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Where Was the Original Temple? 

By Andrew Gabriel Roth 

Supplemented with illustrations from Biblical Archaeology Review Magazine 

 

Introduction: Why This Matters 

“See, Ěl is my deliverance, I trust and am not afraid. For Yah, יהוה, is my strength and my 

song; and He has become my deliverance.”  And you shall draw water with joy from the 

fountains of deliverance.  And in that day you shall say, “Praise יהוה, call upon His Name; 

make known His deeds among the peoples, make mention that His Name is exalted.  

“Sing to יהוה, For He has done excellently; this is known in all the earth.  “Cry aloud and 

shout, O inhabitant of Tsiyon, for great is the Set-apart One of Yisra’ĕl in your midst!” 

(Isaiah 12:2-6 – The Scriptures 1998) 
 

Since 70 CE when the Romans destroyed Jerusalem, there has been no centralized Temple to the 

one true Elohim, to the God of the Bible.  

And yet, despite all that time, the world cannot forget that shrine of unprecedented magnificence 

lay at the top of Mount Moriah, in Zion of Jerusalem. They can’t forget because, as Scripture 

also demonstrates, Messiah cannot return until it is rebuilt and re-established: 

Let no one deceive you in any way because (that day will not come) unless there 

previously come a defection and that man of sin be revealed; the son of destruction; who 

is an opponent and who exalts himself above all that is called Elohim and praiseworthy; 
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so that he also sits in the temple of Elohim as a deity and displays himself as if he 

were a deity. (2 Thessalonians 2:3-4 – The Apostolic Writings) 

This earthly Temple is rebuilt before the Anti-Messiah arrives which is in turn before Yeshua 

comes back.  

And yet, Anti-Messiah is all about lies and deception in what Paul calls “the great delusion that 

they will believe a lie” (2 Thessalonians 2:11). We also know that, after the war with the Beast, 

Jerusalem is restored and the heavenly Temple, probably the one described by Ezekiel (chapters 

40-48) will come down to the earth. 

The point is this: Those who go into the wrong Temple, the one the Beast is in, get destroyed: 

And another, a third Messenger followed them, saying with a loud voice: "If any man 

will worship the beast of prey and its image and will receive its mark upon his 

forehead or on his hand, he also will drink of the wine of the wrath of Elohim which 

is poured undiluted into the cup of his indignation, and will be tormented with fire 

and sulfur before the Set Apart Messengers and before the throne. And the smoke of 

their torment ascends up for ever and ever; and there is no rest, by day or by night, to 

those that worship the beast of prey and its image." Here is the patience of the Set Apart 

believers who keep the commandments of Elohim, and the faith of Yeshua. (Revelation 

14:9-12 – The Apostolic Writings) 

For these reasons, knowing which Temple is the correct one is important. Many popular 

eschatology theories point to the Anti-Messiah making a peace treaty with Israel and forcing the 

Arabs to allow the Temple to be rebuilt on the traditional site near the Dome of the Rock. 

For the Jews, this will appear as the ultimate blessing and vindication. Now they will have their 

Temple back in the place their traditions have long said it should be, perhaps even alongside the 

Dome of the Rock. 

However, since the Anti-Messiah is only giving it to them so he can defile it and rule from there 

the question remains: Is that traditional spot where the true Temple should be or is it part of the 

great delusion, that they will believe a lie?  

Then when the heavenly or Ezekiel Temple comes to earth, one thing almost everyone agrees on 

is that it will occupy the same exact real estate that all the previous Temples did, so if the 

tradition is wrong then so is the traditional location. Go into the wrong place at the wrong time 

and the consequences could be catastrophic, so getting this right really matters! 

Although if that is the case it leads us to another important question: How could the Jews forget 

where their own Temple was? The answer, which we will explore in greater detail later on, is 

that the current tradition of where the Temple was took hold after centuries of exile from the land 

and it only completely came together in the late Middle Ages. Prior to that time, earlier traditions 

were either unclear or pointed to another location, again as we will see later on.  

A Core Argument 
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As a result, for the sake of clarity, let me please offer up my main conclusions up front and then 

we can set about proving if those conclusions are true. 

#1: All the Temples are rightly located within the City of David. 

#2: The Temples were located and serviced by the upwards living (flowing) water of the Gihon 

Spring. 

#3: The site of the traditional Temple Mount (TTM), including the Dome of the Rock (DOTR) 

and the Al Aqsa Mosque completely encompasses the place where the Roman Antonia Fortress 

once stood. 

#4: Rabbinic tradition on this point is not as universally in favor of TTM as has been commonly 

believed. 

And in order to prove this case, the following lines of evidence will be presented: 

➢ The Set Apart Scriptures (of course) 

➢ Evidence from Jewish historians (Josephus, Philo, author of 1 Maccabees and Aristeas) 

➢ Evidence from archaeology and specifically hydrology (the study of water) 

 

It is from these main categories that the case will be presented for you to review and decide:  

Where was the original Temple and how will that answer affect our future in Biblical prophecy 

and Messiah’s return? These are the concerns we will try to conclusively answer throughout this 

study. 

For now though we need to go back to the beginning, to the earliest books of the Bible known as 

the Torah, to explore the foundations that point to where the Temple will ultimately arise from. 

The Place for His Name to Dwell 

The first important clue we need to look at concerns drawing an important distinction: All of 

Jerusalem is where Elohim’s Spirit is said to dwell but only the Temple area within Jerusalem is 

where His Name specifically dwells! 

“And it shall be, that unto the place which יהוה your Elohim chooses to make His 

Name dwell there, there you are to bring all that I command you: your burnt 

offerings, and your offerings, and your tithes, and the contributions of your hand, and all 

your choice offerings which you vow to יהוה. 

 

“And you shall rejoice before יהוה your Elohim, you and your sons and your daughters, 

and your male servants and your female servants, and the Lĕwite who is within your 

gates, since he has no portion nor inheritance with you.  

 

“Guard yourself that you do not offer your burnt offerings in every place that you 

see,  except in the place which יהוה chooses, in one of your tribes, there you are to offer 

your burnt offerings, and there you are to do all that I command you. (Deuteronomy 

12:11-14 – The Scriptures 1998) 
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Since the Temple is the only proper place to the do the offerings and sacrifices—not just any part 

of Jerusalem or Israel proper will do—the Name dwells in the Temple! Such a designation 

comes up dozens more times in Scripture of which we have a small sampling of below: 

 

Only, the people slaughtered at the high places, for a house for the Name of יהוה had not 

been built until those days. (1 Kings 3:2 – The Scriptures 1998) 

 

“And see, I [Solomon] intend to build a house for the Name of יהוה my Elohim, as יהוה 

spoke to my father Dawiḏ, saying, ‘Your son, whom I set on your throne in your place, 

he does build the house for My Name.’ (1 Kings 5:5 – The Scriptures 1998) 

 

And the sovereign turned around and blessed all the assembly of Yisra’ĕl, while all the 

assembly of Yisra’ĕl was standing. And he said, “Blessed be יהוה Elohim of Yisra’ĕl, who 

spoke with His mouth to my father Dawiḏ, and with His hand has filled it, saying, ‘Since 

the day I brought My people Yisra’ĕl out of Mitsrayim, I have chosen no city from any 

tribe of Yisra’ĕl in which to build a house for My Name to be there, but I chose Dawiḏ to 

be over My people Yisra’ĕl.’ “And it was in the heart of my father Dawiḏ to build a 

house for the Name of יהוה Elohim of Yisra’ĕl. 

 

“But יהוה said to my father Dawiḏ, ‘Because it has been in your heart to build a house for 

My Name, you did well that it was in your heart. ‘Only, you do not build the house, but 

your son, who is coming from your loins, he does build the house for My Name.’ 

 

“Now יהוה has established His word which He spoke, and I have been raised up instead of 

my father Dawiḏ, and sit on the throne of Yisra’ĕl, as יהוה promised, and built a house 

for the Name of יהוה Elohim of Yisra’ĕl. (1 Kings 8:14-20 – The Scriptures 1998) 

 

So what was this sacred area of Jerusalem where the Temple would go actually like?  We get a 

general description of the geography here: 

 

“For יהוה your Elohim is bringing you into a good land, a land of streams of water, of 

fountains and springs, that flow out of valleys and hills, a land of wheat and barley, of 

vines and fig trees and pomegranates, a land of olive oil and honey, a land in which you 

eat bread without scarcity, in which you do not lack at all, a land whose stones are iron 

and out of whose hills you dig copper. 

 

“And you shall eat and be satisfied, and shall bless יהוה your Elohim for the good land 

which He has given you. (Deuteronomy 8:7-10 – The Scriptures 1998) 

 

As I said, this is a general description and I have highlighted the phrase “a land of streams of 

water, of fountains and springs that flow out of the valleys and hills” for a very specific reason. If 

one is going to build a Temple to the Almighty, wouldn’t it stand to reason that it be built in the 

very best place in the city? And since a great number of Temple sacrifices require “living” or 
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flowing water to accomplish1, wouldn’t it make sense that living water supplied the Temple 

directly? Perhaps that is why we get this reading in the Psalms: 

 

Of the Sons of Korah. A psalm. A song. He has founded his city on the holy mountain. 

The LORD loves the gates of Zion more than all the other dwellings of Jacob2. 

Glorious things are said of you, city of God: "I will record Rahab and Babylon among 

those who acknowledge me-- Philistia too, and Tyre, along with Cush -- and will say, 

'This one was born in Zion.'" Indeed, of Zion it will be said, "This one and that one were 

born in her, and the Most High himself will establish her." The LORD will write in the 

register of the peoples: "This one was born in Zion."  As they make music they will sing, 

"All my fountains are in you." (Psalm 87:1-7 NIV) 

 

The thing is, there is only one such “fountain” or “spring” in the city of Jerusalem and it is called 

the Gihon. But what is interesting from a linguistic perspective is that in Hebrew the same word 

for “spring” also means “river” and the word for “streams” also means “channel, canal”, leading 

to this second witness that relates to the Temple: 

 

There is a stream whose channels make glad the city of Elohim, the dwelling places of 

the Most High. Elohim is in the midst (qereb) of her; she will not be moved. Elohim will 

help her when morning dawns. (Psalm 46:4-5 – personal translation) 

 

The previous line, Psalm 46:3, also makes a comparison of the waters of the earth with those in 

the Set-apart city, describing them as “roaring and foaming.” Put it all together and the Temple 

waters are gushing upwards, which in fact is precisely what the word “Gihon” means. We will 

confirm this interpretation later on with eyewitness historical testimony. 

 

Another aspect of the Place for His Name, also known as the House of YHWH, is that it is 

centrally surrounded by mountains and not in some isolated peak away from the central part of 

Jerusalem: 

 

In the courts of the House of יהוה, in your midst (tavek), O Yerushalayim. Praise Yah! 

(Psalm 116:19 – The Scriptures 1998) 

 

 
1 Some of these usages include: (1) Ordaining and purifying priests (Exodus 29:4, 40:30, Targum Pseudo Jonathan 
for these verses); (2) Cleansing and curing lepers (Leviticus 14); (3) Purifying a man with a discharge (Leviticus 15); 
(4) Proving the guilt or innocence of an accused adulteress (Numbers 5) ; (5) the Red Heifer sacrifice and (6) 
Atoning for an unsolved murder. Granted not all of these functions were done in the Temple but outside but other 
which require sacrifices at the altar before the Tent of Meeting would have been done in the Temple and needed 
living water. The historian Philo specifically states that the adulteress test, while done outside, required living 
water from the Temple. Even the laver or basin the priests used to clean themselves before entering the shrine or 
Temple was filled with living water for that day (Targum Pseudo-Jonathan on Exodus 29:4, 40:30). Also, although it 
is not mentioned in Scripture, there is extremely strong support in the rabbinic record for a living water libation 
ceremony done during Sukkot. 
2 “The gates of Zion” directly refer to the Temple: The ways to Tsiyon mourn for no one comes to the appointed 
times. All her gates are deserted, her priests sigh, her maidens are afflicted, and she has bitterness. (Lamentations 
1:4 – The Scriptures 1998) 
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As the mountains surround Yerushalayim, So יהוה surrounds His people, Now and 

forever. (Psalm 125:2 – The Scriptures 1998) 

 

In the case of Psalm 116:19, it makes a very clear statement that the Temple is in the exact 

geographical center or middle of Jerusalem. The word tavek which is usually translated as “in 

your midst” becomes a more specific term when dealing with either places or architecture: 

 

You shall measure off two thousand cubits outside the town on the east side, two 

thousand on the south side, two thousand on the west side, and two thousand on the north 

side, with the town in the center (tavek). That shall be the pasture for their towns. 

(Numbers 35:5 JPS 1985) 

 

[Samson] embraced the two middle (tavek) pillars that the temple rested upon, one with 

his right arm and one with his left, and leaned against them; (Judges 16:29 JPS 1985) 

 

That day the king consecrated the center (tavek) of the court that was in front of the 

House of the LORD. For it was there that he presented the burnt offerings, the meal 

offerings, and the fat parts of the offerings of well-being, because the bronze altar that 

was before the LORD was too small to hold the burnt offerings, the meal offerings, and 

the fat parts of the offerings of well-being. (1 Kings 8:64 JPS 1985) 

 

Solomon consecrated the center (tavek) of the court in front of the House of the LORD, 

because he presented there the burnt offerings and the fat parts of the offerings of well-

being, since the bronze altar that Solomon had made was not able to hold the burnt 

offerings, the meal offerings, and the fat parts. (2 Chronicles 7:7 JPS 1985) 

 

Additionally the Song of Songs which tradition says is also authored by Solomon, uses the 

features of a beautiful woman to compare to Jerusalem. In 4:4 he says, Your neck is like the 

Tower of David, built with rows of stones on which are hung a thousand shields. A related image 

is in Song of Songs 7:4: Your neck is like an ivory tower. This imagery of the “neck” suggests a 

central location also within Jerusalem, where there is David’s Tower and the Gihon Spring. 

Additionally, for the rabbis, this is a metaphor for the Temple: 

 

Therefore the Temple is called talpios, as it is written: “Your neck is like the Tower of 

David, built magnificently.” – Kitzur Shulchan Aruch 18:10, translated by Rabbi 

Avroham Davis 
 

R. to IV, 4 ַצוָּאֵרְך זה בית וכ׳ ‘thy neck’ means the Temple; ן  …פשוט וכ׳  שכל הימים  …היה ַצוָּארָּ

for as long as the Temple stood, Israel’s neck was stretched among the nations &c. Lam.- 

Jastrow, London Luzac, 1903. 

Your neck: The Temple and the altar, which are erect and tall and the Chamber of 

the Hewn Stones, the meeting place of the Sanhedrin.- Rashi Commentary on Song of 

Songs 7:5:1. 
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Psalm 125:2 then comes in with a description that “the mountains surround Jerusalem,” so the 

Temple is in the very middle of those surrounding mountains and one can imagine her “neck” 

sticking up in their midst, as we also see here: 

 

And it shall be in the latter days that the mountain of the House of יהוה is established 

on the top of the mountains, and shall be exalted above the hills. And all nations shall 

flow to it. And many peoples shall come and say, “Come, and let us go up to the 

mountain of יהוה, to the House of the Elohim of Yaʽaqoḇ, and let Him teach us His 

ways, and let us walk in His paths, for out of Tsiyon comes forth the  Torah, and the 

Word of יהוה from Yerushalayim.” (Isaiah 2:2-3 – The Scriptures 1998) 
 

Getting back then to Psalm 46, verse 4 also has a word for “in your midst” that can refer to 

geographic center, making the reading Elohim is in the central innermost point of her [the 

Sanctuary], and we see Ezekiel use that word in exactly that way here: 

 

“And of these is the set-apart contribution for the priests: on the north twenty-five 

thousand cubits, and on the west ten thousand in width, and on the east ten thousand in 

width, and on the south twenty-five thousand in length. And the set-apart place of יהוה 

shall be in its midst (qereb).” (Ezekiel 48:10 – The Scriptures 1998) 

 

Interestingly enough the Talmud agrees on this idea: 

 

As the navel is set in the center of the human body, so is the land of Israel the navel of the 

world, situated in the center of the world, and Jerusalem in the center of the land of 

Israel, and the sanctuary in the center of Jerusalem, and the holy place in the center 

of the sanctuary, and the ark in the center of the holy place, and the foundation stone 

before the holy place, because from it the world was founded. - Midrash 

Tanchuma, Qedoshim, 10:1-2 

And on my last point for this section, even the Renewed Covenant agrees with this arrangement 

of the sanctuary being in the middle of Jerusalem. Consequently and to preview the next point, 

that its center area has lower depths of flowing water, Revelation explains that the thrones of 

Father Yah and His Son Yeshua are in the middle part of the heavenly sanctuary of which the 

early Temples are copies of3 by these same fountains: 

Therefore are they before the throne of Elohim; and they serve him day and night in 

his temple; and he who sits on the throne will protect them: they will not hunger, nor 

thirst anymore; nor will the sun fall on them, nor any heat, because the Lamb which is 

in the midst of the throne (ורסָיא  will feed them; and will lead them to (ַדבֵ̅מצַעת̅ כֻּ

 
3 Exodus 25:9, 40, 26:30; Numbers 8:4; Acts 7:44; Hebrews 8:1-5, 9:11-14, 10:12-21, 12:23-29; Revelation 3:12, 
15:3-8 and 16:17-18. These Scriptures just cited need to be read collectively. One interesting issue however is that 
Revelation 21:22 has Yochanan say he did not see a Temple coming down with the New Jerusalem because Master 
YHWH and Yeshua were that Temple. However, that does not mean the Heavenly Temple was not in the Heavenly 
Jerusalem all along (e.g., Revelation 3:12, 7:15-17); rather that the glory of the Father and the Son obscured it from 
his view in his last vision, Such must be true or Yochanan is contradicting his own testimony from before that such 
a Temple is within the Heavenly Jerusalem. 
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fountains of living water; and Elohim will wipe every tear from their eyes." (Revelation 

7:15-17 – The Apostolic Writings) 
 

I should also point out the Aramaic term Revelation uses here, d’b’matzat korsya (that which is 

in the midst of the throne), is essentially identical except for minor variants between dialects to 

the words of Qedoshim 10:1-2 just quoted above when it says the sanctuary is in the exact 

geographical center of Jerusalem: bayt ha-mi-qadash b’emtzaia Yerooshlim. The verbs used for 

“in the center,” matzat in Revelation and emtzaia in the Talmud are the same exact verb with the 

same exact meaning.  

 

A final and important feature of the Place Where His Name Shall Dwell is the running and 

upwards water, also called living water, which comes from beneath the Temple. If we agree, as I 

suggested earlier, that all iterations of the true Temples must be located on the same piece of land 

then prophecies about the return of the Temple are also describing that land this way: 

 

And it shall be in that day that the mountains drip with new wine, and the hills flow with 

milk. And all the streams of Yehuḏah shall be flooded with water, and a fountain 

flow from the House of יהוה and water the wadi Shittim. (Joel 3:18 – The Scriptures 

1998) 

 

Therefore hear the Word of יהוה, you men of scorn, who rule this people who are in 

Yerushalayim, because you have said, “We have made a covenant with death, and with 

the grave we have effected a vision. When the overflowing scourge passes through, it 

does not come to us, for we have made lying our refuge, and under falsehood we have 

hidden ourselves.” 

 

Therefore thus said the Master יהוה, “See, I am laying in Tsiyon a stone for a 

foundation, a tried stone, a precious corner-stone, a settled foundation. He who trusts 

shall not hasten away.  And I shall make right-ruling the measuring line, and 

righteousness the plummet. And the hail shall sweep away the refuge of lying, and the 

waters overflow the hiding place. (Isaiah 28:14-17 – The Scriptures 1998) 

 

There is only one “foundation stone” in the Zion district of Jerusalem that attaches to a single 

“hiding place”[or Holy of Holies] and that is the Temple4. However Ezekiel’s testimony is 

perhaps the most remarkable of them all: 

 

And he turned me back to the door of the House. And look, water was flowing from 

under the threshold of the House toward the east, for the House faced east, and the 

water was flowing from under the right side of the House, from the south of the 
 

4 It is important to note that the claims of the original “foundation stone” being near the Al Aqsa mosque or the 
Dome of the Rock are false. Rabbinic tradition has called the foundation stone even shetiyah but this does not 
mean “foundation stone” but rather “drinking stone”; the word shetiyah referring to floods, immersions or other 
large gatherings of water for drinking (Genesis 24:14, Exodus 15:23, Ruth 2:9, Psalm 75:9, Nehemiah 8:10 ). So if a 
foundation stone is also a drinking stone, where is the water beneath the building of the Temple on Temple 
Mount? No such lower water channeling upwards has been found, except for Ain Etam at the very southern tip of 
the rock face, but the aqueduct that brought it was first built by the Romans centuries after it could have been 
used as part of Solomon’s Temple. 



9 | P a g e  
 

altar. And he led me out by way of the north gate, and took me round on the outside to 

the outer gate facing east. And look, water trickling out on the right side. (Ezekiel 

47:1-2 – The Scriptures 1998) 

 

And you shall flee to the valley of My mountain – for the valley of the mountains 

reaches to Atsal. And you shall flee as you fled from the earthquake in the days of 

Uzziyah sovereign of Yehuḏah. And יהוה my Elohim shall come – all the set-apart ones 

with You. And in that day it shall be: there is no light, it is dark. And it shall be one day 

which is known to יהוה, neither day nor night, but at evening time there shall be light. 

 

And in that day it shall be that living waters flow from Yerushalayim, half of them 

toward the eastern sea and half of them toward the western sea, in summer as well as 

in winter.  (Zechariah 14:5-8 – The Scriptures 1998) 
 

In the case of Zechariah, the phrase “My mountain” is specifically referring to Moriah, where the 

Temple stood (Psalm 87:1-2; Isaiah 56:7, 66:20; Ezekiel 40:20; Joel 3:17).  

 

Further, what is interesting also is that even scholars who are against the theory of the Temple 

being within the City of David see a huge problem with running or living water not channeling 

upwards to the Dome of the Rock.  Norma Robertson is one such scholar and uses the lack of 

such water to disqualify that site5: 

 

As you can see, there are no water channels leading to the Dome of the Rock area…A 

Dome of the Rock location for the Temple would have made it impossible to supply 

running water to the Temple. - http://templemountlocation.com/waterChannels.html 
 

In her book Locating Solomon’s Temple, pages 58-59, Ms. Robertson uses the same data to 

eliminate the other three most popular theories about where the Temple was on that same rock 

face and points out that only the extreme southernmost tip of that rock face could possibly have 

any living water, but it would have to come from Bethlehem, not Jerusalem as the Scripture 

indicates6; there will be more on that particular aspect however later on. 

 

As for her view of the City of David theory for where the Temple is, her sole objection to it (p. 

59) is her belief that the idea is unscriptural, for which she offers no citations or further 

discussion. However, I believe I have found the source of her objection anyway and will offer a 

 
5 In fairness though Ms. Robertson does advocate the extreme southern tip of the same rock face the Dome of the 
Rock is on, eliminating other popular theoretical sites such as the Dome of  the Spirits and the Al Kas Fountain. She 
also admits the Gihon does not reach up that far and so turns to a Bethlehem spring called Etam to supply this 
water. However, all the discussion in the Scripture about the water supply for the Temple directly confines its 
totality to Jerusalem alone (2 Chronicles 32:30, 33:14), which again leaves us with only Gihon. I should also point 
out that the Al Kas fountain is completely man-made by Muslims in the 8th century, so it could not have been used 
to channel water to the Temple in ancient times. 
6 2 Samuel 5:7-10 specifically states that old Jerusalem, then called Jebus, had a water shaft or water conduit that 
Joab climbed up to take the city for David. King Hezekiah then redirected the local Jerusalem brooks and small 
springs that were fed by the Gihon westward into the City of David (2 Kings 20:20, 2 Chronicles 32:30, 33:14). Since 
Bethlehem was also David’s birthplace, it strains credulity to suggest that the Scripture would have glossed over 
the fact that the Temple David wanted to build was fed by waters from his hometown. 

http://templemountlocation.com/waterChannels.html
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powerful counterargument against her idea in a later section. For now however I will just say that 

her analysis of the water systems in the area was first rate and I accept her conclusions on that 

data, save for the idea of using a spring whose source is from Bethlehem. 

 

So to recap, these are the features in and around the Temple, also known as the Place that 

YHWH’s Name will dwell: 

 

1) It is surrounded by living water. 

2) It is centrally located amongst the mountains. 

3) It is in the geographic center of Jerusalem. 

4) The living water specifically comes up out of the ground into the midst of the Temple7. 

 

When we compare these features to the traditional site near the Dome of the Rock we find 

instead: 

 

1) There is no living water anywhere near it. 

2) It is not centrally located amongst the mountains but on an isolated peak. 

3) It is not in the geographical center of Jerusalem but well north and east of that center. 

4) Whatever water they get is from aqueducts and cisterns that flow down rather than up. 

 

What or where is “Zion?” 

 

 does answer you in the day of distress! The Name of the Elohim of Yaʽaqoḇ does set יהוה

you on high!  He does send you help from the set-apart place, and does uphold you 

from Tsiyon!  He does remember all your offerings, and does accept your burnt 

offering! Selah. (Psalm 20:1-3 – The Scriptures 1998) 

 

Another challenge in finding the true location of the Temple is the copious use of the term 

“Zion.” For example, consider these seemingly contradictory descriptions: 

 

But Dawiḏ captured the stronghold of Tsiyon, the City of Dawiḏ.  And Dawiḏ said on 

that day, “Anyone who smites the Yeḇusites, let him go by the water-shaft and take the 

lame and the blind, who are hated by Dawiḏ’s being.” That is why they say, “The blind 

and the lame do not come into the house.” And Dawiḏ dwelt in the stronghold, and 

called it the City of Dawiḏ. And Dawiḏ built all around from the Millo and inward. 

(2 Samuel 5:7-10 – The Scriptures 1998) 

 

And Shelomoh began to build the House of יהוה at Yerushalayim on Mount Moriyah, 

where He appeared to his father Dawiḏ, at the place that Dawiḏ had prepared on the 

threshing-floor of Ornan the Yeḇusite. (2 Chronicles 3:1 – The Scriptures 1998) 

 

 
7 Even Ms. Robertson agrees in her book Locating Solomon’s Temple that the water supply must be flowing freely 
upwards to be kosher for Temple use (p. 6). She just disagrees with me as to what the source of that living water is 
because the Gihon will not reach her desired location. Still, her research enables me to also eliminate three of the 
four competing theories for where the Temple was located and my other research I believe can also eliminate her 
theory as well. 
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And many nations shall come and say, “Come, and let us go up to the mountain of יהוה, 

to the House of the Elohim of Yaʽaqoḇ, and let Him teach us His ways, and let us walk 

in His paths. For out of Tsiyon comes forth the Torah, and the word of יהוה from 

Yerushalayim.” (Micah 4:2 – The Scriptures 1998) 

 

So was the Temple on Mount Zion or Mount Moriah? The answer is basically this: Within the 

city of Jerusalem there is a special district called “Zion” and within the Zion District is Mount 

Moriah which in turn, as we will soon see, is in the City of David. 

 

Looking more closely at 2 Samuel 5:7-10, this is what we find: 

 

1) Originally “Zion” was a small Jebusite fort, placed on a small hill also called by the same 

name. 

2) When David captured Jebus, he marked the outer boundary with a wall called the Millo, 

from which he built inwards, which is to say south and west with that encircling wall, 

followed by residences in the lower area of the town. Recent archaeological finds also 

appear to strongly support this account: 

Setting aside other evidence for pre-Davidic Jerusalem, the question to ask is: 

What are the implications of such a huge complex fortress housing the city’s 

administrative-religious institutions? What architects and laborers and stratified 

social and economic society were required to construct such a daunting 

architectural masterpiece? Does it make sense to say that in the period that 

immediately preceded David’s conquest Jerusalem was hardly there? 

If I may be allowed to mention the Bible, the Stepped-Stone Structure seems to 

me an excellent candidate for the Fortress of Zion (Mestudat Tsion) that we 

are told defended the city before David captured it (2 Samuel 5:7)8. Its 

imposing presence on the eastern slope may well have inspired Jerusalem’s 

residents to taunt David and his men that they would not enter the city without 

first removing the blind and the lame because the city was so well fortified that 

only someone capable of curing the blind and the lame could breach its defenses. 

- Cahill, Jane M. “Jerusalem in David and Solomon’s Time,” Biblical 

Archaeology Review 30.6 (2004): 20, 23, 25–29, 31, 62–63. 

3) By the time David’ son Solomon came to power, he found he had to fortify the breeches 

in the City of David by expanding the Millo and then build an even more massive outer 

encircling wall that would eventually be called the Ophel. That same wall would then be 

reinforced several times over the next few centuries (1 Kings 3:1, 11:27; 2 Chronicles 

27:3, 33:14; Isaiah 22:9-11). 

 
8 Other scholars believe the Stepped Stone structure is part of the Millo which would also relate directly both to 
King David and his building projects. There is consensus also that the Stepped Stone structure was either just 
before or during the times of David and Solomon. If before, then it was simply part of Jebus that David modified 
into Zion. 



12 | P a g e  
 

4) As a result, from almost the first moments of David’s conquest of the Jebusite fortress, 

“Zion” became identified interchangeably with the City of David’s entire border within 

the wider city of Jerusalem, hence my term “Zion District.” 

5) Therefore, since the Scripture again says that the City of David is an identical and 

interchangeable term with Zion, any reference to the Temple being “in Zion” can only 

mean it is inside the City of David! 

6) This also means that any reference to the Temple on “Mount Zion” is really referring 

to Mount Moriah that is inside Zion/City of David. Let’s see this aspect more closely. 

 

Remember Your congregation. You did purchase of old, The tribe of Your 

inheritance. You did redeem, This Mount Tsiyon where You have dwelt. Lift 

up Your steps to the endless ruins; The enemy has done all evil in the set-apart 

place.  Your adversaries have roared In the midst of Your meeting places; They 

have set up their own signs as signs… They have set fire to Your set-apart 

place, They have profaned the dwelling place of Your Name to the ground. 

(Psalm 74:2-4, 7 – The Scriptures 1998) 

 

But chose the tribe of Yehuḏah, Mount Tsiyon, which He loved.  And He 

built His set-apart place like the heights, like the earth He founded it forever. 

(Psalm 78:68-69 – The Scriptures 1998) 

 

Listen! They flee and escape from the land of Baḇel, to declare in Tsiyon the 

vengeance of יהוה our Elohim, the vengeance of His Hĕḵal [Temple]. (Jeremiah 

50:28 – The Scriptures 1998) 

 

Therefore, because of you, Tsiyon is ploughed like a field, and Yerushalayim 

becomes heaps, and the mountain of the House like a wooded height. (Micah 3:12 

– The Scriptures 1998) 

 

All of Jewish Jerusalem is Destroyed 

 

And Yeshua went out of the temple to depart, and his disciples drew near and were 

showing him the construction of the temple. But he said to them, "Behold, don't you 

see all these things? Truly I say to you, nothing will be spared. Not one stone here will be 

left upon another, which will not be torn down. (Matthew 24:1-2 – The Apostolic 

Writings) 

 

And when Yeshua departed from the temple, one of his disciples said to him, "Teacher, 

behold. Look at those stones and buildings. And Yeshua said to him, "Do you see these 

great buildings? Not one of them will be left here, that one stone upon another that will 

not be torn down." (Mark 13:1-2 – The Apostolic Writings) 

 

And while some were speaking about the temple, that it was adorned with beautiful 

stones and with offerings, Yeshua said to them, "These things that you see, the days will 

come in which not one stone will be spared. There will not be one stone upon another that 

is not pulled down. (Luke 21:5-6 – The Apostolic Writings) 
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For Jewish authorities, obviously, they have no issue with the words of Yeshua disagreeing with 

their tradition. In fact, in some quarters, Yeshua’s pronouncement that “not one stone will be left 

upon another” is looked at as an easy way to discredit his Messianic claim. 

 

However, from Christian advocates of the traditional Temple location, these three statements 

from the Gospels present special problems. Either the tradition is wrong or Messiah is; it’s as 

simple as that.  They know very well that Yeshua’s words are interpreted by Jews to mean all 

stones attached to the Temple and her adjoining buildings will be destroyed. 

 

In response to this challenge, Christian traditionalists have attempted to twist Yeshua’s words to 

mean that only the outer buildings, not the Temple itself, will not have one stone standing upon 

another. Admittedly, if we just look at Mark’s verbiage, this almost seems plausible. Yeshua 

there may seem to just say the “great buildings” will not have one stone left upon another. 

 

Fortunately, Matthew and Luke’s versions are not that ambiguous. It is particularly significant in 

Aramaic Matthew that we get the phrase benyneh d’heikla, which literally and precisely 

translates to “the construction/buildings that belong to the Temple.”  How then can the 

“construction of the Temple” not, by definition, include the Temple itself? The Roman Antonia 

fortress was never considered part of the Temple. 

 

Luke’s version is even more precise and clear. It doesn’t reference “buildings”—great or 

otherwise—at all. Instead the key phrase is al heikla d’b’kapa shapirata, or “concerning the 

Temple and its beautiful stones.” So again we have the same question, how can the beautiful 

stones of the Temple not include the Temple? 

 

In fact, it’s even worse than that because Luke adds, w’b’qorbana mitzabat, or “and with 

offerings it was adorned.”   Since offerings cannot be sacrificed outside the Temple, how then 

can the destruction of those offering places not refer to the Temple? 

 

We also, quite happily, have Josephus as a second witness, or rather a confirmation, that 

Yeshua’s words were fulfilled to the letter forty years after the resurrection: 

 

Where is this city that was believed to have God himself inhabiting therein? It is 

now demolished to the very foundations; and has nothing but that monument of it 

preserved. I mean the camp of those who has destroyed it, which still dwells upon its 

ruins; some unfortunate old men also lie upon the ashes of the temple, and a few women 

are there preserved alive by the enemy for our bitter shame and reproach. Now, who is 

there that considers these things in his mind, and yet is able to bear the sight of the sun, 

though he might live out of danger? Who is there so much his country's enemy, or so 

unmanly, and so desirous of living, as not to repent that he is still alive? And I cannot 

but wish that we had all died before we had seen that holy city demolished by the 

hands of our enemies, or the foundations of our holy temple dug up after so profane 

a manner. (The Jewish War, 7:376-379) 
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Josephus’ phrase, “the camp of those who destroyed it” can only refer to the Roman fortress 

Antonia; the rest of the city,  the very foundations of the Jewish city of Jerusalem, are dug up and 

destroyed, which again fulfilled Messiah’s prophecy—not one stone was literally left upon 

another. 

 

But go to the wailing wall, which we will later demonstrate could not have even been built by 

Herod the Great, and there for all to see are ten thousand first century Herodian stones left 

literally one upon the other.  

 

Therefore, I say once again forcefully to all who believe in Yeshua as the Messiah: You can 

believe the testimony of the Savior or you can believe in Jewish tradition that was hostile to him, 

but you cannot believe in both. 

 

A Scriptural Challenge 

 

It’s at this point however that we need to deal with what is very likely the most serious scriptural 

challenge to this theory. The issue comes due to a misunderstanding of these verses: 

 

Then Shelomoh assembled the elders of Yisra’ĕl and all the heads of the tribes, the chief 

fathers of the children of Yisra’ĕl, to Sovereign Shelomoh in Yerushalayim, to bring up 

the ark of the covenant of יהוה from the City of Dawiḏ, which is Tsiyon. (1 Kings 8:1 – 

The Scriptures 1998) 

 

And Shelomoh began to build the House of יהוה at Yerushalayim on Mount Moriyah, 

where He appeared to his father Dawiḏ, at the place that Dawiḏ had prepared on the 

threshing-floor of Ornan the Yeḇusite. (2 Chronicles 3:1 – The Scriptures 1998) 

 

And Shelomoh assembled the elders of Yisra’ĕl and all the heads of the tribes, the chief 

fathers of the children of Yisra’ĕl, in Yerushalayim, to bring up the ark of the covenant 

of יהוה from the City of Dawiḏ, which is Tsiyon. (2 Chronicles 5:2 – The Scriptures 

1998) 
 

One common but mistaken way to read these verses, or rather synthesize them, is as follows: 

 

1) The Temple is on Mount Moriah. 

2) The Ark of the Covenant is brought to the Temple that is on Mount Moriah “from the 

City of David.” 

3) Therefore Mount Moriah and the Temple must be outside the City of David. 

 

The first part of disproving this idea is that we have above two additional references to the fact 

that “the City of David is Zion.” So again, at the risk of being overly repetitive, the verses that 

show the Temple is “in Zion” also mean it is in the City of David. 

 

The next piece of the puzzle is to understand where Mount Moriah is. As it turns out, Mount 

Moriah is simply one of several peaks stretching across Jerusalem. Genesis 22:2 calls this region 

“the land of Moriah” and it was on one of those peaks that Abraham attempted to sacrifice his 

son Isaac.  
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The thing is, no matter where one believes the actual Temple is, there is an outcropping or peak 

within the land of Moriah that will match that theoretical location. One of the leading Temple 

Mount archaeologists in the world, Dan Bahat, believes in the traditional site and yet says this 

about Moriah after years of excavating in the area: 
 

On the south, Mount Moriah slopes gently down toward the City of David, the spur 

where Jerusalem was located during King David’s rule. The City of David is well 

protected on all sides except the north by deep wadis. Later, David’s son Solomon 

built his palace and the Temple on the small hill north of the City of David that we are 

calling Mount Moriah. - Bahat, Dan. “Jerusalem Down Under: Tunneling Along 

Herod’s Temple Mount Wall,” Biblical Archaeology Review 21.6 (1995): 30–35, 37–40, 

42–47. 

So if part of Mount Moriah slopes down to the City of David, that means Mount Moriah is also 

part of the City of David. As a result, when the Ark of the Covenant was said to be “taken out of 

the City of David”, all that means is that it went out of the residential area on the ground and up 

to the mountain above. Another line of Scriptural evidence though is here: 

And he said, “Blessed be יהוה Elohim of Yisra’ĕl, who spoke with His mouth to my father 

Dawiḏ, and with His hand has filled it, saying, ‘Since the day I brought My people 

Yisra’ĕl out of Mitsrayim, I have chosen no city from any tribe of Yisra’ĕl in which to 

build a house for My Name to be there, but I chose Dawiḏ to be over My people 

Yisra’ĕl.’ (1 Kings 8:15-16 – The Scriptures 1998) 

 

Jerusalem existed long before David’s time. Obviously the Jebusites had long occupied the place 

for centuries and Abraham met Malki-Tzedek the king of Salem, this being a shorter name for 

Jerusalem (Psalm 76:2, Hebrews 7:1-2), as far back as Genesis 14. In archaeological records, the 

Amarna Tablets from around 1400 BCE record the city as Uru-Summu, or “Jerusalem” in 

Canaanite.  

 

As a result, when YHWH says “I have not chosen any city from any tribe of Israel”, technically 

speaking He did not choose Jerusalem proper, because it already existed in their territory. Such is 

then contrasted with “but I did choose David to be over My people.” 

 

From there, once David took Jerusalem and built his own walls and homes in a section of it 

there, then that area became the place that His Name would dwell. So that means it also had to be 

where the Temple had to stand. 

 

Eyewitness Testimony that the Temple is inside the City of David 
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Zorn, Jeffrey R. “Is T1 David’s Tomb?” Biblical Archaeology Review 38.6 (2012): 45–52, 78. 

In spite all of this evidence however many traditional Temple Mount advocates will still insist all 

the Scriptures are subject to individual interpretation. How do we know, I can hear them ask, that 

this way is the right way to understand the Scripture? 

 

In order to answer that question, we need to look at more ancient witnesses that can tell us 

precisely how the Scripture was fulfilled.  For more than a billion Roman Catholics, the first 

second books of the Maccabees are Scripture. These books also have unprecedented historical 

credibility amongst Jews, who accept its history in the retelling of the Hanukkah story. 

 

The reason why 1-2 Maccabees is so widely accepted as history has to do with the unique 

circumstances behind their composition, and this is especially true of the first volume: 

 

1 Maccabees must have been written before the Roman conquest under Pompey, since 

the writer speaks of the Romans as allies and even friends (8:1,12; 12:1; 14:40); i.e. the 

composition of the book must have been completed (unless we except chapters 14-16; see 

below) before 63 BC, when Pompey conquered Jerusalem, and Judea became a Roman 

province. We thus get 63 BC as a terminus ad quem [latest possible date]. Moreover, the 

historical narrative is brought down to the death of Simon (16:16), i.e. to 135 BC. We 

have thus an undoubted terminus a quo [earliest possible date] in 135 BC. - International 

Standard Bible Encyclopedia 

 

https://members.bib-arch.org/images/bsba380604612ljpg
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So this account is between about 30-100 years after the actual events it records. As such, its 

situation is roughly analogous to that of the Renewed Covenant writings and this is about as 

good as it gets with ancient literature. Scholars routinely accept as genuine works like Plato or 

Caesar’s Gallic Wars whose manuscripts that are more than a thousand years removed from their 

events; so to keep 1 Maccabees to within a century of its’ history is almost unprecedented. 

 

Now here we come to the point: If such a widely accepted and highly credible source such as 1 

Maccabees comes to us no later than 63 BCE, it must be a reliable witness as to where the 

Temple was, in this case mentioning it in the City of David three times: 

 

[The pagans] then rebuilt the City of David with a great strong wall and strong 

towers and made this their Citadel. There they installed a brood of sinners, of 

renegades, who fortified themselves inside it, storing arms and provisions, and depositing 

there the loot they had collected from Jerusalem; they were to prove a great trouble. It 

became an ambush for the sanctuary, an evil adversary for Israel at all times. They 

shed innocent blood all round the sanctuary and defiled the sanctuary itself. (1 

Maccabees 1:33-37 NJB) 

 

The people in the Citadel at the time were blockading Israel round the sanctuary 

and were taking every opportunity to harm them and to support the gentiles. (1 

Maccabees 6:18 NJB) 

 

'It has fallen to him in his time to expel the foreigners from his country, including those 

in the City of David in Jerusalem, who had converted it into a citadel for their own 

use, from which they would sally out to defile the surroundings of the sanctuary and 

to violate its sacred character; to station Jewish soldiers there instead for the security of 

the country and the city; and to heighten the walls of Jerusalem; (1 Maccabees 14:36-37 

NJB) 

 

The same testimony is recorded in 4 Esdras, a popular extra-biblical book that most scholars date 

from CE 70 to 2189: 

 

So the times passed away and the years came to an end; and (then) you raised up for 

yourself a servant whose name was David; and You commanded him to build the City 

(which is called) after Your name, and to offer You oblations in it of Your own. (4 

Esdras 3:23-24 OTP10) 

 

The only place in Jerusalem, including the City of David, where oblations could be offered is at 

the altar outside the Temple. 

 

 
9 Stone, Michael Edward (1990). Fourth Ezra; A Commentary on the Book of Fourth Ezra. Hermeneia. Fortress 

Press. ISBN 978-0-8006-6026-0. Many other scholars believe it could be from an even earlier time. 
10 I have modestly updated the original reading into a more modern English style.  The original read as 
follows:  So the times passed away and the years came to an end; and (then) thou didst raise up for 

thyself a servant whose name was David; and thou commandedst him to build the City (which is called) 
after thy name, and to offer thee oblations therein of thine own. 

https://en.wikipedia.org/wiki/Fortress_Press
https://en.wikipedia.org/wiki/Fortress_Press
https://en.wikipedia.org/wiki/International_Standard_Book_Number
https://en.wikipedia.org/wiki/Special:BookSources/978-0-8006-6026-0
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Cahill, Jane M. “Jerusalem in David and Solomon’s Time,” Biblical Archaeology Review 30.6 

(2004): 20, 23, 25–29, 31, 62–63. 

 

And finally, King David kept the Ark of the Covenant beneath a makeshift tent of his design 

over the area of the Gihon Spring where it immediately became a kind of substitute Temple: 

 

And they brought the ark of Elohim, and set it in the midst of the Tent that Dawiḏ 

had pitched for it. And they brought burnt offerings and peace offerings before Elohim.  

And when Dawiḏ had made an end of offering the burnt offerings and the peace 

offerings, he blessed the people in the Name of יהוה, and gave a portion to everyone of 

Yisra’ĕl, both man and woman, to everyone a loaf of bread, a measure, and a cake of 

raisins.  And he appointed some of the Lĕwites to serve before the ark of יהוה, to bring to 

remembrance, and to thank, and to praise יהוה Elohim of Yisra’ĕl. (1 Chronicles 16:1-4 – 

The Scriptures 1998) 

 

In short, wherever the Ark of the Covenant was, the area around it became known as either “the 

House of YHWH” or “the Temple”: 
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Bring the first of the first-fruits of your land to the House of יהוה your Elohim. (Exodus 

34:26 – The Scriptures 1998) 

 

And they set up for themselves the carved image of Miḵah, which he had made, all the 

days that the house of Elohim was in Shiloh. (Judges 18:31 – The Scriptures 1998) 

 

And the lamp of Elohim had not gone out in the Hĕḵal  [Temple] of יהוה where the 

ark of Elohim was, and Shemu’ĕl was lying down to sleep. (1 Samuel 3:3 – The 

Scriptures 1998) 

 

And the sovereign said to Tsaḏoq, “Take the ark of Elohim back to the city. If I find 

favor in the eyes of יהוה, then He shall bring me back and show me both it and His 

dwelling. (2 Samuel 15:25 – The Scriptures 1998) 

 

The same naming phenomenon happened after the Ark was out of the tent but in the City of 

David (2 Samuel 12:24) and of course when it was moved again to Mount Moriah to be part of 

Solomon’s permanent temple. In all cases though, Psalms that were written during these days of 

David and Solomon also demonstrated that water was required inside the “temple” shrines 

wherever they and the Ark were: 

 

Ascribe to יהוה the esteem of His Name; Bow yourselves to יהוה in the splendor of set-

apartness. The voice of יהוה is over the waters; The Ěl of esteem thunders; יהוה is over 

many waters…The voice of יהוה makes the deer give birth, And strips the forests bare; 

And in His Hĕḵal [Temple]everyone says, “Esteem!” יהוה sat enthroned at the Flood, 

And יהוה sits as Sovereign forever. (Psalm 29:2-3, 9-10 – The Scriptures 1998) 

 

And this is why the Talmud in at least two places (Keritot 5b:27 and Horayoth 12a:9) state 

directly: Our Rabbis taught: One may anoint kings only next to a spring as an omen, so that their 

kingdom will continue on like a spring. Isn’t it interesting then that in at least one case we have 

in the Scripture a record of a Judahite king anointed inside the Temple (2 Kings 11:10-12; 2 

Chronicles 23:9-11)? 
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Dr. Ernest Martin’s color sketch of the Second Temple as it would look inside the City of David, 

from The Temples that Jerusalem Forgot. Used with permission of www.askelm.com. 

 

Follow the Water!  

To open our next important subject, we need to discuss a competing theory. It states that since 

the Gihon is lower than the Temple (no argument), that it cannot provide the Temple with water. 

The Gihon flows only intermittently and therefore, they say, would be of no use cleaning off the 

blood of sacrificial animals. 

 

Instead, traditionalists point to the Talmud saying in several places the Etam spring in Bethlehem 

provided water to the lower aqueduct and lower pool that could be channeled in theory to part of 

Temple Mount. Norma Robertson though correctly points out that only the very southern tip of 

Temple Mount—not the Dome of the Rock, Al Kas or Dome of the Spirits—could make use of 

this channeled water from Bethlehem. 

 

To be more specific though, Jewish tradition states that some spring channeled water to 

temporary reservoirs near the Temple court. Then, at the end of the day, that water would be 

released to cleanse the altar: 

 

How is the Azara (priestly court) cleaned?  Seal the water and let the aqueduct enter until 

it becomes clean as milk. – Tosefta Pesachim, Chapter 3, paragraph 12. 
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In Jerusalem was a place where only the foundations [of the Temple] remain now in 

existence...near the fount [spring] of Etham, the bathing place of the priests…It is by a 

subterranean passage that the priests reach the fount of Etham, the spot where the baths 

[of the priests] were. – Rabbi Samuel ben Samson, 1210 CE. 

 

Furthermore Yoma 3, folio 21 clearly states “that a conduit ran from Etam,” so it is natural to 

link the two to propose an overall water system. The alleged “proof” of this idea is offered in 

Ecclesiastes 2:5 where Solomon says he built pools and from Josephus who writes of Etam as a 

place that Solomon would visit to admire the pools there. 

 

The problem however is Scripture nowhere even hints that water going into the Temple ever 

came from outside of Jerusalem. In fact, what it does mention about the Temple water is with 

regards to Hezekiah’s redirection of that water that places it squarely in the City of David (2 

Kings 20:19, 2 Chronicles 32:30, 33:14).  

 

Similarly Ecclesiastes 2:5 never says Solomon’s pools were used to supply his Temple with 

water—only to water his gardens—and Josephus never says the pools Solomon went to supply 

the Temple either. Where then is the final and necessary link from these sources which 

specifically bring Etam water into the Temple courts? 

 

So if in spite of all these facts to the contrary, if Ms. Roberts is correct, why is this most 

important function of said pools never stated? The answer must be these references have been 

falsely conflated and cobbled together. 

 

And the final nail in the proverbial coffin of this idea is simple: Archaeology proves the 

channels for the Bethlehem springs were all built during the early Roman period and 

therefore could not have been used to give the Temple its water! 

 

The earlier of the two aqueducts leading to Jerusalem is known as the Lower Level 

aqueduct, with its water originally derived from the spring of Etam (Arabic ‘Ain 

‘Atan), near the modern village Artas, but it was subsequently fed from the base of the 

lowest pool at Solomon’s Pools (elev. 765 m). The aqueduct had a winding length of 

21.5 km; it was rock-cut in parts, extending through a tunnel (360 m in length) 

within the environs of Bethlehem, which reduced the distance of the aqueduct by 1.5 

km.34 At the southern entrance to the tunnel was a settling basin with a barrel-vaulted 

ceiling, which was recorded by D. C. Baramki in 1940. Details of the aqueduct to the 

south of Bethlehem, showing four phases of construction, were recorded by R. W. 

Hamilton in 1940. Further parts of the aqueduct are visible to the north of Bethlehem, 

rock-cut in parts and built-up in others. The plastered specus (0.40-0.60 m wide; 0.30-

0.70 m deep) in the extension of the aqueduct northwards was mostly established on top 

of a free-standing wall or on a retaining wall built of fieldstones and mortar. 

 

On approaching present-day Jerusalem, the aqueduct passed along the slope to the east of 

Tantur (elev. 745 m), eventually running along a course below and to the east of the 

Greek Orthodox Monastery of Mar Elias, and reaching as far as Sur Bahr. The aqueduct 
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then swung back around to the northwest, along the slopes below Khirbet Sabiha, passing 

the Diplomat Hotel.  

 

On the northeast slope below the hotel, a stretch of 150 m of the aqueduct (elev. 

740.10 m) was excavated by Yonatan Nadelman in 1997-1998, and six separate 

stages of construction were discerned, with the earliest channel dating from the 

Early Roman period. Later stages of construction are attributed to Byzantine, 

medieval and Ottoman periods, with the latter having a ceramic pipe with maintenance 

openings every 0.38 m or so. Further excavations were made at the same location by Irina 

Zilberbod in 2010, revealing four to five parallel lines of aqueduct (elev. 741 m).  

 

David Amit and Shimon Gibson, Water to Jerusalem: The Route and Date of the Upper 

and Lower Aqueducts, p. 8, excerpted from, Proceedings of the 15th International 

Conference on the History of Water Management and Hydraulic Engineering in the 

Mediterranean Region Israel 14– 20 October 2012 

 

Contrast this situation with the fact that the remains of a tower have been found over the Gihon 

Spring dating back to at least 700 BCE (see article excerpted later on in this essay).Therefore, 

with Ain Etam eliminated as a possible water source for the traditional Temple Mount, this 

brings us back inexorably to the fact that Temple Mount has no kosher living water supplies. Not 

only are the Bethlehem springs built too late to have been part of any original water system, the 

fact that the aqueduct was Roman in origin would disqualify it for Temple use11. 

 

On the other hand, if we merely tweak the later Talmudic tradition and substitute Ain Etam with 

the Gihon, we can very easily see how the Gihon’s intermittent water could be temporarily stored 

and released daily to cleanse off the sacrificial blood.  

 

However, in a very odd twist, Ms. Robertson’s evidence actually supports underground living 

water supplies for the Temple, though she may not realize she has done this: 

 

During the second temple period a new way of filling the Copper Laver was devised 

called the Muchni. Ben Katin, one of the High Priests who served during the era of the 

Second Temple, devised a system for retrieving the water each morning using this 

"machinery." The laver was submerged into a specially-made pool under the court. 

The laver was then hoisted up by the first priest in the morning. – Locating 

Solomon’s Temple, p. 712 

 

This connection Ms. Robertson makes is important for two reasons. First, the Torah defines 

water of purification as being from living or flowing water: 

 

 
11 Josephus in fact gives two accounts of how Roman attempts to build aqueducts to supply Jerusalem were met 
with fierce and violent opposition (Antiquities 18:60-62; The Jewish War 2:175-177). If such is the case for 
Jerusalem proper, how could it be the Jews would not protest said water going into their holiest part of the city, 
the Temple? 
12 We will subsequently be able to prove that any “pools” under the Temple are in fact from underground streams 
and springs. 
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‘This is the Torah when a man dies in a tent: All who come into the tent and all who are 

in the tent are unclean for seven days, and every open vessel which has no cover fastened 

on it, is unclean. ‘Anyone in the open field who touches someone slain by a sword or 

who has died, or a bone of a man, or a grave, is unclean for seven days. ‘And for the 

unclean being they shall take some of the ashes of the heifer burnt for cleansing 

from sin, and running water shall be put on them in a vessel. (Numbers 19:12-17 – 

The Scriptures 1998) 
 

The Jewish historian Philo, writing around 30 CE, says the same type of flowing water must be 

used for the adulteress test in Numbers 5: 

 

Then the Torah proceeds to say, the priest, having taken an earthen vessel, shall pour 

forth pure water, having drawn it from a fountain. (Philo, The Special Laws, 3:58) 

 

And second, “pure water”, again the same as “living flowing water” is expanded by Philo for 

many other priestly activities: 

 

The maker then thought it well to accept these offerings, and to melt them down, and to 

make nothing except the laver of them, in order that the priests who were about to 

enter the temple might be supplied from it, with water of purification for the 

purpose of performing the sacred ministrations which were appointed for them; 

washing their feet most especially, and their hands, as a symbol of their irreproachable 

life, and of a course of conduct which take itself pure in all kinds of praiseworthy actions, 

proceeding not along the rough road of wickedness which one may more properly call no 

road at all, but keeping straight along the level and direct path of virtue. (Philo, On 

Moses, 2:138)  
 

I am therefore also grateful for Ms. Robertson confirming what I stated earlier, that the waters of 

the laver had to be filled with living water which in Temple times came from below its structure. 

 

However, on a related matter, we need to get into talking about the structure known as Warren’s 

Shaft. In 700 BCE King Hezekiah directed Jerusalem’s water supplies to flow back into the City 

of David west of the Gihon (2 Kings 20:20; 2 Chronicles 32:30, 33:14). There has been fierce 

debate in recent years if this shaft could deliver the upwards water of the Gihon with sufficient 

force to clean off the blood of the sacrifices. The Gihon, as mentioned before, only gushes 

upwards intermittently. Some critics believe Warren’s Shaft incapable of drawing water and that 

further this was never done. Others say small quantities of water could have been channeled 

upwards due to the Gihon being a karst-siphon spring. This would be fine for say drawing water 

to put into a laver or for small quantities used in the adulteress test of Numbers 5, but not for 

colossal cleansing required to as the Talmud said above, “Make the courtyard as white as milk.” 

 

My research has been evolving on this particular issue, in part because of reexamining some 

newer archaeological finds such was Siloam Pool and the Gihon Tower. These structures suggest 

that the intermittent flow of the Gihon could again be temporarily stored for perhaps no more 

than a day or two, and then released to clean up the courtyard. The regulations for living water in 

the Talmud certainly allow, at least in a broad sense, for living water to remain as such during 

short term storage. 



24 | P a g e  
 

 

There is also no doubt that karst-siphon springs like the ones in the City of David use a precise 

natural combination of porous and non-porous rock deposits to channel the water upwards over 

many hours to make this system work. And again it would also be merely a modest tweak to 

what may be a historical memory of just such a reservoir capture and release system being in 

place for the Temple. In particular with the Gihon Tower discovery, Hershel Shanks, the 

publisher and chief editor of Biblical Archaeology Review, makes this connection in a very 

intriguing manner: 

 

 

Life goes on in Jerusalem. And so does excavation. BAR readers will recall the eighth-

century B.C. wall built by King Hezekiah of Judah to protect the city from an attack by 

Sennacherib of Assyria, which was recently discovered by Ronny Reich and Eli Shukron 

on the eastern flank of the City of David. Surviving in places to a height of 16 feet, the 

wall was apparently part of a double wall system, because there is another, long-known, 

eighth-century B.C. wall about 120 feet higher up the slope. 

The excavators admit they found the new wall by accident, rather than by design. But 

once they stumbled on it, they naturally wanted to extend their excavation of it. And 

extend it they have—for a total distance of 100 feet to the south. 
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What is especially exciting is that the southern extension of this wall has revealed 

some type of offset, or projection. Perhaps this is simply an offset that may or may not go 

in again further south; more probably, it is part of a tower in the wall. 

While the walls of this “tower” are made of unworked boulders, the corner of the “tower” 

is strengthened by large rectangular ashlars. This is the same construction used in a tower 

in the Old City of Jerusalem, much farther to the north, that was attacked by the 

Babylonians in 586 B.C. when they destroyed the city and burned Solomon’s Temple. 

The excavator of this tower, the late Nahman Avigad, also found Babylonian arrowheads 

outside the structure. Apparently the new wall found by Reich and Shukron is part of the 

same wall system uncovered long ago by Avigad. That means that this wall protected the 

city from the time of Hezekiah in the late eighth century B.C. until the city was destroyed 

in 586 B.C. 

 

In such ways is the history of Jerusalem continually revealed. 

We also have an update on the Warren’s Shaft System, which was recently described in 

these pages by Reich and Shukron. Warren’s Shaft, they revealed, is not part of the 

Warren’s Shaft System after all. And the shaft itself was never used to draw water. 

The tunnel that was long thought to lead to Warren’s Shaft actually led to a 

https://www.baslibrary.org/images/bsba260504000ljpg
https://www.baslibrary.org/images/bsba260504103ljpg
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plastered pool near the Gihon Spring, which supplied ancient Jerusalem with water. 

Reich and Shukron also discovered two towers—one that protected the pool and 

another that protected the Gihon Spring. At the time they published their BAR article, 

however, the connection between the tunnel and the Pool Tower had not yet been 

found. Now it has. And it is already open to tourists, who can walk through the tunnel to 

the Pool Tower. They can also see more of both towers and the pool. Go have a look for 

yourself. 

Shanks, Hershel. “2,700-Year-Old Tower Found?” Biblical Archaeology Review 26.5 

(2000): 39–41. 

The overall point is, Warren’s Shaft need not be the only way the Temple got water delivered to 

it from the Gihon spring, as a combination of ancient fortifications as described here along with a 

systems of pools and reservoirs could easily augment that structure to get the job done. 

And finally, as we will see, eyewitness testimony will soon confirm that the water for cleansing 

the Temple flowed up, not down from an aqueduct.  

 

The Water Flows Up 

 
Gill, Dan. “How They Met: Geology Solves Long-Standing Mystery of Hezekiah’s Tunnelers,” 

Biblical Archaeology Review 20.4 (1994): 20–23, 25, 27, 29–33, 64. 

 

They have seen Your goings, O Elohim, The goings of my Ěl, my Sovereign, into the set-

apart place. The singers went in front, the players on instruments after them; Among 

them were the maidens playing tambourines. Bless Elohim in the assemblies, יהוה, from 

the fountain of Yisra’ĕl…Because of Your Hĕḵal {Temple} at Yerushalayim, 

sovereigns bring presents to You. (Psalm 68:24-27,29 - The Scriptures 1998) 

As our first and most important resource must always be the Scripture, let’s review the passages 

I cited earlier showing upward flowing living water from under the Temple: 

 

And it shall be in that day that the mountains drip with new wine, and the hills flow with 

milk. And all the streams of Yehuḏah shall be flooded with water, and a fountain 

https://members.bib-arch.org/images/bsba200403200ljpg
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flow from the House of יהוה and water the wadi Shittim. (Joel 3:18 – The Scriptures 

1998) 

 

Therefore hear the Word of יהוה, you men of scorn, who rule this people who are in 

Yerushalayim, because you have said, “We have made a covenant with death, and with 

the grave we have effected a vision. When the overflowing scourge passes through, it 

does not come to us, for we have made lying our refuge, and under falsehood we have 

hidden ourselves.” 

 

Therefore thus said the Master יהוה, “See, I am laying in Tsiyon a stone for a 

foundation, a tried stone, a precious corner-stone, a settled foundation. He who trusts 

shall not hasten away.  And I shall make right-ruling the measuring line, and 

righteousness the plummet. And the hail shall sweep away the refuge of lying, and the 

waters overflow the hiding place. (Isaiah 28:14-17 – The Scriptures 1998) 

 

And he turned me back to the door of the House. And look, water was flowing from 

under the threshold of the House toward the east, for the House faced east, and the 

water was flowing from under the right side of the House, from the south of the 

altar. And he led me out by way of the north gate, and took me round on the outside to 

the outer gate facing east. And look, water trickling out on the right side. (Ezekiel 

47:1-2 – The Scriptures 1998) 

 

And you shall flee to the valley of My mountain – for the valley of the mountains 

reaches to Atsal. And you shall flee as you fled from the earthquake in the days of 

Uzziyah sovereign of Yehuḏah. And יהוה my Elohim shall come – all the set-apart ones 

with You. And in that day it shall be: there is no light, it is dark. And it shall be one day 

which is known to יהוה, neither day nor night, but at evening time there shall be light. 

 

And in that day it shall be that living waters flow from Yerushalayim, half of them 

toward the eastern sea and half of them toward the western sea, in summer as well as 

in winter.  (Zechariah 14:5-8 – The Scriptures 1998) 

 

And to these let’s add one more, that shows running spring water was also a part of the original 

Temple as well: 

 

How precious is Your kindness, O Elohim! And the sons of men take refuge in the 

shadow of Your wings. They are filled from the fatness of Your House, and You give 

them drink from the river of Your pleasures, for with You is the fountain of life; in 

Your light we see light.  (Psalm 36:7-9 - The Scriptures 1998) 

 

Once more what we have to do is test for the proper interpretation. Some traditional site 

advocates have argued these references are either non-literal or poetic. Others have suggested 

they are meant to show miraculous events in the future, not point to pre-existing features in the 

Temples that actually stood. I however maintain that if the prophetic or future Temple or 

Temples have upward flowing water then the ancient iterations of these which stood on the same 

land also must have these as well. Further, as even the Heavenly Temple is depicted with 
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fountains of water from below, the earthly versions are said to be reflections of the heavenly 

originals and therefore also have identical features.  

 

Nevertheless it is more than fair to still ask: Who is really right here? How can we know for 

sure? My answer to this is the same with respect to the City of David issue, and that is we need 

to interview our witnesses to see which theory they confirm from their own historical 

experiences. 

 

The Letter of Aristeas is one of these important historical witnesses, as he describes a tour of 

Jerusalem from sometime around 100 BCE. Its author, Aristeas, purports to be the court historian 

to Ptolemaic Dynasty in Egypt from about two centuries earlier, but it must be admitted this 

cannot be proven from the documents that survive. Many scholars believe this author is either 

another Aristeas from another time or someone wishing to be called by this name. 

 

As a result scholars sometimes identify this literature as pseudepigrapha, a rather harsh and 

intimidating term that means “false writings.” However, just because the author may not be who 

he says he is does not mean his information is false. It was a common Jewish practice for many 

genuine historical documents to falsely claim authorship from either an earlier time or from a 

more famous person.  

 

One important example of this phenomenon concerns the name Jonathan ben Uzziel. The most 

famous man with this name wrote the authorized Targum (Aramaic interpretation) of the 

Prophets. He was a real teacher and a disciple of Hillel the Elder, an extremely powerful and 

influential rabbi. 

 

And yet, about two centuries later, another man calling himself Jonathan ben Uzziel wrote a 

Targum on the Torah, but in that case a better and more ancient Targum for those books, that 

done by a scholar named Onkelos, became the preferred text by the rabbis instead. 

 

This second Jonathan ben Uzziel may have actually had that name, but it was clear he was not 

the same person that did the Targum on the Prophets, so to avoid any confusion Jewish scholars 

decided to call him Pseudo-Jonathan. It wasn’t that his work wasn’t ancient or genuine but only 

that he was not the same person, the more celebrated person, who bore that same name. And yet, 

Pseudo Jonathan’s work is highly prized and very important in its own right.  

 

It’s the same with Aristeas. Whether or not he was the same Aristeas in the time of Ptolemy II or 

not, he was still a very ancient and knowledgeable traveler to Jerusalem who reported accurately 

what he saw about the Temple. Let’s see why that must still be the case in spite of the harsh title 

his work has inherited: 

 

The Epistle was issued in its present form at the commencement of the Christian era, 

possibly as late as the date suggested by Graetz and Willrich [37 CE13]--but a large part 

of it--possibly the whole except the law section, §§ 128-71--was in existence before and 

belongs to the period 130-70 B.C. The law section is quite separate from the rest of the 

 
13 As R.H. Charles indicated earlier, these two scholars place the letter of Aristeas in the reign of the Roman 
Emperor Caligula, who ruled CE 37-41. 
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book and might easily have been inserted. It may also be found, when a detailed 

comparison has been made between Aristeas and 2 and 3 Maccabees, that other sections 

or at any rate sentences are the work of the later editor. Nothing except some form of the 

partition theory seems likely to provide the key for the riddle. – R.H. Charles, Old 

Testament Pseudipegrapha, p. 87. 

 

What is particularly also ironic is that most scholars, including R.H. Charles here, question if this 

author was the original Aristeas because they believe he is Jewish and can’t be Greek, which in a 

way bolsters his own credibility to speak on the subject of the Temple! 

 

Nothing is known with regard to the author of the Epistle. We may, however, draw some 

inferences from the book with regard to his personality. We may conclude that (1) he 

was a Jew. This is obvious from the tone and purpose of the book; (2) he belonged to 

Alexandria. Lumbroso has proved that the acquaintance which the book shows with the 

technicalities of the Court life of the later Ptolemies clearly indicates that it was of 

Alexandrian origin. The employment of the allegorical method of interpreting the law 

points to the same conclusion. (3) He was a propagandist, as is evidenced by the 

apologetic interest of the book. (4) He belonged to what may be termed 'the common 

sense school of philosophy'. There are no flights of speculation in the book. No 

problems trouble the mind of the author, who is simple and conventional in his 

treatment of the ethical and religious questions which emerge. (5) His attachment 

and devotion to the Jewish law indicate that the author had leanings towards 

Pharisaism, though it must be admitted that his Pharisaism is not of a pronounced type, 

except in the section dealing with the Jewish law. - Ibid. 

 

So now instead of a Greek historian from a pagan court in Alexandria, we have Jewish Pharisee 

and Torah scholar who is still an expert on the inner workings of that same court and probably 

also has access to its records as well14! In my mind at least this makes him an even better witness 

than the person he pretends to be, writing about the Temple from no later than 70 BCE. If that’s 

revisionist history I will take it any day of the week. Who better to tell us the inner workings of 

the Temple than him? With those thoughts in mind, listen now to this critical testimony: 

 

The Temple faces the east and its back is toward the west. The whole of the floor is 

paved with stones and slopes down to the appointed places that water may be 

conveyed to wash away the blood from the sacrifices, for many thousand beasts are 

sacrificed there on the feast days.  

 

And there is an inexhaustible supply of water, because an abundant natural spring 

gushes up from within the temple area. There are moreover wonderful and 

indescribable cisterns underground, as they pointed out to me, at a distance of five 

furlongs all round the site of the temple, and each of them has countless pipes so 

that the different streams converge together.  

 

 
14 He would have been able to consult court documents, if not from the actual court itself than from the copious 
copies of those documents stored in the famous Alexandria library that was operating during that same period of 
time and in the same city. 
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And all these were fastened with lead at the bottom and at the sidewalls, and over them a 

great quantity of plaster had been spread, and every part of the work had been most 

carefully carried out. There are many openings for water at the base of the altar 

which are invisible to all except to those who are engaged in the ministration, so that 

all the blood of the sacrifices which is collected in great quantities is washed away in 

the twinkling of an eye.  

 

Such is my opinion with regard to the character of the reservoirs and I will now show you 

how it was confirmed. They led me more than four furlongs outside the city and bade me 

peer down towards a certain spot and listen to the noise that was made by the meeting of 

the waters, so that the great size of the reservoirs became manifest to me, as has already 

been pointed out. – Letter of Aristeas, verses 88-91, from Old Testament 

Pseudipegrapha, p. 103. 

 

Honestly, does this sound like the traditional site which has no such springs at all and no upward 

flowing living water? Who should we believe, a tradition borne from centuries of exile from the 

land, or a credible Jewish eyewitness who saw it directly in its full glory? 

 

Another critical witness who has zero interest in lying, and also no interest whatsoever in 

propping up Jewish tradition, is the Roman historian Cornelius Tacitus. Writing around 110 CE, 

a mere forty years after the Temple was destroyed by Rome, Tacitus had access to Roman 

records that came from the very time of that event. A virulent anti-Semite who sought to 

humiliate the Jews and their customs at every opportunity, one is I believe extremely hard 

pressed to find a motive for exaggeration or fabrication on his part. And yet Tacitus very closely 

parallels the account we saw from our Jewish Torah scholar, Aristeas: 

 

The temple resembled a citadel, and had its own walls, which were more laboriously 

constructed than the others. Even the colonnades with which it was surrounded formed an 

admirable outwork. It contained an inexhaustible spring; there were subterranean 

excavations in the hill, and tanks and cisterns for holding rain water.  

The founders of the state had foreseen that frequent wars would result from the 

singularity of its customs, and so had made every provision against the most protracted 

siege. - Tacitus, Histories, Book V, verse 12, translated by Alfred John Church and 

William Jackson Brodribb. 

And now, from and even more ancient time period (150-100 BCE) we have the Zadokite 

Fragment found at Cairo Genizah (RH Charles, OT Pseudipegrapha, p. 787). This is the 

recollection of Zadokite priests who served at the Temple.  

These priests, praised by Ezekiel, would later join the Essenes and help them write the Dead Sea 

Scrolls, so let’s look at what they said! 

But with them that held fast by the commandments of God, [Who were left of them], 

God confirmed the covenant of Israel forever, revealing unto them the hidden things 

wherein all Israel had erred: His holy Sabbaths and His glorious festivals, His 

righteous testimonies and His true ways, and the desires of His will [that which if a 
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man do, he shall live by them] He opened before them. And they dug a well of many 

waters: And he that despises them shall not live. - Zadokite Fragment 5:1-3 

Then we are told that men abandoned the Temple for Damascus, at which point “they turned 

backward and acted treacherously and departed from the spring of living waters. They shall not 

be reckoned in the assembly of the people, and in its register they shall not be written.” - 

Zadokite Fragment 9:28b-29b 

Compare the above statement to the language of the prophet Jeremiah: 

For My people have done two evils: they have forsaken Me, the fountain of living 

waters, to hew out for themselves cisterns, cracked cisterns, which do not hold water. 

(Jeremiah 2:13 – The Scriptures 1998) 

 

An esteemed throne, exalted from the beginning, is the place of our set-apart place. 

O יהוה, the expectation of Yisra’ĕl, all who forsake You are put to shame. “Those who 

depart from Me shall be written in the earth, because they have forsaken יהוה, the 

fountain of living waters. (Jeremiah 17:12-13 – The Scriptures 1998) 

 

The “glory throne exalted from the beginning” refers to the Temple, the set-apart place: 

 

In the year that Sovereign Uzziyahu died, I saw יהוה sitting on a throne, high and lifted 

up, and the train of His robe filled the Hĕḵal [Temple]. Above it stood seraphim. Each 

one had six wings: with two he covered his face, with two he covered his feet, and with 

two he flew. And one cried to another and said, “Set-apart, set-apart, set-apart is יהוה of 

hosts; all the earth is filled with His esteem!” And the posts of the door were shaken by 

the voice of him who cried out, and the house was filled with smoke. (Isaiah 6:1-4 – 

The Scriptures 1998) 
 

And finally there is the testimony of the Dead Sea Scrolls, from ca. 170 BCE – 68 CE. The 

longest scroll ever found was called The Temple Scroll which details instructions on how to 

replicate the Jerusalem Temple they left behind, and specifically about the laver that we went 

over earlier: 

You shall build an aqueduct around the laver near the altar of burnt offering, 

running un[d]er the laver, with a hole descending into the ground into which the 

water will pour and go down until it disappears into the earth15. None may touch the 

water because some of the blood from burnt offerings is mixed with it. [they will be 

com]ing to the laver and exiting in them to [the outer court; they are not] 7to sanctify the 

gate with the holy clothes in which they [serve].- The Temple Scroll, columns 32-33, 

from, Wise, Abegg and Cook, The Dead Sea Scrolls, pp. 607-608. 

Recalling Ms. Robertson’s research regarding a pool that was beneath the laver, The Temple 

Scroll here makes it clear that their version of that pool has living running water and they are 

 
15 Again, the same structure is described by Philo as a “fountain” that can also draw water upwards. This would 
represent the Qumran community’s equivalent to an water channeling system that would release waters to clean 
off the sacrifices as already detailed earlier. 
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trying to replicate the Temple system they knew in Jerusalem before their exile. Now, combining 

these facts with another Scripture and the Talmudic requirement that all kings are anointed by a 

flowing spring or fountain, it becomes extremely important when King Yehoash is anointed 

within the Temple itself! 

And he set all the people, every man with his weapon in his hand, from the right side of 

the House to the left side of the House, along by the altar and by the House, all 

around the sovereign. And they brought out the son of the sovereign and put on him the 

diadem and the Witness, and set him up to reign. Then Yehoyaḏa and his sons anointed 

him, and said, “Let the sovereign live!” (2 Chronicles 23:10-11 – The Scriptures 1998) 

 

And finally, there is archaeological consensus that one early feature of the City of David’s water 

systems goes back to the time of Solomon and therefore could have been built by him: 

 

The Gihon Spring feeds one of the best-known ancient water systems, Hezekiah’s 

Tunnel, under the City of David. The tunnel winds its way underground from the Gihon 

Spring to the Siloam Pool on the west side of the City of David; it was dug by King 

Hezekiah at the end of the eighth century B.C. Nearby is a much less well known 

earlier channel, which also carries the waters of the Gihon Spring, and which dates, 

perhaps, from the time of King Solomon (tenth century B.C.). This channel, known 

as the Siloam Tunnel, runs south along the eastern valley, sometimes underground, 

sometimes above ground. When in use, it emptied its waters into pools and fields at the 

southern end of the city. - Shiloh, Yigal, and Mendel Kaplan. “Digging in the City of 
David,” Biblical Archaeology Review 5.4 (1979): 36–49. 

 

The Siloam Channel was a partially built, partially rock-cut channel that carried surplus 

water from the Gihon Spring along the eastern slope of the City of David to a reservoir at 

the southern tip of the city. There it supplied the gardens and orchards of the Kidron 

Valley, including the King’s Garden. It was apparently designed and constructed by 

King Solomon. - Gonen, Rivka. “Visualizing First Temple Jerusalem,” Biblical 

Archaeology Review 15.3 (1989): 52–55. 

So now it seems the Gihon also could have been part of the pools Solomon built to water his 

gardens—not Ein Etam. Taken all together, we have a strong case for the Gihon Spring running 

just below the altar of the Temple. 

 

Next up though we need to take a look at the various fortresses that surrounded the Temple and 

where they had to be located in relation to it. 

A Fortress by any other name 

And I said to the king, "If it please the king, let letters be given me for the governors of 

the provinces beyond the River, that they may allow me to pass through until I come to 

Judah, and a letter to Asaph the keeper of the king's forest, that he may give me timber 

to make beams for the gates of the fortress (birah) which is by the temple, for the 
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wall of the city and for the house to which I will go." And the king granted them to me 

because the good hand of my God was on me… (Nehemiah 2:7-8 NAU) 

 

The word Nehemiah uses for the “fortress” that is beside the Temple is birah. This structure may 

or may not be the exact same one referred to in other writings as the Baris, which was destroyed 

during the Maccabean Revolt, but if it is two separate structures they seem to have been built 

over the same exact spot. 

 

Upon Hyrcanus' complaint to his mother, she had compassion for his case, and put 

Aristobulus' wife and sons under restraint in Antonia, which was a fortress that joined to 

the north part of the temple. It was, as I have already said, of old called the Citadel 

[Baris]; but later had the name of Antonia, when Antony was lord [of the East], just as 

the other cities, Sebaste and Agrippias, had their names changed, and these given them 

from Sebastus and Agrippa.  But Alexandra died before she could punish Aristobulus for 

his disinheriting his brother, after she had reigned nine years.  (Josephus, The Jewish 

War, 1:118-119; see also The Jewish War, 1:75) 

 

Herod the Great then rebuilt and expanded the old fortress and renamed it Antonia: 

 

And that these things were so, the afflictions that happened to us afterward [about them] 

are sufficient evidence; but for the tower itself, when Herod, the king of the Jews, had 

fortified it more firmly than before, in order to secure and guard the temple, he gratified 

Antony, who was his friend, and the Roman ruler, and then gave it the name of the Tower 

of Antonia. (Josephus, Antiquities, 15:409) 

 

The cloisters he built from the foundation, but the citadel he repaired at a vast expense; 

nor was it other than a royal palace, which he called Antonia, in honor of Antony. 

(Josephus, The Jewish War, 1:401) 

 

Next, Josephus goes on to describe the locational relationship between both the Baris and 

Antonia structures and the Temple: 

 

At this time it was that the garrison in the citadel of Jerusalem, with the Jewish 

renegades, did a great deal of harm to the Jews; for the soldiers who were in that 

garrison rushed out suddenly, and killed such as were going up to the temple in 

order to offer their sacrifices, for this citadel adjoined to and overlooked the temple. 

When these misfortunes had often happened to them, Judas resolved to kill that garrison; 

whereupon he got all the people together, and vigorously besieged those who were in the 

citadel. This was in the hundred and fiftieth year of the dominion of the Seleucids. So he 

made engines of war, and erected bulwarks, and very zealously pressed on to take the 

citadel. (Josephus, Antiquities, 12:362-363) 

 

But when he could not induce them to be quiet, for they still went on in their reproaches 

to him, he gave orders that the whole army should take their entire armor, and come to 

Antonia, which was a fortress, as we have said already, which overlooked the 

temple. (Josephus, Antiquities, 20:110) 
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For the temple was a fortress that guarded the city, as was the tower of Antonia a guard to 

the temple; and in that tower were the guards of those three. There was also a peculiar 

fortress belonging to the upper city, which was Herod's palace; but for the hill Bezetha, it 

was divided from the tower of Antonia, as we have already told you; and as that hill on 

which the tower of Antonia stood was the highest of these three, so did it adjoin to the 

new city, and was the only place that hindered the sight of the temple on the north. 

(Josephus, The Jewish War, 5:245-246) 

 

So not only did the Antonia Fortress “overlook the Temple” it was on the highest point of the 

city of Jerusalem. Today that exact same highest point is called Temple Mount! These details are 

further confirmed in the book of Acts: 

 

And the whole city was in commotion; and all the people assembled together, and 

laid hold of Paul, and dragged him out of the temple: and instantly the gates were 

closed. And while the multitude was seeking to kill him, it was reported to the Chief 

Captain of the cohort, that the whole city was in uproar. And immediately he took a 

centurion and many soldiers, and they ran upon them [the stairs]. And when they 

saw the Chief Captain and the soldiers, they ceased from beating Paul. And the Chief 

Captain came up to him, and seized him, and ordered him to be bound with two chains: 

and he inquired respecting him, who he was, and what he had done. And persons from 

the mob yelled against him this thing and that. And, because he could not, on account of 

their shouting, learn what the truth was, he commanded to conduct him to the castle. 

And when Paul came to the stairs, the soldiers bore him along, because of the 

violence of the people. (Acts 21:30-35 The Apostolic Writings) 

 

The only “castle” or “fortress” that adjoined the Temple in this manner via stairs was the 

Antonia, so Luke is clearly bearing witness once more to the fact that it, not the Temple, was at 

the highest place in the city of Jerusalem. This one fact alone must totally discredit the traditional 

Temple Mount. Also, why would the Romans build a fortress to “guard the Temple” in the first 

place if they could not secure it from the advantageous position of higher ground? 

 

Furthermore two sources within a century and  a half of these events tell us that the Greek word 

in the Renewed Covenant texts for “legion,” tagma, refers to a full Roman legion at least as often 

as it does a cohort, which consisted of about six hundred men. This issue is important because 

traditional Temple Mount defenders are aware of the problem of their modelling having the 

Antonia Fortress being too small and tucked out of the way in comparison with the Temple to 

hold a full legion of 5,000 men, such as is imagined in this model of the Second Temple done by 

architect Avi Yonah: 
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But if this Jerusalem tagma was only 600 men or less, then this impractical model makes a bit 

more sense. It is unfortunate then (for them that is) our primary witnesses say otherwise, the first 

being Josephus who applied it to a full legion: 

 

So he took out of Antioch the entire twelfth legion (τάγμα), and out of each of the rest 

he selected two thousand, with six cohorts of footmen, and four troops of horsemen, 

besides those auxiliaries which were sent by the kings, of which Antiochus sent two 

thousand horsemen, and three thousand footmen, with as many archers; and Agrippa 

sent the same number of footmen, and one thousand horsemen; (The Jewish War, 2:500) 

 

Notice that the tagma consists in part of six cohorts (480-600 men each) so it clearly is as 

Josephus says, the entire 12th legion, and in several other places the same exact phrasing is used 

to tell us an entire legion was stationed in Jerusalem proper (Antiquities 14:452, 17:251; The 

Jewish War, 4:13, 87, 5:8416). 

 

Then there is the testimony of Dio Cassius, writing around 230 CE, who directly defines the 

meaning of tagma: 

 

Marcus had a division of soldiers (the Romans call a division a legion) from Melitene. – 

Dio Cassius, Roman History, 75.93, Loeb Classical Edition, Ernest Cary translation. 

 

 
16 This reference tells us that several cohorts belonged to the tagma , proving the term is referring to a full legion. 
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Furthermore, in recent years, more archaeological evidence has emerged strongly confirming the 

traditional Temple Mount as fortress Antonia. For example, Roman bathhouses stamped with the 

insignia Legion X Fretensis, the legion that destroyed Jerusalem in 70 CE, have been found in 

the middle area of the Wailing Wall (https://www.jpost.com/Israel/Ancient-Roman-bathhouse-

discovered-in-Jerusalem). The article reads in part: 

 

ANCIENT ROMAN BATHHOUSE DISCOVERED 

IN JERUSALEM 

1,800-year-old Roman bathing pool uncovered in Jewish Quarter 

sheds light on Aelia Capitolina, city founded on Second Temple 

ruins. 

BY JONAH MANDEL  

 NOVEMBER 22, 2010 13:10 

A 1,800-year-old Roman bathing pool was recently uncovered in archaeological 

excavations in the Jewish Quarter of Jerusalem ahead of the construction of a ritual bath 

for men (miqve). 

 

The Israel Antiquities Authority (IAA), who conducted the excavations at the initiative of 

the Jerusalem Municipality and the Moriah Company for the Development of Jerusalem, 

say that the bathing pool was probably part of a bathhouse used by the Tenth Legion – 

the very same Roman soldiers who destroyed the Second Temple. 

The discovery sheds light on the scope of Aelia Capitolina, the city that was founded on 

the Second Temple period ruins of Jerusalem, that defined the character of ancient 

Jerusalem as we know it today. 

 

“We were surprised to discover an ancient bathhouse structure right below the spot where 

a miqve is to be built,” said Dr. Ofer Sion, excavation director on behalf of the IAA.  

 

“The bathhouse tiles, which are stamped with the symbols of the Tenth Legion 

“Fretensis” – LEG X FR, were found in situ and it seems that they were used to cover a 

rock-hewn water channel located at the bottom of the pool. The hundreds of terra cotta 

roof tiles that were found on the floors of the pool indicate it was a covered structure,” he 

https://www.jpost.com/Israel/Ancient-Roman-bathhouse-discovered-in-Jerusalem
https://www.jpost.com/Israel/Ancient-Roman-bathhouse-discovered-in-Jerusalem
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noted. 

 

“It seems that the bathhouse was used by [soldiers of the Tenth Legion] who were 

garrisoned there after suppressing the Bar Kokhba uprising in 135 CE, when the pagan 

city Aelia Capitolina was established,” Sion continued.  

 

“We know that the Tenth Legion’s camp was situated within the limits of what is today 

the Old City, probably in the region of the Armenian Quarter. This assumption is 

reinforced by the discovery of the bathhouse in the nearby Jewish Quarter which shows 

that the multitude of soldiers was spread out and that they were also active outside the 

camp, in other parts of the Old City.” 

Dr. Yuval Baruch, the Jerusalem District archaeologist for the IAA, noted the importance 

of the discovery, which sheds light on the study of post-destruction Jerusalem. 

 

“Despite the very extensive archaeological excavations that were carried out in the 

Jewish Quarter, so far not even one building has been discovered there that belonged to 

the Roman legion,” he said.  

 

“The absence of such a find led to the conclusion that Aelia Capitolina, the Roman city 

which was established after the destruction of Jerusalem, was small and limited in area.” 

 

“The new find, together with other discoveries of recent years, shows that the city was 

considerably larger than what we previously estimated. Information about Aelia 

Capitolina is extremely valuable and can contribute greatly to research on 

Jerusalem because it was that city that determined the character and general 

appearance of ancient Jerusalem and as we know it today. The shape of the city has 

determined the outline of its walls and the location of the gates to this very day,” Baruch 

added. 

 

The IAA will integrate the remains of the ancient Roman bathhouse into the planned 

Jewish Quarter miqve. 

 

The obvious fact to point out of course is that the bathhouse is 2nd C, not 1st C when the Temple 

was standing, and after the Romans dispersed the Jewish population at the end of the Bar Kochba 

Revolt. 

Nevertheless, the words of Dr. Yuval Baruch are very important, because he speaks volumes 

regarding the remnants of the Jewish city beneath it. The Romans very often built over their 

earlier structures, so a 2nd C bathhouse at Temple Mount strongly suggests it may have been an 

expansion from earlier Roman occupation of Fortress Antonia, which had a Roman temple 

attached to it.  

To that point, other evidence proves the Western Wall could not have been part of Herod the 

Great’s Temple construction project, which in and of itself strongly points to that wall being 

adjacent to Fortress Antonia instead: 



38 | P a g e  
 

 

NOVEMBER 23, 2011 

OLD COINS FORCE RE-THINK ON JERUSALEM'S WESTERN WALL 

Jerusalem (Reuters) – Israeli archaeologists on Wednesday said they had found ancient 

coins that overturned widely held beliefs about the origins of Jerusalem’s Western Wall, 

one of Judaism’s holiest sites. 

For centuries, many thought the wall was built by King Herod – also infamous, in the 

Christian tradition, for his efforts to hunt down the baby Jesus in the original Christmas 

story. 

But archaeologists said they had found coins buried underneath the wall’s 

foundations minted 20 years after Herod’s death in 4 B.C., showing construction of 

the Temple Mount walls and (the adjacent) Robinson's Arch was an enormous 

project that lasted decades and was not completed during Herod's lifetime," the 

Authority added.  

The authority said academic historians were already aware of an account by the Jewish 

historian Josephus that the wall was completed by Herod's great grandson. But that 

report had done nothing to dispel the popular story that Herod completed the wall and the 

coins were the first hard evidence to back up Josephus's version. 

The Western Wall was a perimeter wall of the Second Jewish Temple destroyed by 

Jerusalem's Roman conquerors in 70 AD. Herod still keeps the credit for driving the 

expansion of the compound of the Biblical Jewish Temple, beginning what Josephus 

described as "the largest project the world has ever heard of". 

The temple compound is now home to the al-Aqsa mosque and Dome of the Rock shrine 

and is revered by Muslims as the "Noble Sanctuary". 

Reporting by Maayan Lubell; Editing by Jeffrey Heller and Andrew Heavens 

So now the Western Wall, the one piece of real estate that Jewish tradition could point to as 

being the remnants of Herod the Great’s Temple expansion has now, from its very foundations, 

been proven to have not been done by him. That fact also makes it highly unlikely the Second 

Temple could have sat just above that wall, and if that Temple was not there, no other version of 

it could have stood there either. 
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And now we can proceed to the final section. 

The Truth about the Rabbinic Record 

 

As far as the Orthodox Jews of today are concerned, there is no doubt that they are immovable in 

the defense of the Dome of the Rock location. However, this was not always the case. What we 

are dealing with is not, contrary to what is often alleged, one unified millennia old tradition. 

Rather, it is a tradition about the tradition—a kind of fossilization process that only takes in part 

of that tradition and expands it into an artificial whole—that has been the norm only in the last 

seven centuries or so. 

 

To begin to see why this is the case, we need to ironically go back to some ancient non-Jewish 

sources and then work our way forwards into the Jewish reaction and response to what those 

Gentile sources said. 

 

The most obvious way the Gentiles affected the tradition the rabbis would eventually come up 

with was when the Romans burned the Temple in 70 CE. This was the beginning of emptying 

Jews out of their homeland as Jerusalem and Judea proper became a Gentile-pagan center. Many 

Jews were sent to Rome to become slaves and help build the Coliseum. Others fled to more far 

flung areas of the Roman or Parthian empires, desperate to try and re-establish themselves 

permanently torn from home. 

 

As bad as that series of events was, the Second Jewish Revolt (Bar Kochba) of CE 132-136 was 

even worse and when it was over not only was the Temple still gone, but the Emperor Hadrian 

built a shrine to the chief Roman deity Jupiter to overlook its ruins. Jerusalem became a city 

named after this wicked emperor’s family name, Aelia Capitolina and all Jews were forbidden to 

enter it again under penalty of death, beginning a more than eighteen hundred year exile from the 

land that only ended in 1948. It is during this disconnection from the land and fragmented and 

flawed memories combined with competing opinions and religio-political trends to eventually 

coalesce into the traditions we see today. 

 

In fact, what was in the time Yeshua the Messiah merely oral traditions passed down the 

generations did not even begin to be written down until a century and half later, by the close of 

the 2nd century. By that time, the rabbis had to contend with long-standing rules and rituals that 

had no basis in Scripture but were only taught orally by teachers who were no longer alive to 

explain why they did what they did.  

 

To remedy this problem, the rabbis coined a term called minhag, which roughly translates to 

“custom,” deciding that if enough rabbis agreed a custom was done in Israel of old, they would 

adopt it automatically, even if the fuller context behind doing it no longer existed. Over the 

centuries that followed this led to more customs being piled on the original ones until finally the 

original memories of Jerusalem were hopelessly lost or confused, with no way for the rabbis to 

return home and check the facts. 

 

At the same time, in exile the Jewish people faced countless persecutions of Crusades, pogroms, 

inquisitions and yes, holocausts (plural). What sustained them during all those dark centuries was 

this same tradition. It kept the Jews ethnically distinct so in return the Jews viewed maintaining 
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that tradition literally as a matter of life and death. This survival mechanism then meant also that 

no matter how many historical facts are thrown against that tradition, even when they know it’s 

wrong, they will never corporately alter it. To do so would be akin to burning down their 

proverbial houses and letting their children perish. 

 

One small example of how this situation works is with their rabbinic chronology of biblical 

times, the most important book on the subject being called Seder Olam, the order of the ages. In 

the book the rabbis choose a particular year (3761 BCE in our calendar) to begin counting 

historical time from Adam’s creation. Because many of their traditions conflict—they cannot 

reconcile them into an agreeable whole—they admit their chronology could be off by as many as 

163 years and yet will not change the years they have chosen for certain events precisely because 

it’s tradition! 

 

And so it is the case that the traditional chronology says Nebuchadnezzar destroyed the First 

Temple in 432 BCE even though it is indisputable fact that he had been dead for a hundred and 

thirty years before that! If we then add in the years Nebuchadnezzar lived after destroying 

Jerusalem, the tradition becomes even more untenable; Nebuchadnezzar’s time with the prophet 

Daniel extended another twenty-four years. 

 

So why do the rabbis keep teaching this chronology when they know Nebuchadnezzar died in 

562 BCE? The answer is since both Temples were destroyed on the same Hebrew date, the 9th 

day of the 5th Hebrew month of Av, they wanted to make everything about those two events 

identical. The destruction of the Second Temple in 70 CE was something still almost within the 

living memory of the rabbis who began writing down the traditions into what later is called the 

Mishnah. The rabbis knew to a certainty that in both cases their first priestly division was on 

duty—a fact which I proved correct in my calendar research. They also knew that the Second 

Temple was destroyed as the Shabbat (Saturday) was turning into the first day of the week at 

sunset on August 2nd of that particular year.  

 

However, when they cross checked the day of the week with when the First Temple was 

destroyed it didn’t match. The 9th day of the fifth month in 586 BCE was a Tuesday instead.  432 

BCE though had it on the “right day,” so tradition fixed on that year ever since. 

 

The question then is this: If the rabbis were so tenacious in keeping tradition on what is 

essentially a fairly mundane academic exercise in chronology, how much more would they cling 

to that same tradition when it is dealing with far more critical issues, like where their Temple 

was? 

 

The next important area where Gentiles affect rabbinic tradition happened in the 4th C.  On two 

occasions the Jews very nearly secured permission from Roman authorities to rebuild the 

Temple, and it was clear where the Jews of that day knew the Temple stood—and that was 

nowhere near the Temple Mount of today!  We begin with a recap of events by Dr. Ernest 

Martin, starting from the end of the Bar Kochba Revolt to the time of Constantine: 

 

FROM HADRIAN (135 C.E.) to the Edict of Milan (313 C.E.), the true site of the 

Temple over and around the Gihon Spring (in the south and the southeast of Jerusalem) 
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was the dump of the city. Eyewitnesses during that period stated that only an occasional 

temporary tent or hut could be found within its confines. There were no walls around the 

area. Near the end of this period (in 303 C.E.), Eusebius records that part of the Temple 

Mount by then had become a Roman farm and was being plowed. After the Edict of 

Milan, however, the Jews came back to Jerusalem and began building structures 

(including a new Temple of God) on the southeast ridge of the Holy City. They started 

with the Temple building itself with its altar and courts, then began to erect a "House for 

Hezekiah." They also constructed a pinnacle part of the Temple for observations to other 

areas of Palestine. Within those twelve years (313 to 325 C.E.), we read that seven 

synagogues were erected by the returned Jewish authorities in the southwest part of the 

city. 

 

All these building activities were halted by Constantine and his mother Helena around 

326 C.E. Constantine cut off the ears of the Jewish builders and this effectively stopped 

that particular rebuilding of the Temple. The account was recorded in the writings of 

John Chrysostom. The narrative makes sense in every way and there is no reason for 

denying its veracity. A number of ruined Jewish buildings remained on the spot.  

 

Seven years later in 333 C.E., we have the Bordeaux Pilgrim telling us about the parts of 

that Temple and Altar constructed in the time of Constantine. They were still in existence 

in Jerusalem. In 362 C.E., there was another attempt to finish the Temple, but that came 

to a halt with the death of Emperor Julian in 363 C.E.  

 

So, within a period of 50 years to the middle of the fourth century there were two 

attempts to rebuild the Temple, at the time of Constantine and at the time of Julian. After 

that final occasion, remnant portions of the Temple were still seen over and around the 

Gihon Spring, notably a portion of the Western Wall of the Holy of Holies from the 

Constantine/Julian attempts. This residual part of the Western Wall did NOT belong to 

that of Herod's earlier Temple. That Temple of Herod and Jesus was leveled to the 

ground, with not a stone of the Temple or its walls left intact after 70 C.E. This was the 

condition Jesus prophesied would occur, and his prediction proved accurate to the 

smallest detail. – The Temples that Jerusalem Forgot, pp. 218-219 

 

So what did the Bordeaux Pilgrim actually say? His very brief account speaks volumes when 

coupled with the proper geographical evidence: 
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Map of the Bordeaux Pilgrim’s account from 
https://galynwiemers.blogspot.com/2010/07/bordeaux-pilgrims-333-ad-account.html 

 

There are in Jerusalem two large pools at the side of the Temple, that is, one upon the 

right hand and one upon the left, which were made by Solomon, and further in the city 

are twin pools with five porticoes, which are called Bethesda. There persons who have 

been sick for many years are cured. The pools contain water which turns red when it is 

disturbed. There is also a crypt in which Solomon used to torture demons. – The 

Bordeaux Pilgrim (333 CE) 

 

The thing is, we know exactly where the Bordeaux Pilgrim is writing his account from: a not-yet 

complete version of the Church of the Holy Sepulchre—so the exact spot he viewed the city 

from is still there. Dr. Martin continues his explanation, translating the Pilgrim’s words into real 

world geography: 

https://galynwiemers.blogspot.com/2010/07/bordeaux-pilgrims-333-ad-account.html
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Since we are assured from earlier eyewitness records that nothing of "Jewish Jerusalem" 

or the Holy Temple (either their inner or outer walls) survived the war, the only candidate 

that remains to tally with the description of the Bordeaux Pilgrim is the former Fort 

Antonia - which in the time of Pilate and Jesus had the same technical name Praetorium 

connected to it.  

 

This shows that the Bordeaux Pilgrim was looking at the broad view of the western side 

of the Praetorium with its walls (the southern and western walls making the southwestern 

angle) that we called today the Haram esh-Sharif. It must be emphasized that the Pilgrim 

observed the Praetorium's walls (plural) with their foundations that reached downward to 

the lower areas of the Tyropoeon Valley. His description can only refer to the southwest 

corner of the Haram ramparts at the juncture of the southern and western walls near what 

we call "Robinson's Arch" being directly in front of him.  

 

So, this earliest authority after the Roman/Jewish War, the Bordeaux Pilgrim, in 

referring to the Haram, correctly identified the site in the early 4th century as the 

place of the Praetorium where Pilate had his residence at the time of Jesus' trial. In 

the Roman world at the time, the word "Praetorium" was another synonym for the 

residence of the Roman General who had his abode in the center of a military camp of the 

legions. In simple terms, the Bordeaux Pilgrim in the early 4th century was well 

aware that the walls of the Haram esh-Sharif were those of the Praetorium, or in 

plain speaking, it was Fort Antonia, the former Camp of the Romans.  – The Temples 

that Jerusalem Forgot, pp. 80-81. 

 

Meanwhile, in Cairo Genizah, a Jewish storehouse of documents, we come across a critical piece 

of information on what the Jews truly believed about where their Temple was. In 640 CE, Caliph 

Omar, a disciple of Mohammed, took Jerusalem. The Cairo Genizah documents tell us about 

Omar granting a special request to seventy women: 

Omar agreed that seventy households should come [to Jerusalem from Tiberias]. They 

agreed to that. After that, he asked: ‘Where do you wish to live within the city?’ They 

replied: ‘In the southern section of the city, which is the market of the Jews.’ Their 

request was to enable them to be near the site of the Temple and its gates, as well as 

to the waters of Shiloah [cf. Ps. 126:4], which could be used for immersion. This was 

granted them [the seventy Jewish families] by the Emir of the Believers. So seventy 

households including women and children moved from Tiberius, and established 

settlements in buildings whose foundations had stood for many generations. -  Reuven 

Hammer, The Jerusalem Anthology, Philadelphia, PA, JPS 1995, p.148. 

This is in the opposite direction of the Temple Mount.  But this same Omar took foundation 

stones from the attempted temples and used them for the Al Aqsa Mosque on the Temple Mount, 

which confuses folks to this day. 
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As the centuries went on, Jewish communities in exile began forgetting certain key details as 

their tradition began taking hold. So they remembered, for example, that a stream supplied the 

Temple courts with water but swapped the Gihon for the Etam spring. And yet, even the “revised 

memory” still does not concord with their traditional choice for the Temple at the Dome of the 

Rock, where the Etam does not reach and whose aqueduct was not even constructed until the 

early Roman period. 

Into this foundational context then we can now enter into the memory that is rabbinic tradition 

and what we find is that in broad strokes it supports the theory of the Temple being in the City of 

David at least by inference in the geographical details it remembers. What follows now is a 

partial list containing some facts already gone over and others not reviewed yet on all the ways 

the first thousand years of rabbinic tradition indicates the true location of the Temple: 

1) Midrash Tanchuma, Qedoshim 10:1-2 says the Temple was in the exact center of 

Jerusalem, which is the City of David, excluding the traditional Temple Mount location. 

2) Sheqalim 6:3 speaks of underground waters that get redirected this way: At the gate the 

waters (flowing from the Holy of Holies) commence to flow downwards, until they again 

flow out under the threshold of the Temple (Rodkinson Mishnah). While this opinion of 

Rabbi Eliezer does not address the source of these waters nor their initial direction to the 

Temple, it does closely mirror how water from the Gihon might be directed once it 

reached the Temple and that waters were underground in general, which is not true of the 

traditional Temple Mount. 

3) The Talmud tractate Middot is widely considered to be the most ancient rabbinic 

testimony on the Temple. It is ascribed to Rabbi Eliezer ben Jacob, who was an 

eyewitness to the Second Temple. According to Joseph Patrich (“Reconstructing the 

Magnificent Temple Herod Built,” Bible Review 4.5 (1988): 16–21, 24–29.), “Because 

the differences between Middot and Josephus are not fundamental, we can use details in 

one source to supplement the others. Using these resources we can construct, with great 

fidelity, Herod’s Temple, the Temple Jesus knew.”  

4) Accordingly, this is what Middot has to say: [If] one of them [a priest] should have a 

nocturnal emission of semen, he goes out, proceeding along a passage which leads below 

the below the building—and lamps flicker on this side and that—until he reaches the 

immersion room. R. Eliezer ben Jacob says: “He goes out by the passage that leads 

below the rampart, and so he came to the [northern17] Tadi gate.- Jacob Neusner, The 

Mishnah, Middot 1:9-H-K, p. 875. This establishes large pools of water underneath the 

Temple structure.  

5) Middot 2:6 M-N says: And why is it called the gate for water? For through it they bring 

in the glass of water for the libation on the Festival [Sukkot]. – Ibid, p. 877. This is a 

direct reference to the water drawing festival which is also alluded to in John 7:37.  

 
17 Middot 1:3 establishes that the northern gate is called Tadi. 
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6) On the last day of that feast, Yeshua makes a direct comparison along the lines of “for the 

Temple he spoke of was his body” (John 2:21) by comparing the Temple water to his 

own living waters: If anyone is thirsty let him come to me and drink. He who believes in 

me as the Scripture has said, from his innermost being will flow rivers of living water. 

The Aramaic phrase Yeshua uses in the Peshitta, naharot d’maya chaya, is the direct 

cognate of the Hebrew nahar that can mean “river” or “stream.” Since there are no rivers 

in Jerusalem, the context must be that Yeshua is comparing the Temple water to 

“streams/springs of living water will flow from his innermost being.”  

7) Compare this to the same imagery in John 4:14 where he is by another spring at Mount 

Gerizim where he says his waters are maayna d’maya d’naviyn l’chaya d’lahlam, or 

“springs of water springing up to life that is eternal.” In other words, since Yeshua is 

making a direct comparison to the springs at Gerizim and Jerusalem, if his waters “spring 

up” so must theirs to their respective shrines. Otherwise, the metaphor makes no sense to 

his own people.    

8) Rabbi Samuel ben Samson (1210 CE) precisely describes upward flowing living water to 

the Temple from an underground spring but ascribes the source to the Etam rather than 

the Gihon.  

9) Temurah 34a states that the priestly area, called Azarah (see also Pesachim 24a) had a 

stream of water called Amah that the priests would then “cast [a bird] into the Temple 

courtyard drain as the young bird will decompose and be drawn into the stream that is 

outside the Temple.” This reference strongly hints that streams of water run the full 

length and breadth of the underground area of the Temple. 

10) Sukkah 53b says that King David built a channel or stream called the Shitin that was 

meant to run under the Temple and altar. The waters in that underground chamber were 

so massive that they threatened to flood the entire world until David said some special 

prayers to prevent it. This stream was also where the wine libation was to be poured 

which locates it precisely in the center of the Temple courtyard. The description also 

matches the “streams of the south,” which is the Siloam channel (Psalm 126:1-4). 

11) Rabbi David Kimchi, better known as Radak, around 1200 CE wrote the following about 

the Temple in his commentary on Isaiah 64:10: “'Our set-apart house': our fathers 

praised you in it, and behold, it is burned with fire--the first and the second. And it is still 

in ruins, for the place of the sanctuary has never been built by the Gentiles. And all our 

desirable things have become': the house of the sanctuary; and behold, it has been in 

ruins for several years18." By the time Radak is writing these words the Dome of the 

 
18 I have had this translation of mine verified by other Hebrew-Aramaic translators, including those who believe in 
a traditional location.  This includes Asher Kaufman (Kaufman, Asher S. “Kaufman Responds to Jacobson,” Biblical 
Archaeology Review 26.2 (2000): 60–61.)  In that same article Kaufman suggests and even more northern location 
for the Temple than that of the Dome of the Rock stating, correctly, that the nations did not build there either. 
However, the issue of a lack of running water applies equally to any location other than the southern-most tip of 
that rock face, as already demonstrated. On a related note, Dan Bahat (Bahat, Dan. “Jerusalem Down Under: 
Tunneling Along Herod’s Temple Mount Wall,” Biblical Archaeology Review 21.6 (1995): 30–35, 37–40, 42–47.) said 
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Rock and the Al Aqsa mosque have been standing on the traditional site for more than 

five centuries and since Muslims count as Gentiles the site that they built over cannot be 

where the Temple stood according to Radak19. 

12) Radak’s comments could also be viewed as a clarification to what Rambam, better known 

as Maimonides, wrote in 1180 CE: We must revere the Sanctuary [Temple] for all time to 

come, for even though it is in ruins, its sanctity endures. In other words, although 

Rambam does not refer to Gentiles not building over the Temple, Radak’s definition of 

“in ruins,” and possibly Rambam’s as well, means nothing else was built to replace it. 

 

In sum, the general trending from the rabbinic writings confirms a great many details that 

relate positively to the City of David and negatively to the Temple Mount location they chose 

later on. That being the case it is now fair to ask simply: What happened? 

 

This is where Benjamin of Tudela, the first rabbi to unequivocally declare the Dome of the 

Rock the Temple site, comes into our story. Sometimes called the Jewish Marco Polo, he left 

behind an extensive travel memoir. He comes to Jerusalem in 1152 CE and is told of 

“David’s Tomb” on “Zion.” 

 

A church there had a wall break down, so the patriarch ordered it repaired from the “stones of 

Zion.” That’s when Benjamin said he heard about “the sepulcher of David, King of Israel, to 

the left of which they saw that of Solomon in a similar state, and so on the sepulchers of all 

the kings of Juda, who were buried there.” However, before anyone else can see these things, 

he records suspiciously: 

 

The patriarch ordered the place to be walled up so as to hide it effectually from everyone 

unto the present day. The above-mentioned R. Abraham told me all this.- http://sacred-

texts.com/jud/mhl/mhl20.htm 

 

So, Benjamin of Tudela didn’t see the tombs of David and others after all!  He simply had an 

account of it from another rabbi. Then, before he or anyone else could investigate, all the 

 
The northern limit of the pre-Herodian Temple Mount—at the line of the northern edge of the platform on which 
the Dome of the Rock now sits—also eliminates the suggestion made by Asher Kaufman that the Solomonic and 
Herodian Temples were located north of the Dome of the Rock. If they were located where Kaufman suggests, 
they would have fallen off the northern side of the then-Temple Mount into a deep gully. 
19 In response to this, some traditionalists point out that Radak did not specify the entire “mountain of the House” 
but only the sanctuary building. While on the one hand it is fair to point out that such phrasing does not prove 
Radak referred to the whole mountain it does not disprove it either. Further, even taking the most restrictive 
reading as a guide, traditionalists state categorically that the sanctuary building is beneath the Dome of the Rock 
and/or the Al Aqsa mosque, which are Gentile structures built over it! When combining this evidence with that of 
the extent of the Etam spring (again giving the most generous interpretation of that theory), it very much seems 
like only the very southern end of Temple Mount remains as even a remotely possible competitor to the City of 
David which invalidates almost all of the rabbinic argument. 

http://sacred-texts.com/jud/mhl/mhl20.htm
http://sacred-texts.com/jud/mhl/mhl20.htm
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evidence was conveniently inaccessible forever. And my point is—it’s a little too convenient—

but that’s all we have! 

 

He promptly then accepts the testimony of both Christians and Muslims as well as that of his 

rabbi friend and tells everyone he can find about it. But what is really bizarre is that within a 

century and a half of Tudela making this claim, all Jewish discussion on where the Temple was 

is permanently fixed to Temple Mount. From that time on, any suggestion to the contrary is 

deemed nearly heretical. But as we’ve seen from Temurah 34b, Sukkah 53b, Rambam, Radak 

and R. Samson, the tradition itself was not really decided prior to the 1300’s.  

 

So it was not the tradition that was the problem, but the tradition about the tradition that is! 

Honestly, that is not in my view a sufficient foundation of history to base this tradition on in the 

first place. 

 

An even more damning fact however is that all parties concerned agreed that the Temple was 

near the tomb of David and the other kings of Judah, and once again that also eliminates the 

traditional site. The kings of Judah, including David and Solomon, were predominantly buried 

here: 

And Dawiḏ slept with his fathers, and was buried in the City of Dawiḏ. (1 Kings 2:10 – 

The Scriptures 1998) 

So Shelomoh slept with his fathers, and was buried in the City of Dawiḏ his father, and 

Reḥaḇʽam his son reigned in his place. (1 Kings 11:43 – The Scriptures 1998) 

 

So Reḥaḇʽam slept with his fathers, and was buried with his fathers in the City of Dawiḏ. 

And the name of his mother was Naʽamah the Ammonitess. And Aḇiyam his son reigned 

in his place. (1 Kings 14:31 – The Scriptures 1998) 

 

So Aḇiyam slept with his fathers, and they buried him in the City of Dawiḏ. And Asa his 

son reigned in his place. (1 Kings 15:8 – The Scriptures 1998) 

 

So Asa slept with his fathers, and was buried with his fathers in the City of Dawiḏ his 

father. And Yehoshaphat his son reigned in his place. (1 Kings 15:24 – The Scriptures 

1998) 

 

So Yehoshaphat slept with his fathers, and was buried with his fathers in the City of 

Dawiḏ his father. And Yehoram his son reigned in his place. (1 Kings 22:50 – The 

Scriptures 1998) 

 

So Yoram slept with his fathers, and was buried with his fathers in the City of Dawiḏ. 

And Aḥazyahu his son reigned in his place. (2 Kings 8:24 – The Scriptures 1998) 
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And Aḥazyah sovereign of Yehuḏah saw this and fled up the way to Bĕyth Haggan. And 

Yĕhu pursued him, and said, “Smite him, him too, in the chariot,” at the ascent to Gur, 

which is by Yiḇleʽam. And he fled to Meḡiddo, and died there. Then his servants 

conveyed him in the chariot to Yerushalayim, and buried him in his tomb with his fathers 

in the City of Dawiḏ. (2 Kings 9:27-28 – The Scriptures 1998) 

 

And his servants rose up and made a conspiracy, and smote Yo’ash in the house of Millo, 

which goes down to Silla. For Yozaḵar son of Shimʽath and Yehozaḇaḏ son of Shomĕr, 

his servants, smote him. So he died, and they buried him with his fathers in the City of 

Dawiḏ. And Amatsyah his son reigned in his place. (2 Kings 12:20-21 – The Scriptures 

1998) 

 

This then is the central irony of the origins of the Temple Mount tradition. We know what 

Benjamin of Tudela believed but we cannot verify what he and apparently the church leader 

really saw or where precisely it lay. We only know that based on the understanding (or 

misunderstanding) of that evidence, this is the point Dome of the Rock fossilizes into the choice 

of Rabbinic Judaism today. 

 

It is also ironic that one or the other of these men may have actually seen the royal tombs as 

stated, which proves the Temple is in the City of David, but other traditions switched the 

perceived location of the City of David.  

 

Specifically, until about a century and a half ago, most scholars put the City of David on the 

southwestern hill, which is now erroneously called “Zion.”  Then, when Hezekiah’s Tunnel was 

discovered in the 19th century, it forced nearly every single scholar since to put the City of David 

properly back on the southeastern hill. The problem was, by that time the Jewish tradition for the 

other site was so strong that very few of these same scholars adjusted their idea of where the 

Temple was, also on that southeastern hill. Put simply though, to change the location of one 

requires changing the location of the other. 

 

Conclusions 

 

Summing up then the totality of the current evidence, I find it most interesting when that 

evidence points to the City of David even when it is part of a corpus of information supporting 

Temple Mount. This is because when the tradition was forming outside of Israel by exiled 

communities they inadvertently remembered details that, had they been able to check on site, 

actually favored the City of David. The classic example are traditions talking about some kind of 

spring being used to transport water up to the Temple without the understanding that said 

scenario eliminates their preferred location. 

 

Also traditional site advocates have often lamented that they cannot “finally prove” their thesis 

correct because the Muslims have forbidden all excavations in their place which would in their 

minds settle the matter. 
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However, the coins found in the Western Wall prove absolutely Herod the Great could not have 

built it and so many other factors in the traditional site simply defy common sense. Why would 

you build a Temple that required ritual immersion of millions of worshippers in the opposite 

direction of the water supply? Why would you build it on a vulnerable and isolated peak outside 

Jerusalem’s walls rather than fortified on three sides by mountains in that city’s very heart?  And 

how can anyone believe the traditional site is correct when there is no other higher point past it to 

put the Antonia Fortress? 

 

The questions, and many more just like them, will continue to challenge traditional assumptions 

until such time as a full and fair hearing of the evidence is offered for people on all sides of this 

issue. Until that day then and until all the contenders in this debate can be fully explored and 

excavated, we must require the Scripture and historical witnesses to be our guide in answering 

this question to the fullest extent humanly possible given these constraints. This is where I have 

to leave these matters at the present moment. 

 

And he showed me a river of living water, transparent as crystal, which proceeded 

from the throne of Elohim and the Lamb. And in the middle of its broad avenue and 

near the river, on this side and on that, was the tree of life; which bore twelve sorts of 

fruits yielding one of its fruits each month: and the leaves of the tree were for the healing 

of the nations. And there will be no blight anymore: and the throne of Elohim and the 

Lamb will be in it; and his servants will minister to him. And they will see his face, 

and his name will be on their foreheads. And there will be no more night; and they have 

no need of the light of a lamp or of the light of the sun; because Master YHWH, Elohim, 

gives them light: and they will reign forever and ever. (Revelation 22:1-5 – The 

Apostolic Writings) 

 
May Master YHWH lead us all to His perfect truth. Amen. 

Andrew Gabriel Roth 
May 24th, 2021 


