitably will meet with a 
time when it is manifesting the complete self.    Everyday plus is making minus its con-
tent.    Minus is making plus its content.    There is absolutely nothing lacking.    In the 
case of the incomplete self as well, there is also nothing lacking.    The incomplete self 
makes relationship with father and makes relationship with mother.    We incomplete ones
are making relationship with future and past.    There is nothing lacking.    But if you dis-
like the past, then you will never be able to truly grow and develop.    You will always be 
rejecting the past, and afraid of it.    People who have been taught to dislike death have 
been taught in a mistaken way.    When we think about how we are to educate our chil-
dren, we must educate them to be able to embrace both living and dying.    

When we manifest the complete self, then there is no longer any necessity to 
work, but up until the time we manifest the complete self, everyday we will be making 
relationship with both of these opposing activities.    That is why we say this incomplete 



world is enjoyable.    Because we are able to be making relationship with plus and minus, 
this incomplete world is an enjoyable world.    But if you attach to the plus world, then all
kinds of suffering comes up.    Then this thing called disagreeableness comes up.    Be-
cause this incomplete world has fun things, it also has suffering.    When you meet God, 
when you manifest the dharmakaya, there is no more joy, and no more suffering.    As I 
always say, there are no restaurants, nor any bathrooms in the dharmakaya world.    But in
this incomplete world, bathrooms are necessary, and so are restaurants.    We are in this 
incomplete world, but there is nothing lacking here.    

It’s time to end for today.              


