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I think maybe, if my memory serves me, I spoke about the second statement during the

previous teisho.  Whatever statement I spoke about, however, what I always tell you is that the

teaching of Buddhism is founded upon the realization that the nature of all of us and the nature of

this world that we all share as our home is the same.  They are one thing. 

 People these days, scholars and academics, come up with all sorts of opinions of their

own.  But since the birth  of Buddhism, all  of the way up until  today, there really  has been

nothing new said.  The conclusion that Buddhism gives us that I teach you, over and over again,

is that the nature of ourselves and the nature of this world are the same.  To say that our nature,

the nature of all existences, and the nature of the world that we all live in is the same is to say

that the activity that forms all of us and the activity that form our world is the same one activity.

When the Buddha first taught about that activity, he called it the activity of the Tathagata.  

Whatever we name this activity that forms us and our world, Buddhism says that without

fail that activity will manifest a condition or we can say a place of meeting, of encountering.

Therefore, because we recognize meeting, we must recognize that the activity that forms all of us

and our world has as its content two essential opposing forces.  

We can name these two essential, opposing forces in various ways.  We can call one the

activity of being and one the activity of non-being, one the activity of existing and the other the

activity of non-existing, one the activity that makes man, and the other the activity that makes

woman.  Or one the living activity and one the dying activity.  But in any case, Tathagata Zen

practice demands that you give rise to the question, “Where do these two activities act in?”  And

if we personify these two forces, we could say where do these two forces make their home?

I think that it is fair to say that this question of where the two forces act in, where their

home is, is a difficult question.  
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What about Shakyamuni, the founder of Buddhism, how did he answer this question?  It is

necessary to listen carefully to his answer.  He answered that there is no fixated place that they

act in, it is through their activity itself that their place comes into being.  

You must carefully contemplate this tenant in zazen, that it is through these two forces

acting that a place appears.  

Over and over again, up until now I have been telling you the same story, that the two

essential forces do inevitably meet each other, but that meeting is not fixated.  Just as inevitably,

they will break through that meeting.  The two essential forces that we can simply call tatha-gata

and tatha-agata, or plus and minus, do meet each other.  And they have no human personality,

they have no will, they have no thinking.  But if we posit personality on them, then we’ll see that

when they meet each other a conversation will manifest and they will ask each other, “Where

have you come from?”  When asked this, how should they answer?  

Tathagata  Zen  says  that  the  personified  versions  of  plus  and  minus  will  undoubtedly

answer clearly, if it is plus, “I came from the source of plus.”  And if it is minus speaking, “I

came from the source of minus.”  If the conversation continues, and they further ask each other,

“Okay, so now where are you going,”  plus will answer, “I am going to move forward, to see

clearly to the bottom of your source, the source of minus.”  And minus will likewise answer, “I,

also, am planning to move forward to seek out and understand completely your plus source.”  

I have told you this very many times.

They will break through each other, and inevitably they will arrive at each other’s sources.

When plus arrives at the origin of minus, then there is no more need for him to move forward

any further.  Similarly, when minus gets to the source of plus, she doesn’t need to move forward

anymore.  

However,  according to  Buddhism, these essential  forces  of  plus  and minus never  stop

acting.  We say that at least as one provisional teaching, they never stop.  

Therefore, as I have told you so many times, when plus arrives at the origin of minus, he is

then influenced by the minus activity which causes him to turn around and look back upon his

own past.   Plus and minus both go through this change, this transformation,  simultaneously.
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They both will do an about face: plus at the origin of minus, and minus, having arrived at the

origin of plus, will both turn around and look upon their own pasts.  

But this turning around doesn’t happen unconditionally, without a reason.  The reason they

turn around is because they are mutually influencing each other.  It is the very nature of plus to

be influenced by minus, and minus, as she acts, is always being influenced by plus.  This is very

difficult to grasp.  

As for us old guys, we have gotten so old and so out of it that we can’t really step into the

modern  world  and  mingle  with  you  modern  folks.   The  main  thing  I  am talking  about  is

computers.  It is the computer age and we don’t know anything about it.  If you don’t know

about computers these days, you can’t hang out with young people it seems like.  Computers are

so strong these days, it is frightening to think about what is going to be happening ten years from

now.  

Especially when it comes to money and economics, if you don’t have knowledge about

computers, you really can’t get involved in talking about money and economics these days.  That

is the state of our world.  Probably the same thing can be said of politics.

Tathagata Zen, however, can stare strongly back into the face of the computer world and

say that no matter how much the computer world advances and changes, there is nothing that

computers can come up with that will go against the dharma activity.  Even though we don’t

know anything about computers, we can confidently say that nothing in the computer world is

fundamentally against or in conflict with the dharma activity itself.  So nothing that computers

can come up with can surprise us. 

This is an amazing time that we live in, but I wonder, it is hard to imagine an age where

computers are gone.  So if you are into computers, you should get serious about finding out

where the difference is.  What is the difference between dharma activity thinking and computer

thinking?  That is what I want you to be serious about.  

It seems like all of my Zen students are using computers these days.  Maybe the reason

why you can’t do Zen is because when you are doing your computer stuff, you completely forget

about Zen and get totally infatuated with computers.  If you think computers are enough, it is a
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big mistake.  But I think that even people who use computers don’t really believe that they can

solve all of the problems of their lives through computers.  

I know that I am getting off of the track a bit here, but the standpoint of Zen is to firmly

resolve in your heart that there simply is no activity that is not the dharma activity.  

As I have told you, when plus and minus meet they break through that meeting and then

they arrive at each other’s sources.  The teaching of Tathagata Zen, when it comes to teaching

about the dharma activity itself, says that, as I just told you, when plus and minus arrive at each

other’s origins they turn around, and then undoubtedly they will continue to act, and plus will act

to return to his own source, and minus will act to return to her own source.  Why?  Sit in front of

your computer and try to figure it out!  I am sure the computer will spit back, “I don’t know

why.”  

When plus and minus both return to their own sources, it is here that, as I’ve told you

before, the wisdom is manifest  that knows that they are both holding their one shared home

together.  They both have the same exact home to act in.  

One way to look at what we’re doing in Tathagata Zen practice is that we’re investigating

these two activities of plus and minus and from the old days, when we investigated these, we

called the plus, tatha-gata, going activity the object.  And the minus, tatha-agata, thus-coming

activity we called the subject.  

I have also told you that concerning this you can see clearly the differences between the

kind of philosophy born in Greece and the kind of philosophy born in India.  What is different

about them?  This is what you should investigate yourself in zazen.  As you continue delving into

the koan of one is three, and three is one, the difference between Indian and Greek thinking will

become clear to you.   

This is what is being talked about in the first statement, when he talks about the seal of the

three essentials, this seal is like a stamp, a hanko in Japanese.  You put this stamp down on the

paper, this seal, and then you lift it up.  And when the seal is lifted, then the world of subject and

object clearly manifests.  

Tathagata Zen takes this situation of subject and object separate from each other and asks a
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question to practitioners, and demands that practitioners be able to answer clearly the question of

why is it that subject and object separate from each other?  What is it that makes subject and

object separate from each other?  When the seal, the stamp is firmly pressed down on the paper,

then there is no separation, there is no world of subject and object, that means that subject and

object are totally unified with each other.  

Some people might have some kind of quibbling argument, ‘fart-logic’ argument we call it;

isn’t there still an “I am” self there, what is going on with the “I am” self at that point?  People

who aren’t Zen students often come up with these quibbling arguments.  

The  teaching  of  Buddhism  says  that  when  subject  and  object  are  one,  the  “I  am”

proclaiming self has not yet been manifest.  It is only when subject and object clearly separate

from each other that in between them the “I am” manifests.  

People who are studying this and that these days, and I think it is fair to say that this is true

in the world of computers, definitely, have no idea how the “I am” is born in the first place.

They unquestioningly accept the existence of the “I am” and then that unquestioningly accepted

“I am” studies this and that.  

On the other hand, if you don’t study computers a little bit, you will be left behind by the

modern world, so I guess you have to get into computers some.  

In any case, subject and object do clearly separate from each other and it is only then that

for  the  first  time  between  subject  and  object  kukan,  imperfect  space,  an  interval  of  space,

manifests.   The way Tathagata  Zen teaches  about  space is  very important.   We teach about

imperfect space, called kukan, in contrast to absolute space, called koku.  Koku, absolute space,

is something that no-one can see, and no-one can reject.  Absolute space itself has no need to see

anything or reject anything.  There simply is no self in the manifestation of absolute space.  The

manifestation of koku manifests when plus and minus totally unify, tatha-gata and tatha-agata

become completely one and zero manifests.  

Then plus and minus, tatha-gata and tatha-agata, separate from each other and in between

them kukan, an interval, an imperfect interval of space manifests.  In Tathagata Zen we describe

how that imperfect interval of space manifests by saying that absolute space itself limits itself,
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and gives one hundred-millionth of the plus activity and one hundred-millionth of the minus

activity.  Those two small parts of plus and minus unify as imperfect zero, as imperfect space.  

These days,  in Japan, it  seems as if  Japanese Zen practitioners  do not even know this

essential tenant: that imperfect space is a manifestation of absolute space having limited itself,

that the imperfect space that we can see is limited absolute space.  Because kukan, this interval

of space, is an imperfect version of absolute space, it is when imperfect space manifests that

absolute space can be seen, or you can be seen by absolute space.  

If it is in the middle of the night and you get left behind in some wilderness, everybody

will think that absolute space is an evil demon that is going to attack them.  

In any case, what Tathagata Zen emphasizes in practice is the realization that this interval

of space is the very foundation of every existent being.  

This is when we can first  begin to speak about the imperfect  self.   The imperfect  self

manifests with the imperfect interval of space as its content, as its foundation.  The imperfect

interval of space, kukan, is the body of the imperfect self.  But then we have to practice, and

investigate, why that imperfect interval of space develops into having consciousness.  

When an imperfect existence first manifests, it has imperfect space as its content, and we

can say that the first thing that imperfect space does is the function of sensation or feeling.  But

at the beginning that feeling or sensation is very minuscule, it is only an activity that has one tiny

fraction of both plus and minus as its content, so it is almost the kind of sensation that doesn’t

need to be done.  

That  function  of  sensation  develops,  and  develops  further,  until  finally  the  sort  of

consciousness manifests that knows that sensation is happening.  In other words, a self manifests

that knows it is having sensations.  

In Tathagata Zen we say that you have to do this practice yourself, you have to do the

practice of manifesting a self that has only sensation, and then the practice of how that sensation

develops into consciousness.  If you haven’t done that practice, you cannot know the nature of

yourself.  

Because you haven’t done that practice, because you start with a self that already does
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consciousness,  that  already  has  grown  to  the  degree  that  it  is  a  conscious  self,  and  then

unquestioningly accepting the existence of that self you study this and that, because you do that,

you become dependent upon computers.            

The computer world is a world that has lost its humanity, its human life.  But human beings

ourselves  have  brought  this  upon  ourselves.   We,  through  our  own  way  of  advancing  and

developing have made this computer world.  So I think certainly there will come a time when the

computer  world  will  crumble.   In  a  world  where  people  have  lost  their  humanness,  their

humanity, and are obsessed with making money, only making more and more money, that it the

computer world.  I don’t really know about the computer world, but I feel that we are right now

in the midst of having encountered an incredibly frightening situation.  No matter what you say

about it, this is the civilization we live in now, this is the kind of culture we live in now, and it

certainly is not an easy thing to change culture.  That is why it is so frightening.  

The reason why I am going into this is because we, as practitioners of shukyo, as religious

practitioners perhaps, we who are studying the foundation of the way things are must always

stand  up  from  the  point  of  view  of  the  dharma  activity,  we  must  always  emphasize  this

philosophy or way of thinking.  What is called shukyo and often mistakenly translated as religion

is the study that strives to manifest the wisdom that knows the very nature of the self and the

nature of our world.  Buddhism is synonymous with shukyo, and it is not a religion.  

These days even scholars confuse Buddhism and religion, and use the words shukyo and

religion interchangeably,  and this causes many problems for all  of us.  If only people could

understand that there is a difference between shukyo, the study of the fundamental nature of

things, and religion, then maybe this worldly world of ours would change some.  

Recently some scholars have said that Buddhism or some teaching like Buddhism has to

become shukyo, has to become real religious thought.  It is a good thing that people are finally

noticing that.  You folks who have taken all of the trouble to study Zen should really get serious

about it.  Please give me your strong will to investigate the dharma activity.  

When absolute space divides itself in two and plus and minus separate from each other,

then an existent being manifests.  Any existent being like you, any “I am” self has a limited
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version of absolute space, has limited space as the content of its body.  

Everybody knows that when you look at a flower, there is a distance between you and the

flower,  there  is  an interval  of  space  between you and the flower.   Why is  there  that  space

between you and the flower?  According to shukyo, according to the teachings of Tathagata Zen,

the mistake that everybody makes in this situation is to take the self that is facing the flower, that

is separated by space from the flower, as the subject, and to take the flower as the object.  That is

a mistake.  Tathagata Zen says that the plus activity is the object, and the minus activity is the

subject, and the “I am” is different than both of those.  Where is that “I am”, where is it standing

up?  

I have told you this  answer countless times before,  but it  is difficult.   The teaching of

Buddhism is difficult because it says that the self has the imperfect interval of space that is in-

between plus and minus as its content.  

The same thing happened at this last sesshin.  A lot of people just couldn’t understand that

the self is the imperfect interval of space that manifests between plus and minus, and so they

couldn’t pass their koans.  Because you have been educated to unquestioningly accept yourself,

because you have been studying from the point of view of having unquestioningly accepted

yourself, the way of wisdom that knows that you are imperfect absolute space, that you are the

distance, the interval of space that appears between plus and minus, that way of knowing just

doesn’t seem to arise.  

Therefore, please see that according to the teaching of Tathagata Zen the true subject is the

imperfect interval of space that is the imperfect self, and, in this case, both the plus activity and

the minus activity, both the human world and the world of the flower are objects to that true

subject.  

I’ve met two or three people recently who went to Japan and studied Zen there for a while

and came back and told me that the Zen they are teaching in Japan and Mt. Baldy Zen are

completely different from each other.  That is because there is no Japanese Zen anymore.  The

Zen that you find in Japan these days is American Zen.  It seems like a lot of people read the

books about Zen written by Americans and think that is Zen, so it is kind of topsy-turvy.  If you
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end up in a place like that in Japan and your purpose is to study Zen, you’ve gone to the wrong

place.  

If true Zen could be born in America, then the Zen that is happening now in Japan would

be a hundred years behind the true Zen born in America.  That is why I need all of you to

carefully investigate these three statements that Rinzai gave us.  

We who are studying Zen here have as a foundation for our study the realization that it is

the imperfect interval of space that appears between plus and minus that is the foundation, the

very beginning of a self.  If you have caught the wisdom for yourself that knows that you are

born in-between plus and minus, having both plus and minus as your content, then I ask you how

does that self now grow?  The imperfect self is born, and that imperfect self will grow to make

all of plus and minus its content.  You can say that it takes hundreds of millions of years for that

process to take place, or you can say that it takes place right now.  But manifesting that yourself

is Tathagata Zen practice.  

This is very difficult.  Although I have told you about this many times before, it doesn’t get

any easier to understand.  According to Tathagata Zen, the activity of the Tathagata, the dharma

activity manifests both of these things.  It manifests making plus and minus totally your content

at once, right now, and it also manifests making plus and minus content over billions of years.  

Human beings are different from caterpillars.  Human beings have gone through millions

and millions of years and grown through those years to come to manifest the complete self.  On

the other hand, the caterpillar might have only gone through this process for five or ten thousand

years before manifesting the complete self.  

This is a very difficult principle and not something that can be understood right away.  But

what I do want you to have clearly in your way of knowing is to know that when the imperfect

self manifests it has as its body imperfect space.  

I have to be careful about what I say, though.  If I start talking this weird stuff, or if you

start talking this weird stuff, and you’re in a computer company, and people hear you, you might

get fired!  I don’t really care, as for myself I am ninety-three years old and who cares if I get

fired from this or that, but what I want is for you to open your eyes and to wake up a little bit!  
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The reason why I spoke a little bit more about the first statement today is because I feel

like if you could only get clear about the first statement, then the second statement would be easy

for you to understand.  

The self is imperfect space.  There is plus and minus that isn’t the self, there is left over

plus and minus.  And the self is always being influenced by those not-the-self parts of plus and

minus.  The self is always receiving influence from plus and minus.  

Buddhism teaches that we have to find peace within this situation of being influenced by

plus and minus.  When you find true peace of mind, then all of plus and minus are your content.

This is where the ideal of Tathagata Zen practice is born.  I wonder what the ideal of computer

study is?

I know that I have gone way over time, and today especially, probably because of my age, I

have lost my voice I feel, and I feel it so strongly that I wonder when I am going to leave this

world, this year or the next?  But in any case, as long as I am still here, even though my voice is

hard to listen to, I will keep on giving teisho.                       

終

The End
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