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Mumonkan Case One 

Joshu’s Puppy 

 

THE CASE 

   A monk once asked Joshu, “Has a dog the Buddha nature?”  Joshu answered, “Mu.” 

 

 Everyone, when their function of consciousness has developed to a certain degree will ask the 

question to themselves, “What is my source?”  I think all of you probably remember from your own 

experience that when you were eleven, twelve, thirteen years old you began to think about that sort of 

thing more and more deeply.  But everyone forgets about that.   

 And we can also say that we come to know that our origin, the world before we were born is 

not our mother or our father or ourselves, not God or Buddha.   

 So how can we express this state which is neither mother, father, nor self, neither God nor 

Buddha.  It makes sense that you wouldn’t know how to name or how to express this condition, 

because this is the condition before you were born.   

 In Buddhism we call those who have experienced the wisdom which knows this condition 

people who have opened their eyes, in other words people of great enlightenment.   
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 I’m sorry to say that this morning, although I don’t really know where the problem is residing,  

the osho giving the talk this morning doesn’t feel so good.  You know what I mean, I mean there are 

days when you just don’t feel that well.  Before I came to give teisho this morning I wasn’t feeling that 

well, but when I opened the door to come here today I saw those two statues, I’m not sure what they 

are made of, maybe concrete or stone, but there are those two statues right outside of my door of Jizo 

Bodhisattva.  And upon seeing those Jizos I immediately said to them, “Thank you for your hard 

work,” and then I felt much better.  It is good medicine, those statues.  I don’t know what the person 

who bought those was thinking when they bought them, but maybe they bought them because they 

knew that I really am kind of fond of those Jizo statues.  Whenever I see them I just have to laugh.  

Whenever I see them I tell them thank you and it cheers me up.  I mean there they are, those guys 

are just always standing there, it doesn’t matter if it is snowing or if it is really hot, they are always 

standing there just the same.  Whether their bald heads are shinning in the sun, or covered with 

snow, there they are doing gassho.  Maybe the person who bought those Jizo statues bought them 

because he or she had a good experience themselves with such statues.  For example maybe the 

person who bought the statues was going to sanzen, and she was worried about what answer to give 

the Roshi, but then she saw those Jizo statues, and forgot everything, and just came in smiling.  

Maybe because of that sort of experience she bought them.  So please when you come to sanzen 

come like that; just look at those Jizos and laugh and smile, and come in.   

 When we say “Jizo” what we mean is Jizo Bodhisattva, and in Mahayana Buddhism, at least as 

one way of teaching we say that everyone who is practicing is a bodhisattva.  But among all the 

bodhisattvas the one who most strongly has stood up and vowed to try to manifest great compassion, 

to try to manifest great love is Jizo.  The one bodhisattva who has vowed to do the activity of love in 

the deepest way is Jizo.   

 But when we look at the activity of love carefully, when we analyze it we see that it is 

comprised of two love activities.   

 Our position, the position of we who are practicing this kind of Zen is to say that the 
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transmission of our teaching is that the Buddha who founded Buddhism taught his disciples that when 

we are born we receive plus and minus, we receive tatha-gata and tatha-agata in equal amounts from 

the great activities of plus and minus themselves.  All of you say  “I am,” and when you say I am you 

say it unquestioningly, unconditionally.  You uncritically think that you really exist.  But you 

shouldn’t do that.  Shakyamuni Buddha who founded Buddhism said that when we analyze what that 

“I am” is we see that it has a body which has form, but also, when we look carefully we see that it has 

an activity of mind which is the content of that body of form.  And that activity of mind includes both 

the activities of plus and minus.   

 And the big boss of Buddhism who started it all also taught his disciples that when you make all 

of plus and minus your content then that is zero, that is the origin, that is the condition which has given 

birth to absolutely everything.  And that big boss of Buddhism taught his disciples that all of the plus 

activity and all of the mu, non-being activity do the activity of melting into each other, and also do the 

activity of appearing to each other, and this is the zero activity.   

 And up until yesterday I have been talking over and over again about this condition which is an 

activity of plus and minus, tatha-gata and tatha-agata repetitively, alternately unifying with each other 

and facing each other.  Did you understand it?   

 I also talked about the fact that as that condition of zero repeats its activity of unification and 

facing over and over again, eventually, plus and minus actually separate from each other, and right in 

the middle of that condition of zero an imperfect condition appears, and that imperfect condition has 

both plus and minus as its content.  And when we enter the actual arena of practice we say when plus 

and minus have unified with each other that means that subject and object have unified with each 

other. 

 And that condition of the unification of subject and object is called zero, but that is not a fixated 

condition.  The activity of zero does not need to make an object of the place that zero is acting in.   

 That is why I have been asking you over and over again over the past days to contemplate this 

condition of the origin without making any mistakes about it.   
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 And yesterday I told you that when the condition of zero divides into two then right in the 

middle of the condition of zero, having received 0.0001 of both plus and minus this imperfect condition 

appears.   

 And I have been telling you over and over and over again that, as I said yesterday there is a 

difference between purity and perfection, but when u and mu, when plus and minus give of 

themselves, in this case, because they have given of themselves they are no longer the pure plus and 

minus activities, they are no longer the pure u and mu activities.  And that condition of plus which has 

lost its purity is the imperfect activity of plus, and the condition of minus which has lost her purity is 

the imperfect activity of minus.  And the transmission of Tathagata Zen is to say that the Buddha 

taught his disciples that when these activities become their impure manifestations then that is when 

for the first time the world of form is manifest.   

 Perhaps this cannot be found in any sutra.  Or maybe this teaching is written about in one of 

the sutras.  However, for we in Tathagata Zen, we don’t really care about if you can find it in the 

sutras or not.  We just say that the transmission of Tathagata Zen is to say that the Buddha taught 

this. 

 But anyway, this is when the world of form, this is when the material world is first manifest.  

And in this case the plus and minus activities have become the imperfect, material plus and minus 

activities, and simultaneously the self also appears with imperfect plus and minus as its content.  

Right at the same time the imperfect self with 0.001 of both plus and minus has appeared.  For you 

modern folks, anybody can understand that when you put 0.001 of plus and 0.001 of minus together, 

then you get zero.  For people who are studying Zen you have to be able to at least know that this is 

zero.   

 The Buddha taught that although this self which has appeared has only received an imperfect 

amount of plus and minus, an imperfect amount of tatha-gata and tatha-agata, because it has received 

absolutely equally from both the activities of tatha-gata and tatha-agata it is manifesting itself as zero.  

This self is still imperfect, but it is zero.  It’s zero, but it is not the perfect complete zero.  The child 
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that is born is pure, it is zero, but we cannot forget that it is the imperfect zero.  You have to really 

contemplate this for yourself.   

 This self is zero, but it is the incomplete, imperfect zero, so we can say that this self is a self that 

has to battle, it has to struggle, it has to strive to become perfect.  So for this imperfect child, 

imperfect self, when it meets up with the imperfect plus and the imperfect minus, it is probably a good 

thing that it starts blabbering and jabbering on and on.  It is when this child who has been born, this 

imperfect child makes relationship with the imperfect activities of plus and minus that words appear.  

It is when relationship is made that words and actions appear.  If there were no relationship then 

there would be no actions and no words. 

 In Buddhism we teach that this self which has appeared is incomplete, imperfect, but it has 

both plus and minus as its content, and we call this imperfect manifestation of both plus and minus the 

imperfect present moment.  It is a thing which is the imperfect present, and so, as I just said, it must 

try, it must strive to become the perfect present.   

 And when the perfect present, when the perfect condition, when the perfect, complete self is 

manifest, the only way the perfect self can be manifest is through the self making relationship with the 

plus and minus activities.  The perfect present is the perfect self. 

 And when the perfect self is manifest that means mother and father have been completely 

made the content of the child which has been born, and so mother and father then disappeared.  And 

the self also is gone, the self also has dissolved itself, and so at the same moment as mother and father 

disappear the self also disappears.  The three disappear together.  And of course when this perfect 

self appears that is the condition of the origin.  And so, no matter how much this child tries it can 

never see the condition of the origin.  In other words as long as you are standing up in the position of 

the “I am” self you can never see the condition of the origin.  Only when the “I am” self is completely 

dissolved along with mother and father, only when mother, father, and self are all gone can we say 

that the perfect zero, the condition of the origin has been manifest, and this is different from seeing, 

this is when we can say the person has completely caught the experience of zero, completely 
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experienced the condition of the origin.   

 To fixate your “I am” self uncritically, and sit there in your fixated “I am” self and say this and 

that is okay in the human world, but when you come to sanzen just don’t do it.  Do you understand?  

You are all laughing, so I guess you understand, but then when you come to sanzen, actually, it seems 

as if you don’t understand.  The reason why you are giving me your laughter is probably because you 

have had experiences which make you think, “Yes, that’s it!  That’s just the way it is.”  I think that 

must be why you are laughing.  I think the reason why you always end up saying, “I just don’t 

understand,” is because although you might have had this experience you are not able to express this 

experience in words.   

 The condition of the origin is the condition which has neither mother, father, nor child, has 

neither past, present, nor future, is neither u nor mu.  It is neither u nor mu, neither being nor 

non-being, but it also we can say it has both u and mu, so we can say that it is both being and 

non-being.  But this zero is not lopsided towards u nor mu.  It is neither a mu lopsided zero, nor a u 

lopsided zero.  So when we try to teach about it we say that  in this perfect zero, in this perfect 

activity of zero the u self and the mu self have both vanished.  This is what we mean by no self.  It is 

the self which is the dissolved self.  It is the manifestation of the self which is doing the activity of 

no-self.   

 I don’t know if I talked about this yesterday or not, but I know I have talked about it many times 

in the past; about the fact that when in the zero activity the u activity, the plus activity takes the lead in 

the activity without fail he is being helped by the minus, mu activity, and so through that for the first 

time the world of u, the world of being is manifest.  In other words when u acts, without fail, mu 

simultaneously begins to act.  In other words when the plus activity begins to try to expand 

immediately, at once, the minus contracting activity also begins to act.   

 And as I told you the day before yesterday it is only because the place to act in is manifest 

simultaneously that the activity of u is able to act.  Because, without fail the minus activity, the mu 

activity, which is the activity opposite to u, because this opposite activity manifests a place that 
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receives the u, plus activity, manifests a place that lets the u expanding activity in, it is because she 

does that that she makes it possible for the u activity to act.  And so when we teach in Tathagata Zen 

we say that if we see the u activity as the giving activity then simultaneously, at the same time, the mu 

activity is doing the activity of embracing that, of receiving that giving.   

 I have told you this many times before, but it is very difficult, and I’m sure some of you are 

thinking, “I have no idea what he is even trying to talk about.”   But there isn’t much I can do about 

that, I mean, it is really difficult to understand, and that is just the way it is.  But if you have been 

doing zazen for five or ten years then probably you will get it pretty easily, and even if you haven’t 

been doing zazen for five years, or even three years, if you are smart you will get it. 

 And we teach very carefully and say that it is because these two activities of giving and taking, 

giving and receiving are opposing each other that the self is manifest, and that the world that is the 

home of the self is manifest. 

 But anyway if I keep talking about this all the time will get used up, so anyway, when we say 

that the self completes itself, when the complete perfect self is manifest that means that plus and 

minus have become completely one.  It also means that past, present, and future have completely 

become one. 

 And when we look at this condition from the perspective of having a self we see that the self 

was doing the activity of knowing, was doing the activity of discriminating, it was a discriminating self, 

but this state is a state in which knowing or discriminating is not necessary anymore.   

 When we talk about the activity of not needing to know we say that the activity of not needing 

to know is the activity of a self which has made both plus and minus its content.  And we call this 

state the manifestation of the activity of perfect wisdom, the manifestation of the activity of prajna, 

hannya haramita.  And different from looking at it from the perspective of knowing, if we look at it in 

terms of the material world we say that this is no longer the material world, this is the world of the 

activity of emptiness, this is the world in which self and other, in which past, present, and future have 

all been dissolved into that world, and it is doing the activity of emptiness.  I am trying to explain to 
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you about this condition of the origin which is really impossible to completely  talk about, but what I 

want you to at least understand is that we can say that the condition of the origin is the condition of 

the activity of perfect wisdom, the activity which does not need to do the function called knowing, and 

we can also say that it is the activity of emptiness. 

 And this is probably when the question will arise, “So who is it that can look upon this condition 

of the origin, who is it who can look upon the activity of emptiness?”  But in response to that all I can 

say is, “You are still in the human position of trying to become the activity of emptiness.”  It is just a 

stupid question really.  To attach to the human perspective and ask stupid questions is part of what it 

means to be a human being, I suppose, so that’s fine.  But you are getting old, and I’m getting old, 

and you are supposed to be practicing Zen.  You aren’t kids anymore, so why don’t you just take it 

easy a little with the dumb questions?  Isn’t it about time you realized the importance of just shutting 

up and practicing?  It’s fine to sit there and say stupid things.  I mean it is just you confessing that 

you are still in the human world.   

 But if you are striving to experience the condition of the origin it is not going to be real Zen 

practice until you stop attaching to this human world.  You have to quit doing the human perspective.   

 It doesn’t really matter about Zen or Buddhism.  You have been born into a Christian country 

so think about it in terms of Christianity, that’s fine.  When you make the sign of the crucifix and say 

“Amen,” where is God?  This is the koan I give to Christians.  For ten years I went to Massachusetts 

and did sesshin together with the brothers and fathers at the abbey, and this was the koan I gave 

them.  You are born into this Christian country, you are children of the Christian God, so when you 

make the sign of the crucifix and say “Amen” where is God?  And there is nothing special about 

Christianity really, if you are a Hindu, or Jewish we can ask similar koans, for example, “Where is the 

Jewish God Yaweh?”  And how about for Muslims, what would it be?  There are many different 

things you can talk about, but anyway, when you meet God then God cannot be an object to you. 

 No matter what religion you get into I think it is fair to say that there is no religious teaching 

which can violate or go against the explanations we give in Tathagata Zen.  It is only because you 
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fixate you “I am” self that the position of Buddhism or Zen seems different from the other teachings.  

Because you attach to God the different Gods of the different religions become different from each 

other.  This is the cause of religions, even though they are supposed to be religions, making war with 

each .  People think, “My religion is best.”  “No, no my religion is best.”  There are may different 

religions; Christianity, Judaism, Islam, but when investigate them through this principle you see they 

are all the same.   

 If you really investigate the origin of the self you will see that all selves have the same origin.  

Everybody will come to understand that their origin is zero. 

 But as I said before that condition of zero never fixates.  That condition of zero’s belly will get 

big, and the season will come, and then right in the middle of the body of zero the world of past, 

present, and future will be born.   

 And I have also told you before, in detail, why these three worlds are manifest.  But if you still 

don’t understand then why don’t you ask some of your senpai, or ask me.   

 When we personify the world of zero in Brahmanism we call it Brahma, in Buddhism we call it 

the dharmakaya, or for religious people we could call it God.  So God sheds God’s blood, divides God’s 

very body into two, and right in the middle of God’s body past, present, and future are manifest. 

 And of course it is the present moment which is the very basis for the beginning of the “I am” 

self. 

 And we are running out of time so I should hurry.  So, anyway, when the “I am” self 

disappears that means that the present moment right together with the past and the future all 

disappear together.  Mother, father, and child all disappear together, and again a new condition of 

the origin is manifest.  This isn’t an old condition of the source.  This is a new condition of the origin.  

This is a new Dharma world which is manifest. 

 If we call the first condition of the origin the condition of the origin One, then we say that the 

Dharma activity has done the activity of giving birth to past, present, and future.  And then that same 

Dharma activity does the activity of dissolving the activities of past, present, and future, and through 
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that manifesting the condition of the origin Two.  So in Buddhism we can say that God, or we would 

probably more likely say in Buddhism that the dharmakaya divides itself in two upon meeting the 

activity of the separation of subject and object, and when the dharmakaya divides itself in two that is 

when it gives birth to the world of past, present, and future, this human world. And then the Dharma 

activity develops into doing the activity of the unification of subject and object again, through that a 

new dharmakaya, a new body of the Dharma is manifest. 

 But this talk has gotten really difficult, and I have this feeling that if I don’t spend ten or twenty 

hours just explaining the activity of the condition of the origin then it will be almost impossible to 

understand this talk about the manifestation of a new condition of the origin. 

 The Dharma world Two, the universe Two also is not fixated, and again the activity of the 

Dharma repeats the activities of the separation of subject and object and the unification of subject and 

object, and another new universe, another new cosmos at level three is manifest. 

 But that Dharma world of level three also is not fixated.  The Dharma activity does not tarry or 

stop or fixate.  New Dharma worlds, new universes of levels four, five, six, seven, eight, nine, ten, you 

know, on and on, innumerably, countlessly, are manifest.  This is what we call the activity of 

expanding and going forward; the activity of developing.  The position of Buddhism is to say that this 

thing called developing or advancing does, definitely, exist.  It seems as if even within one religion 

people fight about whether there really is evolution or not, whether there really is development or not.  

And even in Buddhism in the Heart Sutra it says that this world is not increasing or decreasing.  The 

Heart Sutra says that the Dharma activity neither increases nor decreases.  So when you hear these 

words of the Heart Sutra you might think that Buddhism also does not believe in development of 

evolution.  But when you look at this more carefully you will understand that “No increasing and no 

decreasing, 不増不減, fuzofugen” means that no matter how much the activity of mind which forms 

the universe goes forward in advancement there is still only one universe.  The thing that doesn’t 

change is the reality that there is always only one universe.  If you understand it in this way then you 

will see that it is a mistake to say there is no evolution.  The mind is always acting within this one and 
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only singular universe, and so there is no change in the fact that the universe is always one, no matter 

how much advancing or increasing the activity of heart might do.  Maybe some religions just take this 

idea, and then say that there is no evolution, but that is just one side of the Buddhism, not the 

complete understanding of “no increasing and no decreasing.”   

 This activity of Tathagata, this activity of plus and minus which forms this cosmos does the 

activity of advancing and developing, and it also does the activity of retreating and regressing, just like 

an old man.  After you become an adult then you become older and more decrepit. 

 The Dharma activity does do an activity of countlessly advancing through levels one, two, three, 

four, and on and on, until finally the condition is manifest which knows it   doesn’t need to do the 

activity of living anymore.  This Dharma activity takes the initiative in stopping doing the activity of 

living, and then it can rest.  Because you have reached this condition where you don’t have to do 

advancing or developing anymore, you don’t have to do expanding anymore, you don’t have to do 

living anymore, this state of not having to do the activity of living anymore, this state of perfect 

wisdom is what we call the ultimately large condition.   

 (Shika, what time is it?  9:47.  Oh, already over our time.  I thought so, but I really want to 

keep talking about this.  What should I do?  It’s time, but..) 

 Anyway, the teaching of Buddhism says that any sort of thing, anything, for example if it is a 

stone which we might call level one, or a plant which we might call level three, or a mosquito at level 

five, whether it is a stone or a plant or a mosquito, or a fish, or a bird, or an animal, or a person, every 

single thing at each one of these levels, as a stone, or as an insect, or as a plant manifests the perfect 

condition.  Everything manifests the complete zero, the complete self, the complete manifestation of 

the Dharma.  Everything does manifest the perfect condition.  Everything does manifest the 

dharmakaya, and through that manifestation reaches peace of mind.  It is a really bad mistake to 

think that only human beings can manifest the complete, perfect condition.  Even dogs and cats, and 

fish, and birds, and mosquitoes, they all manifest the perfect condition, and through that manifest 

peace of mind.  Do you understand?   
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 That is what Buddhism means when it says all things are equal.  All things are equal through 

their manifestation of the perfect self.  We are all equal in that we all manifest the perfect self. 

 This is the problem.  Nowadays the world is divided, I think you could say, into the communist 

world and the democratic world.  In Tathagata Zen, well, actually, this teacher of Tathagata Zen says 

that if communism or democracy doesn’t include the basic fundamental philosophical principle that 

everything is equal through that thing’s manifestation of the perfect self it is a lopsided incomplete 

philosophy.  Of course another great war will happen if people don’t wake up to the fact that whether 

you are a communist or a believer in democracy you both are manifesting the perfect self.   

 The teaching of Buddhism is the teaching which says that everything, whether it is a mosquito 

or a bird or a dog, everything is manifesting the zero self, everything manifests the perfect self, and 

everything through this finds peace of mind.  So then, I suppose, if you think that humans and dogs 

and cats and mosquitoes and birds are all equal, you might therefore think that it wouldn’t be at all 

weird to think that we should all sleep together, and eat together.  It seems like Americans like 

sleeping with their dogs and cats.  I guess that’s okay.  But what I want to say is, “I’m not a dog.  I’m 

not a cat!”   

 This osho emphasizes the existence of the world of distinctions too.   So what is the world of 

distinctions?  The teaching of Tathagata Zen asserts that because everything, whether it is a fish or a 

bird or dog or a cat or a human being, because everything will manifest the imperfect zero activity, will 

manifest itself in the imperfect world then we must recognize the world of distinctions.  Everything is 

manifesting different imperfect zeros.  The manifestations of these different zeros are the 

manifestations of  different, distinct imperfect selves.  Even among humans we are all different from 

each other.  To be imperfect means to be different from each other.   

 To be imperfect means to think about living and dying.  Today I talked about living.  

Tomorrow I’ll probably get around to talking about dying.  But, anyway, to be imperfect means to be 

involved in thinking about living and dying.  Even mosquitoes and cats do this activity of thinking.  

And in terms of how we think, we are all different.  Everything thinks differently from everything else.  
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In other words there are differences in the depth or shallowness of the thinking.  The thinking of a 

rock, or a mosquito, or a  fish, or a bird, or an animal, or a human are all different.  In other words as 

long we are doing living or dying there always will appear differences and distinctions.   

 But at the points where living doesn’t need to be done anymore, or dying doesn’t need to be 

done anymore that is the perfect zero.  That is when truly there is no need to have any discriminating.  

In that there are no differences.  In these conditions there is perfect equality.  In the condition of 

the origin there is neither equality nor differences. 

 But when we are in the worlds of either living or dying then always there is the appearance of 

the “I am” self.  And Buddhism says that all “I am” selves are different from each other.  All the “I 

am” selves are different.  But when the “I am” self is gone, is dissolved then the perfect zero is 

manifest, and everything is absolutely equal.   

 If democracy wants to be the world’s leader then it has to really understand this principle.  

And communism is the same.  If communism wants to stand up in the position of leading the world, if 

it hasn’t completely embodied this principle then there is no way it will be able to do that.  But these 

days it is really clear that democracy and communism are in utter opposition to each other.  From  

my point of view it seems as if both communism and democracy are still stuck in a kindergarten like 

way of thinking, and so they oppose each other.  What about it, Oh Writer?  Can you think about it 

like that or not?   

 If we are going to advance, if we are going to develop, we who are students of Zen, we must 

develop a philosophy which includes both democracy and communism.  If we can’t develop in this 

way which includes both plus and minus, then democracy and communism will continue to wage war 

against each other. 

 Okay, so now we are going to get to the end: here we are at the place where we don’t have to 

do living anymore, and we can rest.  Okay, let’s end here. 

 

終 
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the end 


