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As I have been telling you, the problem presented to us here is the Old Man’s 

utterance, “I am not a human being.”  As I have told you so many times before, in Tathagata 

Zen the complete, perfected condition, or perfect self, is simply called “Nin 人,” person.  

The completed person, the real person is the one who has all of plus and minus, all of the 

activities of tatha-gata and tatha-agata as its content.  These two fundamental activities of 

plus and minus, the activity that forms man and the activity that forms woman, are opposite 

from each other, and when they are totally made content that is when the real Person 

appears.  We can also say that same condition is God, the thing you all love so much.   

When both living and dying, plus and minus, the activity that brings man into being 

and the activity that brings woman into being, are completely made content, that is called 

the manifestation of the bodhisattva.  There can be no appearance of a bodhisattva other 

than the coming together of these two mutually opposing activities.  The sort of person 

who says "I am" is not the complete person.   

When someone says, “I am not a human being.  I am a non-person,” then what could 

he be?  In this case the speaker belongs to either plus or minus.  When one is a so called 

non-person one is belonging to either plus or minus, (Not both).  The kind of person who 

says, “I am a non-person,”  the incomplete person, the imperfect self, is, in fact, it should 

be clear, very noble and precious.   

Also the other kind of existence, the kind of existence in which plus and minus have 

completely unified can also be seen as the greatest, most supreme, most noble condition.  
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Please think about this carefully.  Think about yourself.  How many people in the 

world are truly able to say, “I am a man,” or “I am a woman.”  Isn’t it true that most people 

do not really know what it means to be a man or a woman?  Most people simply say the 

words, “I am a man,” or “I am a woman,” without knowing what they are saying.  If you 

really know what it means to be belonging to the plus activity or to be one who belongs to 

the minus activity, then you will also understand the Buddhist teaching I always tell you, 

that you are something that does the activity of giving and receiving at the same time.  

There are many different ways of expressing this in Zen.  We say “Receiving and offering,” 

or “Giving and stealing,” or “Grasping and residing, and Releasing and going,” but no 

matter what expression you use, the two activities of giving and taking must occur 

simultaneously.  When they do not occur at the same time that is when a mistake is being 

committed.  These two opposite activities inevitably occur simultaneously.   

When the two activities separate from each other they are acting simultaneously, 

and when they meet each other they are also acting simultaneously.  This is the kind of 

activity you need to carefully contemplate for yourselves.   

The reason why separation occurs is because originally these two activities are 

opposing activities.  Conversely, just as undoubtedly, the two activities will meet each 

other.  The condition of separation occurs because the two activities act simultaneously, 

and the condition of meeting also occurs because the two activities act simultaneously.   

The principle of simultaneity is very important, and so I want you to listen carefully 

to this teisho, and not forget it   

What about, however, when the activities do not act simultaneously?  Why is it that 

they do not act simultaneously?  According to Tathagata Zen we say that it is when the self 

stands up in its particular, special, "I am" self, and acts from that standpoint that 

simultaneity does not occur.  This might sound simple, but in fact it is very difficult.  

Because of this Buddhism demands that we very carefully investigate why the "I 

am" particular self appears in the first place. 

There are many different styles of Zen popular in America, and that is fine.  
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However, if people unquestioningly acknowledge the validity of the "I am" self on the one 

hand, and also pretend they have understood something, pretend they are enlightened, 

pretend they understand salvation, and then teach people from that make believe point of 

view, in the end everyone will just get misled and confused.  The students may say, “Oh 

yeah, I understand,” but there will be no true understanding.   

Why is it that the "I am,” unique, particular self is manifest?  This kind of self 

inevitably will be manifest, and sometimes this “I am,” particular self makes mistakes, and 

sometimes it does not make mistakes. 

From the moment you were born up until today you have been educated in various 

ways, but whether you are being the student or the teacher, you do not investigate the one 

learning or the one teaching.  You simply unquestioningly acknowledge the existence of 

the "I am" self who is learning this and that thing as an object, but this is fundamentally 

mistaken.  Everything you learn from this point of view is founded on a mistake.  Buddhism 

severely criticizes most kinds of education that occur in the human world in this way.   

This is why Buddhism is not very loved by people in general.  “God is absolute 

love, and God’s love will save everyone.”  That kind of teaching is the kind of teaching 

that is easy to like, and that is why it is popular.  Buddhism, on the other hand, says that it 

is only when you dissolve your "I am" self that true love will be manifest.  As long as you 

are unquestioningly acknowledging the validity of your "I am" self then the kind of love 

you will do will be egotistical love.  You will always be recognizing egotistical love as real 

love.   

“I am a non-person.  I am not a complete human being.”  This means “I am an 

imperfect human being who, therefore, is walking the path of having the ideal of the 

complete person as my goal.”  I am not a complete person, and so my ideal is to become 

complete.  That is my goal.  That is my life’s path.  To say your goal is to become the 

complete person means that your goal is to manifest true love.  These are the same thing.  

Buddhism, therefore, says we must make our goal the manifestation of true love.  Whether 

you call it the complete person, or the manifestation of true love, this condition, as I always 
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tell you, is not manifest unless the "I am" self has dissolved.   

I suppose, using other language, from other fields, we can call this condition the 

absolute state.  The absolute standpoint is the standpoint in which the "I am" self is not 

doing the function of consciousness that is conscious of itself.  It does not need to be 

conscious of itself anymore.  This is a condition in which there is no longer a need for 

consciousness to do the function of being conscious of an “I am.”  This is what we mean 

by perfect wisdom. From this, one conclusion that can be drawn is that a bodhisattva is a 

human being who has grown to be able to manifest perfect wisdom.   

English has the expression “Give and take,” and, as I said, there are many different 

expressions to express this same thing in Buddhism, but, at any rate, the condition I am 

now describing occurs when these two activities of giving and taking have become one.  

When giving and taking become one this activity of wisdom is called prajna, hannya.  In 

other words, prajna is the kind of wisdom in which knowing is no longer necessary.  It does 

not need to know anything outside of itself.  Prajna neither belongs to suffering or comfort.  

Prajna is an activity beyond any kind of problem.   

The "I am" self cannot see this condition of prajna.  This low class, lowest of the 

low, sort of self, which is the "I am" self, is not something that can see perfect wisdom.  

Human beings who blabber and jabber on and on about God, or about true love are the 

lowest of the low of imperfect selves.  Of course this kind of activity of the self cannot see 

God or true love.   

I have been living in America thirty seven years.  In July of next year it will become 

a full thirty eight years.  And what is the thing I have experienced most often after coming 

here?  It is people who blabber and jabber on and on about love, about love problems.  In 

fact it is fair to say that is about all I have met up with here.  You should know that when 

you fall into talking about the manifestation of true love, or the manifestation of perfect 

wisdom you have become the lowest and crudest class of imperfect human being.  

Concerning this point this country can be called a very noisy country.  On the other hand, 

this is also the country that has spoken so eloquently about equality, and because equality 
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is so strongly understood here, it is an easy to live in country.  On the other hand, people 

are so tied up by their ideas about equality that they have tied the hands of the police, and 

the police have become very weak here, and this weakness of the police makes problems 

for everybody.  I have not really traveled that much all over the world, but I think it might 

be fair to say that there is no country in the world with a weaker police force than America.  

In America if the police get too strong then people criticize them, and even fight them, 

calling them destroyers of democracy.  So, it has come to pass that the police have to keep 

a very low profile.  I will leave it up to you to think about whether police are necessary or 

not.  If you are driving on the freeway and you start going eighty five or ninety, then the 

police seem to appear at once and snag you.  At those times you probably think that it 

would be better if there were no police.  On the other hand, if you have an accident and a 

policeman comes up to help you, then you are thankful.  So, what do you think?  I will 

leave it up to you to decide whether it would be better to have police or not.   

In this sense Buddhism says that human beings are the ones who should decide 

whether God exists or not.  But that is not the true God.  The true God is not something 

that depends upon what human beings decide or think.  Because True God only appears 

when the human world has been dissolved.  The existence of God is not, in this sense, 

concerning True God, something for people to decide.   

When a loving couple is getting along very well they completely have forgotten 

about God.  But when they are separate from each other, and are both working separately, 

sometimes it gets lonely.  They will begin to think, “Ahh, I wish my wife were here,” or “I 

wish my husband were here with me.”  When they do get together, however, then they do 

not have to think about it anymore.  This is where the koan, “Where is God now?!” comes 

from.   

If you investigate God’s existence to this point then you will not need to fixate God 

as being in heaven anymore.  This really would be a good opportunity to go more deeply 

into this subject of God’s existence, but, on the other hand, I am using up all my time 

talking about it, so, I probably should move on.  If you could only just remember the simple 
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principle that it is when the human thinking consciousness vanishes, and the human point 

of view is dissolved that God appears, that would be enough.  That is the manifestation of 

perfect wisdom.  That is the manifestation of the complete person.  It would be enough if 

you could just remember that.   

Another way Buddhism tries to teach about the manifestation of perfect wisdom is 

to call it the manifestation of samadhi.  In this way you can understand that samadhi is the 

state that occurs when giving and taking has been done completely.  This is the same as the 

state of true love.  Nobody can know it.  You yourself cannot know it.  This is true love.  

This is true wisdom.  Samadhi, true love, however, will break apart, and then the "I am" 

proclaiming, imperfect self appears.  

This is, however, very difficult to understand, and so we try to teach about it in yet 

another way, and say that the condition which is manifest by plus and minus completely 

coming together is also called emptiness.  Emptiness means the activity of zero.  Nobody 

can see zero.  Nobody can see the activity of emptiness.  That is the activity of true love.  

The zero activity is the complete, perfect activity.  That is the state in which plus is no 

longer plus, and minus has lost her minus-ness.  Both plus and minus are manifesting the 

activity of zero.  That is also called the activity of true space, space itself.  This is samadhi.  

In samadhi plus and minus are still acting.  They repeat states of unification and 

becoming distinct from each other over and over again.  In samadhi, in the activity of 

emptiness, plus and minus are acting, but completely without will. Because there is no will, 

that is why it is called emptiness.  You might think of space as something that is just not 

doing anything, something that is just passively there, but that is wrong.  Space is an 

activity, in which plus and minus are always acting, unifying with each other and becoming 

distinct from each other, repetitively, alternatingly.  Space is a condition in which plus and 

minus are constantly doing the activity of simultaneously giving and taking, to and from 

each other, will-lessly, over and over again.   

Zazen practice means to contemplate this activity of space, as it was explained in 

teisho, over and over again, silently to yourself.  What are you thinking about when you do 
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zazen?!  It seems to me all you think about is, “Oh, my new koan.  Oh yeah, I get it.  I 

understand that one.  Now I want a new koan.”   

All koans are the manifestation of samadhi.   

Tathagata Zen, however, says that samadhi undoubtedly does break open.  It may 

be possible to sit in samadhi for five or six minutes, but unfailingly after twenty or thirty 

minutes pass that samadhi will, of itself, naturally, break open, and you will be in the 

situation of standing up and sitting down, looking to the right and looking to the left.   

What it means for samadhi to break apart is that plus and minus now have clearly 

and completely separated from each other.  When plus and minus give rise to the state of 

separation that means that in between plus and minus something that was not there before 

has now been manifest.  This thing in between them is imperfect space.  It is imperfect 

space that makes separation possible.   

In Buddhism we have two distinct words that are both, unfortunately, translated as 

“space” in English.  One of the words is kukan 空間.  Kukan means imperfect space; an 

interval of space; space that we can take as an objet; space that human beings can see with 

their eyes.  The other word is koku  虚空, which means space itself; absolute space; space 

that you can never take as an object; space that you can never see with your eyes. 

Because, inevitably kukan, imperfect space will be manifest in between plus and 

minus, that is why plus and minus are able to separate from each other.  Where does this 

imperfect space come from?  Plus and minus, who previously had been manifesting perfect 

space, had been together manifesting absolute space, give an equal portion of themselves.  

These parts of themselves they give come together and form  imperfect space.  It is only 

under these conditions that imperfect space is manifest.  It is only now that finally plus and 

minus separate from each other.  Because you do not spend any time contemplating this 

fundamental principle when you do zazen you can never, no many how many times you 

come (To sanzen), come up with an appropriate answer.  It is not easy to contemplate, 

though, because the moment imperfect space is manifest then plus and minus themselves 

have also become imperfect.  Buddhism teaches, at least as one expedient teaching, that 



2nd Day Rohatsu, November 29, 1999     Kyozan Joshu Roshi Teisho on Hyakujo’s Fox 

 

 

 

8 

this imperfect space that is manifest is the very foundation for an existent being; is the very 

body of an existent being.  You all insist on your "I am".  You assert "I am" over and over 

again, but you don’t know, even a little bit, what the foundation of that "I am" is.  You 

don’t have any idea where that "I am" has come from.  Therefore, you can come to sanzen, 

and come to sanzen, over and over again, and you will never be able to manifest an 

appropriate response.  

The very beginning of any "I am" self, that is to say the very foundation of any 

existence, is this condition which has received equally from plus and minus.  Therefore, 

the correct answer to the question, “Where has your ‘I am’ self come from?” is to say that 

the "I am" self is appearing in between the activities of plus and minus, receiving equally 

from them.   

The moment the "I am" self appears plus and minus have become no longer their 

pure manifestations.  They also have become imperfect.  When you are manifest as an "I 

am" self you have both plus and minus as your content, imperfectly, and, in these cases, 

the activities of plus and minus themselves are the same as you in that they are imperfect, 

but they are different than you, in that they do not have both activities as their content.  Plus 

only has plus as its content.  And minus only has minus as her content.   

The "I am" proclaiming self is not capable of seeing its true mother and father.  

Before the birth of the "I am" self there was no "I am" self, and there also was no imperfect 

father, and no imperfect mother either.  Mother and father and child were completely one.  

When the "I am" self is born, right at that same time, mother and father also reveal 

themselves as imperfect plus and imperfect minus.  Before the birth of the "I am" there was 

no mother or father.  This is what I mean by the "I am" self being incapable of seeing true 

mother or father.   

The mother and father that are appearing, that you can see, that have imperfect plus 

and imperfect minus as their content, are, according to Buddhism, called your nurturing 

parents.  These are the parents that educate you and raise you.  Buddhism, and especially 

Tathagata Zen says that you have to carefully contemplate the teaching that the mother and 
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father you can see are your nurturing parents, your educating parents, those that teach you, 

but they were not existing before you were born.  They are not your birth parents.  They 

were born exactly when you were born, together with you.  In this way you can see that 

these nurturing, teaching parents are more important than your birth parents.  From this 

you can see just how severe Buddhism is, and just how difficult it is. 

When you are born the parents who give you nurturing and education are born at 

that very same time.  And right at that same moment the mothers and fathers who nurture 

and educate your mother and father also appear, simultaneously.  Commonly, however, in 

this world, people, when they think about their ancestors, think that their mother and father 

were existing before they were, and then there were grandparents that were existing before 

mother and father, and then there were great-grandparents, and on and on, and so on and 

so forth.  In this way the numbers of ancestors spread out endlessly into the past.  Nowadays 

even Buddhist scholars speak in this way, and think in this way, as if it was not a problem, 

as if it was perfectly normal.  Just like any other scholar or intellectual person Buddhists 

are thinking in this way these days.  Buddhism, however, from the very start, beats to death 

that mistaken kind of thinking.  The reason why people think in that way is because they 

are thinking from the point of view of a fixated "I am" self, and therefore they fixate their 

ancestors as well.  But if you really know your "I am" self is not a fixated thing, then you 

will also not conceive of your ancestors as fixated.   

If people in America just listen to what intellectuals and scholars have to say then, 

although Zen may become popular in America, true Zen will not be born in America.   

The bell rang so it really is time that I should stop, but I just want to remind you 

that it is totally impossible to understand teisho on this koan without really understanding 

what is meant by, “This person is not a human being.”  This not human being, this non-

person means the imperfect self.  The imperfect self, this ‘not a human being,’ non-person, 

has both plus and minus equally as its content, but it does not have them completely as its 

content.  It is necessary, therefore, it is the thing that this imperfect self must do, to make 

relationship with plus and minus.  This imperfect self must make relationship with the plus 
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and minus that is not itself.  Through that connecting to, making relationship with plus and 

minus the self becomes the completed person.   

The Old Man confesses, “I am not manifesting myself as the perfect self.  I am the 

imperfect self.  This person is the incomplete person.  And a long, long time ago, at the 

time of Kasho Buddha, already I was living on this Mount Hyakujo.”  Of course Mount 

Hyakujo means this Great Cosmos, this true space.  We will leave aside the problem of 

what kind of a time the time of the ancient Kasho Buddha was, and instead focus now on 

the fact that the Old Man was living on Mount Hyakujo, which means in this Great Cosmos, 

in this absolute space.  There is really no problem here, for the Old Man.  He made absolute 

space his home.  His house was the Great Cosmos, so there was no need to assert the "I 

am" self, no problems.   

We really should stop, because the bell went ‘ching,’ and so tomorrow we will get 

into the part where it says, “At a certain time.” 

 

終 

The End 


