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This is the next to last Dharma Talk from the high seat given by Master Rinzai.

There are only about ten Dharma Talks from the high seat on record in the Rinzai Roku.

You can tell just how young Master Rinzai was when he died from how few of these

there are.  When you read the histories it is not really made clear when exactly he died, or

exactly how old he was, but it seems to be that he did not even reach fifty years old.  

We have been investigating these Dharma Talks of Master Rinzai, and one thing

that can be clearly known from this investigation is that they are all the same in one

respect.  In every talk Rinzai is breaking his bones in his effort to do just one thing, and

that is to teach all of us about the activity of Tathagata Zen, about the activity of The

Tathagata.

There is another book called the Hekigan Roku, or Blue Cliff Record, and this is

also a collection of koans and talks given by the patriarchs of Zen.  The Blue Cliff Record

is the same in this.  Everything in it is based upon the understanding that people must

know about the activity of the Dharma. 

The Dharma talk we read today also is talking about the Dharma activity.  The

same was true of yesterday’s talk.  

Rinzai’s Dharma talks are all explaining the Dharma activity, and so if you have

come here to listen your intention should be to hear the Dharma activity.

Today’s  was a short  Dharma talk.   However,  you can take up this  very short

Dharma talk Rinzai gave, and, in fact, say lots and lots of things about it.

In today’s Dharma talk the first two characters are exactly the same as the first
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two characters of yesterday’s talk.  He first says, "Ichi nin, 一人,  one person."  In other

words he takes up the subject of the nature of one human being.  

I have been telling you, however, that this so called One Person is not just one.

The one person is made by having two activities as its content.   The complete person,

that we sometimes just call "Nin, 人 , person," has the activities of two people, the plus

person and the minus person, as its content.  This is the complete person.  

This is why I always tell you that if you are a man if you only understand about

men, if you only assert yourself as a man and do the male activity, then you are not a

complete  human  being.   It  is  through  having  the  experience  of  the  man  totally

experiencing the woman, and simultaneously woman completely experiencing man that

you will clearly come to know that the complete, perfect human being has both as its

content.  

If you want to speak of salvation then, according to Tathagata Zen, the only times

the state of salvation manifests is when the complete self manifests.  

Our present day human society, however, run by its politicians and economists,

seems to have ended up going in an entirely different direction.  Those economists and

politicians have completely lost the goal of everyone manifesting the perfect person, the

complete human being, and instead they seem to believe that salvation comes through

living  for money,  through living  for economics.   People seem to have embraced the

philosophy that living for money, living for economics is the true goal of human life.  

What we read today is what Rinzai's view of what human life is.  This is what

Rinzai sees as the true way to be a person.  

Everyone will think, when it comes to understanding what it means to be a living

human being, that to be alive means to be controlled by the activity of time.  However, to

say it simply, in Buddhism time is the activity that forms the self.  In other words, the

time activity is none other than the Dharma activity itself.    

When the time activity is totally made content then, always, true peace of mind
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manifests.  That is salvation.  

Rinzai is focusing on time in this passage.  If we take up time as something to

discuss, then we are seeing time as an object.  To take time as an object, that is to take up

time as a focus of discussion, is exactly the same thing as to make the place you live in an

object.  Taking time as an object you also, necessarily, take the world you are walking in

as  an  object.   Likewise,  if  we  can  completely  grasp  up  all  of  time  we  have  also

completely grasped up all of our home, all of the place we live in.

According to Tathagata Zen no matter what existent being you see, every single

existence  is  the  same in  that  every  single  existence  is  completely  filled  up with  the

activity of time.  Whatever thing it is that you take up, a teacup or a table, a cat or a pig,

that thing is totally packed full with the time activity.  Everything has the perfect activity

of time as its content.

Any place has the activity of time as its content.  Any place is packed full with the

time activity.  All places are manifest by the time activity.  

You all, also, have a body.  The body you have is a material body.  Inside the

material body you have there is time.  When your body has the complete time activity as

its  content  then  it  becomes  perfect  matter.   Then  your  body is  no  longer  imperfect.

Everyone attains peace of mind in the same way, by making all of the time activity their

content. 

Now it should be clear as to what Rinzai is saying.  He says, "Go wo ronjite, 劫を

論じて ."  The first character, go 劫 , (which literally means ‘eternity’), means time as

understood in Buddhism.  When the self takes up time as the object of discussion, then, at

those times, what is the nature of the self?  When we are taking time as an object what

kind of self are we manifesting?  This is what Master Rinzai is asking us.

 So,  in  this  case  we have  picked up time  as  an object,  and as  I  said  before,

according to Tathagata Zen, all place is packed full of time.  There is never a place other

than, or separate from time.  There is also never time separate from a place.  Time and
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place are one.  Time and place are always together.  If we say that time is the object then

place is the subject.  So subject and object are always in relationship with each other.

However,  when perfect  time,  perfect  place  is  manifest,  then  subject  and object  have

totally become one, and this state transcends them being in relationship with each other.

They are no longer in relationship, in the sense that they have transcended the activity of

relating in their utter unification.   Therefore time and place, time and self are always

manifesting zero.  

Even the Great Cosmos itself is manifesting zero.  Even the Great Cosmos itself is

manifesting the perfect state.  This is what we mean by The Original Face.    

What kind of a situation is the self in when the self takes up the activity of time?

What condition is the self in when it is discussing the time activity?  Rinzai says that in

this case the self is not doing the complete activity of time.  In this case the self is “in the

middle,  途中” not doing the perfect time activity.  The time activity is what manifests

place.  Place has time as the being of its content.  And in this case the time being manifest

is imperfect time.  

The self is in the middle, therefore when it moves forward, in this case, at once

past and future appear for that self.  Even though originally there is no such thing as past

and future, here when the self appears in the middle, at once past and future also appear. 

The one who looks upon past and future is the self in the middle.  The self in the

middle is the one who looks at past and future, and therefore when the self manifests past

and future manifest simultaneously.  There are three worlds manifest in this state.  

However, here, when the self is in the middle, what about the home of that self?

The home that self has is the one and only Great Cosmos itself.  

When you are in the middle you have not yet totally experienced your home.  You

are in between completely experiencing your home.  This is the state of manifesting the

three  worlds  of  past,  present  and  future.   In  this  case  the  "I  am"  self  that  appears

simultaneously with past and future is the present moment.  This "I am,” present moment
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self is in the middle, that is to say it is imperfect, but it is existing right together with past

and future.  It is right in the one and only Great Cosmos.  It is right in the one and only

world that there is.  You must contemplate this carefully, without mistake.  

Rinzai says, “One person is discussing time, discussing eternity, in the middle, not

separate from home.”  It might be possible to think that the “home” Rinzai is speaking of

here is an imperfect home, but our true home is the Great Cosmos itself.   The Great

Cosmos itself is what Rinzai means by “home” here.  In this case the self is imperfect,

but it is right in the Great Cosmos itself, together with past and future.  You are not living

anyplace other than the Great Cosmos itself.

Rinzai is very kindly saying that everyone manifests an imperfect self, and it is the

very nature of that self to take its true home, this Great Cosmos, as an object.  That is to

say everyone takes past and future as objects.  Everyone gets confused in the same way.

Everyone feels lost in the same way.  We look upon past and future, and we wonder, is

the past my home, or is it the future?  Where could my home be?!  People think various

things could be their home, but Rinzai is kindly telling us, that we are not separate from

our true home.  Our true home is right together with both past and future.  It is the Great

Cosmos itself.  

Although it  is difficult  to really understand Tathagata Zen says that the future

world is your world, and the past is also your world.  If you can see clearly, “The future is

my world.  The past is my world,” then you will see that it is absolutely unnecessary to

fixate your self as the present moment and be in opposition to past and future.  When you

manifest the wisdom that knows that your home is the Great Cosmos itself, then you will

be able to allow future and past to vanish for you.  Then all that will be left is the Great

Cosmos itself.  

If you do fixate your self, then you will also fixate your home, and then eternally

you will think, “The past is the past.  The future is the future.”  We live, now, in the

scientific age, but isn’t it true that even now you are taught that past and future are both
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eternal?  Buddhism, however, will never tell you that.  Buddhism does not say that past

and future are eternal things, impossible for you to experience completely yourself.  If

there really were things like that, impossible for us to experience, then human beings, no

matter how much effort we made, would never be able to find peace of mind.  In fact, it is

only when you realize that past and future are both your self that you will experience

salvation, that you will experience peace of mind, that you will experience true round

satisfaction.  

The self  that  manifests  as  an  "I  am" is  imperfect,  as  I  always  tell  you.   The

imperfect "I am" self has stopped in the middle of the journey.  However, it can realize

that it is together, in one shared home with past and future.

It has been thirty eight years since I came to America, and let me tell you, it has

been hard to teach Buddhism here!  The reason for this is because the world view and the

essential view of what human life is of Buddhism and other religions are so different

from each other.  The world-view and life-view of Buddhism are entirely different than

the world and life views of other religions.  

A couple of days ago I was talking about Rinzai’s understanding of God.  Rinzai

describes God as the state of having been “Drowned in a deep spring.”  In other words

the state of God is utterly useless.  Absolutely useless!  That is what the perfect state is!

The true state of God is the state in which it is not necessary to give rise to any thoughts

like, “I must be useful.”  That condition has all of time as its content.  That condition is

manifesting all places.  That is why it does not need to do anything, or seek anything.

This is what Tathagata Zen  means by being useless in this case.  From the point of view

of the human being who asserts its "I am" self the manifestation of this state of absolute

completion has no use.

When you reach salvation, when you complete your self, then you, also, will be

manifesting the utterly useless state.  Some people think of God as the omnipotent being,

the One Who Can Do Anything, but Buddhism says that The Tathagata is the completely
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un-useful  being.   The  complete  condition  has  absolutely  everything  as  its  condition,

therefore it has no need to search for or seek anything.  There is nothing left to do.  When

you manifest that state then you are together with God.  Then you are being embraced

totally by God.  

All religions, in fact, seem to say that we are together with God, but the being

“together with God” other religions speak of is a being together with in which the self is

the fixated "I am" self, and God is an object to that self.  This is completely different

from what Buddhism means by meeting God.  All children are the same in that when a

child is together with its mother there is no need for the child to assert its “I am” self.

When a child asserts its "I am" self, already the manifestation of true love, the

manifestation of One True Nature,  the manifestation of utter  uselessness, the state  of

zero, has burst open, and the worlds of past, present and future have appeared.  When that

happens father appears as the male God and mother appears as the female God.  In the

state of the source there is no mystical, mysterious activity of God that will help you!

The state where the mother and father Gods do not exist is the state of the source.  That is

the state  of absolute  equality.   It  is  only when the human world appears that  human

beings come to say our cheeky, impudent requests, "Please help me!  Please save me!"

When the self appears in this way the process by which it will find salvation is, in fact, to

make relationship with the world of the past where father resides and the world of the

future, where mother resides.  The state of salvation manifests through the connection

made between the child and the worlds of mother and father.

It is only when we appear in the human world that these things like liberation and

salvation are necessary.   

In the world prior to the birth of the human self there are no such things as either

saving or being saved.  There are no such things as the activity of compassion, or love, or

mercy in the origin either.  

The mother God and the father God are right there to make relationship with, and
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yet they are ignored, and instead some mystical God no one knows is asked for help.

What kind of people would do that?  Real idiots, that’s what kind of people!!  Human

beings have this tendency to want to think about something that is superior to us, and so

we think of God.  We recognize the existence of a God and then want to be saved by that

God, but really this is very stupid.  That age is over!  We should be more grown up than

that by now!  If you can open your eyes a little bit you will see that there are no Gods that

can help you other than mother and father.

The child continues along this process of growth and development, and during this

process a time will come when the child comes to have an amount of strength that is

equal to that of its mother and father.  Then all kinds of problems happen.  The child will

come to think, "I can do whatever dad does!  I can do whatever mom does!  I don’t have

to be taken care of by them anymore!"  The energy and spirit of this way of thinking is

fine, but it is a mistaken way of thinking.  It is fine to have this much strength, and to

think in this full of life way, but when the child takes the place of mother and father, and

now uses his own strength, what will he do!?  The child must think carefully that he must

now do mother and father’s work.  

Up until this time in which the child has become equal to mother and father it has

been growing through receiving mother and father’s activities from them.  They have

been helping the child to grow by actively giving themselves to the child.  Within the

process of maturation,  up until the point when the child becomes equal in strength to

mother and father, mother and father were the ones who were taking the initiative in the

process of giving the child strength.   This is what is known as "tariki,  他力  ,  other

power."  Then, after the child becomes equal, it is the child that must through its own

power and initiative do the activity of making mother and father its content.

These days when you read the newspapers, whatever day you happen to look, you

can read about fights between children and parents.  These problems, these conflicts and

fights come up at this time when mother, father, and child have equal power, but really
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there is no need to fight!  It is such a shame that all of these fights happen.  If only the

children understood this  principle  they would understand that  to take the initiative in

making mother and father content  means to care for mother  and father.   Mother and

father have been caring for you, now it is your turn to care for them.  To care for mother

and father is to make the activities of plus and minus your content.  

It is very important that you understand what it means to be in the time of life

which is marked by "other power."  The era of our lives which is governed by other

power is when we are being helped by mother and father.  That is when they take the

initiative to mature us, to nourish us.  

The teaching of Tathagata Zen goes on to distinguish the next stage of life, the

stage  that  begins  with  the  equality  of  mother,  father  and  child,  and  this  stage,  in

contradistinction to tariki, other power, is called jiriki, 自力 self power.  This is the stage

in which the self takes the initiative in making the activities of plus and minus its content.

This is what Rinzai is teaching about here.  He is teaching that we can see these

two essential stages or eras in our nature.  We have the tariki stage in which we are being

care for and nurtured by others,  and the jiriki  stage in which conversely we care for

others.

Then he talks about another "one person."  The first thing that he says is that this

one person is separate from his home.  What happens if you very clearly ignore your

place of residence?  When you dissolve your home inevitably you, in fact, will not lose

your home.  Inevitably a new home will appear.  This is natural.   

This is when Rinzai is teaching that the inevitable manifestation of a new self is

one of the foundations of Tathagata Zen. 

You have dissolved your home!  You are not there anymore!  Your home which

was "in the middle" and you who were "in the middle" are both not there anymore.  You

and that home have melted into the Great Cosmos.  Leaving aside the question of whether

this  is  an  absolutely  completed  state,  in  any  case,  your  home  is  gone!   Do  you
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understand?  It is just like I always say.  When A and B shake hands at that very moment

they have manifested One True Nature.

When that happens the place where the "I am" self makes its home vanishes.  In

other words the distance vanishes.  The "I am" self is the distance in between the two.

When the distance appears that is when the present moment self appears, and at that very

same time is when past and future appear.  Therefore when we shake hands the "I am"

distance vanishes.  The "I am" distance melts into the manifestation of One True Nature.

It melts into the manifestation of true love.  Isn’t it true that Tathagata Zen simply repeats

this teaching over and over again?!  

I know it is hard for you!  I can see that you are really struggling with this in your

zazen.  But what about me?  I get tired of having to teach this same thing over and over

again too!  I have to wonder, What is wrong with them?  Why can’t they understand?  

When distance vanishes then what happens?  I just told you that the imperfect

interval of space melts into true love, melts into One True Nature.  What is that distance?

That distance is a limited universe.  That limitation is dissolved.  When the limitation is

dissolved then the distance,  of course, is now manifesting perfect  space.   That is the

manifestation of true love.  

Isn’t  it  true that when we shake hands,  actually,  in that  very moment,  we are

manifesting true love.  What can’t you realize that?!  You are taught countless times that

when you shake hands, when you manifest true love, right then the distance between,

right together with your "I am" self, vanishes, but still you cannot seem to realize this!  

When we manifest true love that is the state of utter uselessness.

The manifestation of true love is the most noble thing.  It is the most precious

thing.  There is nothing more noble than the manifestation of the dharmakaya.  However,

nobody can use that condition.   It is useless.  It is useless to look at  someone else’s

manifestation of true love!  Watching other people manifest true love, on television for

instance, is not useful for you!  To recognize the existence of God, and then to cry out to
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God for help is just like looking at other people manifesting true love on television.  I

guess thinking stupid things is amusing!  I guess it is alright to every once in a while

think about dumb stuff, laugh and amuse ourselves, but don’t do it all the time!  Then you

will begin to think that your stupid thinking is the truth, and be making a big mistake.  

"Separate from home and not in the middle,"  This means that the self has already

dissolved itself, and is manifesting the Great Cosmos itself.  Now you should be quite

clear about there being two essential aspects to the nature of the self.  

Now for  the  conclusion!   Rinzai  asks  his  question,  "Which  one  deserves  the

offerings of men and devas?"  This is difficult because he uses this difficult word, "kuyo,

供養 ," which is translated as offerings.  Basically, however, it is not all that difficult.

Kuyo really just means to give your love, to give your compassion.  In other words kuyo

means to give yourself completely to Buddha, the teaching of Dharma, and the sangha.

Giving yourself to the three treasures is the original meaning of kuyo.  It is through this

activity of giving yourself that you will find peace of mind.   This is the kind of offering

Rinzai  is  talking  about.   In  fact,  the  only  way  to  find  salvation  is  to  give  yourself

completely.  Through giving true love, through giving true compassion, which is kuyo,

which is offering, you will be saved.  This is the teaching of Buddhism.  

Don’t forget, however, that it is a mistake to think that you alone want to receive

this  sort  of  offering!   As  I  always  tell  you,  giving  and  receiving  must  occur

simultaneously!  

So, it is time to stop, and, well, what do you think about this concluding question

of Rinzai’s?  There are two essential aspects to the way of being of the self.  To which

one should you offer yourself in order to find salvation?  On the one hand it might seem

quite enjoyable to be given this choice, but on the other hand it is the kind of thing that

gives one a headache.  

The End
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終
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