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However many times we read it, we are reading about the same thing, that is this activity

of the Dharma with this doing which creates both the world in which we live and creates us. We

could say that the monk who asked about this creative, dynamic process having grasped it in

terms of it being a two edged sword, was truly a great practitioner.  Those that practice here at

Mount Baldy should be very clear  about  this  point,  the practitioners  as well  as the officers.

There are people, three of them that have come all the way from Europe.  Our Shika is from

Germany.   They have  come so far  in  order  to  fathom this  two-edged sword activity  of  the

Source.   So, it goes without saying, that those who wear robes, and indeed all practitioners,

should  become very  enthusiastic  about  their  practice  in  order  to  manifest  that  wisdom that

understands how our Source is functioning. 

What we mean by Tathagata Zen is that practice that manifests that all-knowing activity

of total consciousness. This activity is plus and minus, in other words, it is that doing that creates

male  and that  doing that  creates  female.   Alternatively,  it  can  be described as  positive  and

negative, plus and minus. In these teishos I have been describing it in terms of the pair plus and

minus.  Now when plus and minus merge, when they unite, there is this  manifestation of zero,

wherein which no comparisons can be made. All comparisons are annihilated in that one zero.  In

Tathagata Zen this is called technically the Dharmakaya, sometimes translated as the Body of the

Absolute.  And if one wanted to speak in terms of religion, then this is what people are referring

to when they use the word God.  

Usually in Zen we call the objective, plus and the subjective, minus.  When the world of

the subjective and the world of the objective come together, this is that manifestation of zero.  It

can come about through the objective taking the initiative and then it is achieved in that case by

the objective experiencing the world of the subjective. I’ve explained how it is that the plus or
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objective achieves this, through its activity of expansion. But this activity called objective can

only achieve its goal by being aided, enabled as it were, by its opposite member.  Without an

enabler, that activity cannot take place.  That enabler is the minus activity, that contraction which

receives the expansion of plus, enabling it to act.   

So, when plus acts, minus totally receives that action of objective, that action of positive.

This  is  the  important  point.    And  because  this  activity  takes  place  spontaneously  and

effortlessly, without will or desire, it is called the nature of nature, the Dharma nature, in other

words the process of nature.   

What does it mean for plus to manifest this state of zero?  It means that the plus and the

minus melt together. Each one of them disappears into the zero.   So this zero is the completeness

that comes about when plus and minus melt together, when they neutralize and therein, and this

is the important point, all contrast, all comparison has been annihilated. Now, this merging of

plus and minus is of course simply part of nature.  But it can be described, according to our

tradition,  in  human metaphor,  human terms also,  in  which case we would refer  to  it  as  the

activity of True Love.  So no one can say this or that about True Love.   And why can no one

speak anything about True Love?  Because True Love is one reality wherein plus and minus have

vanished and therefore there is no self to speak.  

And so if one wants to speak in terms of a Perfect One, then this would be the Perfect

One, the Body of Absolute Nature. There is nothing that can compare to the manifestation of

True Love.  

Now that state of reality that is neither being or non-being, but rather the union of being

and non-being, the activity of the Dharma, does not fixate even that Absolute.  According to the

oral traditions of Tathagata Zen, the one who has realized this working of nature is of course

called the Buddha.  And the Buddha taught his disciples that being and non-being, tatha-gata, the

thus going and tatha-agata, the thus coming, plus and minus, after uniting, inevitably re-polarize.

They come into a state of contrast, and indeed, separate.  So, as I’ve explained so many times,

the tatha-gata and tatha-agata manifest a state of contrast and separation.  But the thing that you

must never forget is that that separation is enfolded within the very activity of the Dharma, itself.
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So the manifestation of love must take place within the Dharma activity. As I have explained so

many times that when they separate, the way that they separate, is by each contributing a tiny

fraction.  Plus contributes positive one hundred millionth of its plus-ness.  Minus contributes

negative one hundred millionth of its minus. Those are added together to produce zero, indeed,

but not the complete zero that can be.  And this is the bud, the primordium, of each self.  

By contributing that tiny fraction, small though it may have been, plus is no longer the

totality of comic plus.  Minus is no longer the totality of cosmic minus. Each one is missing one,

one hundred millionth.  This product of the activity of the Dharma is referred to as the child, the

offspring of the activity of the Dharma.  That child of the Dharma looks upon the incomplete

minus and calls it future, and looks upon the incomplete plus and calls it past.  This is one way to

describe it.  That incomplete plus is looked upon also by that offspring as the world wherein

father  appears.  Minus  has  also  lost  one,  one  hundred  millionth  of  its  minus-ness.  It  is  not

complete minus. That incomplete minus, that future, is looked upon by the child as the place

wherein all mothers dwell.  Now of course because plus and minus have lost this tiny fraction,

they appear not as the cosmic plus and minus, but in material form, as parent.  

Please grasp clearly this point.  Particularly those of you who have come all the way from

Germany, understand at the very instant that the child is born, so also are the parents.  

What Tathagata Zen asks of us is to deeply penetrate, to go all the way with our practice,

so that we can really see that instant, that state wherein past, present and future initially arise.

That child that arises simultaneously with its parents, cannot see its parent’s source.  It cannot

see its own source.  Even though it may look at its mother, it  does not see the source of its

mother. Even though it may manifest the knowing through connecting with mother, it may unite

with mother and therefore manifest the knowing that “I am mother am one.”  Yet still, father

remains separate.  Analogously, even though it may connect, unite with father and understand its

one-ness with father, yet in that case mother has been left out of the picture.  So the complete

state of the Source is yet unknown.  The only way that the child can experience its source and its

parent’s  source is  by simultaneously making a  relationship with both mother  and father  and

therefore, together with mother and father, manifesting the state of the Dharma.  
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I know that it is hard but if a practitioner were to appear that could say truly “Yes, indeed

this is the way things work!” then that would be a wonderful person.  

As I pointed out before, one can think about uniting with what has been and therefore

consider the One True State, but that is quite different than manifesting the understanding, the

wisdom, that knows the One True State.  Why is that so? Because you have forgotten that behind

you is the future, the world of mother. No matter how much you merge with what is in front, if

you neglect what is behind, then you have not made a connection with the Cosmic Nature.  

Initially, although it is not the whole story, we teach about how thinking arises in terms of

making a connection with what is in front of one.  One has made a connection with what is in

front, one’s mother, so to speak.  And one feels, “This is good. This is it!” But really it is not it,

yet.  Because one has forgotten that behind, lies father. Analogously, one might connect with

what is behind, with father and one may feel, “Yes. I have practiced what I have considered,

what I have thought about!”  But this also is hardly the same as manifesting the wisdom that

knows. In other words, initially when people begin their practice because their practice is by

definition still immature, we teach that you manifest the One True Nature by just connecting

with the front or just with the back.  But, this is a provisional way of teaching, only, not the

complete teaching.  We could call it kindergarten level teaching.  But, that’s not the whole story.

You have to never forget that when you face the front, the future, mother, that behind is

past, is father.  When conversely you connect with the past, the world of the future appears as a

phantom in front of you.  So, when you look at the past, you must look at father along with

mother being there. If you don’t understand this principle, then you’re not going to be able to

practice Zen.  

When the child is able to grasp positive and negative, then there is the appearance of the

state of the complete Tathagata.  And that Tathagata is zero.  But that zero can’t fixate by its very

nature, it polarizes separates and pours forth a tiny fraction of it’s self that says, "I am”.  In

Tathagata Zen, we say that that "I am" claiming self is the space, the cleft between plus and

minus.  Where does that cleft come from?  In other words we give people the koan, “Where does

the self come from?”   I explained yesterday and the day before, how that space is produced by
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the thus going and thus coming, each contributing one drop of their blood.  No sooner does plus

drop one drop of its blood, than it is no longer complete plus.  And as soon as minus has donated

one drop of its blood, complete minus is no longer there. The dropping together of those two

drops is the beginning of “"I am ness”.  

Ah, do you understand?  I’ve explained it in enough detail that even an idiot should be

able to understand.  

When  the  positive  and  negative  drops  come  together,  this  is  of  course  zero,  but

incomplete  zero.  Now the  self  that  comes  about  through  these  two drops  of  blood  coming

together through these two drops of blood coming together, it’s zero, yes, it’s zero.  But in no

way is it complete zero.  The complete zero, the total self is the self that has the totality of the

universe’s plus and minus united as its content.  So, when one has incomplete zero, then the

incomplete plus, what is left of plus, appears before one as the past.  And what is incomplete

minus appears before one as future.   The incomplete minus as I said, could be referred to as the

activity of future, but it also appears before one as the world that manifests mother or in other

words, mother.  And it’s the same for plus.  Plus has contributed a drop of blood to its offspring

and  so  it  appears  as  the  world  of  past,  in  other  words,  the  world  that  manifests  father.

Contemplate carefully, because you cannot say that you have practiced Zen until this principle is

so clear that it is like hold it in the palm of your hand.  You can literally play with it. 

Particularly you, who have come a long distance, from Germany, please understand this

basic principle.  

Now the world wherein there is past, present and future, this is what we call the Satva-

loka, technically.  It is the world of sentient beings, the world of humans, the world of all sentient

beings.  Understand past,  present and future.  What  we mean by present,  is  that  interval,  that

space, that I have been referring to.  So, these three incomplete worlds appear within the world of

the Dharma. So what we mean by the world of the human or the world of sentient beings, is that

activity of the incomplete doing of the Dharma.  

So, this is a world in which there are distances and therefore comparisons can be made.

And when we talk about the so-called material world, this is what the material world is, these
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incomplete three worlds.  It is material by way of contrast to the nature of the Source.  And when

past, present and future unite, then there is just one world, the Dharmakaya, True Love.  So what

it means to manifest the Dharmakaya, the body of the Absolute, is simply to manifest that which

contains past, present and future.  And this of course, is non other than to unite the totality of all

plus and minus in the universe.  

It’s exactly the same as when husband and wife unite. They experience a single reality.

So if you want to use terms like God, or word like the Absolute, then according to Tathagata

Zen, then that must refer to what comes about when plus and minus neutralize into One True

Nature.  

I’ve talked about the same thing here three or four times.  So, in the next sanzen, know

that the world of spirit is different from the world of materiality.  It is the oneness that comes

about when the world of materiality is zeroed out.  

When this state of oneness, this nothingness breaks apart, then instantly this past, present

and future appear. The monk asked, “ When the activity of the Dharma gives rise to a product,

when the self arises, what is that process like?”  Such a question cannot be asked unless one

understands the basic tenant that I have been talking about for the last few days of the so-called

Lo lineage of Chinese Zen. No sooner does the self appear then father on the inside and mother

on the outside, or if you want mother on the inside and father on the outside, you can describe it

either way, but the point is that they instantly make a connection with that self.  The result of

plus appearing in the guise of one’s father is that that father will snatch away that plus that he

contributed to the baby.  And no sooner does the self arise, then mother makes a connection to

that  self,  the  minus  in  the  disguise  of  mother,  takes  back  to  her  self  the  minus  that  she

contributed to the baby.  And through this the "I am" believing self is dissolved and comes to

abide in the world of just plus and minus.  And there is just the doing called going and coming.

What Buddhism teaches is that we should not coagulate the self because inevitably, instantly the

self encounters the activity that guarantees its dissolution.  This is called the uniting of host and

guest, plus and minus, inside and outside, once again reunite through the dissolution of the ego

and there is simple pure plus and minus.  And this pure positive and negative blood can once
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again  unite  and contrast,  separate,  unite,  contrast,  without  any will  or  desire.   This  happens

spontaneously,  this  polarizing  and  neutralizing,  this  merging  and  contrasting,  happens

spontaneously without thinking, without will or desire.  If one attempts to fixate the self, though,

when mother and father come to snatch one away, one says, ”Heavens, heavens!”  

So, do you understand?  This monk in asking might have thought that Rinzai will answer

by  manifesting  the  Dharmakaya  Buddha.   But  because  the  "I  am"  claiming  self,  has  to  be

dissolved “Heavens, heavens!”  The monk showed that, manifested that, by oscillating. 

Most teishos interpret this monk’s vacillation, this oscillation, interpret this hesitation as

being due to his stupidity, his being unable to answer, to respond to Rinzai’s manifestation.  But

that’s not what it is about.  That monk manifested that state of vacillation that happens when

mother yanks you this way, and father yanks you that way and mother yanks you this other way.

And Rinzai saying, “Yes.  That’s where it’s at!” praised him by striking him.  How about it?

Rinzai manifested the activity of the Dharma completely in harmony with that monk.  So, this

monk in response to Rinzai’s action, even though it is not in the text, he would have bowed in

acknowledgment. I’m sure that monk would have bowed to Rinzai, bowed without any love or

hate, it would have just happened.  Many roshis don’t understand the vacillation of the monk.

They don’t realize what the whole scene was about.  They think he just sat there dumb struck.

Actually if I had some more time, I could speak about this passage to elucidate the differences in

style in the Rinzai lineage and the Igyo lineage, but we don’t have enough time right now.  

Rinzai probably thought that this alone was probably not sufficient alone for people to

understand the point.   It  says after  Rinzai  struck him,  “a monk asked”.   But in  the original

Chinese is just says ”asked” without a subject indicated.  Who asked?  It must have been the

original monk.  This question is once again a really good one, the next question.  The person that

would have asked this next question must have been the same person that asked about this two-

edged sword.  So we can fill in the scene.  The monk must have been struck, bowed, and then

asked  again.   And  concerning  that  second  question,  we’ll  talk  tomorrow.   Ah,  this  second

question, this is a heavy question. 
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終

The end
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