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Sajdatus Sahv (Sajdah for Forgotten Acts) 
 
Issue 1223: * Two Sajdatus Sahv become necessary for two things, and they are performed 
afterSalam. Their method will be explained later: 
(i) Forgetting tashahhud. 
(ii) When there is a doubt in a 4 Rak'at prayer, during second Sajdah, as to whether the number 
of Rak'ats performed is 4 or 5, 4 or 6; exactly as mentioned in Shahih Shukook number 4. 
 
As per obligatory precaution, two Sajdatus Sahv become necessary for the following three 
things: 
(i) When after Salat , one realises that he has either omitted or added something by mistake, but 
that omission or addition does not render the prayers void. 
(ii) For talking forgetfully during prayers. 
(iii) Reciting Salam at the wrong place, like, forgetfully reciting them in the first Rak'at. 
 
As per recommended obligation, if a person performs only one Sajdah forgetting the other, or if 
he erroneously sits down where he should stand (for instance while reciting Surah Al Hamd or 
the second surah), or vice versa (for instance one forgetfully stands up where Tashahud is to be 
recited), he should perform 2 Sajdatus Sahv. In fact, for every omission and addition made by 
mistake, in Salat, two Sajdatus Sahv be performed. The rules regarding these situations will be 
mentioned in the upcoming verdicts.  
 
Issue 1224: * If a person talks, by mistake or under the impression that his prayer has ended, 
he should perform 2 Sajdatus sahv, as per obligatory precaution. 
 
Issue 1225: * Sajdatus sahv is not obligatory for the sound emitted by coughing, but if one 
inadvertently sighs or moans, like, 'Ah', he should, as a precaution, perform Sajdatus Sahv. 
 
Issue 1226: If a person makes an error in some recitation, and then repeats to correct it, 
Sajdatus Sahv will not be obligatory upon him. 
 
Issue 1227: If a person talks for some time in Salat, and if the complete conversation is based 
upon a mistake, two Sajdatus sahv after Salams are thereby sufficient. 
 
Issue 1228: If a person does not recite tasbihat Arba'ah mistakenly, the recommended 
precaution is that he should perform 2 Sajdatus sahv after his prayers. 
 
Issue 1229: * If at a place where the Salam of prayers is not to be said, a person forgetfully 
says “Assalamu 'alaynawa'ala 'ibadillahissalihin” or says: “Assalam 'alaykum” he should, as an 
obligatory precaution, perform 2 sajdatus sahv, even if he did not add 
“WaRahmatullahiwaBarakatuh”. But if he says: “As Salamu alayka Ayyuhan Nabiyyu Wa 
Rahmatullahi Wa Barakatuh” then Sajdatus sahv will be a recommended precaution. But if he 
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recites two or more words of Salam from his tongue, on the basis of obligatory precaution he 
should recite 2 Sajdatus sahv. 
 
Issue 1230: If a person says, by mistake, all the 3 Salams at the time when Salam should not 
be recited, it is sufficient to perform 2 Sajdatus sahv. 
 
Issue 1231: * If a person forgets one Sajdah or tashahhud, and remembers it before the Ruku 
of the next Rak'at, he should return and perform it. And after the prayers, he should, as a 
recommended precaution, offer two Sajdatus sahv for additional standing (Qiyam). 
 
Issue 1232: * If a person remembers during Ruku or thereafter, that he has forgotten one 
Sajdah or tashahhud of the preceding Rak'at, he should perform the qadha of Sajdah after the 
Salam of prayers, and for tashahhud he should perform two Sajdatus sahv. 
 
Issue 1233: * If a person does not perform Sajdatus sahv after the Salam of prayers 
intentionally, he commits a sin, and it is necessary as per obligatory precaution upon him to 
perform it as early as possible. And if he forgets toperform it, he should perform it immediately 
when he remembers and it is, however, not necessary for him to repeat the prayers. 
 
Issue 1234: If a person doubts whether or not two Sajdatus sahv have become obligatory upon 
him, it isnot necessary for him to perform them. 
 
Issue 1235: If a person doubts whether two or four Sajdatus sahv have become obligatory upon 
him, itwill be sufficient if he performs two Sajdatus sahv. 
 
Issue 1236: If a person knows that he has not performed one of the two Sajdatus sahv, and due 
to the time that has elapsed, if it is notpossible to do it then, he should perform two Sajdatus 
sahv again. And if he knows that he has offered three Sajdah forgetfully, then he should perform 
two Sajdatus sahv again. 
 

The Method of Offering Sajdatus Sahv 
 
Issue 1237: * Immediately after the Salam of prayers, one should make a niyyat of performing 
Sajdah, placing one's forehead, as an obligatory precaution, on an object on which sajda is 
allowed. It is a recommendedprecaution that Zikr be recited, and a better Zikr is: Bismillahi 
wabillah assalamu 'alayka ayyuhan Nabiyyu warahmatullahi wabarakatuh. Then one should sit 
up and perform another Sajdah reciting the above mentioned Zikr. After performing the second 
Sajdah one should sit up again and recite tashahhud and then say: Assalamu 'alaykum'; it is 
better to add to it: Warahmatullahi wabarakatuh. 
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Forbidden Acts for those in Janabat 
 
Issue 354: * The following five things are Haraam for junub: 
• To touch with any part of one's body the script of the holy Qur'an or the Name of Almighty 
Allah inwhichever language it may be. And it is better that the names of the holy Prophet and 
Imams and Hazrat Fatima Zahra (peace be upon them) should also not be touched in that 
condition. 
• Entering Masjidul Haraam or Masjidun Nabi, even though it may be only passing from one 
gate and going out of another. 
• To stay or halt in all other Masjids, and similarly, on the basis of obligatory precaution, to stay 
in the shrines of the holy Imams. However, there is no harm if one crosses or traverses through 
a mosque, entering from one gate and exiting from another. 
• To enter a mosque to place something in it. On the basis of obligatory precaution same applies 
to removing something from the mosque even though one does not enter the mosque. 
• To recite those verses of the holy Qur'an on the recitation of which performance of Sajdah 
becomes obligatory. These verses occur in four surahs of the holy Qur'an: 
• Surah as-Sajdah, Verse 15 
• Surah Ha Mim Sajdah, Verse 37 
• Surah an-Najm, Verse 62 
• Surah al 'Alaq, Verse 19 
 

Things which are Makrooh for Junub 
 
Issue 355: * The following nine things are Makrooh for junub: 
• To eat 
• To drink 
• But if the junub washes his or her face, hands and mouth, then eating or drinking in that state 
will not be Makrooh. And if he or she washes the hands only, then unworthiness of the acts is 
reduced. 
• To recite more than seven verses of the holy Qur'an other than those in which obligatory 
Sajdah occur. 
• To touch the cover, the margin or border of the holy Qur'an or the space between its lines, with 
anypart of one's body. 
• To keep the holy Qur'an with oneself. 
• To sleep. But it would not be Makrooh to sleep if the person concerned performs wudhu or 
performs tayammum instead of Ghusl on account of non-availability of water. 
• To dye one's hair with henna etc 
• To apply oil on one's body. 
• To have sexual intercourse after Ihtelam (i.e. discharge of semen during sleep). 
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Khums 
 

Profit from Earning 
 
Issue 1722: If a person earns by means of trade, industry or any other ways of earning, like, if 
he earns some money by offering prayers and fasting on behalf of a dead person, and if it 
exceeds the annual expenses for maintaining himself and his family, he should pay Khums (i.e. 
1/5) from the surplus, inaccordance with the rules which will be explained later. 
 
Issue 1723: If a person acquires wealth without having worked for it, except the ones which will 
be highlighted in the following verdicts, like, if someone gives him a gift, and that wealth 
exceeds his own annual expenses, he should pay Khums from the excess. 
 
Issue 1726: If a person saves from the annual expenses because of economising and frugality, 
he should pay the Khums. 
 
Issue 1729: * If the wealth received by a poor man, by way of obligatory (for instance Kaffara or 
Rad e Mazalim) or recommended Sadaqah, exceeds his annual expenses, or if he earns profit 
from the property given to him, like, if he gets fruitfrom a tree which has been given to him, and 
that exceeds his annual expenses, he should pay Khums from it on the basis of obligatory 
precaution. But wealth which he has received as Khums or Zakaat is not liable for any Khums. 
But if he earns profit from it which exceeds his annual expenses, he should pay Khums.  
 
Issue 1731: If a person purchases a commodity, and after the transaction, pays its price from 
the money from which Khums has not been paid by him, the transaction will be in order, but he 
will be indebted tothose who deserve to receive Khums, for the sum he has paid to the seller. 
 
Issue 1732: * If a Shia Ithna Asheri person purchases something on which Khums has not been 
paid, the Khums will be the liability of the seller, and the buyer is not responsible for anything. 
 
Issue 1735: * It is obligatory on the merchants, the earners, the artisans, and others like them 
that whena year passes since they started earning, they should pay Khums from whatever is in 
excess of their expenses for one year. The same applies to those who preach or recite sermons 
even though the earning is made during certain days of the year and that earning is significant 
to cater to the annual expenses And if a person who is not earning and he makes his ends meet 
through government grants or help from others, makes an unexpected gain, he should pay 
Khums after a year has passed since he gained, on the savings which exceeds his expenditure 
for that year. In this way for each gain he can determine a different start of the year.  
 
Issue 1737: If a merchant or an earner fixes a year for payment of Khums, and makes a profit, 
but dies during the same year, his expenses till his death should be deducted from the profit, 
and Khums should immediately be paid on the balance.  
 
Issue 1745: No Khums is payable on what one spends from his profit during the year on food, 
dress, furniture, purchase of house, marriage of son, dowry of daughter, Ziyarat etc., provided 
that it is not beyond his status. 
 
Issue 1750: * If a person purchases provision for his use during the year, with the profit made 
by him,and at the end of the year a part of it remains unused, he should pay Khums on it. And if 
he wants to pay its value, which may have increased since he brought the provision, he should 
calculate the price prevailing at the end of the year. 
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Issue 1751: * If a person purchases household accessories with the profit earned by him before 
paying Khums, it is not necessary for him to pay Khums on them if their need ends after the 
year ends. Therewill no liability of Khums if their needs cease to exist during the year, but they 
must be those articles which are kept for use for following years, like the winter and summer 
dresses. Other than these, Khums will be, as an obligatory precaution, liable when their need is 
over. Similarly, when a woman no more needs her ornaments for adornment, Khums will not 
have to be paid on it. 
 
Issue 1756: * If a person does not make any profit throughout a year, and borrows money to 
meet his expenses, he cannot deduct the borrowed amount from the profit made by him during 
the succeeding years and not pay Khums on it. But, if he borrows money in the beginning of the 
year to meet his expenses, and makes profit before the year ends, he can deduct the borrowed 
amount from his profit. Similarly, in the first case mentioned above, he can deduct his debt from 
the profit made during the year, and that part of the profitwill not be liable for Khums. 
 
Issue 1758: * A person can pay the Khums of the thing from itself, or he can also pay money 
equivalent to the value of the Khums for which he is liable. But if he wants to pay from another 
commodity which has not yet become liable for Khums, it is a matter of Ishkal, he cannot do so 
without the permission of Mujtahid (Hakim e Shar’a). 
 
Issue 1761: If a person who owes Khums makes a compromise with the Mujtahid (Hakim e 
Shar’a), and takes responsibility for it, he can appropriate the entire property, and the profit he 
earns from it after thecompromise, belongs to him. However, it is necessary that he gradually 
pays off his Khums liability in such a way that it cannot be construed as being lazy in fulfilling his 
duties. 
 
Issue 1763: * If a minor child earns profit even if it is in the form of gift, Khums becomes liable if 
it is not used in the child’s necessities during the year and itis obligatory upon his guardian to 
pay the Khums. But if he does not, the minor child will have to pay it when he attains puberty. 
 
Issue 1765: If a person purchases with the profit earned by him, a property which is not 
supposed to bepart of his needs and annual expenses, it is obligatory on him to pay Khums on it 
at the end of the year. And if he does not pay Khums, and the value of the property increases, 
he should pay Khums on its current value.  
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Looking At Non-Mahram 
 
Issue 2397: * It is haraam for man to look at the body or hair of the Non-Mahram women, 
regardless of whether it is with the intention of pleasure or not, and whether there is a fear of 
falling into sinful act or not. It is also haraam to look at the faces and the hands, upto the wrists, 
of such women with the intention of pleasure, or if there is fear of falling into sinful act, and the 
recommended precaution is that oneshould not look at their faces or hands even without such 
an intention. Similarly, for a womanto look at the body of Non-Mahram man with the intention of 
pleasure and with the fear of falling into a haram act is haram. However, on the basis of 
obligatory precaution one should not look eventhough there is no intention of pleasure and fear 
of falling into sinful act. However, there is no Ishkaal in looking at the parts which are 
customarily not covered by men, like, his face,hands, head, neck and feet without the intention 
of deriving any pleasure, or if there is no fear of being entrapped in any sinful act. 
 
Issue 2398: * To look at the body of a woman who would not care for Hijab, even if she were 
advised, there is no Ishkaal, provided that it does not lead to sinful act or pleasure, and 
excitement, nor is it with that intention; and in this rule, there is no distinction between a Muslim 
and a non-Muslim woman; and also between those parts, like their faces, their hands which they 
normally do not cover, and other parts of their bodies. 
 
Issue 2399: * Woman should conceal her body and hair except face and hands, from a man 
who is non-Mahram, and as an obligatory precaution, she should conceal herself even from a 
Na-baligh boy who is able to discern between good and evil, and could probably (Ihtimal) be 
aroused if he looks at her body. But she can leave her face and hands upto wrists uncovered in 
the presence of Na-Mahram. However, if there is a fear of being involved in a sinful act or 
exposing the face and hands is with the intention of luring man into a sinful act then it is 
obligatory to conceal them in both the conditions.  
 
Issue 2400: It is haraam to look at the private parts of a baligh Muslim, even if it is seen behind 
the glass or reflected in the mirror, or clean water etc. As an obligatory precaution, it is also 
haraam to look at the genitals of a non-Muslim, and of a discerning Na-baligh child. However, 
wife and her husband can look at the entire body of each other. 
 
Issue 2401: If a man and woman who are Mahram of each other, do not have the intention of 
pleasure or fear of being involved in a sinful act, they can see the entire body of each other 
excepting the private parts. 
 
Issue 2402: * A man should not look at the body of another man with the intention of pleasure, 
and also, it is haraam for a woman to look at the body of another woman with the intention of 
pleasure. Similarly it is haram in both instances if there is a fear f being involved in a sinful act. 
 
Issue 2403: A man who is acquainted with a Na-Mahram woman, should not, as an obligatory 
precaution, look at her photograph etc., provided that the woman is not a heedless, common 
place person (i.e. she is not the one who does not do hijab). Except that it is permissible for him 
to look at the face and hands, if there is no intention of pleasure or fear of sinful act. 
 
Issue 2405: * If a woman is rendered helpless by her disease, and if the only helpful treatment 
to her can be given by a male Na-Mahram doctor, she can refer to him. And if that male doctor 
must look at her to be able to treat her, or to touch her for that matter, there is no objection. 
However, if he can treat her by looking at her, he should not touch her body, and if he can treat 
her by touching her body, he should not look at her. 
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Issue 2406: * If a person is obliged to look at the private parts of a patient for his/her medical 
treatment, he should, on the basis of obligatory precaution, place a mirror opposite him/her and 
look into it. However, if there is no alternative but to look directly at his/her private parts, there is 
no objection.Similarly, if the duration of regarding the genitals in the mirror would be longer than 
looking at them directly, the latter method be adopted. 


	Imam Bargah Ali Reza (A.S.) Sharjah
	Group C – Ramdhan 1438

