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Discourse XVIII

“Followers of the Way, what more is there for the resolute fellow to doubt?    The activity
going on right now-whose is it?    Grasp and use but never name-this is called the ‘mysterious
principle.’    Come to such understanding as this, and there are no dharmas to be disliked.

“A man of old said:
        My mind turns in accordance with the myriad circumstances,
        And this turning, in truth, is most mysterious.
        Recognizing my nature while according with the flow,
        I’ve no more joy nor any sorrow.”

No matter how many times you read this part of the text if you can’t read it and think to
yourself, “Yes, that’s exactly the way it is,” then you’re not really reading it.    

And Rinzai is continuing his dharma talk and picking it up here and saying, “Doryu 道流,
followers  of  the Way,  you who are practicing together  with me.”      And then he says,  “dai-
jobunokan 大丈夫の漢,” it’s translated “resolute fellows strong people, and these strong people
means that, these kind of people are the most supreme people, the greatest people, the people
who can manifest the wisdom which clearly knows the nature of themselves, and the way of be-
ing of the world in which they live.    But as I said yesterday this strength which he points to is
not a kind of strength like a barbarian or a caveman, he’s talking about the strength which arises
when one has both the plus activity and the minus activity together within one’s being.    One has
both the bodhisattva activity and the mahasattva activity together. 

Yesterday I spoke about how there are times when the plus activity is the activity which
takes the lead, and taking the lead it receives aid, receives help from the minus activity, and
through this it completes itself.    When the plus activity has completed itself, has perfected itself
then, because it is at least temporarily complete it can rest.    And after the plus activity takes a
rest, as the plus activity rests, the minus activity lifts her head and takes the lead.    And when that
happens the plus activity also opens his eyes and follows the minus activity.    And then the minus
activity completes the activity of minus.    According to Nyorai Zen this is the way of being of
the complete, perfect self.    

There’s a condition called the condition of ultimate large, the condition of ultimate ex-
panse, and when this condition is reached the plus activity no longer has to do the activity of
leading, and when this happens then the minus activity takes this condition, this point of ultimate
expanse  as  her  origin,  as  her  starting  off  point,  and she shrinks  the  activity  down until  she
reaches the condition of ultimate small.    This is a condition where the minus activity no longer
needs to take the lead.    Whether we’re talking about the nature of the self, or the nature of the
world, it’s the same thing, there are cases when the plus activity takes the lead, and being helped
by the minus activity completes itself.    The condition of ultimate expanse is, as I just said the
condition where the plus activity no longer needs to do the plus activity, but we can also say that
it’s the condition in which the activity of living no longer needs to do the activity of living, and
this is what we call one true nature.    We also say that this condition is the shinning of one true
nature, the illumination of truth, or the manifestation of true love. 

And conversely the minus activity after having contracted, after having shrunk down un-
til she reaches the point where she doesn’t need to shrink any more, manifests the ultimate small.
And this ultimate small is also called the condition in which the self appears which no longer has
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to do the activity of dying.    
According to Buddhism the way we define the nature of the self, the way that we define

the nature of this world is to say that the self is this repetition of at once manifesting the condi -
tion of ultimate expanse through the activity of plus taking the lead, and then manifesting the
condition of ultimate contraction through the minus activity taking the lead being helped by the
plus, over and over again.    There’s no need to talk about anything other than this.    If you are
clear about the beginning, then you will also be clear about the result, the end.    The result be-
comes the origin of the world of the source, and the source becomes the origin of the world of
the result.    If you have no doubt about the world of the result, then you won’t have any doubts
about the world of the source.

When you first start your studies of Zen there’s a koan, “Where did you come from?”
And of course you came from the condition of the origin.    I came from the world where there is
no need for any doubts.    Where do you go?    I manifest the world of the ultimate expanse in
which there is no need for any doubts.    But if you stop there that’s not enough.    You have to
take that as the place of origin and return to the source.    If you can give an answer like that then
for the first time you will be able to answer clearly these questions of where you come from and
where you go to.

So you can see that the self has two different ways of living, two different ways of being,
the way of living which comes into being, the world which comes into being through the leader-
ship of the plus activity, and the world which comes into being through the leadership of the mi-
nus activity.    These are the beings, these are the worlds which are the very content of the com-
plete self.    For those of you who have been listening to my teisho on the Rinzai Roku for some
time this principle should be extremely easy for you to grasp.

Any religion will tell you that God is with you.    And it may be true that God will save
you, but God has two faces.    God has the face of the world of plus, and the face of the world of
minus.    God is manifesting both the world of the subject, and the world of the objective.    So it’s
not a bad thing that God is together with you, but to fixate yourself and fixate God, no matter
how thoroughly your faith in this God is, no matter how thoroughly you believe in this God, it’s
no longer Zen or Buddhism.    Your faith will simply become the kind of faith in which you place
God in the world of the object, and fixate yourself, and no matter how much time passes you will
be fixated in this relationship with God.    So if you fall into this way of faith, this way of believ-
ing, this way of religious thought, then you will clearly fixate good and evil, and you will fall
into loving the good and hating the evil.    

When the historical Buddha Siddhartha was alive there was already the religion of Brah-
manism or Hinduism in which the love of the good and the hate of evil was extremely important.
That was the world the he was born into.    So, we can’t say that it’s a bad thing, but because of
this there were many many fights and disputes.    So Siddhartha spoke up and shouted in his revo-
lutionary voice, in his voice of a person of resistance, and said, “This world of endless war, and
endless fighting, is not the true world.”    If you’re a parent, if you’re a mother or a father whether
you have fifty children or five hundred children, you won’t just take some of them and kick them
out and throw them away saying, “This child is stupid.    I don’t like this child,” or “This child is
no good.”    The morality of the parent is different than the morality usually thought of as moral-
ity.    If parents try to follow the customary systems of morality that is prevalent in this worldly
world of ours in relation to their children, they could never live together with their children.    But
people forget about this and put on beautiful clothes and only talk about beautiful things, and
love the good and hate  the evil.      And Rinzai is  looking at  that kind of person and saying,
“stupid!”    That is not the resolute fellow that he’s talking about.

We are practitioners who are made up of the plus activity and the minus activity.    But,
don’t have the complete plus activity nor the complete minus activity as our content.    So it’s our
job to make relationship with tatha-gata, make relationship with tatha-agata, and over and over
again strive to make the complete activity of plus and the complete activity of minus our content.
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When the complete activities of plus and minus have been made one’s content, that is when the
complete self appears.

And that is what Rinzai has called the Bodhi Tree.    But, if you attach to the Bodhi Tree,
that is no longer the manifestation of Mahayana love.      So if you’re attached to a system of
morality please take this part of the text seriously practice (zazen) so that it infuses every pore of
your body.    If you think that simply a system of morality is all that is necessary for this human
world then it’s not necessary for you to come and study Zen, it’s not necessary for you to go to
church either.    But if you do happen to go to church then you’ll run into a priest, a brother, a fa-
ther, and you’ll find that what they’re preaching about is simply good and evil.    That kind of
world I’m calling a stupid world.    It’s the world which is not the world of true    宗教 shukyo.
It’s simply the world of morality.    What we have to clearly teach in this instance is that the
world of true religion, or the world of true shukyo is different than a simple system of morality.    

In the section just previous to this in the text Rinzai says, “Bodhi has no dwelling place,”
which means don’t attach to the Bodhi Tree.    Certainly it’s a fine thing to manifest the Bodhi
Tree, but also you have to throw away the Bodhi Tree.    But this throwing away of the Bodhi
Tree is not that the Bodhi Tree disappears or no longer exists.    It simply is that the minus activ-
ity is taking the lead, and taking the Bodhi Tree back to the condition of the origin.    If it’s possi-
ble for you to freely have this dharma activity, this activity that we can say gives rise to the
whole cosmos, this activity of the great Tathagata, if you can freely have this activity in your
mind, then, maybe we can call you a true teacher, a true completed person.

In Tathagata Zen    we say that if, if you’re able to manifest the wisdom which can clearly
grasp both of these conditions of the ultimate large and the ultimate small, then you must notice
that the condition of the origin never fixates, never tarries.    The first condition of the origin in-
evitably will manifest a new condition of the origin, a condition of the origin of level two.    You
must without fail manifest the wisdom which then knows, as I said yesterday, that the condition
of the origin of level will inevitably manifest the condition of the origin of level three which is a
new condition of the origin.    I’ve been in America for thirty five years, and some of my students
have been around for a long time, and I think some of them are probably thinking, “I’ve had
enough.    I’ve heard this talk more than enough times,” and maybe they want to leave, and that’s
fine.    If you want to leave, then leave, but what you must be able to manifest if you really want
to understand Zen is you must be able to manifest the wisdom that the condition of the origin al-
ways is manifesting a new condition of the origin.    You must be able to manifest this wisdom
which can truly embody the plus activity.    

With in the process of one condition of the source, or condition of the origin manifesting
a new condition of the origin the plus activity and the minus activity will manifest a situation in
which they separate, they divide.    When the condition of the origin of the origin divides itself
into two, then we can say that the activity of the origin, the activity of the great Tathagata, the ac-
tivity of the great Buddha manifests in a way in which tatha-gata and tatha-agata are not simply
in opposition to one another or facing one another, but have separated from one another.    That is
when the three worlds of past, present, and future appear within the body of the great Tathagata.
Unless you’ve passed a hundred, two hundred koans like the koan of Joshu’s Mu, or One Hand
Sound, or “How do you manifest no eyes, or no tongue or no belly button,” until you’ve passed
many koans like this you won’t be able to really know this principle that I’m trying to explain to
you.

All of you are practicing your koan practice without really thinking about it, as if you’re
in a dream, but from the position of the Roshi, the Roshi is thinking very deeply about what koan
to give what student, and is carefully choosing the koans that he gives you.    In certain instances
someone will  be  given permission to  teach koan practice as  a  representative,  instead of  the
Roshi, and this often causes alot of trouble.    This person who is teaching koan practice, not re-
ally understanding will simply pass people thinking, “well, if they do this behavior, if they an-
swer in this way that constitutes a passing answer,” and so all of the students of that kind of
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teacher become bad students.
But, leaving aside that problem for the moment, when the condition of the origin is mani-

fest, it is manifest through the activity of the activity of the origin.    When this activity of the ori-
gin is in the condition of the origin it does an activity in which it repeats over and over again the
state of unification and the state of facing or contrast.    But sometimes it manifests the activity
where it isn’t simply repeating these two conditions of opposition and unification over and over
again, where it actually divides its own body in to and manifests the condition of separation.
And when this state of separation occurs that is when the worlds of past, present, and future ap-
pear within the body of the condition of the origin.    The origin is the origin and so there is noth-
ing outside of the origin.    Within the condition of the source there is no inside and no outside.
But for the intellectual types even though they hear my words they think, “But in a certain sense
there must be an outside and an inside.”    Those are the ones we have to call intellectual idiots.
The origin is the origin, it has no inside nor outside.    The activity which manifests this condition
of the source is the activity of the great Tathagata.    And when the activity of the great Tathagata
divides itself into tatha-gata and tatha-agata in a state of division, that is when the worlds of past,
present, and future appear.

The activity of tatha-gata is the activity of future, or we could say the activity of father.
The activity of tatha-agata manifests herself  as mother,  or we could say the activity of past.
Why?    And as I always am telling you the reason why this condition appears is because the ac-
tivities of tatha-gata and tatha-agata have both given of themselves a small portion of their activ-
ity, .0001 of their activity, in order to give birth to this child of Tathagata, this child of Tathagata
which we can’t call the great Tathagata, we can call it the small Tathagata.    If you really practice
for ten or fifteen years then you will be asked to write your understanding of what the activity of
the origin really is.    For all of you listening now this talk is meaningless to you, it’s useless to
you, but I tell you now so that you can use it as reference in the future.    

What I’m saying is that because everybody organized this sesshin in order to, you say,
celebrate my birthday, what I have to give teisho on first, what I have to explain first is why, in
what way was the self born?    The father has given .0001, the mother has given .0001, and given
birth to the child through this giving.    That is how, at least temporarily, Tathagata Zen defines
birth.    Jikijitsu, shoji, did you understand?    If we say that the tatha-gata activity is plus .5, and
the tatha-agata activity is minus .5, then when the child is born both of these activities no longer
are appearing in their pure .5 state.    For example the plus activity, the tatha-gata activity is ap-
pearing now as  positive  0.49999999.      And the tatha-agata  activity  is  appearing as  negative
0.4999999.    That’s why we say they’re not pure.    They’re not complete.    What we name future
is this incomplete, imperfect activity of tatha-gata.    That’s how we at least temporarily define it
in Tathagata Zen.    The tatha-agata activity is manifesting in an incomplete, impure way, and
manifesting the world, the condition which we call past.    This impure condition of 0.4999999
negative.    If any of you have a better way of explaining it, a better idea than this, don’t hesitate,
please teach me about it.    I’ll be very happy to listen to it.

The child which has been born is born having received an equal amount, .000001 of plus,
and .000001 of minus, and so it is appearing as zero.    But in Tathagata Zen we remind you that
this is not the complete zero.    Among the people who are practicing here with us now there are
some professors of mathematics, two or three, four, I’m not sure how many mathematics profes-
sors we have here.      So if you’re going to write zero with your pen on paper, maybe it’s easy to
write the complete, perfect zero, but what symbol should we use to represent the incomplete
zero?    The complete zero is complete, there’s no need to even think about it, but the incomplete
zero we have to think about.    So what symbol should we use in order to express this idea of the
incomplete zero?    Everyone, let’s ask the mathematics teachers this.    And if the professors of
mathematics aren’t able to tell us that, we have to have some doubt whether they’re really good
professors or not.

It’s the position of Tathagata Zen to do our study, to do our investigation by calling the
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tatha-gata activity, the male activity, the activity of the object, and calling the tatha-agata, the fe-
male activity, the activity of the subject.    The female activity therefore you can see is the supe-
rior one.    The great Tathagata is zero.    That is the condition where subject and object have be-
come one, the condition of this zero.    That’s why that the great Tathagata is zero.    If you make
the great Tathagata an object, and try to look at it as an object, you will be punished.    Your eyes
will rot.    

Now that I’m old I have to fight with these times where my ears start hurting me, or my
eyes start bothering me.    That’s why I wore sunglasses yesterday because my eyes were hurting
me.    This getting old, it’s not only a problem for me, it makes problems for all of you.    I’m al -
ways manifesting this incomplete way of knowing.

When this great Tathagata splits itself in two, that is when the two activities of tatha-gata
and tatha-agata appear.    But because the activities of tatha-gata and tatha-agata have given birth
to a child, this child called the present moment, they are no longer manifesting their pure condi-
tions, tatha-gata is future, and tatha-agata has become past.    This self which we call the present
moment is a self which has as its parents the past and future, and it has received completely
equally from both past and future.    Within the body of the great Tathagata these three worlds
have appeared.    There are no other worlds separate from or outside of these three worlds of past,
present, and future.    And there is no other activity than this activity of the great Tathagata, which
manifests the body of the great Tathagata.    

And I know it’s hard, and I know it’s really a troublesome thing to try to think about, but
Tathagata Zen also tells you that the activity of tatha-gata is the activity of expanding, and the ac-
tivity of tatha-agata is the activity of contracting.    These two activities of tatha-gata and tatha-
agata which mutually oppose one another are acting within one world.    And I think I spoke in
great detail in the previous sesshin about the activity which goes on within the condition of the
source.    But, some of the people who are participating in this sesshin weren’t here in the previ-
ous sesshin, and so maybe I should talk about it again, in fact I think it’s absolutely necessary
that I talk about it again.    But, I can always talk about the condition of the origin, so I won’t talk
about it much today.

The condition of the source, the condition of the origin always manifesting a new condi-
tion of the origin, within this process it manifests a condition in which it divides itself into two,
which is different than simply manifesting the condition where the two activities are in contrast
to one another.    And as I just said, in this case that is when the worlds of past, present, and fu -
ture appear within the body of the great Tathagata.    The world of future will look upon the world
of past, the world of past will look upon the world of future, and both the worlds of past and fu-
ture will upon the world of the present, don’t you think?    But, no matter what we say about this
looking there are no worlds outside of these three worlds of past, present, and future.

Within Buddhism there is this branch of Buddhism which we could call an academic,
scholarly branch of Buddhism which carefully  explains  how this  thing we call  the world is
formed.    

And the time has come, and it seems as if we never seem to get any further in my talk, I
never seem to make any progress, but let’s just leave it at saying that today we talked about the
appearance of the worlds of past, present, and future within the body of the great Tathagata.        

The self that has appeared is weak.    The activities of past and future are much stronger.
(But) The future activity has only the activity of tatha-gata as its content.    And the past only has
the activity of    tatha-agata as her content.    But the present has both the activities of tatha-gata
and tatha-agata, plus and minus as its content.    That is why the present really is zero.    But al -
though it’s zero it is an imperfect zero.    So, we have to really ask these mathematics professors
how we should express this idea of the incomplete, imperfect zero.    Should we draw a zero and
put a dot in the middle of it, or maybe an arrow in the middle of it, I’m not sure.

But as I said yesterday this zero must develop, must evolve.    And then it will become the
great Tathagata as it makes both plus and minus completely its content.    But because it is so
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weak this self which is the present moment can’t take the initiative in making relationship with
the activities of past and future.    But mother and father are strong, and so mother and father are
the ones who take the initiative in making the relationship with the child.    The father does the
activity of expanding and through expanding makes relationship with the child.    The mother
does the activity of contraction, and through contracting makes relationship with the child. In this
case because the child is as yet so weak the parents pull at the child.    The mother pulls and takes
the child, and through this pulling and taking nurtures the child, and the father pulls and takes the
child, and through this pulling educates, nurtures the child.

And in this case it’s necessary for the child to do the activity of giving back to mother and
father.    The child must give back what it has received from father to father, and what it has re -
ceived from mother to mother.    And this is when the self does the activity of dividing itself in
two, dividing itself in two and giving back to father what it has received from father, and giving
back to mother what it has received from mother.    This is called the activity of no-self.    Of
course you need to understand this activity of muga, no-self, as an activity of knowing, an activ-
ity of wisdom, if try to do this activity of dividing your self in two in a physical way you’re not
going to be able to do it.    The problem is that as you’ve grown up you’ve learned to acknowl-
edge this physical self of yours, and that’s always getting in your way.    In Buddhism we call this
physical self of yours the manifestation of shiki, or form, or rupa.    Whenever the incomplete,
imperfect world appears that is when the world of form appears.              

Anyway, this is when the self divides itself in two, and becomes one with mother, and be-
comes one with father.    And so here we have, again, the world where all that is in this world are
tatha-gata and tatha-agata.    Again the condition of the source.    This is a new condition of the
source, and so as always in the condition of the source tatha-gata and tatha-agata are making re-
lationship with one another without will.    This again is the manifestation of true love.    And so
this again is the appearance of the complet self, the great Tathagata.    This is the newly arisen
condition of the origin.

What you have to understand here is that in the process of one condition of the origin
making another condition of the origin always the condition of separation occurs in which past,
present, and future appear, and then when again the condition of the unification of subject and
object appears that is when the worlds of past,  present, and future disappear.      Those beings
which are appearing having met up with this activity of the separation of subject and object are
what we call sentient beings, the beings which reside in the world of sentience.    But these sen-
tient beings inevitably will meet up with the activity of the unification of subject and object and
return to the source.    That’s why we say that sentient beings are not sentient beings, they are the
great Buddha.    So I’ll continue with this tomorrow.
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