
 

 









COPYRIGHT 
Copyright © 2018 Become A Living God 

All rights reserved. No part of this publication may be reproduced, distrib-
uted, or transmitted in any form or by any means, without the prior written 
permission of the publisher, except for brief quotations in critical reviews 
and other noncommercial use. 

Sample: Rituals of Pleasure: Sex, Astral Magic & Demonic Possession 
Page numbers in table of contents reflect the complete version. 
 
ORDERS 
Special discounts are available for certain orders. View a complete catalog 
of courses, grimoires, talismans, rituals for hire, personal consultations, 
and a complete version of this book at: BecomeALivingGod.com.  

DISCLAIMER 
Consider this adult knowledge, and not legal or medical advice. Use this 
book at your own risk. If any emergency occurs, contact a doctor immedi-
ately. Become A Living God is not responsible for consequences of actions. 
This book is for readers of age 18 or older. 

CREDITS 
Author: Asenath Mason 
Editor: Timothy Donaghue 
Publisher: Become A Living God • 

 





 

 





	

ADVANCE REVIEWS 

Bill Duvendack 
In occultism, there is power and there is POWER. There is the 
power that comes from developing the self that is the most com-
mon practice, and there is the power that comes from working 
with beings of such an immense nature that they are restricted to 
the land of spirit. In this book, Asenath Mason gives us the tools 
to access a level of power that is often times hard to achieve. 
What sets this book apart from others is that this doesn't only ad-
dress real power, it also lays bare sex magic techniques that have 
been time-tested and proven, techniques that can achieve the 
highest levels of success and manifestation. "Rituals of Pleasure" 
will throw you out of your comfort zone and into a land of per-
version, heresy, and ecstasy.  

—BILL DUVENDACK, author of Awakening Lucifer 

Edgar Kerval 
This book is an exploration of the obscure portals of sexual mag-
ick, focusing on the forbidden and sacred sexuality of succubi and 
incubi and their interactions with human energy. You will find 
here effective techniques of astral sexual workings, lucid dream-
ing, and the use of orgasm as a focal point for diverse entities and 
spirits to work with. This is a potent path of self-initiation into 
mysteries of sacred sexuality and its respective rituals of blood, 
lunar magick and oneiric transmissions. 

Through this grimoire the adept will reach an understanding of 
the structures of instincts and pleasure and experience the use of 
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sexual energy to explore diverse portals of ingress for spirits and 
deities as well as a gateway to self-transformation. 

—EDGAR KERVAL, author of Chants of Belial 

E.A. Koetting 
I just finished reading Rituals of Pleasure and I'm stunned! 

As a magickal manual, this work lays out in clear detail methods 
and mechanics to conduct nearly every Operation of Dark Sex 
Magick. Attracting demon lovers, masturbatory blood rites, and 
real tangible sexual intercourse with demons is just the beginning. 
Channeled through the dark tunnels of the Garden of Lilith, Rit-
uals of Pleasure pushes sex magick further, deeper, and darker 
than ever before. Demonic orgies, Black Magick BDSM, sex rit-
uals to invite demon possession, and the ceremonial impregna-
tion of Demonic Nephilim are just a few rungs on the descent into 
the primal self. 

The sexual titillation of the decadent rites and the intimate in-
structions in this text are in actuality only baiting the magician 
into a much greater alchemical ignition that is bound to begin a 
self-transmutative process before the reader is even halfway 
through the first rite.  

The author pairs her own ritual experiences and proven magickal 
approach with a wealth of research. Asenath pries into religions 
and superstitions from every part of the world and every era, 
piecing together an impressive overview of the historically and 
culturally universal practices of taboo sex magick and sexual un-
ion with often nefarious and mysterious entities. 

Rituals of Pleasure is far from a dry grimoire of ceremonial sex 
magick, though. Asenath addresses all of the details of the most 
taboo sexual acts with perfect clarity and literary illustra-
tion...  without compromising the classiness of her authorial skill, 
telling you the secrets about sex magick that everyone else tries 
to ignore and repress, without once falling into vulgarity. 



 

Asenath's awe and respect for the roaring dynamo of human sex-
uality is unquestionable, and is tempered with wisdom and expe-
rienced advice, funneled by Sorcery into unholy demonic inter-
course and the most forbidden path to Ascent. 

Rituals of Pleasure is the definitive work on Left Hand Path Sex 
Magick! 

—E.A. KOETTING, author of The Book of Azazel 
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CHAPTER FIVE 

The Feast of Flesh 
N this chapter, we will discuss the physical aspects of sex with spirits 
and deities, working with the body as a temple for rites of communion. 

Rituals provided here are meant for couples, but they can be adjusted and 
used by solitary practitioners as well. They involve practices of invoking 
rather than evoking spirit lovers, with one or both partners acting as a ves-
sel for the invoked consciousness. This is a form of possession, and here 
we will take a look at methods of work and advantages of using such forms 
of sex magic. 

Sexual Alchemy 
The term “alchemy” can be understood in several ways. The common 
meaning refers to the medieval science and philosophy aiming to achieve 
the transmutation of the base metals into gold. The mystical “philoso-
pher’s stone” was believed to do much more, though. It was a universal 
cure for all diseases and could prolong a person’s life or even endow the 
owner with immortality. In general sense, the meaning of alchemy was to 
take one substance, be it an element, the body, or the spirit and transform 
it into something better. Today the word “alchemy” is also used in refer-
ence to a process involving some kind of transmutation. We often speak of 
“spiritual alchemy,” meaning the development and progress of our spir-
itual life or psychic skills. In a similar way we can define sexual alchemy, 
and the reference to sexuality usually means that the transmutation is ei-
ther achieved through practices involving sex or the change occurs within 

I 
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our sexual life. In this case, both explanations are true and both are con-
nected with each other.   

As an example of what it means in practice, we will discuss here the 
gnosis of Lilith and Samael. We have already explained Lilith’s origins and 
the role of sexuality in her mythology. In this gnosis, the term “alchemy” 
refers to physical sex as a means of transgression and transcendence as well 
as to the mystical connection between sexuality and spirituality. Like the 
Kundalini force that awakens consciousness from the slumber of igno-
rance, Lilith awakens the soul from illusions of the flesh. She transforms 
the spiritual body of the initiate into a god-like form that can ascend 
through worlds and dimensions in ecstasy of spiritual freedom. She and 
Samael can be compared to two snakes that constitute the Kundalini con-
cept in the Tantric lore: Ida and Pingala, the lunar and the solar forces 
which flow through the left and the right side of the body, uniting in the 
third eye, the spiritual center of man, where the Kundalini serpent spreads 
the wings and becomes a dragon—the emblem of the force containing all 
elements and all principles within. In a similar way, Lilith and Samael are 
thought to be two parts of the same cosmic force, the female and the male 
aspect of the same primordial current, the lunar and the solar principle ex-
isting in the universe. They are the fire that ascends through the spinal 
column, rising from the sexual center at the base of the spine, awakened by 
rites of ecstasy.  

Their sexual gnosis is the ecstasy of dissolution, liquid pleasure in 
which the spirit rises above the physical body and is dissolved in the Void, 
transformed into a higher form through works of erotic alchemy. They ab-
sorb and consume the initiate in the rapture of cruelty and desire, on the 
borderline of pain and delight. Pleasure is detached from bodily zones and 
transformed into spiritual experience. Normal patterns of thinking are sus-
pended and mundane perception is dissolved, left behind by the spirit as-
cending to divinity. The ego is crushed and the practitioner ceases to be a 
separate being when one’s consciousness merges with their immortal es-
sence. They rise from within as the inner fire which consumes the flesh 
and awakens the spirit. This is a rewarding, but also an extremely demand-
ing process. The mystery of the Kundalini awakening is that the transmu-
tation brings freedom to the initiate and slavery to the ignorant. The ascent 
of the force dissolves consciousness in initiatory “death,” which may lead 
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to madness and death in a literal sense if the practitioner lacks the disci-
pline of concentration and persistence in the work.  

This is also how possession works, but here we have to explain what is 
meant by the “death” of the ego to avoid the common misunderstanding 
regarding this issue. When we speak about dissolution of the ego, we do 
not mean its total annihilation and giving up our individuality. Instead, we 
are referring to the ability to deconstruct the ego at a particular moment of 
the ritual so that in the next part of the operation it can be reshaped, em-
powered, and recreated in a stronger and better form under the influence 
of the invoked force. This is the way of the Left Hand Path and this is how 
Draconian magic works in a practical way: we develop our god-like con-
sciousness either by absorbing the consciousness of other god-forms or by 
awakening these forms of consciousness within ourselves. This, however, 
is not possible without being able to let go of the ego at a particular mo-
ment. Therefore, in rites of invocation we deliberately allow for dissolution 
of the ego, our conscious identity, mundane personality, etc., by opening 
ourselves to “possession” in which our consciousness is overridden by the 
consciousness of the invoked god-form. This state of ego-suspension or 
dissolution can be achieved through methods that produce the sensation 
of exhaustion and crisis, putting the body to sleep and keeping the mind 
awake and alert, as well as techniques aiming at arousal, intense pleasure, 
and increased body awareness—like the gnosis of Lilith and Samael. 

In rites of Lilith and Samael, sexual alchemy rests on transmutation of 
the physical into spiritual. It fails when the person cannot transcend be-
yond the experience of flesh, when erotic ecstasy remains focused in sexual 
organs instead of being sublimated into spiritual exaltation. In other words, 
when the main focus of the whole work remains in the three lower chakras 
and fails to be pushed into the higher power zones through the heart cen-
ter. It may also have a regressive character if the person gets stuck in carnal 
lust, seeking sensual pleasure for itself. Lilith and Samael will guide you 
through all possible tests and challenges to help you explore and unleash 
your sexual powers. They will arouse a consuming anguish for spiritual 
communion which cannot be satisfied by a carnal experience alone. It is a 
constant state of tension, everlasting hunger, that will keep you alert and 
awake, unable to sleep and rest, but at the same time your consciousness 
will be empowered by their timeless force which will keep flowing into your 
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life and your reality, transforming your perception of the world. It is easy 
to mistake this state for physical lust and concentrate the passion on your 
partner or another object of desire. In fact, however, it is a longing for a 
union with your higher consciousness, the anima or the animus, the desire 
of wholeness, the lust for divinity within. If you start searching for the 
“goddess” or “god” in human lovers, you will end up consuming them 
one after another in an everlasting disappointment as no individual person 
is able to provide the Absolute. The fleeting pleasure of seduction and tem-
porary satisfaction is a trap which will only make the hunger grow and 
eventually you will be consumed by a desire that can never be satisfied un-
less you realize the true purpose of sexual initiation.  

In rites of sexual alchemy there are many other traps in which we can 
lose ourselves if we lack the focus on our spiritual path. These are the tests 
of Lilith and Samael through which they challenge the practitioner to 
prove worthy of their guidance. In rites of invocation, when Lilith is invited 
into the living vessel of a priestess in order to guide the male initiate 
through sexual gnosis, it is natural to identify the desire for the goddess 
with the lust for the human lover. This is wrong because instead of seeking 
the spiritual communion, the practitioner may become focused on the 
priestess herself and treat her as a fetish. He may mistake the love for the 
goddess with the love for the human partner, which may cause tension and 
a sort of sexual vampirism that is exercised by one person or the other, 
often unconsciously. The same trap awaits a female practitioner who 
works in the same way with Samael. Misunderstanding of sexual gnosis 
and the intercourse that occurs within the ritual space often leads to obses-
sions and possessive attitudes focused on the human lover, which can de-
stroy relationships and may also result in the failure of Lilith and Samael’s 
ordeals.  

Their gnosis is the passion that rushes through the blood when they 
awaken the lust and desire, and they also welcome blood as an offering. 
Their mesmerizing gaze hypnotizes and weakens all resistance. They 
move in serpentine rhythm with shadows dancing around, candle flames 
flickering, and tongues of fire rising from within, intoxicating the practi-
tioner with a lucid trance. They are beautiful, bewitching, seductive, and 
it is not possible to resist their temptation. Once they hold the practitioner 
in their serpent coils, they rip the flesh and release the spirit through the 



   THE FEAST OF FLESH  • 23 

ecstasy of pain and pleasure so that it can rise above the physical body, 
liberating the mind from illusion that carnal experience is all that can be 
gained from the coitus. Their communion is the orgasm of the spirit, and 
this is what they can teach you through rites of sex magic and possession.  

Divine Sex 
The belief that it is possible to have sex with divine beings was widespread 
across the ancient world. In many mythologies, gods and goddesses occa-
sionally descended from their celestial abode to choose lovers among mor-
tals and often had children with their human partners or even married 
them. Such myths can be found especially in ancient Egyptian, Indian, 
Greek, Roman, and Middle Eastern traditions. There are many tales of 
goddesses having affairs with mortal men, like Aphrodite, for instance, and 
many gods having interest in mortal women, which is shown in stories of 
both seduction and rape. Zeus was especially famous for his fondness of 
women, and in myths we will find dozens of mortal lovers with whom he 
conceived semi-divine children. This belief was not just a myth, though. In 
many cultures, “marriages” with gods were a popular practice and young 
women were encouraged to offer their virginity to divine beings. For ex-
ample, in cults of the Greek god Priapus, statues of the god were endowed 
with an oversized phallus, and sometimes a girl who was to offer her vir-
ginity would actually sit on the statue and have sex with the god this way. 
Such accounts are found e.g. in the writings of St Augustine and other con-
temporary scholars. Other times the phallus would not be attached to the 
statue, but it would merely be a phallic object used to break the hymen by 
a priest or family member. The remnant of these practices in the European 
lore were legends of witches having sex with the Devil at the Sabbat, and 
it is sometimes believed that the cold and iron hard member of the demon 
lover was actually a metaphor for an artificial phallus used for sex in rites 
of witchcraft.  

In modern magic, sex with gods is possible as well. It can be experi-
enced in a similar way as an intercourse with a demon lover or it can be 
performed by a couple. If you work with a partner, one of you can assume 
the chosen god-form to have sex with the other or you can both invoke your 
chosen god-forms and have “divine” sex in a trance of possession. This is 
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an interesting and often an extremely powerful experience which I person-
ally recommend to all practitioners of sex magic. For this you have to know 
how to invoke divine beings and how to assume a chosen god-form. If you 
are not familiar with techniques of invocation, you will find detailed expla-
nations and sample practices in my Draconian Ritual Book. Here I will pro-
vide an example of a simple technique for assuming a god-form for the pur-
pose of the workings provided further in this chapter.  

Deities are invoked to awaken psychic powers and divine nature within 
the practitioner, reveal knowledge, or embody certain qualities. For in-
stance, if you are not very assertive and need to face a situation that re-
quires you to act with self-confidence, you can invoke a god-form repre-
senting power and authority. In a similar way, you can invoke a god-form 
representing the power of seduction to make yourself more sexually attrac-
tive, both in your own eyes and in the eyes of others. Since we are dealing 
here with sex magic, you can assume a god-form associated with sexual 
powers to either become a better lover or simply celebrate a connection 
with the deity by having amazing and powerful sex. In ancient times, such 
practices were known as hieros gamos (sacred marriage) and involved sex 
between two human partners impersonating the deities, like Dumuzid and 
Inanna, for instance. The act of “sacred marriage” was believed to cele-
brate sex and fertility and bless the crops and fruits of the earth. In its mys-
tical sense, however, it also helps to transcend the lower passions and use 
them for the sake of spiritual ascent. In other words, the gods can teach 
you how to use sex to sublimate your lower instincts into higher awareness 
and god-like consciousness. There are also other ways to take advantage of 
this kind of sexual connection in a practical way, and we will speak about 
them while presenting the rituals of Lilith and Samael.  

To assume a god-form, be it for the sake of sexual intercourse or any 
other magical practice, you have to fully identify yourself with a chosen 
god or goddess. This way you establish an astral connection with them, 
opening gateways of your inner mind for their influence. This practice is 
based on a conviction that we already are divine beings and the gods are 
archetypes that can be accessed and unlocked by working with our subcon-
scious mind. Some practitioners, however, see invocation as a form of pos-
session in which your consciousness is overridden by an external force but 
you retain control of the experience, or at least you should be able to do so. 
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If you are unsure about your abilities or afraid to experiment on your own, 
simply do such practices with a partner. In fact, regardless of how you ap-
proach the art of invocation, the only thing you need is an active imagina-
tion and decent visual skills.  

To perform such a practice, first you have to choose a god-form you 
want to invoke. In this chapter, we will work with Lilith and Samael, so I 
will explain this technique on their example. Before you begin the ritual, 
familiarize yourself with the characteristics of the deities. Lilith, for in-
stance, often comes as a beautiful woman with red hair, naked or wearing 
a silky red dress. However, she has a lot of masks, and she can as well be a 
terrifying wraith with bat’s wings, snakes writhing on her head, and hairy 
body. Choose a description of her appearance and qualities that suit the 
purpose of your ritual in the best way. Samael can be a handsome man, but 
he can also be envisioned as a classical devil or a lion-serpent. Whatever 
description you choose to use in your work, learn it well so that you are 
able to fully identify yourself with this appearance and qualities. When you 
are ready to invoke your chosen god-form, enter a magical trance and im-
agine yourself as the god or goddess as vividly as possible. Visualize the 
same outfit, appearance, and attributes. Feel like the chosen-god form, i.e. 
seductive, powerful, confident, passionate, and so on. See the world 
around you with the eyes of the deity, feel, touch, smell, and taste it as this 
deity would. Act like the god or goddess and make this visualization as 
powerful and convincing as possible. When you feel ready, proceed to 
whatever magic you choose to perform in this form. When you are finished 
with your ritual, imagine yourself back in your human form. You can also 
visualize that the deity separates from you and leaves your ritual space, and 
as you feel this presence leaving, thank the god or goddess for their assis-
tance and close the working with a few personal words.  

Lilith & Samael 
While Lilith is the legendary seductress who lures men and leads them 
astray, Samael performs a similar role in seduction of women and corrupts 
them with tainted lust and desire for the pleasures of the flesh. Because of 
this role, Lilith is called the Mother of Harlots and she presides over sen-
sual love and carnal desire. Sometimes identified with Ishtar, she is the 
goddess of prostitutes who served in the temples of ancient Babylonia. In 
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folk tales, however, she is called the Whore and the Queen of Harlots as 
she scorns the bonds of marriage and steals husbands from their wives by 
arousing their desire and seducing them only to prove that marital vows 
are false and meaningless. Once they succumb to her temptation, she aban-
dons them with even greater contempt. She also despises the denial of flesh 
through vows of chastity and she haunts ascetics and those who have 
sworn to live in celibacy. For this reason, she is feared and viewed as de-
monic, the Mother of Fornication and the Bride of the Devil. In a similar 
way, Samael leads young girls and married women astray, sneaking into 
their bed chambers when they sleep and carrying their spirits to a dreaming 
Sabbat, where he tempts them with all sorts of debauchery.  

However, Lilith exists in the realm of the sacred, the cosmic, and the 
spiritual, and such is also the nature of her sexual alchemy. Sex magic fails 
when this spiritual element is absent in the intercourse, when lovers seek 
pleasure for itself, when they are too focused on their own enjoyment, can-
not let go, and refuse to open up for each other and let their minds dissolve 
through the ecstasy of union. If you fail to reach contact with the intimate, 
spiritual substance of your sexual partner, you will not experience the un-
ion with divinity, either. Lilith’s sexual gnosis is the mystery of erotic in-
toxication which removes the boundary between the body and the spirit 
and expands consciousness beyond the threshold of carnal perception. 
This is the mysticism of the flesh, which empowers, purifies and enlight-
ens. This is the sacred merging of two bodies into one: one need, one spir-
itual quest, one life, and one soul within the other, endless and timeless, 
transgressing all boundaries and all limitations. 

The failure in Lilith and Samael’s ordeals may result in obsession, a 
desperate search for carnal pleasure, in which the person cannot satisfy 
one’s desire no matter how often they have sex or what means are in-
volved. What remains is an insatiable longing for something that has been 
irrevocably lost. Those who have experienced Lilith’s sacred ecstasy and 
turned back on her gift of gnosis are incapable of profane satisfaction. 
There is no turning back. Life becomes empty and loses every attraction. 
They are haunted by obsessions, possessiveness, jealously and desire that 
cannot be sated, which eventually drives them to madness, abuse, prosti-
tution, murder, sexual dysfunction or even suicide. I have seen this far too 
many times while working with other practitioners, and I always say that it 
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is never too often to stress the importance of approaching Lilith and her 
sexual magic in a mature and responsible way.  

In the consciousness of a female initiate Lilith encourages individuality 
and affirmation of self-worth. She is extremely proud herself, and although 
she comes willingly and enjoys the company of both men and women, she 
is not easily pleased. She will not enter the vessel she dislikes, and in rites 
of sexual magic her priests and priestesses have to be chosen carefully as 
she will rather prompt you to seek her gnosis through deviated practices of 
asceticism than through the intercourse with an unworthy partner. She 
also enters the consciousness of men and women in a different way. While 
male practitioners tend to see her as a separate being—a goddess who 
comes to talk to them, make love to them, or take them on a spiritual jour-
ney in her company—female practitioners experience her mystical com-
munion from within. Their consciousness merges with the essence of the 
goddess and she takes over their senses, their thoughts, and their emo-
tions. A woman who invokes Lilith and is allowed to see through her eyes 
enjoys being independent, aware of her sexuality, focused on her goals and 
needs, proud of her self-worth, and liberated from the slavery of physical 
passions, possessive relationships, or other forms of sexual bondage. This 
is the understanding of womanhood on a deep, personal, and spiritual 
level. In the previous centuries, such attitudes were against the rules of 
patriarchal world order, therefore Lilith was viewed as dangerous, antino-
mian and demonic. She also approaches men and women in a different 
way. While from men she demands submission and worship, women are 
treated as living vessels for her power, pride and knowledge. To men she 
appears as a seductive lover or a fearsome mother. To women she comes 
as a playful sister, softly guiding them through the mysteries contained 
within her divine essence, transforming their quest for gnosis into spiritual 
adventure, rather than into a path of devotion. All this can be applied to 
Samael as well.  

When Lilith approaches a woman, it is usually a voluntary possession. 
She rarely gets hold of a female practitioner if she is not invited. In rites of 
sexual magic, the priestess has to offer her body as a living vessel for the 
energy of the goddess. This provides a medium through which Lilith can 
communicate with the male initiate and permits her to feel sexual pleasure 
with the intensity of human senses during the act of ritual lovemaking. It 



28  • ASENATH MASON 

is equally possible to invoke Samael through a similar rite into the body of 
a man. Lilith, however, will not accept every woman as her host. She likes 
her priestesses to be young and beautiful, strong and spiritually advanced, 
preferably experienced in works of magic in order to provide a perfect me-
dium for her divine essence. She is equally demanding when it comes to 
her visual representations such as paintings, statues and drawings, and she 
will not manifest through a vessel that is not perfect enough to reflect her 
beauty. 

In the workings of this chapter, I will explain how to invoke Lilith 
through rites of sex magic and a similar ritual will be provided for those 
who wish to call Samael. The third working involves the possession of both 
partners by invoking Lilith and Samael together, in which both participants 
will act as their earthly vessels of manifestation.  

Ritual of Lilith 
Prepare your temple in the way you feel is suitable for this work, i.e. use 
candles, music, incense, and other additions to enhance the mood and the 
atmosphere in your ritual space. On the altar place statues, images, sigils, 
and other representations of Lilith. The candles should be red and black. 
If you choose to use incense, the recommended choice is rose, sandalwood, 
tarragon or patchouli, but you can also make your own personalized blends 
to represent Lilith and her sexual current. You will also need a chalice to 
hold the sacrament, preferably red wine or another red drink of red color 
and rich taste, like pomegranate juice, for example. Finally, you will need 
some red paint or ink and a tool to draw blood: a dagger, knife or sword. A 
simple razor or lancet will do as well.  

This ritual is meant for a couple. Lilith is here invoked into the body of 
the priestess who acts as the vessel of manifestation for the goddess’ con-
sciousness. There can be several variations of this method. In one of them, 
the priestess is the active side of the ritual, invoking the goddess and hav-
ing full control over the whole working. In another, the priestess is passive 
and serves as the host through which Lilith speaks and acts, while the 
priest is the dominant side and summons the goddess into the body of his 
partner. The third method includes active participation of both priest and 
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priestess, and this is also the method presented in this ritual. You are wel-
come to experiment with all three approaches, though, and see which of 
them turns out to be the most natural and powerful way for you to com-
mune with the goddess.  

When you are ready to begin the ritual, you and your partner should 
enter the temple, light the candles, burn the incense, and focus for a mo-
ment on the atmosphere. Then begin to caress each other, remove the 
clothes, and concentrate on arousal and anticipation rising within both of 
you. At this point, simply focus on being in the moment and let your imag-
ination run free until you both are totally aroused. When this happens, the 
priest should write the name of Lilith on the body of the priestess: 

 לילית

For this purpose, he should mix some red paint or ink with a few drops 
of his blood. The name can be painted on the forehead, the heart, or on the 
inner side of the priestess’ thighs—feel free to experiment with various 
body parts to find out what works best for you. While he is doing this, and 
during the whole invocation, the priestess should chant the following man-
tra, focusing all her attention on becoming one with the goddess: 

Layil, Liliyyot, Ama Lilith, Laylah 

At the same time, she should focus on her body being charged with the 
energy entering her through the painted name that serves here as a sigil, 
providing the gateway for the current of the goddess. This practice can be 
empowered by visualizing the assumption of the god-form in the way de-
scribed earlier in this chapter. When the merging with the goddess is com-
plete, the priestess should stop chanting and let the goddess speak through 
her mouth.  

At this time, the priest recites the following invocation to call the god-
dess into the body of the priestess. These words can be personalized, and 
he can simply say something spontaneous and from the heart while invok-
ing the goddess to merge with his partner. 

Lilith! Mother of Fornication! Queen of Harlots! Scarlet Whore! 
I call you into this temple of flesh, in this sacred and unholy rite! 

Hear my calling and come to me! 
I praise your name, more beautiful than sunrise and surpassing the 
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wonder of sunset! 
Come forth from the caves of the Red Sea and bless me with your love! 
Queen of the Night, whose face is bright on the right side and black on 

the left, enter this body and commune with me! 
I call you, Ancient One! 

I summon you, Goddess of the Blood Red Moon! 
I hail you, beautiful queen! 

Maiden and Harlot! 
Mistress of Passion, whose thighs are like pillars of alabaster and whose 

womb is the lair of the serpent, 
Let me drink the wine from your mouth and make me drunk upon your 

kisses! 
Reveal yourself to me through this body that we offer as the altar for 

your pleasure! 

I call you by the Blood of the Dragon 
And in the name of the Dragon, 

Ho Ophis Ho Archaios, 
Ho Drakon Ho Megas! 

After the priest speaks the words of invocation, begin the intercourse. 
This should go as you wish, with the priestess being the dominant side 
manifesting the consciousness of the goddess. She is acting as the vessel 
and oracle for Lilith, and, therefore, she may have some messages or gnosis 
to pass to the priest depending on the purpose of the ritual. You can also 
prepare a sigil before the ritual, which will be charged during the inter-
course and blessed by the goddess manifesting through her earthly vessel. 
You can use this ritual to consecrate ritual tools and talismans as well or 
even create a magical “child” (servitor). If you wish to do that, focus on 
your intent while slowly taking each other to the point of orgasm, or if you 
have a sigil, focus on it instead, being aware that your subconscious mind 
already knows the intent. Push your intent to manifestation when you cli-
max or simply enjoy the presence of the goddess and connection with her 
if you perform this ritual as an act of devotion. You may wish to use your 
sexual fluids to anoint her sigil, statue or other ritual tools employed in the 
working.  
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Finally, drink the sacrament from the chalice, thank the goddess for her 
presence, and slowly return to your mundane consciousness. This pres-
ence may still continue within the mind of the priestess after the ritual and 
in the following days, so pay attention to various forms of this manifesta-
tion.  

This working can also be performed without the intercourse, with only 
the priest stimulating the priestess while she channels and manifests the 
consciousness of Lilith. For this you can use eroto-comatose trances or 
prolonged stimulation, with the full focus on the pleasure of the priestess. 
This can include e.g. oral sex, the use of sex toys and other stimulants, or 
anything else that you think may help. In a trance of eroto-comatose lucid-
ity, the priestess is held in a sexually altered state of mind, between sleep-
ing and waking, which is an area where all divination and prophecy mani-
fest. This way she can act as a medium for the goddess, charge a sigil to 
manifest an intent or gaze into a scrying vessel and this way commune with 
the goddess and other spirits. This kind of trance can be successfully used 
for the purpose of evocation as well. The same function can be performed 
by the priest, but we will speak about it while discussing a similar working 
with Samael.  

Ritual of Samael 
This ritual is designed according to the same pattern as the ritual of Lilith, 
except that here the main role is performed by the priest who invokes Sa-
mael and acts as his earthly vessel. The procedure is the same, though, and 
you are welcome to perform it as it is or adjust it to your needs.  

Again, prepare your temple and any tools that can enhance the mood 
and create a special atmosphere in the ritual space. On the altar place stat-
ues, pictures, sigils and other representations of Samael. The candles 
should be red, black, and gold. If you use incense, the recommended choice 
is musk or Dragon’s Blood. Like in the ritual of Lilith, you should also pre-
pare the chalice to hold the sacrament, but this time it can be white wine, 
absinth or another drink of strong taste. Red paint and a tool to draw blood 
will be needed as well. 

When all is prepared, enter the temple with your partner, light the can-
dles, burn the incense, and begin to caress each other, focusing on arousal 
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and anticipation rising within both of you. Do not think of the purpose of 
the ritual at this point yet, and simply be passionate to each other until you 
both are totally aroused. Then the priestess should mix a few drops of her 
blood with red paint and write the name of Samael on the body of the 
priest: 

 סמאל

Again, you can experiment with various body parts here. The recom-
mended places are the forehead, the heart, or the lower belly: at the place 
of the navel chakra. At the same time the priest should focus on assuming 
the god-form of Samael and becoming one with the Prince of Darkness. 
This focus should be on the part where the name is painted, providing the 
gateway for the current of the god and then spreading like fire throughout 
the whole body. Also at this time, and during the whole invocation, the 
priest should chant the following mantra until the merging with Samael is 
complete:  

Samael, Shemal, Saklas, Chavayoth 

The priestess at this time recites the following invocation: 

Samael! Ancient Serpent! Father of Demons! Prince of Darkness! 
I call you into this temple of flesh, in this sacred and unholy rite! 

Hear my calling and come to me! 
I praise your name which carries the mystery of the night!  

Come forth from the Shells of Sitra Ahra and bless me with your pas-
sion! 

Creator and Destroyer, whose face is bright on the right side and black 
on the left, enter this body and commune with me! 

I call you, Ancient One! 
I summon you, Father of Sin! 

I hail you, Lion-Faced Serpent! 
Spirit of Fire and Shadow! 

Lord of Pain and Ecstasy, whose tongue is forked and whose member is 
as hard as iron, 

Let me drink your seed, which is the divine nectar and the poison of the 
gods! 

Reveal yourself to me through this body that we offer as the altar for 
your pleasure! 
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I call you by the Blood of the Dragon 
And in the name of the Dragon, 

Ho Ophis Ho Archaios, 
Ho Drakon Ho Megas! 

When the invocation is finished and the merging with the god is com-
plete, begin the intercourse. Again, this can go as you wish, but this time 
the priest is the dominant side, manifesting Samael’s consciousness and 
acting as the vessel and oracle for the Prince of Darkness. This can include 
oral sex only, if you wish, or you can use the practice of eroto-comatose 
lucidity. If you choose to proceed with the intercourse, both of you should 
focus now on the purpose of the ritual, be it divination, manifesting an in-
tent, charging a sigil, creating a magical “child,” or acquiring knowledge 
about the god. Of course, this can also be an act of devotion in itself, per-
formed to deepen your connection with the Prince of Darkness. If you use 
the eroto-comatose trance, the priest should focus on channeling the con-
sciousness of the god while the priestess should concentrate on stimulating 
her partner until the goal of the ritual is reached.  

You can then use your sexual fluids to anoint the sigil or statue of Sa-
mael, empower the sacrament, or they can simply be consumed—this is 
up to you. We will discuss other ideas of how to use magically charged sex-
ual fluids in another chapter of this book. Finally, drink the sacrament from 
the chalice, thank the god for his presence, and return to your mundane 
consciousness. Pay attention to how this presence empowers the effects of 
the ritual and look around for signs of it manifesting in your daily life in the 
following days.  

Ritual of Tanin’iver 
In this ritual both participants are equally active, one invoking Lilith and 
the other summoning Samael. Together, Lilith and Samael are believed to 
form the body of Tanin’iver, or Leviathan, the mystical dragon of Sitra 
Ahra. This belief is derived from a Qabalistic legend told in the Treatise of 
the Left Emanation. According to the legend, Lilith and Samael were cre-
ated together as one being and are forever joined in a continuous sexual 
act, receiving emanations from each other through an intermediary. This 
intermediary is Tanin’iver, portrayed in the story as a serpent or dragon 
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and corresponding to Leviathan—the Serpent of Chaos. From a practical 
perspective, the conjoined energies of Lilith, Samael, and Tanin'iver form 
a gateway to Sitra Ahra, the Other Side, through which you can travel to 
the realms of the Qliphoth or evoke the forces of the Dark Tree into your 
ritual space. Therefore, the following working can be used in a similar way 
as the previous invocations, but it also provides a lot more possibilities es-
pecially for practitioners working with the Tree of Qliphoth.  

Lilith and Samael are invoked here as a sexual couple, two beings con-
joined in one. I will describe how to perform it with a ritual partner, but it 
can as well be done as a solitary practice by assuming both god-forms at the 
same time. 

Begin this working in the same way as before: prepare your temple, 
light the candles, burn the incense, and focus on arousing each other in 
whatever way you wish. The sacrament is not necessary in this practice 
because the merging of energies will be experienced sexually, but you can 
use it if you wish. You can even have two chalices—one with the “blood” 
of Lilith, the other representing the “seed” of Samael and then drink from 
both or mix them together.  

When you both are aroused and ready to proceed with the invocations, 
each of you should write the name of the god-form on the body of your 
partner: the priestess writes the name of Samael on the body of the priest, 
and the priest writes the name of Lilith on the body of the priestess. Then 
the invocations should follow as in the previous rituals, i.e. the priestess 
summons Samael into the body of the priest, and the priest calls forth Lilith 
into the body of the priestess. This, however, can have other variations as 
well. You can invoke Lilith first and then Samael or the other way around. 
Another option is to invoke both god-forms simultaneously. And there is 
also a different method to do it, i.e. instead of full invocations, you can 
simply focus on the mantras, both at the same time, until the merging with 
the god-forms is complete. Then begin the intercourse to exchange the en-
ergy and merge into one god-form: the serpent-dragon Tanin'iver. See and 
feel the energies of Lilith and Samael flowing through your bodies, the Ser-
pent Force (Kundalini) rising through your chakras, and visualize that to-
gether you become one—one body, one mind, and one soul. Visualize a 
serpent coiling around both of you or imagine yourselves surrounded by a 
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circle of fire while outside the circle is darkness and Void. Enjoy this trans-
formation and let the experience flow freely. Observe the temple and pay 
attention to phenomena manifesting in the ritual space or close your eyes 
and let them manifest and speak to you through your inner mind. You may 
wish to write down all thoughts and insights that you have during the work-
ing and after, and meditate on them, as these can be messages from Lilith 
and Samael. Finally, drink the sacrament, now charged with the energies 
of both god-forms, thank them for their presence, and close the ritual with 
a few personal words.  

You can also use this practice as a preliminary exercise to open the 
gates of Sitra Ahra for the purpose of invoking or evoking the forces of the 
Qliphoth. If you are interested in that, you will find information on how to 
work with the Dark Tree in my books Qliphothic Meditations and Qliphothic 
Invocations & Evocations. This simple sex magic technique can successfully 
replace the Opening of Sitra Ahra and other rituals that lift the veil be-
tween the physical plane and the Other Side, and you can even perform it 
with your partner within the Qliphothic circle that is available as a com-
panion product to Qliphothic Meditations. • 
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Become A Living God 
HE definitive motto of human transcendence, Become A Living God 
helps humans to maximize their individuality, freedom, and personal 

power in this lifetime. Discover secrets of magick to ignite your ascent with 
our catalog of courses, grimoires, talismans, consultations, and rituals for 
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