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If you really carefully investigate the first statement, then when you arrive at the second

statement you will have the immediate realization, "Yes!  Rinzai is telling it just the way it is!"

If you really investigate the Dharma activity yourself, that is to say if you really have

struggled to investigate the two essential opposing forces of tatha-gata and tatha-agata, and how

they act to unify with each other, and separate from each other, over and over again, then when

you come across the way Rinzai  speaks  you will  more and more be able  to affirm how he

explains it.

Plus and minus, tatha-gata and tatha-agata are opposing each other.  Those two opposite

forces will, inevitably, not just face each other, but actually  separate from each other. When you

hear what Rinzai has to say here you will feel, "Wow, Rinzai really understands how we have

struggled in order to come to our understanding of how the two activities separate from each

other."  In this way you will be able to really agree with what Rinzai says.

Not just this book, but all the books of the patriarchs of Zen, when you are a Zen student

you will inevitably come to experience reading these books and thinking, "The way these guys

think and the way I think are exactly the same!  We cannot agree with each other any more

strongly!"  It is when you have this experience that you can really believe what they are saying.

It is not possible to really understand Rinzai, and the kind of person he was, by simply reading

the words superficially.  If you unquestioningly just accept what he says you cannot get to the

bottom of it.  "Just what I think!  Yes!  Rinzai thought this way also!": You must come to be able

to manifest yourself in this way.  Then for the first time you can really affirm the patriarchs for

who they really were.  

When you really look at Rinzai's words carefully even the grammar and the word order

he uses is interesting.  The way he uses words shows just how deeply he has grasped the activity

of The Tathagata.  You can really get a sense of just how well he understands the two essential
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opposing forces when you see how he uses grammar and word order.

Kokufu,  who  later  became  Rinzai's  successor  asked  Rinzai,  "What  about  the  second

statement?"  How does Rinzai respond?  If you understand the original Chinese, and how Rinzai

uses Chinese grammar,  it  is much more interesting.   All  of you folks, however,  don’t  know

anything about that, so it is pretty hard to get into that aspect of it.  The way the question was

asked was very wonderful, and Rinzai's response is also great.  

The two essential forces of tatha-gata and tatha-agata work together unifying and then

becoming distinct from each other, unifying and then facing each other over and over again.

This is what is called the activity of "Fuichi Funi, Not one, Not two."  They do that activity, and

Rinzai describes it as exquisite, mysterious understanding.  That is he says that it is an activity

that is within a world of words that has gone beyond words.   

Maybe a good way to try to understand this is to think about the relationship between a

man and a woman.  When a man and a woman are in total, intimate relationship with each other

there is  no way to explain  this  activity  with words.   The relationship between a man and a

woman is the activity of exquisite, wondrous wisdom and understanding.  It is not something that

can be described in words.  Isn’t this what Rinzai is saying here?  

It is a good thing for men and women to love each other, however it is very necessary for

us to grasp the meaning of Rinzai's words in this regard.  He is saying that the activity of the love

between men and women has gone beyond words.  It is a wondrously inexpressible activity.  We

must remember this point.

The relationship between plus and minus is not just a game!  It is seriously mysterious!

This is what Rinzai is really saying.

Rinzai  has been digging into this  activity  which is  mysteriously,  wondrously beyond

words, and speaking about it again and again.

The  plus  activity  will  inevitably  experience  the  minus  activity.   Minus  will  also

experience plus.  They will both experience each other.  That activity of mutual experience is

mysteriously profound.  It is not an activity that can be described in words.  This is beyond

words.  Therefore, to make this kind of  love relationship between the two essential opposites as
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if it were some kind of a game is awful!  That kind of thing is just not acceptable!  

Then Rinzai goes on to mention Mujaku, or Wu-Chao in Chinese.  This is a particular

person’s name, a Zen Master from ancient times, but the essential thing Rinzai is saying here,

and how this sentence is interpreted here, is that there simply is not time to listen to, to receive,

any kind of question, no matter how good a question it is.  No question will be permitted!  

In the old days people have said that Wu-Chao referred to Manjushri Bodhisattva.  That

is to say the bodhisattva of wisdom.  Therefore Rinzai is saying that even the great questions of

the bodhisattva of wisdom, Manjushri, or Master Wu-Chao will not be permitted here!  There is

no time for that!  

What Rinzai is saying is that the state of One True Nature, the state of reality itself, the

state in which plus and minus are experiencing each other at the same time, has no doubts in.

You cannot fit a doubt into it.  There is no room for any doubt in it.  Not even Shakyamuni

Buddha,  not  even  Socrates  could  fit  a  question  into  One  True  Nature.   In  Buddhism,  and

especially in Tathagata Zen One True Nature is understood to be the manifestation of true love.

What Rinzai is saying, therefore, is that it is a big mistake to approach true love with human

thinking.  It is a big mistake to try to understand true love through staying in your "I am" and

trying to figure it out.  

You must come to be able to truly read this part!  You must come to be able to read this

part of the text and sincerely feel, "Yes, that’s it!  Rinzai is really telling it like it is!  This is the

very thing that we have struggled so hard to understand!"  If you do not have this recognition

when reading this then you are not really practicing!  

Rinzai is saying that when true love manifests,when the state of plus and minus unified

manifests, that is the time when all will and all desire are gone.  You must really see when you

read this that Rinzai is talking about true love being a totally will-less state, a totally desire-less

state.  True love is the state of will-lessness.  This is incredibly difficult for we human beings,

who act with will and desire, to manifest.  In order to manifest it we must throw away our will.

We must abandon our will and desire completely.  True love is that state that appears when all

has been thrown away.  We have to seriously stake our very lives in order to do this!  We must
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stake our lives in throwing away our will in desire.

When we look at love carefully it is possible to analyze it into these two: imperfect love

and complete love, perfect love.  

I have been telling you, over and over again, that when plus and minus meet each other,

and then break through that meeting, that state of experiencing each other is still imperfect love.

When plus and minus break through each other now plus is acting in the world of minus

and minus is acting in the world of plus.  I have been telling you about this over and over again.

Plus experiences the world of minus and arrives at the origin of minus, and therefore, because

they have become one, because they are acting right together, they are manifesting zero.  They

are manifesting completion.  Likewise, minus, now acting in the world of plus and arriving at the

origin of plus manifests zero with plus.  But, as I have been telling you, in this instance they are

both only manifesting half of zero.  In the beginning, of course, there really is no function of

consciousness in this situation, there is only feeling, or sensation, but later consciousness does

develop.  When consciousness develops the self that manifests that consciousness in this instance

is an imperfect self.  

In other words plus and minus experience each other as zero, but only half of zero. They

both  have  only  experienced  half  of  zero,  and  therefore,  following  from  this,  the  self  that

manifests from that experience also is only conscious of half of an experience.Plus and minus

arrive at each other's  origins, and then they turn around and face each other.  And then they, if

we posit the activity of consciousness upon them, know that they must go on.  They know that

they have not  yet  manifested  complete  love.   They know that  they have not yet manifested

perfect zero, and therefore they begin to go back to their own origins.  Then again they meet, and

break through that meeting, and then they actually do arrive back at their own origins.  It is then

that complete zero is manifest.  Here is when true peace of mind appears.  This is what I have

been talking about, and here it is coming up in the text.  This is a hard part to understand.  Maybe

if you read it 500 times you will come to understand it.  The same thing is true of love!  If you

manifest love 500 times, then finally you may come to understand it.  Some people say, "This

Roshi is always talking about true love, but I know he is really just talking about sex."  
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終

The End

5


