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Discourse XVIII

“Followers of the Way, what more is there for the resolute fellow to doubt?    The activity
going on right now-whose is it?    Grasp and use but never name-this is called the ‘mysterious
principle.’    Come to such understanding as this, and there are no dharmas to be disliked.

“A man of old said:
        My mind turns in accordance with the myriad circumstances,
        And this turning, in truth, is most mysterious.
        Recognizing my nature while according with the flow,
        I’ve no more joy nor any sorrow.”

This morning I spent an hour and a half trying to fix a light stand in my room, and al-
though I spent an hour and a half I couldn’t get it fixed.    And I forgot all    about teisho.    Then I
was told, “It’s teisho time, and I had to stop my work and come to give teisho.

When you’re doing your zazen some of you will receive the koan, “Where have you
come from?”    Everybody has come from someplace different.    But everybody has one true na-
ture, everybody has one Buddha nature, and so everybody has the same source.

The condition of the source, or the condition of the origin of course is this condition in
which the entire cosmos has been contracted down to the size smaller than a sesame seed.    What
we say in Tathagata Zen is that, and what I said yesterday as well is that the condition of the ori-
gin is the origin of your self.    It’s also the origin of Roosevelt, Hitler, and MacArthur too.    You
have to clearly be able to manifest the wisdom which knows this.    But human beings are trou-
blesome things.     Although (cut out underlined part) human beings are troublesome things, it’s
hard from them to understand that Hitler, Roosevelt, the Japanese emperor, and MacArthur are
all in the condition of the origin and getting along just fine, talking to each other as friends (add:
“And saying to each other, ”Isn’t the human world a hassle!”)    But, because people even now
are not able to understand this principle they go around searching for the past disciples or follow-
ers of Hitler thinking that they still need to punish them and put them away in prison.    As I said
yesterday different people have different systems of morality which they believe in without un-
derstanding the true principle of the condition of the origin of everything, these kinds of systems
of morality just become an obstruction to your lives.    It’s the position of Tathagata Zen that us-
ing a system of morality it is not possible to understand and solve the nature, the way of being of
human life.    

Then you have to ask yourself, “Who is it who is saying these things?    Who is it that
says there are two kinds of worlds, a world where morality is not necessary, and another kind of
world where there is morality.”    The world in which all sentient beings live, this world of sen-
tience is the world where there is continual strife and fighting, and then there’s the other world,
the world of the great Tathagata, or the great God, where there is no fighting.    That person who
can clearly manifest the wisdom that understands both of these standpoints is what we call in
Tathagata Zen the enlightened person.    
...Anyway I just said something ...the translator just asked a question and the reason why he
didn’t understand is because I just said something in opposition to what I just previously said so
then he asked (“because he’s not capable of taking the opposite position” )    Sorry I’m in such a
grumpy mood today.    

If you attach to the perspective of the human being you’ll never be able to understand
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what kind of activity the condition of the origin is doing.    And if you attach to the perspective of
the condition of the origin you won’t be able to understand human life.    You can’t call some-
body an enlightened person unless they can really experience this world of sentience, this world
of past, present, and future which appears from the world of the condition of the source. 

We can call an enlightened person a Buddha I guess.      In Sanskrit this word Buddha
means someone who has awakened, someone who has opened their eyes.    The condition of the
origin inevitably will do this activity of the opening of the eyes.    That is the world of sentient
beings, the world of the appearance of past, present, and future.    And then the world of past,
present, and future gets tired, and returns back to the world of the origin.    When this occurs past,
present, and future, they all disappear into the condition of the origin.    This is the condition
where it’s not necessary to compare anything to anything.    That’s why we call this condition the
condition  of  one true  nature,  or  the  condition  of  perfected  wisdom,  the  condition  of  prajna
paramita, or we could call it the condition of true love.    If you can become the kind of person
that clearly can manifest the wisdom that understands both of these standpoints; the standpoint of
the world of sentient beings and the standpoint of the world where there are no sentient beings
(“all sentient being have become unified”), then you can see that right now Roosevelt and Hitler
are in the condition of the origin getting along just fine with one another.    I’m almost ninety
years old and this is what I truly believe, that’s why I’m talking about it now.

If we could grasp Hitler up and bring him here I’m sure he would apologize, and say,
“I’m sorry for all the trouble I caused everybody when I was alive,” and then chant the chant of
repentance that Roshi just chanted.    I’m sure Hitler would apologize just like that (Roshi chants,
“Namurenge daijo rushana butsu.    Sange sange rokon zai sho.    Mitsujo bonno mitsujo bosho.”)
But I don’t think Roosevelt would apologize.    So the one we would have to scold would be
Roosevelt, (Hitler would grab Roosevelt and say,) “Hey, why don’t you admit all the trouble you
caused when you were alive?”    The reason why they fought is because neither Hitler nor Roo-
sevelt were yet enlightened.    If you catch Hitler or Hitler’s followers, then the purpose of your
catching them should be to make them apologize.    But because of the normal way of human
morality the people (Hitler and his followers) are always just running away, escaping, trying to
not get caught, because they know that if they do get caught they’ll probably be severely pun-
ished or even killed, and so they never have the opportunity to repent, or apologize.

As I always say the condition of the origin is acting without will.    It’s the situation which
is occurring will-lessly. That’s why we call it the manifestation of the activity of zero.    That is
the true peaceful world.    But when the worlds of past, present, and future appear, and the present
moment is the self, that is when everyone is in conflict with each other.    Why is there all this
fighting?    It’s because everybody thinks that their “I am” self is the most lovable and adorable
thing.    

People who preach about morality say it’s necessary for men to love women, and for
women to respect men.    And that’s true.    Why is it that women must respect men?    And why is
it that men must help and love women?    According to Tathagata Zen you’re not a human being
who really can preach about morality unless you understand the principle of why these things
are.    The world of morality is wonderful, and they say many wonderful things in this world of
morality, but what I’m asking you is to be able to grasp clearly the principle of why you must be
a good person, and not be an evil person.    Without knowing this principle and trying to grasp or
understand morality, you just become the slave of morals.    Without understanding the principle
behind morality you will just try to become (“pretend to be”) a very strong and good person, and
strongly reject anything that you think is evil.    

Why is it that good and evil appear in the first place?    When you look at western history
and you look at especially the history of theology, in the middle ages it seems like they hadn’t yet
at all solved this problem of what the origin of good and evil is.    But nowadays it’s probably the
case that any religion has solved this question of the origin of good and evil.    But in Buddhism
there’s no problem like this at all.    The reason why it isn’t a problem in Buddhism is because in
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Buddhism we say that originally in the condition of the source there are neither good nor evil.
In the world which is doing the activity of zero there is neither good nor evil.

In the animal world there isn’t yet a clear problem of what good and evil are, but when
we reach the human world and people have this “I am” self which they assert and insist upon,
then we have the problem of good and evil coming up.    We simply think in a haphazard selfish
way that that person who rejects us is our enemy.    And then arbitrarily we just name things good
and evil, for instance we just arbitrarily say “That person who affirms me, that person who is
helping me, that must be a good person.”    Together with the appearance of the “I am” self is the
appearance of the world of good and evil    That how we explain it in Tathagata Zen. 

This thing called the “I am” self, well, it isn’t a bad thing, but what we have to understand
is that from the very beginning there was not a complete “I am” self.      I have repeated myself
over and over again about the condition of the new-born self.    When the self is first born it re-
ceives equally one tiny fraction from the two mutually opposing activities of thus coming and
thus going, tatha-gata and tatha-agata, and that is how it’s born.    That is why this thing we call
the self is an incomplete thing.    

When we take this incomplete “I am” self to be the subject, then both past and future can
be said to be the object.    Before the self is born, in this world there were no past, present, and
future, and there were no subject or object.    If we say that the object is plus and the subject is
minus then some people will probably ask me the question, “Well, aren’t they opposing one an-
other?”    But as I tell you over and over again plus and minus are not in the least asserting any-
thing like an “I am” self.    They are acting without will (and without consciousness).    So then
some people will say, “But don’t you say that even in the condition of the origin these two activi-
ties of plus and minus, these two activities of subject and object are sometimes in a state of oppo-
sition,” and if you ask me that all I can say is, “Just think whatever you want.    I don’t care.”    As
you’re thinking your arbitrary thoughts, what if I grabbed your nose, then what are you thinking
about subject and object then?    You’ll just go, “ouch!”    What if I grabbed your belly button?
There’s no good and evil at all, there’s just, “gaaahhh.”    That is when the world that has no will,
that is when the world of the origin will appear.    But after that of course the “I am” self appears.
That’s when you’ll say, “Roshi, what kind of crazy things are you doing!”    And maybe there
will be a fight.    That is what we call the human world.    But in the condition of the origin the
human world has not appeared yet.    There are no problems of subject or object.    

As I said yesterday, in the condition of the origin when these two mutually opposing ac-
tivities are simply facing each other or in contrast to one another, then there is no appearance of
the thinking self, but when these two activities actually separate from one another that is when
the world of past, present, and future appears.    When the self appears the worlds of past and fu-
ture appear.    When the self appears mother and father appear.    But again some people will come
up with a question and say, “But isn’t it the case that before I was born my mother and father
were born.    They were born before me, weren’t they?”    If you want to just think whatever you
want to think, well there’s nothing I can do about it.    Go ahead!    Before you appeared, had your
mother and father appeared?    Before you were born mother and father were one.    That is the
world where it isn’t necessary to do the activity of consciousness.    The world of zero.    Now
with the appearance of the self is the appearance of mother and father.    There might be some re-
ligious teachings that say that your mother and father were born before you were born, but if you
are a great mathematician I’m sure you would never say something like this.    

And when the self grows and develops again this world will appear where there is no in-
complete self, and there is no mother, and there is no father.    But if you are not able to do the ac-
tivity of development or maturation, then no matter how much time passes you will not be able
to make past and future your content, you will not be able to make mother and father your con-
tent, you will always be suffering by being controlled by past and future, or controlled by mother
and father. 

The condition of the origin does an activity which we call the unification of subject and
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object, but it also does the activity of the separation of subject and object, or the separation of
host and guest.    We can say that it is the activity of Tathagata itself, the activity of the great
Tathagata which does the activity of the separation of subject and object.    So what I told you
yesterday is that it should be possible for all of you to manifest the wisdom which really under-
stands how it is that the self is born.    And that’s why we have this koan, “Where did you come
from?    Where were you born from?    Where was it that you were born that you happen to come
here?”    Where did you come from?    And people who have heard alot of teisho immediately can
clearly answer, “My world is the world of the origin.    I came from the source.”    But it doesn’t
seem like you can answer that clearly.    You just sort of “myamyamyamya...” mumble on and on
this and that.    I guess there’s nothing I can do about it.    I mean it isn’t the case that you can
have great wisdom from the very beginning I guess.    That’s why you have to do Zen practice.

Where did this sound of the fan come from?    People who have heard teisho (alot) can
immediately manifest the wisdom that understands.    But if you attach to a wisdom which is the
wisdom of the “I am” self, then you can’t really ever grasp the truth.    You can’t manifest the true
wisdom.

But the activity of dharma, the activity of tatha-gata and tatha-agata never fixates, al-
though through this activity this kind of world  of the origin (cut) appears it is never a fixated
world.    Immediately the activities of tatha-gata and tatha-agata face all existent things and make
relationship with them.    Of course all existent things can eat, can make relationship with mother
and father, can do the activity of existence.    The born self can make relationship with past, make
relationship with future, win past for itself, win future for itself, and in doing this grow.    I think I
talked about this yesterday.    But when I look at your faces they sure look like you don’t under-
stand so that’s why I’m repeating myself today.

But it’s the position of Nyorai zen that the new-born self is incredibly weak, and therefore
can’t take the initiative in making relationship with mother and father.    The mother and father
have millions of times more power than the born self.    And that’s why it’s the parents who take
the initiative in making relationship with the child.    So the mother and father give to the child,
and through giving to the child that is how they make relationship with the child, and after they
give to the child, then they separate again.    We can say that the mother gives the mother activity,
and the father gives the father activity, but actually what’s going on is that the mother and father
give their whole body, they give their whole self, they give absolute love, and when this absolute
love is given, then the condition of unification again appears.    The worlds of past, present, and
future disappear then.    I don’t think I’ve said it quite this way before.    

But after mother and father make relationship with the child, then they separate again.
But this kind of separation is not the same as the previous kind of separation which we call divi -
sion (this is confusing because of so many words being translated the same way,    Roshi usually uses “bunri 分離 to indicate

the state of separation into the three worlds, and tairitsu 対立 to indicate when the two activities are opposing, contrasting, facing

one another in the source, but here he simply said わける, “to separate.”)    They are facing one another and mutu-
ally manifesting true love. The existence of the child disappears at this point.    The reason why
mother and father can so happily be facing each other in this condition is because they have
stolen back from the child that which they have given the child.    The father steals back from the
child the father activity, and the mother steals back from the child the mother activity.    

What I’m saying is that all existent beings when their self, when the self makes relation-
ship with mother and father they do the activity of no-self, muga, they dissolve their self, and
they become the world of mother and the world of father (and grow through this process).    In-
evitably the self will appear which can experience the worlds of mother and father.    And even
though all existent things are going through this process in their process of their growth and evo-
lution, if you attach to your “I am” self then no matter how much time passes you’ll be stuck in a
self which simply recognizes future and past as other than itself.    What I’m saying is I’m asking
you please in your zazen, in your practice, practice this principle.    Practice this principle which
clearly understands this situation, the situation that if you attach to your self you will never be
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able to know the experience of father’s world or mother’s world, but if you don’t attach to your
self then you can manifest the wisdom that knows that the self is that which constantly is experi-
encing becoming one with both mother’s world and father’s world.    

And here is when the world where only mother and father are appears.    It’s the world of
the activity of man and woman acting alone.    And as I said yesterday this is what we call the
newly appeared condition of the unification of host and guest, the condition of the origin.    The
child has become the standpoint of mother and father, and these two activities do the cyclical,
repetitive activity of unification and facing one another over and over again in the condition of
the origin.    I think I spoke about this in some detail up until yesterday and then I talked about it
again today.

And I’m also teaching you that it’s necessary to clearly manifest the wisdom that when
the plus activity is taking the lead the minus activity is helping the plus activity.    The world can-
not come into being with just the plus activity or just the minus activity.    When the plus activity
acts in a leadership way the minus activity must be helping the plus activity.    That is how the
world of zero appears.    Men can’t throw away the women.    They have to firmly hold them by
the hand and manifest the true self together.    The kind of education must be born which says that
in order to manifest the true self, in order to manifest true love women must take care of men,
women must help men.      Men and women are absolutely equal,  but  when these incomplete
selves of ours appear we can clearly understand that the kind of education necessary for men,
and necessary for women is different.    

When I first came to America thirty five years ago the thing which really surprised me at
first, well it was not the equality of men and women, because I’m a Buddhist and I’ve already
learned all about the equality of men and women.    So, it didn’t surprise me about the equality of
men and women because I was a Buddhist, but what did surprise me was the seemingly queenly
way all the women were treated.    Now I don’t know how they were treated at home when I
wasn’t really watching, but at least out in society, the etiquette of society, the “ladies first” kind
of etiquette was what surprised me.    Maybe it has changed, this was thirty five years ago, but
when I first came it really surprised me having come from the east where it seemed to be the
women who were always taking care of the men, here in the west the strong men were always
taking care of the women it seemed in this “ladies first” manner, where the women seemed to be
the high class one’s and the men seemed to be the low class ones.    I just thought WOW!    One
time I went to the library with my inji and when we entered the library and when we left the inji
opened the door for me.    So then there were two people watching us, I don’t know if they were
lovers or man and wife but the man turned to the woman and said, “ (Honey) Did you see that?
That woman just opened the door for that man!”    I don’t understand English that well but I was
surprised at this.    I understood what he was saying.    This is just a custom.    I doesn’t mean that
men are the superior ones and women are inferior.    It’s just a custom in the east.    The morality
in America is different than the morality in the east.    So even I when I come to America I have
to follow the customs of America and open doors for women and say, “Please go first.”

When I first came to America I lived in the house that Sam lives in, Professor Lands-
berger lives in, and when I was living in it it was more like a pig stye.    But now Sam is living in
it with his beautiful wife.    Now I love beautiful women, and sometimes when I was living there
beautiful women would come to help me.    And so when they would come I would try to make
them tea, but they would say, “No, don’t go to all that trouble.    You don’t have to do that for us.
We came here to help you.”    And when I heard that I realized that actually Americans don’t in
their hearts have some kind of feeling like women are superior to men, that when you love some-
one and respect them that anywhere it’s the same, you want to help them.    I really understood
clearly that although the customs and moral systems are different in America and Japan that
when it comes to true human relations it’s the same wherever you go (people leave their morali-
ties aside and manifest one true nature together).    

When we speak about a newly appeared condition of the origin and we say that it’s the
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unification of subject and object, then everybody fixates this idea of unification, but the state of
unification is not a fixated state.    In the state of unification the two mutually opposing activities
are continually facing one another and unifying with one another over and over again.    The self
then grows and develops through different levels of this condition of the origin.    Levels two,
three, four, five, six, seven, eight.    When we are talking about the process of growing and devel-
oping it’s the plus activity which is taking the lead, and the minus activity is aiding or accompa-
nying the plus activity.    

But it is not the case that there are never times when the minus activity is taking the lead.
When the plus activity expands to the degree where it no longer has to expand any more, we call
this the point of ultimate expanse.    And when this condition of absolute expanse is reached, this
place, from this place of absolute expanse is when the minus activity acts.    We say that when it
is the plus activity which is taking the initiative, taking the lead in the movement then that is the
stage of evolution, or growth.    And the place, the stage upon which the female activity opens her
eyes and takes the lead is what we call the process of dying or the process of the negation of the
self.

It’s the middle day of sesshin and I came here today hoping to really get somewhere in
my talk, but we didn’t.    So tomorrow I’ll talk about when the minus activity, when the female
activity is taking the lead, that process.    
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