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Discourse XVIII

Virtuous monks.    All the examples I have brought before you serve to distinguish demons
and point out heretics, thus making it possible for you to know what is erroneous and what is
correct.”

Followers of  the Way,  true sincerity  is  extremely difficult  to  attain,  and the Buddha-
Dharma is deep and mysterious, yet a goodly measure of understanding can be acquired.    I ex-
plain it to you exhaustively all day long, but you students give not the slightest heed.    Though a
thousand times, nay ten thousand times you tread it under foot you are still in utter darkness.    It
is without a vestige of form yet distinct in it’s solitary shining.    Because your faith in your self is
insufficient you students turn to words and phrases, and from them create your understanding.
Until you’ve reached the half century mark you continue dragging your dead bodies up blind al-
leys and running about the world bearing heavy loads on bending shoulder poles.    The day will
come when you’ll have to pay up for the straw sandals you’ve worn out.”

Up until yesterday I’ve been speaking about these four different situation when in which
subject and object meet.    In these four different situations (described by Rinzai) each way of
meeting brings about a different condition, a different state.    If you can know under what cir-
cumstances the perspective, the standpoint of subject appears, and under what circumstances the
standpoint of object appears, then these four different classifications would be very easy for you
to understand.    

There is nothing in the condition of the source, in the condition of the origin except for
these two mutually opposing activities of tatha-gata and tatha-agata acting.    Through this activ-
ity of the two mutually opposing activities of tatha-gata and tatha-agata all of us are born.    If
you really can grasp the origin then everything is easy.    Even though I say it’s not difficult, it is
actually difficult.    Why?    

Through the two mutually opposing activities everyone’s self, all things are born.    And
also through the deeds of these two mutually opposing activities everything is again hidden.    

And as a temporary way of teaching we explain that tatha-gata is the activity of living
and tatha-agata is the activity of dying, and tatha-gata is expanding, and tatha-agata contracting,
bringing to destruction.    These very same two mutually opposing activities are the forces which
bring everything to birth, which make everything appear, and which also make everything disap-
pear, which lead everything to the world of death.    According to Buddhism these two mutually
opposing activities never disappear.    They are always acting.    This is eternity.    Eternally the
two mutually opposing activities of tatha-gata and tatha-agata are acting, alternately unifying and
facing one another over and over again.    

And as I always tell you the person who founded Buddhism taught us that this action of
tatha-gata and tatha-agata unifying and facing over and over is occurring without any will.    But
then we have this big trouble.     People ask “Isn’t it true that men and women are different?”
Because everything has been born from these very same two mutually opposing activities then
everything is equal.    But everyone will notice for themselves that when you look out upon this
world there are differences.    Men and women are different from one another.    There are no
other activities.    There are just these two activities which give birth to everything, and from
these same two activities sometimes a man is born and sometimes a woman is born, and they are
clearly different, so you have to look at this as very mysterious. 
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It’s easy to manifest the wisdom which realizes that we are all born from the same two
mutually opposing activities, but even the practitioners in the ancient times really struggled to
understand the principle of why men and women, these different beings are born.    If one truly,
deeply investigates  this  activity  which  we call  co-dependent  origination,  pratitya samutpada,
engi, then one finally realizes how these distinct, different beings, men and women are born from
the activity of co-dependent origination.    

The condition of the origin is a will-less condition, it is acting without any will.    There
are no things such as men and women there.    And I’ve been telling you that when things are
born they are all born with plus and minus both as their content.    Even though there is only one
of you, you can say that you were born as twins.    You are twins.    For the people who are sharp
and who have not been sleeping, then you can understand what I mean right away.    

When plus and minus are acting there are cases when the plus activity is taking the lead.
And I have spoken about in the past the times in the condition of the origin where the plus activ-
ity is taking the lead, and as it takes the lead is receiving the help of the minus activity.      If you
investigate this activity of pratitya samutpada then you’ll see that there’s no way it could happen
with only the plus activity.    It needs both activities.    And as the condition of the origin does its
repetitive cyclical activity of unifying and facing, then it will inevitably meet up with a time in
which it does more than just facing or opposing.    The two activities actually separate from one
another.      Without fail the two mutually opposing activities of tatha-gata and tatha-agata will
meet up with this activity we call “opposing and separating,” and manifest the condition of oppo-
sition and separation.

In order to, for the sake of manifesting the wisdom which clearly understands this princi-
ple, if you have passed through the koan of Joshu’s Mu, then you are faced with the next koan of,
“How do you split Joshu’s Mu into two?”    You also have to do the practice of dividing the one
hand sound into two.    And when you look at Zen books they are always, it seems like, talking
about this thing called “one’s original face.”    And so then we have this koan, “If you have expe-
rienced the original face, then how do you divide the original face into two?”    If you can see
into these kind of koans, then you can clearly understand the principle of the condition of the
source splitting itself into two, and giving birth to all things.    

If you are not able to see clearly into this principle which is the very foundation of Zen
practice, then of course Zen practice is going to be no fun for you.    All of you have been born
here, and if you can clearly see into the principle of how you’ve been born here If you can mani-
fest the wisdom which clearly knows this principle), then you will understand that you have to
do Zen practice.    You have to practice.    That any religion that doesn't have this aspect of prac-
tice is just a blind religion.    If you look at history you can see that about five or six hundred
years ago (MISTAKE!! 150 or 160 years ago) there was a change in religious thought, and it
seems as if in a way people were opening up their eyes to the fact that one needs practice in order
for it to be religion, but from the true Zen perspective, from my perspective it wasn’t a clear
enough awakening.    Even in Buddhism it’s the same thing.    These things we call Gods and
Buddhas, they are simply seen as objects other than you self.    Blind religions seem to assert and
emphasize this idea of wanting to be helped by some God which is other than your self.    Maybe
human beings have developed in their wisdom but you can still see that human beings are still
blind.    Is there really anything in the objective world (“in the world of objects,” would be better
here) that can help you?    In Zen we call that kind of God just a blind (“fake” 眉唾者mayutsub-
amono) God.    This kind of blind God does not exist.    But people unquestioningly accept the ex-
istence of this kind of God and hope to be saved by that God.    

But in Buddhism, in Zen, it’s different.    We say that we all (living human beings) are
standing up in this world of subjects and objects.    So who is it that is the object?    It’s your self.
When the self divides itself into two, then man and woman are also separate.    So maybe we will
be saved by the world of objects, but for men that objective world is women, and for women that
world of objects is men.    From ancient times we have taught that truly there are no men, there
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are no women, but when the true self divides itself in two, then men and women appear.    And
we explain it like that so that everybody could understand.    

At the moment of your birth have both the activities of man and woman as your content.
Without fail you’ll meet up with this time, you’ll meet up with this season when the self divides
itself in two, and when this happens the world of men and the world of women appears.    This is
the kind of thing that you will clearly understand if you have seen clearly into this activity of co-
dependent origination.    Within this world do these two worlds of man and woman which are in
opposition to one another, can they remain that way?    Can they fixate themselves in opposition?
If it were possible for people to fixate themselves in this state of opposition then, I don’t know
how many tens of thousands of years this human world has been in existence, but it would have
just gotten very, very crowded.    All filled with people (and it would be a big problem for us all).
But luckily it isn’t the case that people can just fixate themselves, that men and women can fixate
themselves in this state of opposition.    Men and women both disappear.    They also do the activ-
ity of disappearing, so that’s a good thing.    

So where do they disappear to?    Without fail the man and the woman will do the activity
of unification, and through this activity of unification they will again manifest the condition of
the origin.    Self and other, man and woman, the activity of negating the self, that is the true ac-
tivity of love.    And through this activity then we have again the condition of the origin doing its
repetitive activity of (tatha-gata and tatha-agata) unifying and facing    over and over again.    And
then again that separates into two and the three worlds of past, present, and future appear. 

And as this activity we call the separating of subject and object occurs, until it reaches its
limit the self has disappeared again, and it is again just the subject and object working.    This is
the loving meeting of man and woman.    The world of only past and future.    The world in which
present has disappeared.    The world in which there are past, present, and future worlds is not the
true present, that present is not the true present.    The absolute present, the true present, how we
teach is to say that that is the world where only past and future, (only tatha-gata and tatha-agata)
are working together.    That is the world of true love.    That is the world in which tatha-gata and
tatha-agata are acting without will.

If you investigate the activity of co-dependent origination to this degree then you can see
that it is not necessary to assert your self, it’s not necessary to insist upon your self.    

Without fail, undoubtedly we will manifest these different levels of true love.    Level one,
two, three, four, five, on into an uncountable number.    And on the other hand as we are mani-
festing true love in vast infinite way (series of levels), we are also manifesting the worlds of past,
present, and future in an infinite way (series).      But the reason why people suffer is because they
believe that it’s possible to manifest true love in this world of past, present, and future.    But in
true love there is no longer any will.    In true love it’s just plus and minus, just tatha-gata and
tatha-agata acting without will.

Every time a new world appears, (a new past, present, and future appears) then as that
world appears the self has grown up, matured, one step.    And as I said yesterday and the day be-
fore every time a new self is born the activities of plus and minus have become one step weaker,
one step older.    

The world in which we look at mother and father is the world of past, present, and future.
And when the self, when the present of that world of past, present, and future disappears then we
have the world of only plus and minus.    When we say the self disappears, that means that the
self has made plus and minus totally its content.    That is not the world of past, present, and fu-
ture, that’s, as I said, the world of only plus and minus.    

Every time there is a new appearance of a new world of past, present, and future there is
also a new appearance of a world where it is only plus and minus doing their repetitive activity.
Both of these are progressing through an infinite number of levels simultaneously.

(In Japanese the previous sentence:    ですから、この自己が。。。過去現在未来の世
界が新しい過去現在未来の世界が現われるたびごとにまた自己というものが決去って新
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しいプラスとマイナスの世界が繰り返している世界である。。。それ同時に無料、無数
に現われて、進んでいるのだとこう教えているのだ。    And a better translation: Every
time a new world of past, present, and future appears, within that process the self disappears, and
a new world of only the activities of plus and minus doing their repetitive activity appears.    We
teach that an infinite series of progressive worlds of past, present, and future, AND an infinite se-
ries of progressive worlds of only plus and minus, are occurring simultaneously.)    

And finally we get to the point where mother and father are so feeble and aged that they
can’t stand up, they can’t sit down either.    And at this point a very strong self has appeared.
The self that doesn’t need the help of mother and father any more, that has made the activities of
mother and father its content.    (The English of the NEXT sentence is lost on the tape.    This is
the Japanese:    “そういう時代も長く続いて、自分の方が、子供の方が積極的にお父さん
やお母さんを今度は世話。。。 tape cuts off.”    And the English translation:    “And this pe-
riod of time, this era of life also    lasts for a long time.    This is the era in which the child, the
self, takes the initiative in caring for the parents.”)    When one has totally made mother and fa-
ther’s activity one’s content then mother and father disappear.    And that is when inevitably the
perfect self appears.      

This thing that people call the Almighty, this thing that people call God is in Buddhism
what we say is the personification of the complete self.    But, different than this true Almighty,
people who look upon the aged, feeble mother and father as objects, and recognize that    as God,
in Zen we call that kind of person someone who does not have a developed consciousness.    

The manifestation of the dharma activity at the point of absolute expanse, that is the man-
ifestation when mother and father finally are no longer there, finally every last bit of mother and
father has bee made content by the self.    And it goes without saying that this kind of manifesta-
tion comes about through the plus activity receiving the help of the minus activity.    And here the
plus has finished his work and so he can rest. But, the moment plus takes a rest minus takes up
the lead, and so plus is not really able to take a rest.    

Taking this greatest cosmos, taking this cosmos of the ultimate expanse as her content the
minus activity takes the lead, and in taking the lead gets help from the plus activity.    And again
plus and minus will meet up with the time when they separate from one another.    

The reason why separation must occur is something that is clear, but I don’t have the time
to talk about it right now, so I’ll just leave it aside now.    And I’ve talked about it alot before so I
don’t need to talk about it now.    

And here comes the appearance of existent things with plus and minus as its content, in
between plus and minus.    This self who has been born here has both plus and minus as its con-
tent, but in this case the minus activity, the female activity is taking the initiative, is taking the
lead (in the dharma activity).    This is the kind of self that is born here. (And so the born self also
has the female activity in a leadership role.)    

And just as before the self divides itself in to two and plus and minus separate (unify??).
And here the world of man and woman again appears.    And the minus activity is taking the ini-
tiative and obtaining help from the plus activity she manifests the world of minus. (This para-
graph is not clear in the Japanese.    Better to ignore it.)

In order to understand things such as why do men and women appear?    Why does the
world of future, or the world of past, or the world of present appear, one must investigate this ac-
tivity of pratitya samutpada, this activity of the worlds of past, present, and future appearing and
then being hidden.    Without that kind of investigation you can’t understand those things. 

And finally the activity arrives at the ultimate contraction, the smallest point.    What the
self is, is, together with this great cosmos which is the home of the self, the self is this thing
which repetitively manifests the ultimate expanse and the ultimate contraction.

And in Buddhism we talk about eighty kalpas which is such an enormous number that
without a computer you could never calculate it.    But in Zen we say that although there is such
thing as eighty kalpas (Roshi hits book stand with fan) just in that one moment of time, that one
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moment of time includes eighty kalpas.    This kind of activity of the self appearing in the world
of past, present, and future, and then the self disappearing and manifesting the complete self in
which there is no incomplete present, where there is only the worlds of past and future, that
repetitive activity is all happening just in that one moment.

So you should understand now what the self is, and what the activity of the self appearing
is.    But it’s actually very difficult to understand.    

This thing that we call the complete self, the Almighty, if we personify it we could also
call it God.    If you can’t manifest the wisdom which clearly knows this principle that when the
complete self, when the Almighty divides itself in to two, that that is when past and future ap-
pear, then no matter how much time passes people will suffer.    

All of us now have this self which is the present moment, and simultaneously with the
appearance of this self past and future appear.    Truly the worlds of past and future both are the
self.    Before the self was born past, present, and future, they were all one.    When the complete
self, when God divides that is when past, present, and future appear.    If you ask where God is,
God is in the past, the present, and the future.    But even if you say, “God, God, God,” and say,
“God is one,” if you can’t manifest the wisdom which clearly knows the principle that the world
of past, present, and future appears when god divides itself then you wont really understand God
(you won’t really understand God’s creation, how God creates).

In the old days people taught that everything was God’s creation.    (BIG OMISSION.
Better translation: “In the old days sages taught that everything was God’s creation, and also, at
the same time they taught that we, the descendants of God, also create God.”)

The world of past is filled with God.    The world of present is filled with God.    The
world of future is (packed) full of God.    It’s not that God is in heaven.

When the present disappears then the world in which only past and future are facing one
another appears.    And what happens to the self here?    The self has split in to plus and minus, in
to past and future.    The world of man and the world of woman, the world of tatha-gata and the
world of tatha-agata, they are all filled with God.

But if tatha-gata or tatha-agata, if they fixate their self, then it’s an extremely dangerous,
an extremely awesome situation.    That is when the worlds of subject and object also are fixated
and are in opposition.    But in the condition of the origin tatha-gata and tatha-agata are both pure,
there is not any need for either of them to fixate.    Each one of them gives rise to their own origi-
nal character, and doing their own original activity they do the activity of unifying and facing
one another.    That’s the activity of true love.    And it’s the activity, the action which happens
without will.    

And in Zen we never let you forget that it is when you are fixating your self that you look
upon a God which is an object to our self.    If the man fixates the man and says he doesn’t need
women, and the woman fixates herself (as a woman) and says she doesn’t need men, what will
happen?    And as all the psychologists who are here will know that’s when we have nervous
breakdown.    But in the world where plus and minus are acting completely without will, that’s
the world where there is no sickness.    That’s the world where there are no nervous breakdowns.

Some people here have this koan, “Where is God?”    And some people have the koan
“When you look at a flower where is God?”    If you fixate your self it doesn't matter if a hundred
million years go by, you will never know where God is.    The wisdom of where God is will never
come up for you.    True God is zero.    True God is the activity of plus and minus repeating over
and over and over again facing and unifying.    That’s why we have this expression “God is love.”

And then when he says, “Virtuous monks, all the examples I have brought before you
serve to distinguish demons and point out heretics,” it means that if you fixate your self that is
when the devil appears.    Right now if you fixate your self that is when the devil appears.    That
is what you have to grasp.

The moment you fixate your “I am” self then the things that are convenient and comfort-
able to that self are what you consider good, and the things that are inconvenient are what you
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consider bad.    The kind of thing comes up like, “That guy always affirms me, that’s why I love
him.”    Or, maybe, “That woman always puts me down and negates me.    That’s why I hate her.”
It’s because everyone is fixating themselves that they have that kind of way of looking at good
and evil, but originally there are neither good nor evil.    What Rinzai is saying is that all that I
have has said so far is to explain this principle that when you fixate the self then good and evil
appear, but if you don’t fixate the self, then good and evil don’t appear.    

If you don’t fixate your self then where do you go?    Without fail everyone has to without
mistake manifest their own home, where they live.    And when that happens, if that can be done
without mistake, then your destination also is a place where you can settle down into.
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