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Today’s Parsha #19: Terumah (The Contributions) 

 

PART 1: INTRODUCTION AND READING THE TORAH PARSHA 

Prayer for Blessing the Scriptures 

Barchu et-Yahweh hamvorach 

(Cong. Baruch Yahweh hamvorach lay-oh-lam va-ed) 

Baruch Yahweh hamvorach lay-oh-lam va-ed 

Baruch ata Yah-weh, Elo-hay-nu Melech Ha-Olam 

Asher bachar banu michol ha-ah-meem 

Ve-nah-tan lanu et-torah tow 

Baruch ata Yah-weh no-tayn ha-Torah (ve’breet chah-dash-ah) 

ALL READ IN UNISON IN ENGLISH: 

Bless Yahweh, Who is to be blessed 

Blessed is Yahweh, Who is to be blessed forever and ever 

Blessed are You, Yahweh our Elohim, King of the Universe, 

Who chose us from all the peoples and gave to us the Torah  

Blessed are you Yahweh, who gave us the Torah (and the Renewed Covenant 

Scriptures) 

 

Meaning of Parsha title/summary of contents: 

 

Terumah means “the contributions” concerns a list of the offerings Israel gives to 

help build the Tabernacle in the wilderness as well as detailed instructions for 

building the Ark of the Covenant and other “divine furniture.” 

 

Vayedaber Yah-weh el-Moshe lemor. Daber el-beney Yisra'el 

veyikchu-li trumah me'et kol-ish asher yidvenu libo tikchu et-

trumati. 

 

Vezot hatrumah asher tikchu me'itam zahav vachesef unechoshet. 

Utchelet ve'argaman vetola'at shani veshesh ve'izim. 
 

Read Parsha: Exodus 25:1-27:19 

END PART 1 
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PART TWO: HAFTORAH AND RENEWED COVENANT READINGS 

1) Haftorah portion: 1 Kings 5:26-6:13 (Christian versions: 1 Kings 5:12-6:13) 

 

Va'Yahweh natan chochmah li-Shlomoh ka'asher diber-lo vayehi 

shalom beyn Chiram uveyn Shlomoh vayichretu verit shneyhem. 

 

Vaya'al hamelech Shlomoh mas mikol-Yisra'el vayehi hamas 

shloshim elef ish.  

 

Vayishlachem levanonah aseret alafim bachodesh chalifot chodesh 

yihyu vaLevanon shnayim chodashim beveyto va'Adoniram al-

hamas. 
 

2) Renewed Covenant portion: Hebrews 8:1-13 

3) Beyond the Torah: Joel 3 

 

JOEL 3 

1 For, behold, in those days, and in that time, when I shall bring again the captivity of 

Judah and Jerusalem, 2 I will also gather all nations and will bring them down into the 

valley of Jehoshaphat, and will plead with them there for my people and for my heritage 

Israel, whom they have scattered among the nations, and divided up my land. 

 
3 And they have cast lots for my people; and have given a boy for a harlot, and sold a 

girl for wine, that they might drink. 4 Indeed, and what have you to do with me, O Tyre, 

and Zidon, and all the coasts of Philistia? Will you recompense me? and if you 

recompense me, swiftly and speedily will I return your recompence upon your own 

head; 5 Because you have taken my silver and my gold and have carried into your 

temples my goodly pleasant things: 6 The children also of Judah and the children of 

Jerusalem have sold to the sons of Yavan (the Greeks), that you might remove them far 

from their border. 

 
7 Behold, I will raise them out of the place to where you have sold them and will return 

your recompence upon your own head: 8 Then I will sell your sons and your daughters 

into the hand of the children of Judah, and they shall sell them to the Sabeans, to a 

people far off: for YHWH has spoken it. 

 
9 Proclaim this among the Gentiles! Prepare war, wake up the mighty men, let all the 

men of war draw near; let them come up: 10 Beat your plowshares into swords, and your 

pruninghooks into spears: let the weak say, I am a mighty man. 11 Assemble yourselves, 

and come, all of you surrounding nations, and gather yourselves together there! Cause 

your mighty ones to come down, O YHWH.12 Let the nations be wakened, and come up 

to the valley of Jehoshaphat: for there will I sit to judge all the surrounding nations. 
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13 Put in the sickle, for the harvest is ripe: come, get yourself down; for the press is full, 

the fats overflow; for their wickedness is great. 14 Multitudes, multitudes in the valley of 

decision: for the day of YHWH is near in the valley of decision.  

 
15 The sun and the moon shall be darkened, and the stars shall withdraw their shining.  
16 YHWH also shall roar out of Zion and utter his voice from Jerusalem; and the 

heavens and the earth shall shake: but YHWH will be the hope of his people, and the 

strength of the children of Israel. 17 So shall you know that I am YHWH your Elohim 

dwelling in Zion, my Set-apart mountain: then shall Jerusalem be Set-apart, and there 

shall no strangers pass through her anymore. 

 
18 And it shall come to pass in that day, that the mountains shall drop down new wine, 

and the hills shall flow with milk, and all the rivers of Judah shall flow with waters, and 

a fountain shall come forth of the house of YHWH and shall water the valley of 

Shittim1. 

 
19 Egypt shall be a desolation, and Edom shall be a desolate wilderness, for the violence 

against the children of Judah, because they have shed innocent blood in their land.  
20 But Judah shall dwell forever, and Jerusalem from generation to generation. 21 For I 

will cleanse their blood that I have not cleansed: for YHWH dwells in Zion. (Joel 3:1-21 

personal translation) 

 

END PART 2 

PART THREE: TORAH, HAFTORAH AND RENEWED COVENANT 

LINGUISTICS 

 

Key sections are in bold. 

VAYEDABER YAHWEH EL MOSHE LEMOR (25:1) = and spoke Yahweh to 

Moshe saying. This would have been during the 40 days and 40 nights that Moshe was 

up on the mountain with Abba YHWH. 

 

TERUMAH (25:2) = offering/contribution, but literally “something lifted up/elevated.” 

What may at first be something very mundane and ordinary normally is elevated to 

service when given to Abba YHWH. 

 

NECHOSHET (25:3) = copper, and on the route to Sinai there were copper and 

turquoise mines. 

 

SHESH (25:4) = linen, but actually derived from the Hebrew word for “six.” Some 

sources indicate this is because the linen had a 6-ply construction, giving it the 

consistency of something close to silk. However, there are other “6”associations with 

 
1 This is a direct reference to the Gihon Spring waters flowing under the Temple. What Joel describes 
here is not a miraculous appearance of living waters where before there were none but rather the 
revealing of previously hidden underground springs flowing now into the Valley of Shittim. 
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linen. Yeshua was wrapped in linen upon his death after having spent 6 hours on the 

torture stake and 6 day/night periods in the earth. SHESH is also the number of petals in 

the SHOSHANIM or lily, and in first century Israel this flower was put on ossuaries as 

a symbol of resurrection. 

 

Special Focus:  The Color of the Tzit Tzit 

 

UTCHELET VE ARGAMAN (25:4) = sky blue and purple. The color of TEKHELET 

in a tzit-tzit in terms of a shade of blue is not that mysterious, although the matter 

continues to be debated fiercely in Talmudic circles. 

 

The word ARGAMAN is deep reddish royal purple, and we know what that dye was 

because of its prominent use amongst Middle-Eastern royalty. So whatever 

TEKKELET is, it can’t be a purplish blue.  

 

The historian Josephus though gives us this very important clue: 

 

And for the turban, which was of a blue color, it seems to me to mean heaven; 

for how otherwise could the name of Elohim be inscribed upon it? That it was 

also illustrated with a crown, and that of gold also, is because of that splendor 

with which Elohim is pleased. Let this explanation suffice at present, since the 

course of my narration will often, and on many occasions, afford me the 

opportunity of enlarging upon the virtue of our legislator. (Antiquities, 3:186-

187) 

 

And: 

 
232 But that belt that tied the garment to the breast was embroidered with five 

rows of various colors of gold, and purple, and scarlet, as also of fine linen and 

blue, with which colors, we told you before, the veils of the temple were 

embroidered also. (The Jewish War, 5:232) 

 

Next, let’s look at this little detail: 

 

You will put it on a blue (tekhelet) cord; it will go on the turban; the front of 

the turban is the place where it must go. This will go on Aaron's brow, and 

Aaron will thus take on himself the short-comings in the Set-Apart things 

consecrated by the Israelites, in all their Set-Apart offerings. It will be on his 

brow permanently, to make them acceptable to Yahweh. (Exodus 28:37-38) 

 

Since this shade of blue is identical to that on the blue thread of the tzit-tzit, then the 

tzit-tzit itself must also be some shade of sky-blue. We also see “fine linen and blue” 

listed together and this is the same “blue” that is referred to for the  turban and for the 

belt, through which the tzit-tzit would also be. That is why, in my opinion at the 

moment, the issue of the color of the tzit-tzit is well established in Hebrew as to what 

TEKHELET is.  
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In fact, we saw more evidence of what the TEKHELET was just last week when Moshe 

caught a glimpse of the heavenly throne and the paving stones were SAPPHIRE, a 

darker sky blue. Let’s look at that again, plus supporting and confirming Scriptures on 

the same subject: 

 

And they saw the Elohim of Israel; and under His feet there appeared to be a 

pavement of sapphire, as clear as the sky itself. Yet He did not stretch out His 

hand against the nobles of the sons of Israel; and they saw Elohim, and they ate 

and drank. (Exodus 24:10-11) 

 

Then, in vision I saw that above the solid surface over the heads of the 

winged creatures there was above them something like sapphire, which 

seemed to be like a throne. He then said to the man dressed in linen, 'Go in 

between the wheels below the winged creatures; take a handful of burning coal 

from between the winged creatures and scatter it over the city.' He went in as I 

watched. The winged creatures were on the right of the Temple as the man went 

in, and the cloud filled the inner court. The glory of Yahweh rose from above the 

winged creatures, towards the threshold of the Temple; the Temple was filled by 

the cloud and the court was full of the brightness of the glory of Yahweh. 

(Ezekiel 10:1-4 NJB) 

 

Sapphire and linen, blue and white, the same colors of the sky and clouds and the same 

colors that are in the tzit-tzit! 

 

How the color was derived from, i.e. through what creature, is another aspect. In other 

words, what was the creature the Talmud calls the HILLAZON?  

I think we really can identify the murex snail as the legendary hillazon, because those 

snails have also been found in and around Mount Zion. You can find out about that 

here: 

http://foundationforbiblicalarchaeology.org/content/index.php/projects/1-mount-

zion-excavations 

This source says in part: 

“Located on a slope of historic Mount Zion, the traditional site of both King David’s 

Tomb and the Upper Room of Jesus’ Last Supper, the excavation area would have been 

within the gates of Herodian Jerusalem. The cup was discovered near a ritual pool this 

summer when team members finally reached levels of the Second Temple period. 

Gibson determined that the cup could be dated to sometime between 37 B.C.E. and 70 

C.E, when the Romans destroyed Jerusalem and the Temple following the first Jewish 

revolt. 

Other finds from the site include the mikveh (ritual bathing pool) with an intact vaulted 

ceiling (above), a room with two ovens from  the Roman period plus a third oven which 

http://foundationforbiblicalarchaeology.org/content/index.php/projects/1-mount-zion-excavations
http://foundationforbiblicalarchaeology.org/content/index.php/projects/1-mount-zion-excavations


6 | P a g e  
 

may date to an earlier period, as well as a number of murex snail shells with holes 

drilled through them (below). 

Murex snails were cultivated in antiquity at sites along the Mediterranean Sea, and a 

royal blue dye was extracted from them. Experts believe that this blue color was used 

for the priestly garments, as well as the tzizit, or braided tassels, worn by all pious Jews 

of the period. According to Biblical texts, G-d commanded the male Jews to include a 

thread of blue (tekhelet) in the fringes of the corners of their garments.” 

And finally, when the Torah was translated into Greek, the Septuagint used the word 

hyacinth in place of tekhelet and in Israel the hyacinth flower is a darker shade of 

sapphire sky blue! 

 

 

 

Note on 25:5: Some rabbis like Rashi wondered how the Israelites acquired acacia 

wood. Rashi tells a story that he believes that Jacob bought acacia wood to Egypt and 

stored it there so the Israelites could leave with it at Exodus. However, there is a far 

simpler explanation: acacia wood was simply a native species to the area they were 

passing through. It is well known that acacia is particularly common to the Sinai 

Peninsula but it is not so uncommon in Saudi Arabia as to eliminate it from 

contention solely based on that criteria. 

VE’ASU ARON ATSEY SHITIM AMATAYIM VACHETSI ORKO VE’AMAH 

VA’CHETSI ROCHBO VE’AMAH VA’CHETSI KOMATO (25:10) = and make an 

ark of acacia wood, 2 ½ cubits long, 1 ½ cubits wide and 1 ½ cubits high. In English 

inches this makes the ark 45 inches long by 27 inches wide by 27 inches high. The 

cubit is fixed to eighteen inches, the physical dimensions of a particular man, whether 

that be Adam or Moshe we do not know, but we do know this is fixed the pattern 

Moshe saw on the mountain (Exodus 25:40, Acts 7:44, Philippians 3:17 and Hebrews 

8:5) and which is mirrored in angelic dimensions in heaven (Revelation 21:17).  

 

We also know that the longer cubit was a regular one plus a handbreadth which was 

reserved for altar in Ezekiel’s future Temple vision (Ezekiel 43:12-21). 
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Going Deeper: The Ark of the Covenant’s Measurements as 

Calendar Code! 

 

One of the most fascinating things about Scripture numbers is they seldom have only 

one use. There is a ton of amazing math going on in the dimensions of the 

Tabernacle, its furnishings and the outfit of the priests and high priests. Explaining 

one tenth of it would make for a very thick book, so I will focus on one of the simpler 

aspects behind the Ark of the Covenant math. 

 

It turns out that the Scriptures tell us the sun’s annual path is divided into twelve 

“houses” (very long story) that are twelve equal divisions of the 365.2422 day year, 

or 30 days, 10 hours, 33 minutes, 36 seconds. In order to make that math less messy, 

Scripture gives us other ways to divide the time within a “month,” and these include 

“windows of heaven,” that translate to 2 ½ days each (another long story). 

 

In any case, each cubit of the Ark of the Covenant equals here a day, and so the 2 ½ 

cubit length corresponds to the 2 ½ days of a window of heaven—which is a specific 

part of “house” or month that the sun rises out of 2-3 days at a time. 

 

Similarly, the 1 ½ cubit width and height of the Ark of the Covenant relates to the 

perceived size of the sun as it comes out of a given window. This is because the sun 

only rises once a day and the perceived size of the sun from our position on earth is a 

half of a degree, so on average the sun will track 1 ½ degrees over 2 ½ days per 

window. This means the ancient Hebrews, just by following the codes in the Torah, 

had an extremely sophisticated and accurate mathematical estimate for the length of 

the solar year, which is also eloquently explained in the poetry of Psalm 19 and other 

places. That’s why the Ark is made of gold, has wings, and is placed in the western 

(setting) end of the Tabernacle. 

 

Note on 25:12-13: The four rings, two on each side, which take the two poles that 

carry the Ark are also about the tracking of the sun. Again the gold represents the sun 

and the four rings are the four seasons of the year. The two poles are the two 

equinoxes of the year, as the first half arcs from spring to fall (front to back of the 

Ark) and the second half reverses the process (from back to the front pole). The two 

rings that hold each pole on each side are the consecutive seasons in each equinox, so 

the front pole’s rings are spring and summer on that side and the back pole’s rings are 

fall on winter on the back side of the Ark of the Covenant. 

VENATATA EL-HA’ARON ET HA-EDUT ASHER ETEN ELEYCHA (25:16) = it is 

in this ark that you will place the testimony I will give you. This is most probably the 

Ten Commandments, but it is possible that given this passage’s later chronology, that it 

might include more than that, but short of the completed 5 Books by Moshe.  

 

Note on 25:17: The matching dimensions of the mercy seat (2 ½ cubits by 1 ½ cubits) 

on top of the Ark of the Covenant are meant to “mirror” or double the measurement of 

two “windows of heaven” which are exactly 5 days. But the cover does not add time per 
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se to the overall dimensions of the Ark in terms of how the Ark divides up the solar 

year. 

KERUVIM (25:18) = cherubs. These are the same type of angel that guard the way to 

the tree of life in Eden so that man cannot go back there. Since the Ark is the connecting 

point on earth between Abba YHWH and man, it represents the possibility that paradise 

might one day be regained. Some rabbis say there are two cherubs so that one male and 

one female may be representative of the human family. Others think that each cherub 

represents one of the two main Names, Yahweh and Elohim.  

  

The “mercy” as in “mercy seat” for the Ark of the Covenant is actually kippureth, 

from kippur, to cover or make atonement for. This is the same root for “Yom 

Kippur.” In a sense it’s also the cover for covering over our sin (Exodus 25:19)! The 

term “bread of the Presence” in Hebrew is actually LECHEM PANEHIM, or Bread 

of His Face. (Exodus 25:30) 

 

VENO’ADETI LECHA SHAM (25:22) = I will commune with you there. The word for 

“commune” is derived from ADAT, which means to assemble or congregate in a Set-

Apart context. Therefore, Abba YHWH is saying that He will “assemble” with His 

worshippers, much in the same way that Yeshua said, “Where there are two or three 

gathered in My Name, there I am in the midst of them.” 

 

The Onkelos Targum says, “I will appoint My Memra (Word) to meet with you there,” 

to avoid physical language applying to Deity. 

 

VENATATA AL-HASHULCHAN LECHEM PANIM LEFANAY TAMID (25:30) 

= and on that table that showbread must be placed before My face at all times. The 

historian Philo has a very interesting—some would say radical—interpretation of the 

meanings behind this and other items associated with the Tabernacle: 

172 And loaves are placed on the seventh day on the sacred table, being equal in 

number to the months of the year, twelve loaves, arranged in two rows of six 

each, in accordance with the arrangement of the equinoxes; for there are two 

equinoxes every year, the vernal and the autumnal, which are each reckoned by 

periods of six months. At the vernal equinox all the seeds sown in the ground begin 

to ripen; about which time, also, the trees begin to put forth their fruit. And by the 

autumnal one the fruit of the trees has arrived at a perfect ripeness; and at this 

period, again, is the beginning of seed time. Thus nature, going through a long 

course of time, showers gifts after gifts upon the race of man, the symbols of which 

are the two sixes of loaves thus placed on the table. (The Special Laws, 1:172) 

 

KIKAR (25:39) = A talent, or 3000 shekels, equivalent to 56 pounds of gold, according 

to the Keter Crown Bible. See Exodus 38:26. 

 

U’REH VA’ASEH BE’TAVNITAIM ASHER ATAH MOREH BAHAR (25:40) = and 

see that you make everything according to the pattern that you will be shown on the 

mountain and make (the menorah) also in that manner. This is an incredibly profound 
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statement. There is a heavenly pattern to everything that is being built on earth and 

therefore a fixed measurement and method and materials required to build a mirror 

image of it, though according to Paul in the book of Hebrews, the heavenly versions of 

these things are better.  

 

For me though one of my favorites words of them all is here: TABNYT (ְבִנית  .(pattern-תַּ

Notice there is a TAW for the first and last letters. In Hebrew and Aramaic TAW can 

symbolize an execution stake, in paleo the “t” is like an X and in the script of the 

Aramaic NT (t) it also looks like a cross or twisted stake. In between the “crosses” are 

the letters BEYT-NOON-YODH and that spells BENAY or “My Son.” So the pattern 

that Moshe sees on the mount is directly related to Yah’s Son Yeshua who is “between 

the crosses,” such as when the thieves are crucified on either side of him! 

 

Onkelos Highlights – Chapter 25 

 

Chapters 25 through 31 contain detailed instructions for the construction of the 

Tabernacle and its furnishings, the ordination of the priests and their garments, and 

various other elements of the sacred service. These sections include many obscure 

details, especially regarding the Tabernacle’s construction and the theological 

understanding of the nature and purposes of the holy objects – which are explained in 

the oral tradition. While interpretations enhance our understanding of the Bible, our 

targumist does not include them, because Onkelos is a translation and not a 

commentary. – Onkelos on the Torah: Understanding the Bible Text (Exodus), p. 172. 

 

VE’ET HA MISHKAN TA’ASEH ESER YERI’OT SHEN MOSHEZAR UTCHELET 

VE’ARGAMAN VETOLA’AT SHANI KERUVIM MA’ASE CHOSHEV TA’ASEH 

OTAM (26:1) = Make the tabernacle out of ten large tapestries consisting of twisted 

linen, and sky blue, dark red and crimson (wool) patterns of cherubs woven into them. 

The word here for “fine twisted linen” is SHESH, which is derived from the number 6, 

because 6 threads are weaved together to form the strand of fabric. It is also reminiscent 

of the SHOSHANIM (lily flowers) which have six petals and appeared on ossuaries 

(bone boxes) as a symbol of resurrection. The two images come together beautifully 

with our Savior Yeshua who was buried in linen wrappings and who rose from the dead.  

 

Note on 26:5-11; 27:12-18: The use of the number 50 throughout these passages is very 

important. Fifty symbolizes the number for dwelling on the earth. It is also, by its 

factors of 10 (witness) and 5 (Torah) the witness to the Torah/instruction.  

 

Special Note on Exodus 26: The eleven curtains of the Tabernacle are also a calendar 

code that tells the Israelites how to reckon the year. With each cubit equaling a day, the 

five inner curtains are twenty-eight cubits long by 4 cubits wide—the 4 cubits represent 

“foundation/architecture” which is the meaning of the number 4—and the 28 cubits of 

length are the length of 28 days, the average visible cycle of the moon each month. 

Similarly the outer five curtains are thirty cubits long by 4 cubits wide, and the 30 cubits 

represent the 30 total days for every lunar month, because the lunar month is an average 

of 29.53 solar days long (it can be as short as 29.2 and as long as 29.8), there is always 

part of a 30th day, which includes 1-2 days of darkness at the beginning and end of each 
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month. Then we have the eleventh and last curtain over the top, facing east, which is the 

direction of the rising sun, which means to set the lunar months by the solar year. 

 

 
 

VAHAKEMOTA ET-HA-MISHKAN KEMISHPATO ASHER HOR-EYTA BAHAR 

(26:30) = Then you will erect the Tabernacle according to the plan you were shown on 

the mountain. The word for PLAN is derived from MISHPAT, “judgments,” so it is as if 

Abba YHWH is saying “erect it according to my judgments.”  This is a much different 

word for “plan” or “pattern” that is used ten lines later, in 26:40. 

 

Note on 26:32: I find it interesting that the word NATAN here is used to mean 

“hang” and yet it also means “to give,” almost approaching the sense that the veil is 

being offered before the Tabernacle like a sacrifice. 

 

AMMUD (27:10) = pillars. The exact word is used in Galatians 2:9 when Paul 

describes Ya’akov, Yochanan and Keefa as “pillars.” Since Yeshua was often looked at 

in the prophecy of Amos 9:27 that the tabernacle of David that has fallen will be picked 

up, it’s interesting that within that new Tabernacle, these disciples are the pillars holding 

it up.  

 

Haftorah portion: 1 Kings 5:26-6:13 (Christian versions: 5:12-6:13) 

VA’YAHWEH NATA CHOCHMAH LI-SHLOMOH (5:26) = And Yahweh 

gave Solomon wisdom. There are several Hebrew words for wisdom. The kind 

that Solomon gets is called CHOCHMAH which is a very special and powerful 

form of wisdom: 
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 (Strong 2451,2454) (page 315) (Hebrew) [3037] ָחְכמה  3036

ת .Ex 28:3 + 106 t.; cstr ח׳ ,n.f. wisdom ָחְכמה †   ,Ec 2:9 ָחְכָמִתי .Ex 35:35 + 15 t.; sf ָחְכמַּ

etc. + 25 t. sf.; pl. abst. emph. ָחְכמֹות Psalm 49:4, Pr 1:20, 9:1, 24:7; ְכמֹות  Pr 14:1 (in חַּ

correctly pointed as adj. cstr. f.; rd.  ָחְכמֹותDe);—skill in war Is 10:13; in technical work 

Ex 28:3, 31:3, 31:6, 35:26, 35:31, 35:35, 36:1, 36:2 (P), cf. 1 K 7:14, 1 Ch 28:21;; the 

Messiah is to have רּוחַּ ָחְכָמה ּוִביָנה Is 11:2. shrewdness, wisdom, 2 S 20:22, 1 K 5:10, 

5:10, Je 9:22; withheld by Elohim from the ostrich Jb 39:17; of magicians and prophets 

Is 47:10, Dn 1:4, 1:17, 1:20. wisdom, prudence in religious affairs Dt 4:6 , Psalm 37:30, 

51:8, 90:12, Pr 10:31, Is 33:6, Je 8:9 5. wisdom, ethical and religious: a. of Elohim, as a 

divine attribute or energy. 

 

6:1. The month of Ziv, i.e. the month of Iyar. Since the months of the Jewish calendar 

are counted from Nisan, the month of Pesach, Ziv/Iyar is the second month. The word 

ziv means brilliance, splendor. The month is called by this name because it is the time of 

year (May) when the trees blossom (Rashi). Solomon chose to begin work then because 

the rainy season was over and the mortar would dry quickly. – Artscroll – The Rubin 

Edition of the Early Prophets (1-2 Kings Volume), p. 50. 

 

My comments: It is also possible that Ziv is a solar designation or seasonal marker as 

well as a lunar month. In the latter form, the very date referenced, the second day of the 

second month of Solomon’s fourth year, can be precisely recovered as the Gregorian 

date of Tuesday, April 16th, 967 BCE. From there we can precisely date the Exodus and 

many other key biblical events.  

 

DEBIR (6:5) = another name for the Holy of Holies or the inner sanctum. It means 

though “speaking place,” perhaps because Abba YHWH speaks to the high priest there.  

 

SHAKAN (6:13) = to dwell, as in MISKHAN, tabernacle. 

 

Renewed Covenant Portion Hebrews 8:1-13 (all apply) 

 

Hebrews 8:3 

 

Again the references relate to Torah (instruction) about the priestly services, not the 

Torah (Revelation at Sinai), even though both are referenced by the same word in both 

Hebrew and in Aramaic. 

 

Hebrews 8:4 

 

Present tense, clearly indicating the Temple in Jerusalem was standing when this Epistle 

was written. 

 

Hebrews 8:8 

 

Paul refers to the Renewed Covenant (Jer_31:31-34) nine times in this letter. 
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Hebrews 8:11 

 

The phrase in Aramaic is bar medintheh, which means "son of his city" but 

idiomatically carries the meaning of "fellow citizen, neighbor" and most definitely a 

metaphor Greek does not have. This fact puts Peshitta well before the end of the Second 

Century when the mistranslated Greek texts were done. It is also important to note that 

this is the last book of the Eastern canon. As a result, the entire collection must have 

circulated prior to this very early date. 

 

Hebrews 8:13 

 

The overriding discussion in both Hebrews 7 and 8 is that of the priesthood and 

comparing it with Mashiyach who is a better mediator, with better promises and better 

results. Therefore, what is near disappearing are the instructions (torah with a small “t”) 

that relate the sons of Aaron serving in the Temple. Indeed, this epistle seems to have 

been written around 64 CE, two years before the Jewish Revolt and six years before the 

Temple itself will be destroyed, as Yeshua said, “with not one stone left upon another.” 

 

Torah Question of the Week: 

 

What may be one of the biggest surprises in the design of the Tabernacle that is 

hinted at but not directly stated? 

PART 4: Q&A AND SUMMARY 

Torah Question of the Week: 

What may be one of the biggest surprises in the design of the Tabernacle that is 

hinted at but not directly stated? 

 

The Hebrew phrase MAASEH ROKEM (the work of a fine weaver) suggests an 

intricate pattern was woven as opposed to just the threads being knotted together. This is 

what Josephus says about how he interprets the phrase: 

 

This curtain had also embroidered upon it all that was mystical in the 

heavens, excepting for the [twelve] signs, representing living creatures. 

When any persons entered into the temple, its floor received them. This part 

of the temple, therefore, was in height sixty cubits, and its length the same; 

whereas its breadth was but twenty cubits: but still that sixty cubits in length was 

divided again, and the first part of it was cut off at forty cubits and had in it three 

things that were very wonderful and famous among all mankind, the menorah, 

the table [of showbread], and the altar of incense. (The Jewish War 5:214-216) 

 

And for the twelve stones, whether we understand by them the months, or 

whether we understand the like number of the signs of that circle which the 

Greeks call the Zodiac, we shall not be mistaken in their meaning. And for 

the turban, which was of a blue color, it seems to me to mean heaven; for how 

otherwise could the name of Elohim be inscribed upon it? That it was also 
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illustrated with a crown, and that of gold also, is because of that splendor with 

which Elohim is pleased. Let this explanation suffice at present, since the course 

of my narration will often, and on many occasions, afford me the opportunity of 

enlarging upon the virtue of our legislator. (Antiquities, 3:186-187) 

 

While Josephus suggests that overt zodiac signs, at least in terms of worship, were 

absent from the curtain design, the phrase “all that was mystical in the heavens” leaves 

much open to the imagination as to how the star patterns would have otherwise been 

depicted in a kosher context. It is certainly true that Josephus is linking the Zodiac 

directly with the designs of the high priest clothes and various sacred objects in the 

Temple and Tabernacle, and these were definitely passed on throughout the generations 

as a memory after Josephus’ time. 

 

Ancient synagogues have been found with zodiac patterns on their floor, but Josephus 

here tells us something utterly unique to his writings, that a Kosher Zodiac might have 

been in the Temple as well, the difference being of course that no one worshipped stars 

and planets but used the heavens to give Abba YHWH glory. No HORROR-scopes 

allowed! And yet the rabbis don’t like talking about this in their tradition hardly at all. 

 

The other thing about Josephus is that he was descended from the first family of priests, 

Yehoiarib, so he not only knew what the main part of the Temple looked like but had 

much greater access than the average Israelite.  

 

Special Inside Look:  

Confirming Key Biblical Dates (with or without Shishak) 

 

As has been gone over here quite often, finding the time of Exodus is one of the most 

important scholarly endeavors for recovering the whole biblical chronology. Not 

surprisingly then, scholarly skeptics (a.k.a. biblical minimalists) have tried to pick all 

such chronologies apart, especially when it concerns archaeology outside of the Bible. 

 

The most common target: The Pharaoh Shishak, or Sheshonq I as he is known in 

Egyptian records. My purpose here though is not to go over the tons of evidence 

regarding his campaign in Judah, but to focus on the (mostly) accepted date of that 

campaign, 926-925 BCE, because this also gives us the fifth year of Rehoboam, from 

which we can find the year Solomon began building the Temple, and from that we are 

told Exodus happened exactly 480 years earlier. So there is a lot riding on this date. 

 

Another reason I think minimalists love attacking Shishak is it gives them a way to 

attack the Bible without referring to the Bible at all, and as a result some have suggested 

outright that Shishak cannot be Sheshonq I or that Sheshonq I ruled up to a century and 

a half later, leaving the problem of identifying the Shishak of Kings and Chronicles 

completely unresolved and ignored. 

 

From my view, I am appreciative that mainline Egyptology at least has confirmed the 

reign of Shishak to align with the biblical narrative, but now I want to focus on another 

way to confirm the fifth year of Rehoboam without looking at Shishak. 
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Step #1: The Death of Nebuchadnezzar (II) is the most stable date in Middle East 

history 

 

This most important development is actually also the easiest to explain. Biblical, 

Egyptian and Assyrian records all agree that Nebuchadnezzar II (yes that is his official 

designation) became king of Neo-Babylon when his father, Nabopolassar, died in 605 

BCE. Later that year, Nebuchadnezzar overthrew Assyrian overlords in the region at the 

famous Battle of Carchemish, and he ruled exactly 43 years from that point. We even 

have the precise day of his death: Tuesday, October 1st, 562 BCE. This is an absolute 

lock folks. 

 

Therefore, when Scripture (2 Kings 25:8, Jeremiah 52:12) tells us Nebuchadnezzar 

destroyed Jerusalem in his 19th year on the throne, all we have to do is subtract 24 years 

from the known death date of 562 BCE, and this brings us squarely to the 9th of Ab/July 

11th, in 586 BCE. Therefore the day the Solomon’s Temple was destroyed is also 

extremely stable and reliable. 

 

Step #2: Count years on “Judah Standard Time” 

 

While the issue of synchronizing the chronological data in Kings and Chronicles is too 

complex for a study of this scope, we can count with certainty the same way the court 

priestly historians in Judah counted time. For this part I owe a great debt to Edmund 

Thiele and his landmark work The Mysterious Numbers of the Hebrew Kings. After 

Thiele died however, the few data points that challenged him—a fact which he admitted 

directly—were taken up by scholar Leslie McFall, who updated and completed his 

research. Today the Thiele-McFall system is the most widely used and accepted 

chronology for these kings, and archaeology has also proved it correct. 

 

While it is impossible to get into all the excellent research in this book, a summary of 

the highlights will prove useful, first showing Thiele’s own calculations, on page 217: 
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And now Thiele’s main summary of approach: 

 

1) There is direct Scriptural evidence (2 Kings 22:3 and 23:23; Thiele, pp. 52-53) 

that during the United Monarchy of David and Solomon, regnal years were 

counted fall to fall (that is, from Tishri to Elul) and that such continued under 

the Kingdom of Judah, beginning with King Rehoboam. During this period also, 

the fragment of time from when the king took the throne to the next 1 

Tishri counted as Year 0 (accession year system), and this continued until the 

end of the rule of Jehoshaphat. (Total years elapsed: 86) 

2) Then, when Jehoshaphat died and his son Jehoram began his 8 year-long reign, 

Judah and Israel were enjoying great relations and cooperation with each other, 

which may be why Judah decided to keep it’s fall to fall reckoning but switched 

counting regnal years according to the practice of Israel. In the non-
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accession reckoning, the time a king ascends the throne to the next new 

year’s day is counted as Year 1. This continued until the end of the reign of 

Joash. (Total elapsed years: 49) 

3) Then beginning with the reign of Amaziah, Judah switched back to its original 

method, fall to fall reckoning and accession year regnal counting. This continued 

until the destruction of the First Temple. (Total years elapsed: 252.75 = 252 

years, 9 months and 3 days). 

 

Step #3: Check the math by counting backwards 

 

Again, because we have our fixed date for the destruction of Solomon’s Temple (July 

11th, 586 BCE), we can now count backwards to find Rehoboam’s 5th year and the 

beginning of the Kingdom of Judah. Let’s add it all up, again counting backwards: 

 

From Zedekiah back to Hezekiah (586-716):   130 years 

From Ahaz to Jehoshaphat (716-872):    156 years 

From Ahab to the start of Rehoboam’s reign (872-931):  59 years 

TOTAL:      345 years 

 

From here we add back 5 more years, to get to that point in Rehoboam’s reign, and once 

again that date is confirmed : 926-925 BCE! 

 

Step #4: Other ways to check the math 

 

There are some events in Kings and Chronicles that can also be dated by outside 

sources. One is a major earthquake during the time of King Uzziah of Judah, which is 

also referenced by Amos (1:1) and Zechariah (14:5). 

 

Amos 1:1 says his ministry began two years before the earthquake, which he says 

happened both in the time of Uzziah (792-739 BCE) and Jeroboam II of Israel (793-753 

BCE). Recent geological evidence has confirmed at least one massive earthquake (8.2 

on the Richter scale) that happened “in the mid-8th century BCE”, so the synchronism of 

these two kings to ca. 755 BCE matches perfectly, and even famous minimalist-skeptic 

Israel Finklestein agrees with this dating (https://biblearchaeology.org/current-events-

list/4843-evidence-of-earthquake-from-the-time-of-king-uzziah-discovered-in-

jerusalem). Other data points to Amos beginning his ministry about 760 BCE, so that is 

also a confirming tie. 

 

Moving on, another dateable event is the total solar eclipse recorded in King Hezekiah’s 

14th year that caused “the sun to go back ten steps” (2 Kings 20:5-11). Thiele’s dating 

says this would be 702 BCE, so now look at this: 
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-701 is 702 BCE, and the Julian date of March 5th has a capital “T” which means “total 

solar eclipse.” It looked like this: 

 

 
Look closely at the “star” icon of the blue line (see arrow). It is directly over Jerusalem. 

The date is March 5th Julian which correlates to February 25th Gregorian and because 

solar eclipses only happen at New Moon, it corresponds to the Hebrew date of 29 Adar 

I, 702 BCE. While the moon has gone into conjunction this morning, by ETC rules the 

new Hebrew month of 2 Adar does not begin until sunset this day, i.e. the sunset after 

conjunction. 

 

The UT or Universal Time is two hours behind Jerusalem time, so if good king 
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Hezekiah were watching the sky at 10:32 AM on February 25th in his 14th year in power, 

he would see the sun going backwards ten steps, as he asked! 

 

Step #5: And yes this is a miracle from Hezekiah’s perspective 

 

While solar eclipses were well-known throughout the ancient world, no ancient group of 

people could predict when they would happen, and ancient Judah certainly could not 

predict when they would arrive. 

 

Therefore, when Hezekiah asked for the sun to go backwards ten steps, he had no idea 

that just such an event would appear to do so the very next morning. This means that the 

Ruach Ha Kodesh must have prompted Hezekiah to phrase his request this precise way 

at that precise time! Nes Gadol Haya Sham, a great miracle happened over there! 

 

For our purposes though this is a certain event that exactly corresponds to a biblical 

event, stabilizing many years both before and after it as a result. Getting the 14th year of 

Hezekiah exactly right means we can also track with precision the reigns Ahaz (and 

Isaiah’s time with him) before Hezekiah and, fifteen years after this event, Manasseh 

(46 years2), Amon (2 years) and Josiah (31 years) after him. Then when Josiah dies 

Scripture tells us the last four kings of Judah reign a total of 22 ½  years (from 609-586 

BCE) to bring us to the exact time the Temple was destroyed. Therefore, once again, the 

math checks perfectly with astronomical confirmation, both backwards and forwards. 

 

Conclusion 

 

Biblical data must be carefully pieced together from multiple sources, and yet skeptics 

seem to believe that if they poke one hole in the process—like allegedly with Shishak—

that they can throw the entire chronology into doubt. 

 

The fact of the matter however is that Thiele’s work is so well-done and thought out that 

he singlehandedly influenced the majority of Egyptologists to accept the dating not just 

for Shishak, but for his entire dynasty.  

 

This is remarkable, especially when we consider that most Egyptologists have no “skin 

in the game” for confirming biblical dates and some of them are even hostile to the 

historicity of Scripture and yet they end up agreeing with it. For example, Dr. Ian Shaw 

puts the matter this way: 

 

Sheshonq’s reign (945-924 BC) stands out as a high point in the Third 

Intermediate Period. Rejecting the internal divisions of the 21st Dynasty in favor 

of New Kingdom models of pharaonic rule, Sheshonq sought to re-establish the 

political authority of the king…After more than a century of passivity on the part 

of Egyptian rulers, Sheshonq I intervened aggressively in the politics of the 

 
2 While Manasseh’s total rule is 55 years, he was only eight years old when he was crowned king. He had 
a nine-year co-regency with his father Hezekiah and then ruled 46 years on his own after Hezekiah died. 
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Levant to reassert pharaonic prestige there. His Karnak inscriptions record a 

major military expedition c. 925 BC against Israel and Judah and the principal 

towns of southern Palestine, including Gaza and Megiddo. The Old Testament 

records the same event, stating (1 Kgs. 14:25-6) that, in the fifth year of 

Rehoboam, ‘Shishak, king of Egypt’ seized the treasures of Jerusalem, and 

adding (2 Chr. 12:2-9) that he came with 1,200 chariots and an army that 

included Libyans and Nubians. These sources indicate that campaign was 

launched in support of Jeroboam, an exile in Egypt who claimed the throne of 

Judah. – Ian Shaw, The Oxford History of Ancient Egypt (Oxford: 2000), pp. 

335-336. 

And for the record, the Egyptian evidence also very strongly attests to 926-925 BCE 

being the year of Shishak’s Judah campaign, but if I had to go without it, the rest of the 

evidence proves the same thing for identifying the fifth year of Rehoboam and the 

fourth year of Solomon and Exodus. 

 

In fact, as I mentioned some time ago, the first modern man to decipher hieroglyphics, 

un apologetically said Shishak is talking about the formation of the Kingdom of Judah 

in 926 BCE.   

 

The truth is out there. We just have to know where to look for it. 

 

Member Q &A 

 

This week we got some truly deep and incisive questions regarding the parsha and 

related issues. My heartfelt thanks to those of you who wrote to me with these and well 

done! 

 

Question #1: 

 

In one of your more recent teachings, you mentioned that you're not sure when Moshe 

became aware he was an Israelite. Two thoughts came to mind: 1) He was nursed by his 

own Mother for five years. I can't imagine that going on without her telling him she was 

his mother. Just my thoughts, of course. Still loving and being blessed by your awesome 

teachings! Shalom and blessings to you and Jaye! 

 

My answer: 

 

Shalom and thanks for these two great points. In regards to the first one, I grant you that 

is possible and there is not enough information to be definitive on this question one way 

or the other.  

 

Nevertheless, my opinion is that Moshe did not learn of Hebrew origins in all likelihood 

from any member of his immediate family (Amram, Yocheved, Aaron or Miriam). The 

reason this is because of Exodus 2:9 where the daughter of Pharaoh says to Miriam 
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“Take this child away and nurse him for me and I will pay your wages.” That strongly 

suggests some kind of business arrangement between the daughter of Pharaoh and 

Moshe’s immediate family. 

 

Since Pharaoh himself ordered the slaughtering of every male Hebrew infant, any 

revelation of Moshe’s true lineage would endanger everyone involved, from Pharaoh’s 

daughter herself, to the Hebrew family for defying his edict, and of course, to Moshe 

most directly and personally.  

 

Both sides also get something in return for their silence on the matter. In addition to not 

suffering Pharaoh’s wrath, his daughter gets to raise Moshe as her own son and win over 

a rival wife to her husband and brother. If my historical reconstruction is correct, then 

the Pharaoh who ordered the massacre of the Hebrew infants was Thutmoses I, who had 

just become king in 1526 BCE, when Moshe was born. However, to truly understand 

this aspect, we need to go into a much deeper history here. 

 

Ancient sources including Josephus and the earliest parts of the Talmud record the 

daughter of Pharaoh as being called “Thermuthis” (Greek) or “Tarmuth” (Aramaic). 

Both names derive from the Egyptian original “Tehuti-Mes”—the daughter of Thoth—

appropriate because her father chose the throne name of “son of Thoth” and was the first 

pharaoh to adapt that name. However, this woman who became pharaoh in her own 

right was better known throughout her childhood as Princess Maatkare (“my spirit is in 

balance with Re”). 

 

When Maatkare was about 12 years old, she married her half-brother, Thutmoses II, 

because her bloodline was better than his3 and this secured his position as crown 

prince—the next in line to be pharaoh. In return for that bloodline and for marrying her 

brother, Maatkare received the prestigious title of “God’s wife..” 

 

However, in order to maintain that title against a rival wife of common blood—which 

would be scandalous to her personally—Maatkare had to produce a male heir first. 

Problem was, she and her brother-husband did not always get along and thus far their 

union had only produced a daughter, Princess Nefurere. Maatkare needed a solution to 

this problem so she kept having relations with her brother in hopes she would get 

pregnant again, but never did. 

 

And that, my friends, is where Pharaoh’s edict to kill the Hebrew infants comes into the 

picture. When Maatkare found Moshe, what happened next was she hid him with his 

biological family while faking a pregnancy. It was not unusual in Egyptian culture for a 

new prince to not get presented before Pharaoh prior to his being weaned at age 5, and 

this is what happened I believe in Moshe’s case. 

 

As a result, for Maatkare’s safety, Moshe’s identity was suppressed; his immediate 

family kept that secret, and it is Moshe was reared in a special place apart from the rest 

 
3 Thutmoses II was the son of Thutmoses I just as Maatkare was, but through a minor wife, whereas 
Maatkare’s mother was his main wife. 



21 | P a g e  
 

of the slaves of Goshen, under supervision of the princess and Yocheved. In the case of 

the latter, if Yocheved was to have any hope of ending bondage for her people, it was in 

her best interest also to have Moshe raised an Egyptian crown-prince and have him 

become Pharaoh. Only then, after making sure Moshe knew he was truly Hebrew, 

would the best chance be for their freedom that they could imagine at that time. So no, I 

don’t believe anyone in Moshe’s inner circle would tell him he was Hebrew. 

 

Question #2: 

 

2) Would he [Moshe] not have been circumcised?  

 

My answer: It is certain Moshe was circumcised by his parents. We know that 

circumcision continued amongst the Hebrews even during bondage (Joshua 5:4-5) and 

so the fact that Moshe was hid for his first three months of life (Exodus 2:2) makes it 

certain he was circumcised. 

 

In addition, the Egyptians themselves practiced circumcision (Jeremiah 9:25-26), so 

Moshe being circumcised as a prince of Egypt in no way would have drawn any 

unnecessary attention. 

 

Question #3: 

 

Hi Andrew, 

I have several questions regarding this weeks’ Torah portion on regulations.  

 

First in light of all pro-choice going on (I'm all pro-life and don't think there is any 

reason for an abortion) Ex. 21:22 comes off to me as if the death of the baby is of no 

concern. To me that would be a murder (if the woman miscarries her baby) therefore 

requiring more of a penalty. Can you elaborate more on this please? 

 

My answer: 

 

Great question. The rule in Exodus 21:22 must be viewed in a wider legal corpus. As far 

back as Genesis 9, for every life taken, a life shall be required in return. The famous 

“eye for an eye” also includes “life for a life.” These rules are in no way abrogated if 

this exact scenario of two men fighting and one injures a pregnant woman who 

miscarried. In fact, it actually gets worse for the offender. 

 

Reason being, any life taken, even accidentally, will be punished. The general rule, as 

will become clear in Leviticus and Deuteronomy, is that an unintentional murder—and 

it has to be ruled as such officially by the judges—requires the manslayer to flee to a 

city of refuge where he must stay until the death of the high priest or risk being killed by 

the blood-avenger, in this case probably the husband who lost his child. 

 

If however, the judges rule the attack on the woman in the midst of the fight was 

intentional, then one or both of the fighting men will be killed. 
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What then is the function of Exodus 21:22? The answer is: extra punishment! Whereas 

the unintentional death of anyone else allows the manslayer to flee for a time, here the 

husband of the victimized wife and fetus SETS THE PENALTY, INCLUDING 

DEATH. The husband can decide, if the judges have required the death penalty, to 

impose an extra fine on the offender or his surviving family. Or, if the judges say it is 

unintentional, this precedent allows the husband to argue or petition for that sentence to 

be overturned, in which case, he can kill the offender and impose the heavy fine.  

 

To be complete though, it is not clear in Torah if the judges, having heard the husband’s 

petition to allow for capital punishment and a steep monetary fine if they will grant the 

death penalty to the husband. However, if I’m the offender, then my chances of being 

executed by one means or another has more than doubled. At a minimum, the husband’s 

fine will certainly be granted and the judges can still decide to add capital punishment to 

it.  

 

Therefore imagine ladies that your loving husband is put in this position after you 

miscarry under such circumstances. Imagine his rage and grief at what happened to you 

and that your child will not even take a breath in the world. Now imagine he has the 

power to have that offender killed AND get significant financial compensation. Doesn’t 

bring the baby back of course, but can you imagine the offender waiting to find out their 

fate? And that is the point—this is a deterrent on top of several other clear statement that 

for a life taken the life of the one responsible for it is forfeit. 

 

Question #4: 

 

Second Ex. 22:1 Talking of killing a thief during the night verses during the day. I get 

what you were saying however my question would be what if the thief was killed in 

what was self-defense during the daylight? That wasn't clear to me. Otherwise if we 

believe we are in danger are we allowed to kill to protect our self?  

 

My answer: 

 

The Torah and other Scripture authorizes deadly force in self-defense (Exodus 17:8-134, 

Leviticus 24:17-20, Esther 8:11, 9:16), but Exodus 22:1 is talking about THEFT, not 

attempted murder. If the thief breaks in only to steal in broad daylight, it is less certain if 

deadly force is warranted by the house owner, but that determination will come from the 

details of the individual crime as related to the judges. 

 

As discussed, when the thief comes in the night, his intentions are unclear. The owner 

has no way of knowing that the thief only intends to steal. Alternatively, even if the thief 

only initially intended to steal, encountering the owner might have been of a sufficient 

shock to him to attempt to use deadly force against him. Either way, since the danger is 

 
4 The justification is by inference of example. The Torah makes it clear that Amalek came first to attack 
and the battle begins the next day in earnest. It was enough that Amalek came with evil intent and with 
a sufficient military force to do serious harm to Israel. Therefore, since Israel was allowed to defend 
herself corporately, the same protection is given to an individual whose life is under threat. 
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elevated and the intentions and potential outcomes unclear, deadly force is authorized 

for the night entry. 

 

The same scenario during the day, if the thief enters with a drawn sword for example 

and the owner has no opportunity to hide away from him, the threatening menace of the 

thief is tantamount to potential attempted murder. 

 

But if the thief breaks in unarmed and when confronted in daylight assumes a 

submissive position, killing him then will be murder. However, if he tries to escape 

while the police are being sought, that is admittedly a gray area. The owner might 

attempt to tackle to restrain him, but not to take his life and not to allow his life to be 

taken by the thief in struggle. 

 

Question #5:  

 

Third Ex. 22:17 Do not let any witch remain alive. Not sure how to word this question, 

I'll try. If we are to follow Yah's commands today how can this one be followed?  

 

My answer: 

 

This is one of those series of commands that is hard to understand in a modern context. 

Another is the total destruction being called for of an entire city, including women, 

children and animals. 

 

My best answer to this and similar types of harsh penalties comes in several parts. There 

are times I call “milestone moments” where if Israel does not obey they will be 

destroyed and there will be no monarchy under David and no Messiah to save us now.  

 

Another factor is that Tanakh tells us the Father Yah will take vengeance for Himself 

and kill offenders rather than have Israel kill them, because the wages of all sin, 

including witchcraft, is what Father Yah rather than Israel will do. 

 

Question #6:  

 

Fourth Ex. 22:28 You shall give to Me the firstborn of your sons. What exactly does that 

mean give to Yah your first born? Also does it mean first born son or first born child if 

that first born child is a girl? 

 

My answer: 

 

The context of the Hebrew in Exodus 22:29-30 is concerning first born sons, not 

daughters. At the time Exodus is being written, the priesthood is not fully set up and 

functioning, although the fact that the priests are coming out of the tribe of Levi was 

well known in the year of the Exodus. 

 

What Moshe is doing here is referring to a procedure he will officially write down two 

years later. This does not necessarily mean the rule was not in effect in the Exodus year, 
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but there were limitations on the soon to be priests pre-ordination. 

 

In any case, please look at Numbers 3:39-51. In that passage censuses are taken for the 

first born of the Levites one month and older (v. 39) and for the first born of the rest of 

the tribes of Israel (v. 43). When the numbers were tallied, there were 273 more Israelite 

first born than Levite first born (22,000 Levites vs. 22,273 from the rest of Israel, v. 46). 

 

So, for the first 22,000 first born Israelites, they were considered redeemed by an equal 

number of first born Levites so nothing further was required of them. 

 

However, for the 273 additional Israelites who had no Levite to redeem them, their 

parents paid a five shekel fee to “redeem” them (v. 46), and to confirm the process was 

done right, those shekels were counted and found to be 1,365, or five times 273. This is 

the procedure Moshe is referring to in Exodus 22:29-30. 

 

Question #7: 

 

Fifth, my next question was in your comments on the word "shav" "You shall not take 

the name of YHWH your Elohim in VAIN". Were you referring to not saying some of 

the slang today like "Oh my gosh" or "Jeez"?  

 

My answer: 

 

No actually. As I believe was discussed on the video, the term shav is not just “vain, 

futile” but “to deceive, lie, bring to shame.” Exodus 23:1 is an ideal example of these 

meanings in action. It is rightly translated as you shall not bear a SHAV (false) report. It 

is the falseness of the report that makes it VAIN, or DESOLATE. This is because a 

substitution process is at work, where the truth is exchanged for a lie. That, in turn, leads 

me to translate Exodus 20:7 as you shall not take up the Name of Yahweh your Elohim 

and make it desolate through deceptive substitution. In other words, to substitute the 

Name He gave for Himself with one He did not sanction directly in the text is to lie 

about what His Name is. Granted however, it may be permissible to use TITLES He 

sanctions in place of the Name of Yahweh because HE ALLOWS Adonai, Elohim and 

so on to be attached to Him. Even there however I would say that applies ONLY to 

Scriptures that had those titles originally. That however is merely my opinion…I can’t 

prove it. 

 

Question #8: 

 

Lastly in your notes on Ex. 21:6 talking about the Mezuzah I know people have 

Mezuzah on their door post or wear one around their neck. I haven't been able to find if 

this is a command or a tradition. Can you elaborate on this please? Thank you for your 

help in clarifying these for me. 

 

My answer: 

 

It is both actually, meaning a commandment and a tradition. There are a number of 
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commandments in Torah that are open to interpretation in terms of how they are carried 

out. As long as certain broad parameters are met—i.e. the attempt gives a good faith 

representation of how to fulfill the command even though there is more than one way to 

do this—it is considered kosher. 

 

Take for example the making of the tzit-tzit. As long as there are a series of white 

threads with a single longer blue thread twisted together in some fashion, this is fine. 

The rabbis have from this one valid interpretation of these instructions, but not the only 

possible valid interpretation. 

 

Now let’s turn to the mezuzah issue. The commandment says: 

 

“Hear, O Yisra’ĕl: יהוה our Elohim, יהוה is one! And you shall love יהוה your 

Elohim with all your heart, and with all your being, and with all your might. 

And these Words which I am commanding you today shall be in your heart 

and you shall impress them upon your children and shall speak of them when 

you sit in your house, and when you walk by the way, and when you lie down, 

and when you rise up, and shall bind them as a sign on your hand, and they shall 

be as frontlets between your eyes. And you shall write them on the doorposts 

of your house and on your gates.” (Deuteronomy 6:4-9 – The Scriptures 1998) 

 

The two key phrases here are and these Words which I am commanding you today are to 

be upon your heart and you shall write [these words] on your doorposts and upon your 

gates. 

 

There are diverse ways to interpret these lines. For example, “these words shall be upon 

your heart” can be taken metaphorically to mean “you will memorize these words, teach 

them to your children and never forget them,” or it can be literal, i.e. to PHYSICALLY 

place these words upon your heart. Or, both meanings apply. 

 

When you then combine that first line “and you shall write them upon your doorposts 

and upon your gates,” this is where we get the door mezuzah. But what about when we 

walk into a house that has no such mezuzah on their door? Shouldn’t we make sure 

EVERY doorway we walk under has these words “upon our hearts”? That is where the 

necklace option comes in, and my chain hangs over my heart. 

 

So the commandment allows for the traditions without granting exclusivity to a given 

tradition over others. So long as the alternatives respect the Scripture in the same way, 

that is fine too in my opinion. 

 

Hope this helps and thanks again for all these amazing questions! 

 

ANSWERS TO LAST WEEK’S STUDY QUESTIONS (Mishpatim): 

 

1) What commandment in this Torah portion appears to have been clarified or even 

limited in its scope by later regulations? 
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The original commandment is here: 

"Now these are the ordinances which you are to set before them:  2 "If you buy a 

Hebrew slave, he shall serve for six years; but on the seventh he shall go out as a 

free man without payment. 3 "If he comes alone, he shall go out alone; if he is the 

husband of a wife, then his wife shall go out with him. 4 "If his master gives him a 

wife, and she bears him sons or daughters, the wife and her children shall belong to 

her master, and he shall go out alone. 5 "But if the slave plainly says, 'I love my 

master, my wife and my children; I will not go out as a free man,' 6 then his master 

shall bring him to Elohim, then he shall bring him to the door or the doorpost. And 

his master shall pierce his ear with an awl; and he shall serve him permanently. 

(Exodus 21:1-6 NAU) 

However the clarification is given here: 

39 'If a countryman of yours becomes so poor with regard to you that he sells himself 

to you, you shall not subject him to a slave's service. 40 'He shall be with you as a 

hired man, as if he were a sojourner; he shall serve with you until the year of jubilee. 

(Leviticus 25:39-40 NAU) 

2)  If you know the answer to #1, why was this command modified later? 

Because the specific rules on the Jubilee, or Yovel, had not yet been given. When 

the debts are canceled, this includes the debt of the one who agreed to serve forever. 

So even an Israelite who opted to get the awl in his ear to stay with his family can 

look forward to, assuming he lives long enough to the next Jubilee, to becoming a 

free man. In both cases, the commands and privileges are given to HEBREW slaves, 

not those from other nations. 

 

 

3) What does the use of the word DEROR in the Haftorah portion help us prove about 

Yeshua’s resurrection? 

 

It would fall to Yeshua to proclaim true release of the captives…meaning those 

who were captive in Sheol. He did this—the release year or year of YHWH’s 

favor—when he died in 30 CE. That year was a SHEMITTAH, or Land Sabbath, 

and that’s when he descended into Sheol and gave freedom to the dead, as we read 

here: 

And he preached to those souls which were detained in Sheol (Hades)  (1 Peter 3:19 

The Apostolic Writings) 

4) If you know the answer to #3, where is this result of the resurrection predicted earlier 

by Yeshua in the Gospels? 

 

In Luke 4:18-19 Yeshua says he has come to preach release to the captives. This 

refers to the captives in Sheol that Yeshua will release at the end of Matthew, during 

the time that his spirit is in the grave. 
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5) There have been some who have attacked the book Hebrews on several fronts. One 

of these is the idea that Paul did not write the letter. Is there evidence within the 

Epistle to prove Paul was the author and if so, what is it? 

 

Hebrews 2:3 footnote: 

 

“Confirmed to us by those who heard from him” – this writer was not an eyewitness to 

Yeshua’s glory during his earthly ministry. This is one of the greatest clues given by the 

writer of Hebrews regarding his identity. While it is true that other writers, like Luke for 

example, collected accounts of Yeshua’s life from eyewitnesses (Luk_1:1-5), Luke 

himself is counted as a Gentile (Col_4:11-14), making it unlikely that he would have 

enough apostolic weight to have his words encouraged in a Hebrew believing 

community. Rav Shaul himself makes a division between missions to both groups, while 

they contained the same message (Gal_2:7). When we look at prominent Jewish leaders 

who were specifically enjoined to preach the Gospel to the Israelites who are scattered 

among the nations, it is a very short list of authors. Additionally, we can add to this 

criteria the fact that this same Jewish leader was important but not a direct eyewitness to 

Yeshua, and that he has sent the letter according to direct reference (Heb_13:24). 

Finally, very reliable Eastern and Western manuscript traditions from Italy (Rome) 

mention the author, therefore it all points to one name:  Rav Shaul. The emphasis also 

on the writer’s encouragement to “remember those in prison as if you were bound with 

them: and recollect those in affliction as being yourselves clothed in flesh” (Heb_13:3; 

Heb_13:23) also fits very well with the other times that we know Rav Shaul was writing 

from his places of confinement. Please see footnote Heb_13:24. 

 

Hebrews 13:24 footnote: 

Although it is very apparent that Rav Shaul (Paul) authored the book of Hebrews; the 

church founder Origen stated that “only Elohim knows who wrote this.”  In the Middle 

East, there are no doubts. Clement, Eusebius and Jerome state that Hebrews was 

originally written in Hebrew. However, since Paul was the main scapegoat for the 

establishment of the Hellenized Christian religion, it only makes sense that Hellenic 

theologians preferred to paint Paul as a Grecian Academic, rather than Hebrew Jew or 

Messianic Pharisee.  All of his earliest Aramaic manuscripts end with “written from 

Italy… sent by the hands of Timothy.”  Timothy was imprisoned along with Rav Shaul 

in Rome but released beforehand to deliver Paul’s letters (see Rom_16:21; Php_1:1; 

1Th_3:2; 1Ti_1:18; 2Ti_1:2; Phm_1:10; Phm_1:13). The Marganitha, an ancient 

Aramaic source, states that there are “Fourteen epistles of the Great Apostle Paul” 

which includes Hebrews. 

 

STUDY QUESTIONS TO BE ANSWERED NEXT WEEK 

 

1) In addition to symbolizing the light of Yeshua and each of the seven days of the 

week, what is another way to look at what the menorah represents according to 

authorities in the first century CE? 
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2) From these same authorities, another clue in this answer may relate to a lost 

detail in Moshe’s time growing up in Egypt. What is it? 

 

3) 2 Chronicles 5:1-3, Psalm 74:1-7 and other passages put the Temple directly on 

Mount Zion. However our Haftorah section in 1 Kings 5-6 (and its parallel 

account in 2 Chronicles 3), put the Temple on Mount Moriah. Is this a 

contradiction, and if not, how do we resolve this matter more precisely? 

 

4) The Temple Mount and Antonia Fortress area are only encompassed by the two 

mountains of Zion and Moriah. TRUE or FALSE? Please note that technically 

this does NOT include the Mount of Olives: 

 

These legions had orders to encamp at the distance of three quarters of a 

mile from Jerusalem, at the mount called the Mount of Olives, which lies 

opposite the city on the east side, and is parted from it by a deep valley, 

interposed between them, which is named Kidron. (The Jewish War, 5:70) 

 

5) What clue do we get in the Epistle to the Hebrews that gives us a pretty good 

idea when it was written by Paul? 

 

Torah Thought for the Week: 

The Ultimate Terumah 

  

This week we went over the contributions Abba YHWH requires for the Tabernacle and 

for Himself in terms of elevated offerings. As we saw, terumah is derived from a verb 

that means to heave or lift up for special significance.  

 

It begins with the special materials needed for the Tabernacle, the Ark of the Covenant 

and even the Tent of Meeting where Abba YHWH will meet with Moshe and a select 

others. All of these are terumah, lifted up offerings for the most Set-Apart and rarified 

objects ever to be on the earth. 

 

As we will see in later studies, the beginning of the blue, purple, crimson and white 

pattern—each color telling a special part of Yeshua’s intimate story—starts with Abba 

YHWH asking Israel to also part with most precious objects that they brought out of 

Egypt. Just imagine that—after generations of oppression with no reward for their toil in 

bondage, Israel is asked to give much of the gold and jewels they thought they had 

earned from the Egyptians right back to Abba YHWH, so they could build a house for 

Him! Not only do they submit to this request, they show such amazing enthusiasm that 

they actually ended up giving too much!  

 

And yet that same eagerness can be perverted later on, when more finery is offered up to 

worship a Golden Calf, but that’s a matter for another time. 

 

For now, let’s look at what makes the terumah so special. It’s not the materials it is 

derived from per se but I believe it has more to do with the eagerness of spirit and 
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absolute joy that one shows not just in letting an object go but lifting it up for Yah! This 

is also why the very definition of the terumah is to get it “from everyone whose heart is 

moved.”  

 

This is the key to understanding the whole picture. Some offerings or sacrifices are 

given to remedy a problem or moral deficiency. Others are given to affirm a restoration 

of health after getting a leprous disease or getting a plague mark on your house. Still 

others are required because the occasion is special, Pesach, Sukkot and so on, and while 

some of these are times of joy it is the terumah that is the most joyous of them all. 

 

But terumah offerings also share and speak to deeper needs in the human condition. In 

Exodus 30:13-16 another terumah is used to ransom people’s lives so they might 

survive Yom Kippur. Again, like those of the Tabernacle, it is the attitude behind the 

contribution that determines who is inscribed in the Book of Life. 

 

Next, in Leviticus 7, we again turn to the idea of optional and enthusiastic offerings. The 

peace or completeness offering—giving that extra bit not because you have to but 

because you love Abba YHWH—that is also considered terumah in Leviticus 7:14. 

Then, as more instructions are given, it is once again clear how critical the right attitude 

for these “optional” offerings is. In Leviticus 7:17-18 the regulation is given that no one 

should eat this offering on the third day, because then it is less about saying thanks and 

more about filling your stomach. Still more details come in this chapter, making it clear 

that it is better not to do a terumah at all than to attempt one with a disingenuous heart.  

 

On the other hand, if it is done properly the breast and thigh offerings will become for 

the kohenim the most Set-Apart food they will ever eat (Leviticus 7:34-38), because of 

all the things they will eat during their career, this terumah was what was used to 

inaugurate their service careers in the first place! Imagine the power then of that 

terumah, where your gift given with an open heart will always be among the very first 

the priests consume to begin their office. Numbers 5:9 confirms this high status on the 

terumah offering. 

 

Then in Deuteronomy 12:6-18, we see how critical the terumah is again, not for priests 

this time but for Israel, as her people will rejoice with a full, open heart, and lift up their 

offerings as a sign of appreciation when they start dwelling in the Land. Nothing else 

will do, and yet, it must still be voluntary. That is the curious dual nature of the 

terumah, something which is necessary but must be offered voluntarily. 

 

And when Israel needed to yet again renew her commitment to Abba YHWH, both 

Nehemiah 10:29 and Ezekiel 44:30 explained the path of the terumah as the only way to 

please Elohim. 

 

But the greatest examples of terumah are still to come, as voluntary again becomes 

required, when Mashiyach Yeshua decides he must terumah himself: 

 

And I also have other sheep, those who were not from this sheepfold. And also 

them, it is necessary for me to bring them and they will hear my voice and all the 
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flocks will become one. And there will be One Shepherd. Because of this, my 

Father loves me that I lay down my life that I might take it up again. No man 

takes it from me but I lay it down by my own will. For I have authority to lay 

it down and I have authority to take it up again, for this Commandment I 

have received from my Father." (Yochanan 10:16-18 – The Apostolic 

Writings) 

 

Yeshua had to voluntarily lay down his life, by allowing himself to be elevated on to the 

most excruciatingly painful murder technique known to the Roman Empire. And this is 

not the only time he makes it clear he doesn’t have to do it: 

 

Then Yeshua said to him, "Return the sword to its place, for all who take up 

swords will die by swords. Or don't you think that I am able to ask my Father to 

raise up twelve legions of Messengers? How then could the Scriptures be 

fulfilled? Thus say that it must be."  (Matthew 26:52-54 – The Apostolic 

Writings) 

 

But what was voluntary for Messiah was absolutely required as our terumah  offering, 

first so that he might rise from the dead: 

 

And he said to them, "These are the words that I spoke with you while I was 

with you, that it was necessary that all things that were written in the Torah 

of Moshe and in the prophets and in the Psalms concerning me be fulfilled." 

Then he opened their mind to understand the Scriptures. And he said to 

them that, "Thus it is written and thus it was right that the Mashiyach 

suffer and rise from the dead on the third day. (Luke 24:44-46- The 

Apostolic Writings) 

 

And so we see all the beautiful elements of terumah come together in Mashiyach. It was 

necessary for the Tabernacle and that he might tabernacle among us; it was required for 

the atonement tax of Yom Kippur that became the atonement he gave us for our sins; he 

ransomed his life for ours and became the most precious offering that could be given to 

the priests; and it was the ordination of him as our eternal high priest. 

 

Finally, he was gathered from the earth as the firstfruits of the resurrection on Abib 16, 

the day of Firstfruits, as the priests and Pharisees placed a seal on his tomb and certified 

he was dead, only so his Heavenly Father could terumah, lift him up, as our contribution 

that leads to our share of eternal life! 

 

I’m Andrew Gabriel Roth and that’s your Torah Thought for the Week! Next week we 

will be exploring Tetzaveh (you will charge/instruct), or Exodus 27:20-30:10. Our 

Haftorah portion will be Ezekiel 43:10-27 and our Renewed Covenant reading will be 

from Philippians 4:10-20. Stay tuned!

 

 


