
Day Two Dai-Sesshin, April 30, 1998 Teisho By Kyozan Joshu Roshi on Mumonkan Case Nine 

 

1 

 

Teisho By Kyozan Joshu Roshi 

Bodhi Manda Zen Center 

April 30, 1998 –2nd Day 

Dai-Sesshin – Translator: Giko 

 
Mumonkan  
Case Nine 

Daitsu Chisho 
translated by R.H. Blyth 

The Case  

 

 A monk asked Seijo of Koyo and said, “Daitsu Chisho Buddha did zazen for ten kalpas in a 

Meditation Hall, and could neither manifest the truth, nor enter the Buddha-Way.  Why was this?”  

Seijo said, “Your question is a very appropriate one.”  The monk persisted, “Why did he not attain 

Buddhahood by doing zazen in the Meditation Hall?”  Seijo replied, “Because he didn’t.” 

 

 For all people who have studied Tathagata Zen we have always described this style of Zen as an 
independent transmission outside of the scriptures not dependent upon words. 
 But why do people who study Tathagata Zen say that? 
 Among you I think there are probably some of you who having not studied Buddhism at all 
previously simply come here to learn Zen. 
 And I think the meaning of you coming here in that way is exactly that it isn’t necessary to study 
the scriptures or the sutras in order to study Zen. 
 Then it’s necessary for all of you to take up as a question and have a serious doubt into this 
question of what then is Zen. 
 The nature, the very way of being of this world, and the way of being of we who take this world 
as out home, it was the Enlightened One who manifested the clear wisdom which understood those 
things. 
 And the Enlightened One manifested the wisdom which saw that it is an activity which forms 
both the world which our home, and all of us, and he called that activity, although it gets rather 
complicated to start describing it, he first called it the activity of impermanence. 
 And yesterday I spoke in some detail about this activity of impermanence. 
 This teaching that we call Buddhism which was founded by a man who we are told was named 
Siddhartha is a teaching based on Siddhartha’s manifestation of wisdom into this principle of what 
comprises the activity of impermanence, and as I always tell you he manifested the wisdom which saw 
that impermanence is comprised of two mutually opposing activities.  We can call them the activity 
which forms the existence called man, and the activity which forms the existence called woman.  
 Siddhartha, the historical Buddha, we are told coined two terms in order to represent all of 
these pairs of mutually opposing activities.  Whether we call them expanding and contracting, or 
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living and dying, or existing and non-existing, he used the words tatha-gata, thus-going, and 
tatha-agata, thus-coming to describe them all. 
 Of course the way of being of the world, and the way of being  of all of us who live in this 
world, that way of being itself existed before the birth of  Buddhism, and of course it will exist after 
Buddhism as well. 
 Before Buddhism there was no Buddhism, but we can also say that before Buddhism there was 
Buddhism.  
 And there will be much time after this present time, and we can also say that after Buddhism 
there will also be Buddhism. 
 But we are told in our tradition that there is absolutely no necessity for us to depend upon the 
sutras which are supposed to be the saying of the historical Buddha Siddhartha, even though they are 
descriptions of the way of being of the world and ourselves. 
 The only thing you need to do is investigate for yourself exactly how these two activities move, 
exactly what activity they are doing.  If you do that that’s enough. 
 In Tathagata Zen there is no need therefore to depend on the enlightenment of the Enlightened 
One.  We don’t’ go around saying, “The Enlightened One said this and that.” 
 After this teaching called Buddhism was born we can see that many and various kinds of sutras 
came into being. 
 Everything which is written as a record of the sayings of the Buddha is called a sutra. 
 And although it isn’t necessary for us to study any of those sutras, if you catch enlightenment 
for yourself, then those sutras become important references, important things for you to take up as a 
way of teaching and study. 
 And we very severely warn you that because sutras are the saying of the enlightened Buddha 
there should not be anything in a sutra which veers from this basic principle of the activity of the basic 
fundamental two mutually opposing activities.  
 People talk about sutras, but it was actually about five hundred years after the Buddha passed 
away that the sutras were written down. (Or over a period of five hundred years after the Buddha 
passed away that the sutras were written.?) 
 So I guess we can say that the Buddha spoke for those five hundred years. 
 And during those five hundred years alot of things happened in India, alot of different words 
and ways of thinking of the people in India influenced the sutras.  So although we can say that the 
sutras themselves in some way are the same, they were interpreted and taken up in different ways by 
the different people who came across them. 
 If we just look at cleaning you can see clearly:  when it comes to cleaning we can clean with 
our hands, but also people have developed the ability to use lots of different tools in order to clean. 
 And so if you do not recognize this process of development, and simply attach to the old way 
that people a long time ago understood the principle, that is also a mistake. 
 The principle of the fact that these two mutually opposing activities of plus and minus, make 
everything appear, and also make everything vanish, lead everything to a state of being hidden, this 
principle never changes.  No matter what kind of expression you come across the foundation of a true 
expression is this basic principle. 
 We tell you very strictly and severely that you yourself have to stand up in the position that 
knows that other than the activity of plus and minus there is no activity.  Plus and minus unify and 
face, and then after repeating that activity they manifest a new activity of bringing in to being the 
world of past, present and future, and then that world of past, present and future dissolves in to a 
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world which is only past and future, and then past and future become one again.  Other than this 
activity there is nothing. 
 As I've said before the condition we call the condition of the source, or the condition of the 
origin can be describe as “not one not two,” or alternately “one is two and two is one.”  This means 
that the two mutually opposing activities are facing, opposing each other, and then they unify in to a 
condition which has no conflict, has no opposition, and then they face again, over and over again. 
 And I’ve been telling this story over and over again about how the condition of the origin’s 
activity of opposition and unification, facing and unification which repeats over and over, inevitably will 
give rise to a unique, new condition called in Buddhism jonetsu, or feelings heat, or passion, and when 
jonetsu appears that is when past, present and future appear right in the very body of the condition of 
the origin. 
 And when that happens the present moment is the self.  The present moment is the very basis 
for any existent thing. 
 And when the self appears the worlds of past and future appear simultaneously to that 
appearance. 
 Past, present and future all appear together simultaneously within the dharma world, the body 
of the dharma. 
 And yesterday I spoke about how we call this condition the condition of the separation of 
subject and object. 
 And this activity of plus and minus together, the activity of them both, we also call the activity 
Tathagata, and that activity is the activity which does separation of subject and object, but it also 
inevitably will do the activity of unification of subject and object in which the present disappears, and it 
is only host and guest, only subject and object acting. 
 And this condition in which it is only plus and minus facing each other is again the condition of 
the origin. 
 The world we called the present has disappeared. 
 And the person who was the founder of the this teaching called Buddhism, Shakyamuni Buddha 
was the one who saw clearly that the very nature of the condition of the origin is to do an activity 
which creates a new condition of the origin. 
 If we call the original condition of the source one, then inevitably that condition of the source 
number one will manifest a new condition of the source number two. 
 And number two inevitably will manifest level three condition of the origin. 
 And I know I tell you over and over but Zen practice is to manifest the wisdom which knows this 
principle. 
 I other words Zen practice is the realization that we are always acting, but every time we act we 
manifest a new self. 
 To say it simply we always are manifesting a new self.  The activity of time is always 
transforming, changing, and the self is exactly the same.  The self, every time it acts it manifests a 
new self. 
 And Tathagata Zen names the activity which forms us and forms our world in various ways.  
I’ve been calling it today the dharma activity, and we can also personify it and call it the activity of 
heart, or the activity of mind.  And we can also call this very same activity the activity of time.  So, 
we can also say that time personified is the activity of heart. 
 So everyone, you should see clearly that if it is going to be the total activity of time it would 
have to be an activity of time which includes all of these mutually opposing activities of past and 
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future. 
 The condition of the origin is a condition in which past and future are unifying with each other 
and opposing each other alternately over and over. 
 But you have to think carefully that our human world is different than the condition of the 
origin.  Our human world is a world in which plus and minus, past and future have separated from 
each other. 
 In Tathagata Zen we say that when plus and minus, when past and future separate from each 
other in between plus and minus, past and future is where all existent things appear. 
  And when the self which is the present moment, this present moment self is manifest, then 
the activity of future is no longer capable of doing the complete activity of future, and the activity of 
the past is also not capable of doing the complete activity of past.  Here is when past and future 
appear as things which are made objects by the present moment self. 
 So what we actually say is that those things that we can look at and call past and future, well 
originally they were not past and future.  I know this is difficult but this is how we teach. 
 The pure activity of plus we can say is doing the future activity, but this is different than the 
activity of plus which appears in the world of the separation of subject and object.  This activity of 
plus in the three worlds is an activity which having given part of its power away in order to give birth to 
the child is an incomplete activity of future. 
 When the self is born it is then no longer possible to see the true conditions of plus or minus. 
 When the self is born that self which has been born cannot see the true tatha-gata or the true 
tatha-agata.   
 The incomplete manifestation of tatha-gata is what we incomplete selves can look at and call 
future, and the incomplete manifestation of tatha-agata is what we can look at and call past.  There is 
never any way that we can look upon the pure activities of tatha-gata or tatha-agata. 
 So we are faced with the problem, how in the world can we know the pure worlds of tatha-gata 
and tatha-agata.  We in fact must know these worlds in order to find salvation, but how can we do it?  
What should we do? 
 What should you do? 
 You are already doing Zen practice all of you so you should know the answer to that question, 
but it seems as if no matter how many times I explain it to you you don’t really know.  You have to 
dissolve your self.  Without dissolving yourself then you won’t be able to melt into the pure world of 
tatha-gata, and the pure world of tatha-agata. 
 According to Buddhism when you dissolve your self what happens to you is an activity which is 
different than the activity of knowing.  This activity we can call experiencing, or realizing, or catching 
the experience for yourself.  That’s what happens when you dissolve your self and you become the 
pure world of tatha-gata and tatha-agata. 
 And so if you want to lead this thing you call your self to salvation the only way to do that is to 
manifest the condition of the origin for yourself. 
 This is something you can only understand when finally for yourself you experience this 
experience we call dissolving your self. 
 And also it’s necessary to dissolve your self, not only to manifest the condition of the origin, but 
also to manifest a new self.  As the condition of the origin progresses through levels one, two, three, 
four, five in between each one of those levels appears the incomplete self, and that incomplete self 
must dissolve to have a new incomplete self at the next level appear. 
 And I've told you over and over about the plus activity being the activity of expanding.  And 
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that expanding activity taking the lead, and being accompanied by the female activity; expanding until 
it reaches a limit at which it no longer needs to do expanding.  And we call that limit no longer 
needing to do the activity of life. 
 And that’s what we call the manifestation of the ultimately large. 
 The manifestation of the ultimately large dharma. 
 If you haven’t manifested the wisdom which knows this ultimately large dharma then there 
isn’t anyway you can understand today’s koan of Daitsu Chisho Butsu. 
 But you can’t find this kind of thing that I'm saying here in any sutras. 
 It’s not exactly as if it’s not written in the sutras, but certainly you can’t find it the way it is 
emphasized in Tathagata Zen. 
 That’s why I'm going over and over and over it. 
 And when this condition of the ultimately large is arrived at, through what we can personify 
and call the activity of man, that is when the male, expanding, tatha-gata activity rests.  And the 
moment the man rests then the woman wakes up, and she takes the lead right within this condition of 
the ultimately large, and then man and woman, with the woman leading, do their activity of facing and 
unifying. 
 And this is what we call the manifestation of the ultimate result at the ultimately large point.  
The result of the cause, which is the origin. 
 And as I always say, this ultimate manifestation of the dharma activity, because it is the 
complete activity we call it the activity of true love. 
 What I want you to do, what I implore you to do here is to carefully manifest your thinking 
wisdom that understands that at this condition of the ultimately large, at this condition of the ultimate 
result it is the woman, the female activity, the contracting activity who is taking the lead, because the 
male activity has already finished doing his activity of living, and therefore he rests, it’s the female 
activity who is leading, and the moment she starts leading however the male activity also has to wake 
up and accompany and follow her. 
 In Tathagata Zen we insist that this Daitsu Chisho Butsu, Great Penetrating Supreme Wisdom 
Buddha, is this very condition of the ultimately large result in which the female activity is leading, being 
accompanied by the male activity, and they are doing their cyclic repetitive activity of facing and 
unifying. Daitsu Chisho Butsu is a personification of that activity. 
 And from this condition of Daitsu Chisho Butsu in which the female activity, the minus activity is 
leading, every time the minus activity acts she contracts, she shrinks down this ultimately large cosmos 
one step smaller.  So a new more contracted universe appears, one after the next. 
 Some of you have received this koan, or one like it, of how do manifest the universe, how do 
you manifest the cosmos, and I think you’re struggling with it, as if you’re in a dream, as if you don’t 
know anything, you don’t know what’s going on at all, but actually there is nothing at all difficult about 
Zen:  the ending is the beginning, the beginning is the ending, the condition of Daitsu Chisho Butsu 
the ultimately large then turns around and does the activity of contraction. 
 Even though you really don’t know what’s going on at this point when I ask you things such as, 
“How do you manifest absolute space?  How do manifest the ultimately large cosmos?” or “How do 
you manifest the ultimately small cosmos?”  Because there is no true Zen outside of these sorts of 
questions I ask you to strive to experience these things correctly for yourself. 
 And then also the minus, woman, contracting, dying activity also will manifest inevitably, finally 
the condition in which she no longer needs to do the activity of dying anymore. 
 Buddhism says that this is when the cosmos which is the origin of the cosmos is manifest.  The 
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point which is smaller than the smallest, the point which is smaller than small is arrived at. 
 And this is when the woman can rest, and the moment she rests the man wakes up, and he 
takes the lead in the activity which is occurring at this ultimately small point, and man, being helped by 
woman leads, and they do the activity of facing and unifying. 
 This teaching we call Buddhism is a teaching which simply cannot be thought about without 
recognizing two mutually opposing activities.  Without recognizing man and woman Buddhism cannot 
be Buddhism. 
 And so you should see clearly that this original source, this smallest cosmos is the world in 
which the plus activity is leading being accompanied by the minus activity, and the world of the result, 
the ultimately large world is the world in which the woman is taking the lead accompanied by the man. 
 But now we have to ask who knows things like that? 
 And it should go without saying that it is only when tatha-gata and tatha-agata, plus and minus 
separate, and that thing we call an existent beings appears in the interval between them, and then 
develops the activity we call the function of knowing, it is that self which does the activity of knowing, 
which knows what itself is. 
 There is no one to know other than the present moment self. 
 But when the complete present moment is manifest that is complete time, and in that 
complete time past, present and future all are gone. 
 And of course that manifestation of complete time is, if we personify it, Daitsu Chisho Butsu. 
 The original story about Daitsu Chisho Butsu, the Great Penetrating Supreme Wisdom Buddha 
came in the Lotus Sutra. 
 So it’s natural, if you really want to know about Daitsu Chisho Butsu you should read, you 
should study the Lotus Sutra. 
 So even we Zen students, if we really want to know about Daitsu Chisho Butsu we should read 
the Lotus Sutra. 
 But if you Zen students do read the Lotus Sutra please don’t forget that you have to interpret it 
standing up clearly on the perspective that there is simply no other activity outside of the activity of 
plus and minus. 
 What I'm saying is that the way of study of a scholar, and the way of study of a Zen student are 
entirely different. 
 If you are taking the sutras as objects and studying them as objects the result of that kind of 
study would be to become a “kyojahoshi” the Dharma Master who studies the sutras.  Or sutra 
master, not a Zen person. 
 But you are practitioners, you’re not sutra studiers.  What you should be doing is studying the 
very nature of your self, and the very nature of this world which is your home, through studying the 
two fundamental opposing activities. 
 People come and say, “I read this in this book, and this book said that,” and what can I say?  
All I say is “Oh, really,” but please stop coming and saying things like that! 
 And some people come and say, “Well in science they say it like this.” 
 So go become a scientist. 
 And the real idiots are the ones who talk about science but they don’t even become scientists, 
and all I can do is laugh at you. 
 This thing we call science comes into being because people really study science and then 
believe in it. 
 So I hope at least that you can see clearly that Daitsu Chisho Butsu is that which comes into 
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being when all of plus and minus are made content. 
 So you should see that within Daitsu Chisho Butsu there are two perspectives. 
 The ultimately large Daitsu Chisho Butsu, and the ultimately small Daitsu Chisho Butsu are 
manifest. 
 In order to do the practice of true love I guess it’s fine to seek love. 
 But there are two kinds of that love. 
 If you can’t manifest the ultimately small condition of true love together with the ultimately 
large condition of true love, then you can’t be said to have graduated from this practice of love. 
 You start to sweat.  There’s no way around it, when you go to try to manifest true love you 
will sweat. 
  And this teisho on Daitsu Chisho Butsu, you yourself have to become Daitsu Chisho Butsu.  
You haven’t really listened, you haven’t really heard the teisho unless you can do that yourself. 
 And I said that the manifestation of Daitsu Chisho Butsu is the manifestation of true love, and 
that there are two positions of that manifestation of true love, of the ultimately large and the 
ultimately small, but both of those are places where there is no need to think, there is no need to 
speak. 
 And those states are states in which the position of human being is completely gone.  You are 
no longer a human being. 
 That’s the condition in which consciousness is no longer present. 
 The manifestation of true love is the manifestation of a world which has no words. 
 But if you hear that you might think that I am absolutely negating the world of words, but that 
is in no way the case.  Any teaching which simply negates the world of words is an un-satsifying, 
incomplete teaching. 
 There’s no way around it, people attach to their "I am" selves, and so if it is a teaching which 
doesn’t in some way clarify this human world of words, then nobody will be interested in it. 
 The human world is the incomplete world, the world of the incomplete self.  Because we are 
these human incomplete selves we look at past and future. 
 And because we are incomplete human selves which look upon past and future as objects we 
must inevitably recognize and acknowledge the world of future which is the world of father, and the 
world of past which is the world where mother lives. 
 This is the birth of the relationship between mother and father. 
 That’s the world of words. 
 The human world is the world of words, and so these words also must become manifestations 
of love. 
 To recognize the self, to recognize mother and father, this is the world of words, and those 
words must be themselves love. 
 This is why we say that even in love there is the world of love which has words, and the world 
of love which has no words. 
 And because human beings are so furiously attached to their "I am" selves that’s why we have 
all of these various kinds of literature which take up the subject of the incomplete manifestation of 
love, and sing about it, and that’s how people enjoy themselves. 
 So you can see that Buddhism teaches that Daitsu Chisho Butsu doesn’t attach to Daitsu Chisho 
Butsu.  He manifests himself as the human world, and then that human world also is not attached to, 
and then the pure, non-human world of Daitsu Chisho Butsu is manifest, and that repetition of these 
two kinds of worlds is the true way of being of you yourself, and your world. 
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 And so now you can see clearly the difference between how a dharma teacher sutra scholar 
type person and a Zen person, how different they interpret this idea of Daitsu Chisho Butsu, and now 
we can really get into this koan. 
 I know how smart and intellectual you all are, and maybe you’ve read various lectures on the 
Lotus Sutra, but if you get tied up by any of those lectures you’ve read there is no way you can 
understand this koan. 
 So I think you’ll be able to understand this koan of Daitsu Chisho Butsu now, so tomorrow we’ll 
begin teisho on it. 
 


