
Teisho By Denkyo Kyozan Joshu Roshi
Rinzai Ji Zen Center

Day 5 Dai Sesshin , March 29,  2000
Translator: Giko Rubin

Mumonkan Case 2

Who is it standing up in front of Hyakujo’s eyes?!  If there were no one appearing in

front  there  wouldn’t  be  any  problem.   Who could  it  be  standing  in  front?   What  a  stupid

question!  Think about it!   Master Hyakujo asks, “Who is it standing before me?” but even

though I’m old and tottering I won’t let him get away with it!  Who could it be standing up in

front of him?!  Master Hyakujo is respected and called osho, and called master, but I want to say

to him, “You aren’t someone who should be given such respect!  You are just someone who sees

people appearing in front of his eyes!  That kind of person, who sees others in front of him, is not

one to be respected!”  

However, I suppose when we open our eyes our eyeballs have to see something.    So

who is it who is standing before your eyes?  Because the "I am" self named Master Hyakujo is

born the world in front of his eyes also, simultaneously, is born.  

If you are going to really listen to this teisho you have to clearly see that Master Hyakujo,

when he asks the question, “Who are you?” he already knows about the one standing in front of

him.  He knows whether it is himself or not himself.

This Pope we have now is really a great pope.  He is great because he said straight out

that All of the persecution that Christians have done to Jewish people over two thousand years,

was all his sin.  He took all of those sins upon himself.  What kind of persecutions were those?

You cannot get by just by saying, “We made some mistakes.”  That sort of apology will not be

forgiven!  

If you truly understand the principle that originally there is neither the sinner nor the

person who is the victim of the sin.  Originally there is neither the persecutor nor the persecuted.

Originally there is neither the subject, committing the sin, nor the object of the sin.  If you really

understand this principle, then you can approach the practice of sange truly.

As I said before, after recognizing the necessity to do sange, to do repentance, now we
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need the  Pope to  live  a  life  of  repentance  for  two thousand years,  to  make up for  the  two

thousand years of sinning.  What should be the criteria by which we judge whether the Pope’s

apology should be accepted or not?  You have to really understand the nature of sange to be able

to make this judgment.   We must be able to see that the Pope’s repentance has to be the sort of

repentance that gathers all of those two thousand years into one point, into one instant. 

As for the Old Man standing in front of Master Hyakujo, he says, “I am a non-person.”

This means, “I am not a complete human being.”  The Old Man volunteers this confession.  He

willingly steps forward and announces that he is not a complete human being.  Someone like this

really cannot fall into sin.  A small child who does not yet know that difference between good

and evil cannot commit a sin.  The Old Man who appears in front of Master Hyakujo really

knows what it means when he tells Master Hyakujo that he is an imperfect person.   He really

understands thoroughly the meaning of being incomplete. 

You  must  clearly  see  that  everything  that  appears,  everything  that  is  manifest  is

imperfect.  Master Hyakujo knows very clearly that the moment he appears the objective world

and the subjective world both, simultaneously appear.   Knowing this he asks, “Who are you

standing before me,” but he knows full well that he is asking himself.  

There is no greater activity of love than the self seeing itself.  

The very foundation of Buddhist thinking is different from religious thinking.  You can

see this from the fact that Buddhism says that there is no greater activity of love than the self

seeing the self.  For example, there is the thought that God resides in heaven.  Although on the

one hand you might think that there are not so many people these days, in modern times, who

still believe this, on the other hand there actually  seems to be an awfully lot of people who

actually do still believe that God is in heaven.  If you do believe that God is in heaven then you

make it impossible for yourself to become God.  

Buddhism, when it defines itself, it does not define itself as a religion.  Instead Buddhism

calls itself siddanta in Sanskrit, or shukyo è@ã≥.  Siddanta means the teaching that teaches about

the foundation of everything.  Therefore it should be clear that shukyo does not teach about a

perfect, personified being who will save us human beings.  Buddhism does not teach about a
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personified perfect being that can be taken as an object.  Rather, Buddhism says that the true

perfect being can never be made an object of.  

If you do see God as an object you will be punished!  If you say that you have seen God

then your eyeballs will rot!  They will rot right away!  When your eyeballs totally rot out, and

fall to the ground, finally you will realize that you are God.     

However, most people, including most Buddhists, insist on always holding on to their "I

am" selves.  And in this state of unquestioningly accepting the existence of, and holding on to,

and attaching to that "I am" self they say, “Please save me,”  they say, “I don’t understand!” they

say, “Please teach me!”  People are always whining and crying in this way!  I do not have any

teaching to teach those kind of people!  

Think about when you were a child.  Think about when your mother embraced you, and

the times when your mother pushed you away.  When were you in a state of salvation?  You

have already experienced being completely saved when you were a tiny baby.  However, as the

function of consciousness develops further and further you forget about those experiences, and

instead come to think that the "I am" self exists unconditionally, and come to assert the "I am"

self.  

Think about your own childhood.  Think about when you were an infant.  Do the practice

of returning to childhood.  Then you will know about attaining complete salvation through being

embraced by your mother.  

 Getting back to the story, the Old Man faces Master Hyakujo and says, “I am not a

human being.”  This means I am not a perfect  existent being.  I am an imperfect self.  

In Tathagata Zen we practice the Dharma activity, and one way that we use to practice

the Dharma activity is to name the subject the host, and the object the guest.  In other words the

expanding activity is the object and the contracting activity is the subject.  This is one temporary

way we name the two activities of plus and minus in order to do the practice of manifesting the

wisdom that knows these two activities thoroughly.  

I am pretty sure that I have told over and over again that it is inevitable that plus and

minus meet each other.   And I have also, over and over again, told you that when plus and

3



minus meet each other inevitably they break through that meeting, and experience each other.  

When they experience each other inevitably they will then arrive at the origin of the

other, and this experience, as I have told over and over again, is the complete experience of half

of the whole.  It is not the complete experience of the whole itself.  Even though I have told you

this same story so may times, if you do not actually clearly contemplate it when you are sitting

zazen you cannot be said to be doing Zen practice.  

Plus has arrived at the origin of minus, and minus has arrived at the origin of plus.  That

experience is the zero experience.  Both plus and minus have experienced zero.  However it is

not the complete experience of zero.  This is only half of zero.  They have experienced only half

of zero.  

It is only when they turn around, and then return back to their own origins that they have

the complete experience of zero.  That is when they have the experience of complete salvation.  I

know I have told you this part of the story also countless times.  

In the example of making a million dollars, there is the experience of experiencing half

of the world of one million dollars, when plus and minus have arrived at each other's sources.

But it  is  only when plus and minus turn around and go back to their  own origins that  they

completely have experienced getting a million dollars.  The state of completely having a million

dollars is the state where both plus and minus are holding the million dollars together.  That is

when the perfect self is manifest.  That is the perfect manifestation of zero.  That is when it is not

necessary at all anymore to assert your "I am" self.  That is when there is neither the thought of

having gained money or having lost money.  

The Old Man who appears here is someone who appears knowing that he must manifest

the wisdom that understands this principle.  He is trying his very best, striving to manifest the

wisdom that knows this principle. 

When plus and minus completely have become one with each other that is the perfect

zero, and that is also, as I have told you so many times before, the complete person.  

In Buddhism this is also called the activity of emptiness.  Emptiness is an activity, and in

that activity of emptiness there is no "I am" self.  That is the complete self.  
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Therefore Buddhism says that if you do recognize the existence of a personified God that

God must be doing the zero, emptiness activity. 

Everyone is having that zero experience.  But nobody is aware of the fact that they are

doing the zero activity.  Nobody is manifesting the wisdom that knows that they are truly already

doing the zero activity.  That is why you  end up suffering and crying in our lives.  

 The teaching of Buddhism says that in the process of the imperfect self becoming the

perfect self that imperfect self will go through all sorts of states.  The imperfect self will go

through states of sadness, of feeling hatred, of crying, of all sorts of suffering, and also of joy.

So what about that imperfect self who goes through all of these states?  How does it arise

in the first place?  Under what conditions does it appear from the activity of zero?  The practice

of Tathagata Zen is a practice that demands that you manifest the wisdom that knows how that "I

am" self comes into being.  If you do not manifest that wisdom then you will suffer forever!  

There may be some of you who will not be able to meet me again and hear this kind of

talk again.  This might be the last time for some of you.  If I die then of course you will not be

able to hear my talks anymore.  So today again I am going to go back and talk about this same

principle, because this is what I really want from all of you.  I really want you to somehow or

another manifest the wisdom that knows this principle. 

When plus and minus become  totally one that is zero.  That is the activity of emptiness.

But the Dharma activity does not fixate that state of zero.  Without fail that zero condition will

burst apart,  and plus and minus will separate from each other.  This is the teaching that the

godfather of Buddhism, Siddhartha, taught.  He was the one who later was called The Buddha.  

When the Buddha taught his students he called the plus activity the tatha-gata activity,

and the minus activity the tatha-agata activity.  

Tatha-gata  and tatha-agata  manifest  zero,  but then they break through their  complete

meeting,  and  separate  from  each  other.   That  separation,  however,  does  not  happen

unconditionally.   Whenever  plus  and  minus  separate  from each  other  a  distance  appears  in

between them.  In fact it is the appearance of that distance in between them that causes them to

separate. 
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Everybody has experienced separation.   Haven't you!  Everyone has also experienced

meeting.   You  meet  your  friend,  your  lover,  your  mother,  and  your  father.   We  have  all

experienced these meetings.  From those experiences you should know the principle behind the

appearance  of  an  interval  of  space,  the  appearance  of  a  distance  between,  and  also  the

disappearance of that distance.  

I have been in America nearly thirty eight years, and when I look back on all of those

years, and think about it carefully, it seems clear that Americans and Europeans just do not take

the appearance and disappearance of distance as a problem.  You may think about distances, but

you  think  about  them  from  the  view  point  of  unconditionally  accepting  them,  without

questioning  the  nature  of  distance.   You do not  investigate   just  how distance  appears  and

disappears, as your own personal problem, and instead you just unquestioningly acknowledge

distances.  

In the same way Americans and Europeans seem to have the same basic attitude about

time.  You do not dedicate any energy at all into investigating how time appears and disappears,

but instead simply uncritically accept time’s existence.  

Maybe you do take these questions of time and distance as serious  questions, but you

seem to always take them as questions that the "I am" self is taking as an object.  You strive to

solve them staying stuck in your "I am" perspective.  You never seem to investigate time and

distance from the fundamental point of view that knows that when the problems of time and

distance disappear the self has also completely disappeared.  

However, in Tathagata Zen from the very start we give the conclusion, that is that when

the "I am" self disappears together with time and space that is when the perfect self is manifest.

This is the foundation for our investigation of distance and time.  So you can see how different

this way of investigating is!  The basic way of thinking Buddhism is founded on is different from

other ways of thinking.  

It is the Occident where so called scientific study was born and advanced.  It is because

of investigating things from the perspective of the fixated "I am" self that science has developed

so much in the west.  I really understand why the way of scholarship in the west, that is based on
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looking at things from the "I am" point of view, has advanced so quickly.   

On the other hand, according to Buddhism, it is when the "I am" disappears that the

perfect self appears, and then there is no need to investigate anything anymore!  It is perfectly

fair to say that Buddhism has fallen behind in scientific sort of investigating.  In fact Buddhism

doesn’t do scientific investigation in the way it is done in the west at all.  We Buddhists must

admit  that  we  have  fallen  behind  scientifically.   Our  science  has  disappeared.   We  have

committed the sin of being idle in our scientific research!  

But what about the principle of the appearance and disappearance of the self?  Isn’t that

what science should really be investigating?  I suppose if you debate about this it would become

a very long and difficult argument, but I would like to just abbreviate this discussion completely,

and  say  that,  in  conclusion,  Buddhism  says  that  peace  of  mind  can  only  come  with  the

manifestation of the  complete self.  To make a lot of money, to build a big house and live in it,

well, I guess people have to have goals like that, but Buddhism says that those are not the true

purposes of our lives.  The complete goal is to manifest zero.  This is the state of true salvation,

and this state of true salvation is what Buddhism addresses from the very start.  

But  what  about  the  self  who  needs  salvation?   What  about  the  self  who  must  find

salvation?  Where does that self come from?  Did it fall down from heaven?  Where did it come

from?  

We can personify this state of zero and call it the perfect self, or true God, but if you get

tied up by true God, if you get tied up by the activity of emptiness then it also is no longer

Buddhism.  Buddhism warns you about this.  If that happens true Buddhism is lost.   It is not

really Buddhism anymore.  

Plus and minus will inevitably unify, but just as inevitably they will then separate and be

in opposition to each other.  

In Tathagata Zen, as at least one temporary way of explaining this activity of separation

it is said that in separation plus and minus give one hundred millionth of themselves.  And when

they separate, as I always tell you, that is when distance is manifest.  

That  distance  is  the  one  hundred  millionth  of  plus  and  minus  coming  together,  and
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becoming one, therefore it  is zero.  We warn you, however,  that you need to very carefully

contemplate  this  until  you really  know it!   You  have  to  contemplate  the  principle  that  the

distance that is manifest is a distance.  That means it is only one hundred millionth of plus and

minus coming together and unifying.  It is not the total one hundred million of both plus and

minus unifying .  When all one hundred million of plus and minus unify that is no longer a

distance.  That is the perfect zero.  

When distance is manifest then, already, plus is no longer the perfect plus, and minus is

also no longer the complete minus.

In Tathagata Zen we call this the manifestation of past, present and future.

This is where the koan is born from, “What activity does the condition of the origin do

when it gives birth to past, present and future?  What activity does the condition of the origin  do

when it births the human world?”  

Animals are pretty close to being human beings, but no matter how smart an animal is, or

how much an animal advances, no animal will ever come to think clearly, the way we humans

can, “Our world is the world of past, present and future.”  Human beings are different from other

animals.  We human beings must clearly think that our human world is the world of past, present

and future.  That is the teaching of Buddhism.  

We have to think that our world is the world of past, present and future, but the problem,

according to  Buddhism, is  that  most  people  uncritically,  unconditionally  accept  their  "I  am"

selves, and therefore also uncritically acknowledge past, present and future, and that is why no

matter how much time passes they cannot escape suffering.

Now you have to contemplate the process the "I am" self who is born goes through.  One

hundred million times that self appears and then disappears, appears and then disappears.  Only

after one hundred million repetitions does the self make all of plus and minus its content.  That is

when the perfect self is manifest. 

Tathagata Zen says that is when the ultimately large is manifest.  That ultimately large

universe that is manifest is something that nobody can see.  

When you manifest yourself as the ultimately large then you have all of plus and minus
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as your content.  Then you have manifest the complete zero.  Then you are free from all sins.

You are also free from all goodness.  

This  Pope  who  repented,  and  apologized,  by  saying,  “It  was  wrong  for  us  to  have

tortured and persecuted the Jewish people for these two thousand years.  The Christian way of

thinking was mistaken!” is really a modern person.  However, this is the problem, although it

was definitely a good thing that he did, it is not so easy!  It really is an awesome, difficult thing.

Without doing sange, repentance for two thousand years, that is to say for one hundred million

times, the Christians will not be able to find salvation.  I’m not saying this because I am any kind

of particular friend to Jewish people, I want to tell the Christians clearly that if you do not live

the life of sange for two thousand years you won’t find salvation!  Therefore, although the Pope

is really a great pope he must also be able to see clearly, and teach clearly the principle that you

must  include  two thousand years,  you must  know the  ultimately  large  manifestation  in  one

instant of repentance.  

In Buddhism we say that  you must manifest  the wisdom that  knows that in this  one

instant we are standing up embracing both plus and minus.  Those kind of moments, in which

you  stand  up  having  both  plus  and  minus  completely  as  your  content  are  the  moments  of

manifesting perfect love.  

In English you have the word love, but in Chinese Buddhism a very clear distinction was

made between true love and lust or greedy love.  So we must face this problem and understand

what true love is.  

The time came to stop.  The bell went “ching!”  So I can escape!  That is true love.  I

cannot really escape, but I will just quit giving teisho. 

èI

The End
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