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Teisho By Denkyo Kyozan Joshu Roshi 

Zwettl, Austria 

Sixth Day, Dai-Sesshin,  September 24,  1999 

Translator: Giko 

 

Mumonkan Case One 

Joshu’s Puppy 

 

THE CASE 

   Joshu Osho.  A monk asked Joshu, “Has a dog the Buddha nature or not?”  Joshu answered, “Mu.”  

 

I remember that yesterday I began speaking about how the monk who asked the question mistakenly 

understood Joshu’s answer.  He couldn’t understand Joshu’s “Mu.”  At the end of the teisho there 

was a part the translator could not understand, and then he tied me up in his misunderstanding, and 

caused me, in the end, to say some things that were not quite right.  (This part was taken out of 

yesterday’s transcription at Roshi’s request).  So today I would like to try to talk, again, about how the 

monk did not understand Joshu’s answer. 

As you know Buddhism began in India, and we are told that in India people had discovered an activity 

that they called karma.  The discovery of this idea of karma, can be understood as an amazing 

discovery.  We can even go so far as to say that in other places such as Iran, Greece, and Egypt they 

simply had not come up with an idea comparable to karma.  It was that unusual a discovery.  Every 

country or group of people seem to have the concept of God.  In India, however, the unusual idea of 

karma was discovered in the same way as the God idea was discovered in other places.  Of course in 

India, too, they had discovered the God idea, but they also discovered the idea of karma, and this 

unusual, amazing concept was not discovered in other places.   

People, when they are faced with something they cannot understand, often say, “That is something we 

human beings simply cannot understand.  Only God can understand that.”  In India, however, they 

discovered the concept of karma, and in a similar way, they said that nothing can ever escape from the 

activity of karma.  Perhaps the idea of karma was first thought in India five or six thousand years ago, 

but when it was discovered is not so important.  What we need to remember is that India was the 
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country where the concept of karma was discovered. 

The transmission within the tradition of Tathagata Zen says,  Siddhartha, the founder of Buddhism, 

included the already existent idea of karma in this teaching, and said that there is no activity of karma 

other than the Dharma activity, and conversely there is no Dharma activity other than the activity of 

karma.  The way that the idea of karma and the concept of God are the same is that, in the same way 

as nothing can escape the God activity, nothing can escape the activity of karma either.   This is what 

is meant by God being ‘omniscient and omnipotent.’  God completely is the activity that forms this 

world.  This is how most people conceive of God.  There is, therefore, absolutely nothing that can 

escape the God activity.   

The way the idea of karma developed in India was that at first it was simply karma, and then later they 

developed the idea of Brahma, a world creating God who ruled over the activity of karma.  Nothing 

can escape from karma, and Brahma completely controls karma, and so you can see that the way 

Indian people conceived of Brahma was as a God who was absolute, and ruled over everything.   

Following in this line of thinking, it then was natural for people to think that it was important to make a 

relationship with this Supreme World Creating God, Brahma.  It  further follows that people came to 

feel they must obey Brahma.   

Also, in India we cannot forget that there was a caste system, and the people who worshiped Brahma 

the most were the highest caste, the Brahmin caste.  We are told how the social structure of the 

human world, this worldly world, which in Buddhism is called the shaba world, was constructed with 

the Brahmin caste at the top.  They were the ones who were in charge of formulating the teaching of 

Brahmanism.  The next caste were the nobles, and then the merchants, and then the laborers and 

farmers, and so forth.  The concept of Brahmanism, we can clearly see, was very beneficial to some 

human beings, but conversely it can also be clearly understood to have been detrimental to some 

people, especially the people who were not in the Brahmin caste.  There was a book of rules for 

Brahmanism, the name of which I now cannot remember, and the laws in that book were very 

favorable towards the Brahmin caste, but especially towards the lower castes of farmers and so forth, 

these laws made their lives very difficult and uncomfortable.   

One way to very simply understand the role of Siddhartha is as a reformer of this social structure.  He 

saw the way that this social structure was oppressing the lower castes, and he saw the necessity of 

revolutionizing that structure.  The transmission within the tradition of Tathagata Zen says that 

Siddhartha was the one who stood up straight, and clearly taught that all of us, and everything, is 

coming into being simply through the activity of karma.  He said that there is no Brahma who is 

controlling karma.  There is no God.  He said that if you must conceive of a God, then you should 

know that God is doing the activity of karma.  God is not the boss of karma, or the ruler over karma.  

The transmission within the tradition of Tathagata Zen says, the very foundation of Buddhism is a 



6th Day  Dai-Sesshin, September 24, 1999   Zwettl, Austria  Kyozan Joshu Roshi Teisho on Joshu’s Mu 

 

 

 
3 

denial of the existence of God.  Buddhism says from the beginning that there is no God controlling 

the activity which forms this world.  The Buddha also renamed the activity that forms this world, and 

all us existent beings in this world.  Instead of calling it karma, Buddhism called it the Dharma activity.  

Actually, at first, when the Buddha began to teach he didn’t use the term ‘Dharma activity.’  Instead 

he called the world forming activity the activity of tatha-gata and tatha-agata.   

People usually say of Buddhism, that it is a teaching that denies the existence of a Creator God.  That 

is why people say Buddhism is not a religion, because usually every religion is founded upon the belief 

in a God who rules over everything, a God who controls all existent beings.  

In Tathagata Zen, therefore, we strongly emphasize that Buddhism itself, when defining what it is, does 

not call itself a religion.  Instead Buddhism calls itself shukyo.  This word comes from the Sanskrit 

word Siddanta.     

The teaching of Siddanta is the teaching based upon the understanding of the two mutually opposing 

activities of tatha-gata and tatha-agata, who comprise the Dharma activity.  Later when Buddhism 

went to China, that word Siddanta was translated as shukyo.  The activities of tatha-gata and 

tatha-agata were taught to be the activities that form all of us, and the world that is our home.  

Therefore the teaching of Siddanta means the teaching of our origin, the teaching that clarifies the 

condition of our origin.  Therefore, when Buddhism went to China the Chinese Buddhists coined this 

word ﾔshukyo’ as a translation for Siddanta.  ‘Shukyo’ literally means the teaching of the foundation, 

the teaching of the essential thing.  In Tathagata Zen we say that teaching about the Dharma activity 

is shukyo.   

About two hundred years ago when people in Japan and China had to translate the word  ‘religion’ 

which did not exist in their countries, they used this already existing word ‘shukyo.’  In the Japan of 

two hundred years ago there was not an umbrella word like ‘religion’ to include all of these different 

teachings.  In the Japanese language at that time, they simply would add the final character ‘kyo’ 

that means  ‘teaching’ to the end of words: christokyo for the Teaching of Christ, Christianity, or 

jukyo for the teaching of Confucious, or dokyo for Taoism, the teaching of The Way.   

A hundred and forty or fifty years ago, however, as I said, when people needed to translate the word 

‘religion’ from western languages into Chinese and Japanese, since they didn’t have this word, they 

thought it must be similar to Buddhism.  So the translators stole the Buddhist word ‘shukyo,’ which is 

actually synonymous, according to Buddhism, with ‘Buddhism,’ and had it mean ‘religion.’ For you, the 

word ‘shukyo’ is not necessary.  The word  ‘religion’ is more than enough.  But when you are 

studying Buddhism you should know that Buddhism is shukyo.  These days, in Japan, however, you 

can even look in dictionaries, and the definition for the English word  ‘religion’ will be ‘shukyo.’  

Even Buddhist scholars believe that these days, but, truly shukyo is Buddhism.  So ‘shukyo’ could 

never refer to any teaching that recognizes the existence of a creator God.  Now in Japan, we have 
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fallen into the regrettable situation where, because the dictionaries that define ‘shukyo’ and ‘religion’ 

to mean the same thing have been around for over a hundred years, everyone has come to think that 

they mean the same thing.  Even Buddhist scholars, because they grew up with that mistaken idea, 

when they write their books, even about Buddhism, they use the word ‘shukyo,’ in a callous and 

unmindful way, to mean ‘religion.’  Nowadays the situation is topsy turvy.  We have scholars in 

Europe who clearly know that Buddhism is shukyo, but not religion, but there are scholars back in 

Japan who use the word ‘shukyo’ to mean religion, and even go so far as to say that Buddhism teaches 

the existence of a creator God.  I don’t think you all would fall into this error, but please be careful if 

you go to study Buddhism in Japan, because the language the Buddhist monks use there has this 

mistaken concept imbedded in it.   

Buddhism is the teaching that clarifies the Dharma activity.  That is what shukyo means. 

Religion, however, teaches about the existence of a World Creating God.  That God, therefore, also 

creates people, and if you believe this, then you would naturally think that we human beings must 

believe in that God, and obey God.  Religion means  any teaching based on this belief.  The 

purpose of such teachings is to teach about the relationship between people and God.   

If you do not take this simple principle and clearly remember it as you are reading the monk’s question 

to Joshu, then you will misunderstand this question.   

When he says, “bussho,” in the original,  (Translated as ‘Buddha nature’ in the translation read before 

teisho), the first syllable comes from the character “butsu” that means Buddha.  The teaching of 

Buddhism is called Bukkyo, using this same character--“The teaching of the Buddha.”  When I was a 

young monk, however, we didn’t use the word “bukkyo” very much.  Instead we usually used the 

word buppo, “Buddha’s dharma, an enlightened, awakened person’s dharma.  The Buddha-dharma.”  

When we say Dharma, as I have been telling you, that means the activity of the Dharma.  In Chinese 

Buddhism, the word for Dharma activity is hosho.  Some people translate this as ‘Dharma nature,’ but 

this changes the meaning, I think.   

That is why translating is such a hard job.  Giving teisho doesn’t tire me out so much, but it seems to 

tire the translator greatly. 

The first  character of the word bussho is the character for Buddha, and we define a Buddha to be 

someone who manifested the wisdom that clearly knows the Dharma activity.  The second character, 

sho, means activity, as in the word hosho, Dharma activity.  The word bussho that appears in the 

koan can be understood to mean Buddha activity, in the same way as hosho means Dharma activity.  

When we analyze what the  Dharma activity is, we see that it is made of the two activities called 

tatha-gata and tatha-agata, or plus and minus.  In Buddhism, however, when we use the word sho by 

itself, that also means a function that is comprised of plus and minus, tatha-gata and tatha-agata.   

An existent being that only has the plus, tatha-gata, thus-going activity--that is to say the plus Buddha 
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activity  as its content-- is not a complete existent being.  And an existent being that only has the 

minus, tatha-agata, thus-coming activity also is not manifesting the perfect Buddha activity.   

We can understand men to be beings who only have the plus activity.  Opposite from this, the beings 

that only have the minus activity are the women.  Therefore, according to Tathagata Zen, although 

men and women are human beings, both men and women are imperfect human beings.  This is how 

we begin to understand what a human being is.  The world, therefore, where plus and minus are 

opposing each other, where imperfect man and woman are opposing each other, is the imperfect 

world.  That is the world where both must work to make relationship with each other.   When both 

man and woman are gone, that is the world where there is no longer any need to work to make 

relationship.  That is the world of true reality where there is neither man nor woman.  That is the 

perfect world.  The world where man and woman are opposing each other is the condition of the 

manifestation of the imperfect Dharma activity.  

The world where man and woman are opposing each other in the human world is a world that includes 

children.  A world in which no children are appearing is no longer the human world.  The world of 

children is the world of past, present and future.  It is the world that mother, father and the “I am” 

self have appeared in.   

The world that has no child is the world of only plus and minus, only tatha-gata and tatha-agata.  In 

the world of only plus and minus, only tatha-gata and tatha-agata, where this is no child, plus and 

minus are naturally, will-lessly always moving.  According to Tathagata Zen this is in no way a fixated 

state.  In this condition tatha-gata and tatha-agata are always will-lessly making relationship with 

each other, alternating manifestations of unification and distinction, over and over again.  Through 

the activity of plus and minus making relationship with each other this state manifests itself just like a 

thunderbolt roaring, and then sparks flying, and then the  rain pouring down.   

In this condition of the activity of plus and minus, they do become distinct from each other, but they 

do not actually separate from each other.  They simply do a repetitive activity of becoming distinct 

and unifying, facing and unifying, over and over again. But while they are doing this repetitive activity 

of facing and becoming distinct over and over again, as they do this, they cause lightning to flash, 

thunder to roar, and rain to fall down.  This doesn’t sound, I know, like modern scientific language.  

But in the old days before the advancement of science, this is how it was understood.   

Where exactly does the rain come from?  Plus and minus both give of themselves.  They both squirt 

out an equal amount of themselves, and those given portions of plus and minus become  one.  That 

is the rain. 

After the rain falls, it evaporates, and climbs back up to heaven.  Becoming vapor means that the plus 

and minus activities separate from each other.  Having fallen down in a state of unification, they 

separate, and rise back up.  Back up in heaven, again they become one.  When they unify, the 
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thunderbolt roars and flashes.  Then the rain comes again.  This is how the sages of old thought 

about it. 

In Christian theology I’m sure there was a great theologian who also spoke about this.  He also spoke 

about vapor rising back up to heaven, and then becoming one again in heaven, to form new rain.  I 

remember, however, that this great Christian theologian didn’t go as far as Buddhism goes in its 

explanation.  He didn’t go on to explain why the water becomes vapor, and why the vapor climbs 

back up to heaven.  You folks were born in a Christian country, unlike myself, and so you probably 

know more about this theologian than I do.   

Getting back to the man and woman opposing each other, the man only has one side of the activity, 

the plus Buddha activity, and oppositely, the woman only has the minus Buddha nature.  Neither has 

the complete Buddha nature.   If you can truly manifest the wisdom that sees clearly into this 

situation, you will also clearly understand that if these personified versions of plus and minus, the man 

who only has plus and the woman who only has minus, were to be fixated in a state of opposition 

eternally, they just could not endure it, they would be so utterly lonely.   

Tathagata Zen, however, very kindly reminds us that the plus, tatha-gata activity is an activity.  It does 

not cease to act.  He will expand.  The minus, tatha-agata activity is also acting , by contracting.  

Tathagata Zen also very carefully goes on to remind us that the place plus and minus both are acting in 

is the one and only Great Absolute Space.  There is simply no other place than this one and only great 

emptiness.  Both plus and minus have it as their place of residence.  Therefore, Tathagata Zen says 

that undoubtedly, because they are acting in the same place, they will manifest the situation of 

meeting each other.  

That is why Tathagata Zen teaches that you should manifest the wisdom that clearly knows that when 

you open up your eyes, and see a flower, you are meeting the flower.  The nature of that meeting is 

that you, who are doing the seeing, are doing the expanding activity, and the flower, who is being 

seen, is doing the minus, contracting activity.  

If you have been listening to teisho you should now be able to understand why it is that we come to 

manifest the situation of meeting the flower, that we come to manifest the situation of seeing a 

flower.  What I’m saying is that it is unacceptable to just give some trivial, boring explanation, such 

as, “We meet just because we meet.”  You should never unquestioningly just accept the meeting of 

you and the flower.   

As I have been telling you, plus and minus undoubtedly will meet each other, and just as unfailingly 

they will break through that meeting, and experience each other’s worlds, and arrive at each other’s 

sources.  I spoke about this principle in yesterday’s teisho as well.  Then yesterday evening, when 

some of you came to sanzen, I keenly felt that you are finally, truly beginning to walk along the path 

that will lead you to the clear understanding of this principle, and it made me very happy.  In this 
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world people often say, “We cannot live without love,” but they say that in a very self centered way.  

They even use that expression as a justification for violent acts.  But when I saw your sanzen 

yesterday, I felt, very joyfully, that you are now really on the verge of understanding what true love is.  

I felt that you must really be trying hard, really be ‘breaking your bones’ in the effort of your practice.    

You should be able to see clearly here how important the function of our consciousness is, how 

important our function of knowing is.  If we did not have this activity of knowing we couldn’t 

understand what the nature of the self is, nor the nature of other existences.  Nor could we 

understand the nature of the material and non-material worlds. 

Here, just when I’m getting fired up, and really wanting to launch into my talk, it always happens, 

“ching,” there goes the bell, saying,  “We have to take another break.”  I hate these breaks, really.  

For a working person, resting is a big drag.  I’m sure you know what I mean.  It is just as if you are 

about to make true love, and then someone rings a bell, and says, “Time to take a break.”  How 

awful!  I really understand how disagreeable human modes of morality, and human time schedules 

are.  But I suppose if we didn’t have things like that, we couldn’t build our human society, so we have 

to obey them.  So let’s take a break, but let’s take a nine minute break this time. 

Thank you.  Thank you for your hard work.   

So, what have I been talking about? 

It is a very difficult thing to understand, but how, really, is this kukan, this imperfect space, formed?  

When you begin to consider how imperfect space is formed, you also, then, must consider how it 

disappears.  According to Buddhism you cannot be said to really know what kukan, imperfect space 

is, until you have truly arrived at the understanding that space neither exists, nor does it not exist. 

Human beings want to think that space extends infinitely, without limit.  I think you probably also 

think in that way.  I can imagine you thinking to yourselves, “Roshi, you say all sorts of things, but no 

matter what you say, I think that it must be true that space spreads out forever, infinitely.”  

According to Tathagata Zen, however, the way of thinking that fixates the self, and the way of thinking 

that insists that space must extend out further and further, endlessly, are the same.   

When considering the self, as well, if you really can manifest the wisdom that knows that your “I am” 

self nether exists, nor does it not exist, then you can really be said to know what your self is.  If you 

can manifest the wisdom that knows that your self neither exists nor doesn’t exist, you also will clearly 

see that space neither exists nor doesn’t exist.   

What I am saying is that the way the pre-Buddhists conceived of karma, and the way the Buddha 

conceived of karma, were similar, but different.  There is no Dharma activity other than the activity of 

karma, but the Dharma activity is a concept that is born from the clear understanding of the nature of 

space, and the nature of the self.  

When I think about Genro going to all this trouble, and working so hard to make a Zen center in 
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Vienna, sometimes I think that maybe it was something that just didn’t need to be done at all, but 

maybe, on the other hand, it was just something that he had to do, and I appreciate all of his struggle.  

Especially this time, my purpose in coming here is to help all of you really know the nature of the self, 

and the nature of this imperfect space that we all live in.  I was hoping to give teishos that would lead 

you to that knowing.   

It is only, however, through manifesting true love that the wisdom that knows that nature of the self, 

and the nature of this world, will be born.   

But even if you do manifest true love, the manifestation of true love is never fixated.  Again it will 

break apart, and past, present and future will appear.  This is why we must,  repeatover and over 

again,  moving forward and retreating, moving forward and retreating.  That is why these talks never 

seem to get anywhere. 

Although the talks don’t get anywhere, I have to at least get to the place where everybody can 

understand that imperfect space is the self, and vice versa.  When you come to this understanding 

there will be no need to get tied up by questions of eternity, or not eternity. 

Getting back to the story, this monk asks about the Buddha activity.  The definition of a Buddha is an 

enlightened person.  So bussho means the activity of an enlightened person.  In the translation read 

at the beginning of teisho, it translates bussho as “Buddha nature,” but it just doesn’t seem to me that 

could be a good translation.  I wonder if German has a better way of saying it.  When I speak with 

scholars I often hear that English is just not a very good language for Buddhism, but German, perhaps 

because it has its roots in Sanskrit, is, comparatively speaking, a language in which words that are more 

compatible with Buddhism can be found easily.  

Bussho, therefore, means the activity of the awakened eye which sees clearly the nature of this world 

and the self.  

If you do awaken, undoubtedly you will notice that you are imperfect.  At the times when you are 

perfect you have all of plus and minus, tatha-gata and tatha-agata, as your content.  When you 

manifest the perfect self there is neither mother nor father in front of yours eyes or behind you.  

When mother and father appear in front and behind you, that is when you are still incomplete.   

You have to find a way to completely connect with plus and minus, completely come into relationship 

with mother and father.  If you can totally make this connection, then you will manifest the self who 

absolutely does not need to think.  You won’t need to think about things such as,  “Is there an 

objective world or not?”  There will be no need to think about anything.  You might think, “Father 

exists and mother exists,” or,  oppositely, “Maybe neither really exists,” but when you have all of 

mother and father as your content you don’t have to do any of this sort of thinking anymore. 

When past, present and future are all gone, then the kind of wisdom is manifest that doesn’t need to 

think about whether or not there is an inside or an outside.  The sort of self who doesn’t need to 
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argue about whether this Great Cosmos exists or not, will be manifest in this state.  Tathagata Zen 

warns you that whenever you are thinking about questions of something existing or not existing, 

having or not having, that is the imperfect self.  Whenever you manifest the perfect self, then you are 

in the position of not needing to seek anything, and also not needing to reject anything.   

Buddhism says that you will manifest the condition where mother and father are completely gone, and 

where you don’t need to know this Great Cosmos,  or to know this Great Absolute Space anymore.  

But just as inevitably, that manifestation will break apart, and again past, present and future will 

appear.  I think I have told you countless times that when the condition of the origin, when the 

condition of true love is manifest, it isn’t fixated.  Again it will break apart, and then, right in the one 

and only world, past, present and future will appear.   

I have also, I believe, told you countless times, that when past, present and future are manifest, you 

must practice, and this is Zen practice, manifesting the wisdom that knows that father is your self, and 

mother is also your self.  

Over and over again I have told you that Tathagata Zen very severely reminds you, that it is only you, it 

is only the born child who can do the activity of consciousness, who can think about manifesting 

wisdom.  

I also have been telling you that when that born self does the activity of making mother and father its 

content, making past and future its content, then, inevitably it will arrive at the condition where it 

doesn’t need to see past and future anymore.  It doesn’t need to do the work of making relationship 

anymore, and so it can enter the state of rest.  

I have been telling you that when, in this case, the minus activity rests, then the plus activity lifts up his 

head, and makes an effort to help his wife rest.  That is the activity of love.  But there is another 

activity of love, different from that activity of love.   

The opposite activity of love comes about when the plus activity had been taking the initiative in the 

process, and finally reaches the place where he doesn’t need to work anymore.  In this case the 

minus activity is the one who then manifests the love of helping the husband rest. 

In the world where the expanding activity doesn’t need to be done anymore, where the living activity 

doesn’t need to be done anymore, the “I am” self is totally gone.  In that state it is only the activities 

of plus and minus working together.  In this exact same way, in the state where dying, minus, 

contracting doesn’t need to be done anymore, also, the “I am” self is totally gone, and it is simply the 

activities of plus and minus.   

From hearing this you should be able to clearly understand that it is the very nature of the self to 

always be being helped by plus and minus.  The activities of plus and minus help the self do its 

manifestations of appearing, and also disappearing.  The child is always being helped by mother and 

father, and through that help is always alternating between the activities of appearing and 



6th Day  Dai-Sesshin, September 24, 1999   Zwettl, Austria  Kyozan Joshu Roshi Teisho on Joshu’s Mu 

 

 

 
10 

disappearing, over and over again.  

Oppositely, also, Tathagata Zen teaches that from the point of view of mother and father, husband and 

wife, they are always working together, either in the condition of needing to care for the child, or the 

condition not needing to help the child anymore.  If a couple can live a long and healthy life, and 

finally arrive at the place where they really don’t need to help their children anymore, that is real joy.  

This is joy for an old couple.  But, when you are a young couple, oppositely, if you don’t have 

children,  you will probably be lonely.  So the joy of a young couple is found in having children, and 

caring for them together.  You cannot really completely know the entirety of the Dharma activity until 

you really understand the nature of a couple, and also the nature of an individual.   

In order to know the nature of your self clearly, you must experience, that is to say you must do the 

practice of, manifesting the ultimately large.  That is manifesting the living, expanding, plus activity 

until it doesn’t need to be done anymore.  The condition of the ultimately large is a condition that is 

reached through the plus activity leading, being helped by the minus activity.  Plus does the activity of 

expanding and developing until the greatest Absolute Space is manifest.  That is the condition in 

which the imperfect “I am” has completely dissolved and disappeared into space.   

This is a condition where it isn’t necessary for the child to see mother and father.  Here, also, mother 

and father don’t need to see the child.  This is the manifestation of perfect space.  The 

manifestation of the perfect self.   

When you manifest the ultimately large state, that means you have manifested a self that has no need 

to think about having or not having, existing or not existing.  That means that your imperfect, “I am” 

thinking self is gone, and perfect, absolute space is manifest.  

Ultimately large is, of course, also not fixated.  Then the wife, the woman, the minus, the contracting 

activity will take up the leadership role, and begin contracting, until the state of ultimately small is 

manifest.  This is the ultimately small manifestation of zero.  And, as I always say, the self who is 

manifested in this ultimately small state is a self who has the kind of activity of consciousness as its 

content that doesn’t need to do the activity of consciousness.  This consciousness doesn’t need to 

think about existing or not existing, having or not having.   

For us human beings you can see that there are two places where we manifest the perfect self.  Two 

places where we manifest the home of the perfect self.  Two places where we manifest the perfect 

activity of wisdom.  True love is never fixated.  True love is manifest in which the plus activity is 

taking the lead, being helped and protected by the minus activity, until the ultimately large true love is 

manifest.  When this true love is manifested, it isn’t fixated.  Then the minus activity takes the lead, 

being helped and protected by the plus activity, until the ultimately small true love is manifest.  The 

very nature of our human lives is to always be manifesting one kind of true love, and then the other 

kind of true love, over and over again.  
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It is only by using our activity of knowing that we can solve the questions of the nature of our selves, 

and our world.  That is the Dharma activity.  

In Buddhism Shakyamuni Buddha said that there is no karma activity apart from the Dharma activity, 

and vice versa.  In Buddhism the way the word karma is interpreted is to mean the same thing as the 

Dharma activity.  They are synonymous with each other.   

The only  ones, however, who can know the Dharma activity are us human beings.  Dogs, and 

mosquitoes cannot do the activity of knowing what the Dharma activity is.   

Now, here is where the monk’s question comes up, he asks, “Does the dog have the wisdom that 

knows the Dharma activity, or not?  Does the dog have the wisdom that knows the Buddha activity or 

not?”  What do you think would be a good way to answer this question?  Do dogs and cats know the 

Dharma activity?  Although dogs and cats do not know the Dharma activity, are unaware of the 

Dharma activity, they will, undoubtedly, manifest the perfect Dharma, manifest the perfect self.  But, 

as I just said, probably it is fair to say that dogs and cats do not manifest the function of knowing that 

can know the Dharma activity.  So when you are asked “Does a dog know the activity of the 

Dharma?” how should you answer?  The cat will manifest the perfect cat, the perfect state, the 

perfect self, but the cat doesn’t know it has manifested that.  Human beings, on the other hand, 

must, with an incredibly strong will, manifest the perfect self.  Human beings must manifest the kind 

of will that knows, “I must completely make plus and minus my content.  I must work to manifest the 

perfect self.”  What it means to be a human being, is to need to, with a strong will, work to manifest 

perfect love.  Animals, birds, fish and mosquitoes, however, are simply blindly following, blindly 

obeying the Dharma activity, and through that will-less activity of being the Dharma activity itself, they 

manifest the perfect self.   

Tathagata Zen relentlessly teaches the necessity of manifesting a very strong will.  Plus and minus, in 

accordance with the activity of nature, will inevitably meet each other, but we human beings must 

come to these meetings with the kind of very strong will that knows, “I Must work to manifest perfect 

love.  I Must work to manifest the perfect self, the perfect zero.”   

According to Tathagata Zen, the activity called karma and the activity called Dharma are the same, but 

when the Dharma activity is truly practiced by a human being, it is always practiced with a strong will.  

If you come to understand the working of the Dharma activity, then an inevitable result of that 

understanding  will be the arising of the strong will to put your understanding into practice.  Clear 

understanding of the Dharma activity always results in the arising of a strong will to manifest true love. 

Now when you look at the monk’s question, you should be able to clearly understand that although he 

is studying bussho, studying the activity of an enlightened person, and he may understand it some 

degree, he is still asking his question from the point of view of the “I am” self.   

A dog also has an “I am” self.  A dog doesn’t know it has an “I am” self, but it does.  This is really a 
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dangerous situation.  When a dog meets up with something that is displeasing to it, the dog won’t 

hesitate.  It will immediately bite it and kill it.   

When Joshu answered “Mu,” the conclusion Tathagata Zen gives us in its teaching is that, he was 

demonstrating the manifestation of perfect space.  He was showing the manifestation of perfect 

space.  But the monk didn’t understand that.  He was, even after hearing Joshu say “Mu,” 

unchanged.  He was still standing up in his “I am,” trying to figure out the nature of the world, and 

the nature of the self from the “I am” perspective.  

Then, as I said yesterday, he asked Joshu another question.  Although it doesn’t tell about this part of 

the story in the Mumonkan, in the version of this story in the Record of Joshu it says that the story 

continues, and that the monk asks another question.  In the second question he says, “Shakyamuni 

Buddha said that all existent beings have bussho, all existent beings are manifesting the wisdom of 

enlightenment, all existent beings are doing the activity of enlightenment.  How can it be that only 

this puppy isn’t doing the activity of enlightenment?”  What do you think of this monk?  If you must 

judge him, how do you judge him?  It is necessary to be able to clearly see this monk here.  What do 

you think?  Is he someone who has clearly manifested the wisdom that knows the Dharma activity?  

Is he someone who has clearly experienced the Dharma activity?  You have to be able to see for 

yourself that this monk has not understood the nature of the self.  He doesn’t grasp that he has being 

and non-being as his content, that he is both U and Mu.  But is really is a difficult thing to understand.  

I want to talk about something concerning this here, but it is quite difficult, and again we are running 

out of time.  So I will push those things I want to say aside for now, and move on to what Joshu said 

next.   

What did he answer?   Joshu said that the puppy is doing the activity of goshikisho, “the activity of 

knowing karma.”    This means that the dog is doing an activity of perceiving in which it 

unquestioningly recognizes things as other then itself.  The dog unquestioningly perceives, “That is a 

pine tree.  That is a stone.  That is a dog.  That is a flower.  That is a man.  That is a woman,” all 

as other than itself.  Doing this kind of perceiving is very dangerous.  It is doing this activity of 

unquestioningly seeing the “I am” self as the true self, and that is very dangerous.   

As you should know, Tathagata Zen is the teaching that says that when you have totally experienced 

the Dharma activity, then you will do the kind of knowing that sees the pine tree as your self, that sees 

the pine tree as your lover.  But if you ignore the fact that the other is your self, if you simply 

unquestioningly see the other as other, as other than your self, it is very dangerous.  Then, if the 

other is displeasing to you, immediately you will kill it.   

The true way of perception, the true way of thinking is to see everything as your self, but if you are not 

doing that true way of perceiving, and you unquestioningly are seeing things as objects to your self, as 

things  other than your self--that, according to Buddhism, is the origin of all conflict.  When it comes 
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to nation states, that mistaken way past and future perceiving is the origin of countries warring with 

each other.   

When you manifest the wisdom of ‘self seeing self’ then you will really know that there is nothing 

more noble than the self.  You will understand that true love is to love your self.  

If you can arrive at manifesting the wisdom of seeing everything as your self, that is of ‘self seeing self,’ 

then when a man sees a woman, or a woman sees a man, then, at once, you will recognize that woman 

as your self, that man as your self.  Following from this, naturally, great respect will arise.  Naturally, 

you will not do anything to bring each other unhappiness. 

This is the foundation for the Buddha teaching his disciples, “Always respect the world around you.  

Always love the world that is appearing around you.  Always take care of the world that is appearing 

around you.”  Naturally, from this manifestation of wisdom, when a boy meets a girl they will agree 

together , “Let’s live our lives cleanly!  Let’s take care of this world together!”   

When you truly come into relationship, then you become the other, and the other becomes you.  The 

“I am” self can never be fixated.  That is the manifestation of zero.  That is what we mean when we 

conclude that manifesting true love is the activity of zero. 

I was planning to talk about Mumon’s comment today, but I just couldn’t get to it.  I wonder what 

tomorrows talk will end up being?  I guess I’ll just have to see your sanzens, and probably will end up 

talking about them. 

The man has the plus activity as his content.  He just doesn’t have the minus activity as his content, 

and oppositely the woman has the minus activity as her content.  She just does not have the plus 

activity.   But as I told you before, when the child is born it has both plus and minus as its content.  

This is very difficult.  This is the natural principle that you must learn to understand for your selves.  

This is the practice of Tathagata Zen. 

 

the end 

 

 

  


