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THE CASE 

translated by R.H. Blyth 

Whenever Hyakujo delivered a sermon, a certain old man was always 

there listening to it together with the monks; when they left the Hall, 

he left also.  One day, however, he remained behind, and Hyakujo 

said to him, “Who may you be?”  The old man replied, “Yes, I am 

not a human being.  In the far distant past, in the time of Kasho 

Buddha, I was the head monk here.  On one occasion a certain monk 

asked me whether an enlightened man could fall again under the 

chain of cause and effect, and I answered that he could not.  Thus I 

have for five hundred lives been reborn a fox.  I now beg you to 

release me from this rebirth by causing a change of mind through 

your words.”  Then he asked Hyakujo, “Can an enlightened man fall 

again under the chain of cause and effect or not?”   

 

 Yesterday I explained what is meant by the time of Kasho 

Buddha.  It means a long, long time ago, and a long, long time ago 

from that long, long time ago.  If you ask a modern person they will 

answer that if this long, long, long time ago means hundreds of 

millions or billions of years ago, then even this Mount Hyakujo might 

not have been existing.  So what kind of a world, what kind of a 

mountain was it that this old man was practicing in and on?  That is 

what you all have to grasp for yourselves.  Without being able to 

grasp what this mountain is for yourself you will be led astray by 

thinking things about  the law of cause and effect, or falling under the 

law of cause and effect, or not falling under the law of cause and 

effect. 

 What I’m saying is that you all need to see clearly into the place 

that you live, this mountain you live on, this universe you live in, what 

is it really.  We have koans in Zen practice, and all of these koans are 

questions made in order to help you solve the question of your self, 
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and any koan that you might be investigating, they all have this 

mountain as part of them, this mountain following them around. 

 There is not one thing that is not living on this mountain.  It’s 

an enormous mountain.  What I’m saying is that this mountain is the 

mountain that embraces everything.  This mountain embraces 

everything.  It embraces the ants and the mosquitoes.  There are 

many very tiny things, and this mountain embraces all of those tiny 

things, and all of the things that are even tinier than those tiny things.  

And this mountain also embraces all of the enormous things, all of the 

things bigger than you can imagine.   

 It’s a mistake if you forget what a precious, amazing mountain 

it is that we live in, and just start saying this or that. 

 And you have to manifest the wisdom that clearly sees that the 

activity which forms this mountain does an activity which manifests 

smallness smaller than the smallest, and big-ness bigger than the 

biggest.  If you can do that then no matter what appears in front of 

you it will not be frightening for you.  If nothing is frightening for 

you then I guess it can be said that you are able to manifest the 

wisdom that doesn’t need to seek anything, and doesn’t need to reject 

anything.   

But what about us?  Even a great big guy, like King Kong, 

when a beautiful woman appears before him, suddenly, just like deep 

green healthy spinach when it has salt poured on it, immediately the 

man wilts and loses all his strength.  You can hear his voice 

whimpering “nyanyanya.”  So in Japanese we have an expression for 

this, when men totally become weak in front of the women, we say 

it’s just like pouring salt on green vegetables.  Translator, isn’t that 

true?  The translator might look like he’s strong because he has hair 

all over his chest and everything like that, but a beautiful woman 

walks by, and immediately he is “nyanyanya,”…(totally weak.)  And 

he will say, “Yes Roshi, it’s just the way you say it is.”  For things 

that are living when they meet up with the activity of dying they just 

simply must die.  It’s a natural thing.  Nothing to be afraid of.  But 

even those men who are on the verge of death, that are just like 

rubble, just like that spinach that has had the salt poured on it, if the 

woman then says, “Hey, what’s wrong with you?  What’s the matter?  

Here have some water.  Some water of life,” then “YA!” they’ll come 

to life again. 

If you can understand this principle then you’ll also understand 

what kind of a thing it is that manifests this mountain.  And you’ll 
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also be able to manifest the wisdom that grasps what kind of things 

live on this mountain. 

Yesterday I spoke about the question that this practitioner asked 

the old man, “Does an enlightened person fall into the law of cause 

and effect again, or not?” and what is meant by an enlightened person, 

in other words a great practitioner, is a person who clears sees into the 

activity which forms this cosmos, and knows clearly whether this 

cosmos is fixated or not. 

This law of cause and effect what it means is that the origin, the 

cause will inevitably manifest a result, an effect, and that effect 

becomes a new cause which manifests a new result, and this result is 

again the original root source.  This result comes into being when the 

activity has returned to the original root source.  For people who have 

listened to my teisho often you already probably know all about this 

activity of the cause manifesting the result, and that result the turning 

around again to manifest the original cause, the root condition of the 

origin.  

And since I’ve told you about it so many times in the past I also 

expect that you know that that original condition of the source 

manifests itself at levels 1, 2, 3, 4, 5, 6, 7, 8, 9, 10 countlessly, until 

finally it manifests the greatest universe, the absolute expanse. 

And I’ve been telling you how when the ultimately large 

cosmos is manifest, that is manifest through the living activity being 

helped by the dying activity, and in this condition living no longer 

needs to be done.  And I’ve told you over and over again that it just 

won’t happen, the living activity just cannot be completed, the 

complete self will never be manifest, if the man tries to self-centerdly, 

arbitrarily just act all on his own without getting the help of the dying 

activity, the contracting activity, the female activity.  

So, it can’t easily happen, you should know, that even though 

you are old, and your wife is old, and you are tired of her, you can’t 

easily just say, “I’m tired of that old bag, I’d like to go find a young 

girlfriend.” 

The man, completely exhausted at the state of ultimately large 

expanse finally sleeps, and the slobber is running down his chin, but 

who do you think it is that then wakes up to help him?  It’s that old 

grandmotherly woman who helps him.  And this isn’t all she does.  

If this condition of the ultimately large does continue to be 

maintained, even for a minute, or for an hour or for a hundred days or 

however long, the one who is in charge of the condition is that minus 
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activity which has helped the plus activity. 

It is the woman, it’s the minus activity that is dominant in this 

world of the ultimately large, and she leads the activity of the plus and 

minus activities unifying and facing, unifying and facing over and 

over.   

 It’s grandma who is taking the lead in this activity at the 

ultimately large expanse, but in this case as well, without the help of 

her husband she couldn’t maintain this condition of the ultimately 

large.  She needs him. 

But that world of the ultimately large will burst open, and when 

that bursting open occurs then the condition which we call the 

separation of host of guest, the separation of subject and object occurs 

and past, present, and future appear.   

 And the present moment which appears here is the enlightened 

person. 

 What I’m saying is that the present moment that appears now is 

the present moment that looks upon past and future, in other words 

looks upon mother and father, and sees that past and future, mother 

and father are itself.  That’s the enlightened present moment. 

 This enlightened existence, this enlightened person that comes 

into being when the ultimately large cosmos bursts open has received 

the character of the female activity, because it is the female activity 

that is taking the lead in the activity in this case, and so this 

enlightened person knows that it must do the female activity, it must 

do the activity of mother, it must do the activity of dying. 

 And as I always say, this self that must do dying inevitably will 

meet the condition of then no longer needing to do dying anymore. 

 So this is the question, this is the problem that we have to face: 

although before we have met up with the condition of no longer 

needing to do living, now we are meeting up with no longer needing 

to do dying. 

 It’s really the same thing.  When you meet the condition of not 

needing to do love, that is true love.  And yesterday I spoke a little bit 

about how when you analyze love therefore you can see there are two 

sides to love.  What I’m saying is true love has in it the state of 

needing to do love, having to do the activity of love, and also the state 

not needing to do the activity of love anymore. 

 Anyway when you do meet up with the condition of no longer 

needing to do dying anymore, that is when the woman, that is when 

the wife rests.  And when the wife rests,  because she was so tired 
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when she finally got to rest, forgetting all about herself she didn’t 

really take care, and she might be lying there half naked in a condition 

where she might catch a cold, and so the husband seeing this and 

thinking, “Well, this is not good if she catches a cold,” brings a 

blanket and covers her. 

 And in this smallest cosmos, in this cosmos smaller than the 

smallest thing, that is the condition of the root source, the original 

source that the husband wakes up in, and it is the man, the husband 

that is in charge of this smallest world. 

 It’s the position of Tathagata Zen to say that we must follow 

this activity of ultimately large and ultimately small, ultimately large 

and ultimately small repeating over and over, which is the very way of 

being, the very true nature of this world and of ourselves. 

 So you should know now what is it, who is it that manifests this 

mountain, and who is it that manifests this great universe.  And it 

should go without saying that it is the plus and minus, the tatha-gata 

and tatha-agata, the man and the woman activity which forms this 

world which is your place to live in.  And Tathagata Zen says 

oppositely that from the perspective of the mountain, from the 

perspective of the great universe itself the universe has as its content 

these two mutually opposing activities of plus and minus. 

 It’s the teaching of Buddhism to say that, if we for example call 

the root source origin one, and the ultimate result one hundred, that 

both that one and that one hundred, because they both are comprised 

of equal amounts of plus and minus, both of those conditions are 

actually zero. 

 And Tathagata Zen insists that that first condition of the origin, 

that one which is also zero inevitably will manifest a level two 

condition of the origin.  And so in the same way in the process of the 

first condition of the origin One manifesting a new condition of the 

origin number Two there are, even within that span a numberless, 

countless number of conditions of the origin: 1.0001, 1.0002, 1.0003 

and so forth.  And in the same way when the condition of the origin 

at level two manifests a new condition of the origin at level three, in 

that process as well there are a countless number of dharma worlds 

manifest. 

 Anyway, as I talked about yesterday, what we call the condition 

of the origin is an activity which is a will-less activity, that’s why we 

call it the activity of emptiness.  But who is it that sees this principle? 

 This great cosmos which is manifest having plus and minus as 
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its content is the activity of zero, the activity of emptiness.  It doesn’t 

matter how big or how small the cosmos is, and so even the very 

smallest, the ultimately small cosmos also has plus and minus as its 

content. 

 It’s probably a good way to think about it to think that this 

ultimately small cosmos, this lump of the ultimately small is the 

ultimately hard, but the ultimately large cosmos is manifesting itself 

such as “fuafuafua,” in a way like cotton, very soft, the ultimately soft 

condition.  If you do Kendo, or Judo or Aikido then your body gets 

hard.  If you’re small person you are hard.  If you are a big person 

(who does these arts) you are also hard.  But if all you do is sit 

around and drink beer, even though you might be big guy that looks 

like King Kong, you’re really utterly soft.  So what you should think 

is that small things are hard and big things are soft.  But they both 

appear having plus and minus as their content, so don’t get led astray 

thinking, “That person’s body is hard.  It doesn’t seem like it would 

feel very good if I touched it, but that person’s body looks very soft, 

like cottony soft, and must feel wonderful.”  Isn’t that true translator?  

Maybe the translator will say “Roshi, I wouldn’t know about things 

like that…” 

 But anyway, hopefully by now you are able to manifest the 

wisdom that sees what the very nature of this cosmos, what the very 

nature of this mountain that is being spoken about in the koan is.  

Since I’ve spoken about the details of this activity so many times in 

the past it’s probably not necessary for me to speak about it again 

here, but please don’t forget that the activity which forms this 

universe is the activity of plus and minus. 

 But who is it that knows about this activity, about this 

principle?  The enlightened one clearly taught that when the original 

source, this smallest point explodes, and is on its way to manifest a 

new condition of the origin of 1.0000001, inevitably in that process 

the world of past, present, and future will appear. 

 And of course it is the present moment that appears in this 

process which is the enlightened person.  So you can see that even in 

the world of the mosquitoes there is the activity of enlightenment.   

 It is the teaching of the enlightened one to say that that present 

moment also doesn’t fixate itself as the present moment.  Inevitably it 

will meet up with the activity we call the unification of subject and 

object, and when that activity occurs the present moment vanishes.  

The present moment vanishes along with the vanishing of past and 
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future, and enters the world that we call the world of zero, or the 

world of emptiness, the world which has no will.  And that world of 

zero or activity of emptiness, because it is the world that has no will, 

has no need for any will, is what the enlightened one called the 

activity of true love. 

 But in contrast to that, when you attach to, fixate the present 

moment, and look upon past and future, and think, “Oh, that future, 

that boy, he’s really handsome, I want him,” or “Oh, that past, that 

girl, she’s really beautiful, I’d like her,” that is what we call “aiyoku,” 

the love that is seeking love in the world of desire, the lustful, greedy 

love.  But that desireful love, that kind of aiyoku love, we also say, 

inevitably will occur in the process of coming in to existence and 

being an existent thing.  If I really explain exactly what this desireful, 

greedy love is it would take a long time.  But to say it simply we can 

say that aiyoku this desireful love manifests itself as an activity of 

wanting to make relationship with past and make relationship with 

future, and through that making relationship make past and future 

one’s content, and when that process is completed and all of past and 

future have been made your content that is the manifestation of true 

love.  That is true satisfaction.  So until the perfect true love is 

manifest, in the process leading up to this manifestation of true love, 

inevitably this aiyoku, we could call it ambition, we could call it 

desire, will always come up, so we tell you, “Don’t worry about it.  

It’s okay.”  If you think, “I’m sick of this world of greedy love, this 

world of aiyoku, this world of desire in which people are searching for 

love.  I just quickly want to escape this world and enter the world of 

truth,” and things like that, it is because you are fixating this self 

which says "I am.”  And the severe teaching of Tathagata Zen is that 

instead you must do the activity yourself of making all of this world 

of aiyoku your content, and through that break through this world of 

desireful love.  It’s only when you make all of past and future your 

content that you are able to manifest true love.   

 If you think that you are sick of making relationship with all of 

those many, many handsome men in the future, and all of those many, 

many beautiful women in the past, and you want to escape from 

making relationship with them, that is a big mistake!  That is like 

wanting to become a hermit, something which was popular in ancient 

China, but it’s a mistake.  Tathagata Zen says if you want to be a 

hermit you’re an idiot!  No matter how much of a hermit you become 

you can’t escape from the activities of past and future.  The kind of 
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practice those hermits are doing is just a practice of self deception.  

They’re just subjectively consoling themselves, and deceiving 

themselves, and telling themselves, “Oh yeah, I’m doing real practice.  

I’ve transcended the human world.  I’ve transcended all of those 

beautiful women and handsome men,” but really they’re idiots.  

These days my sciatica really hurts me a lot, but I’ll never think to be 

a hermit.  Now, just as always, I am resolved to make all of the 

handsome men, and all of the beautiful women my content, make 

relationship with all of past and future, and through this meet the 

complete person, meet Buddha. 

 We say that inevitably making all of the past and all of the 

future your content you will meet the great Buddha, you will manifest 

the complete self.  I wonder if you understand?  Translator, do you 

understand what true love is or not?  If you think that the Roshi is 

sweet on the translator, well, without the translator I couldn’t do 

teisho so I guess it’s natural to be sweet on him.   

   What I’m saying is when the self makes all of the objective 

world its content then it becomes from the objective world.  It also 

becomes free from the incomplete fixated self. 

 This old man when he was practicing on Mount Hyakujo, there 

is no doubt that he got enlightened.  And then he was asked a 

question by his friend, by a student, by another practitioner on Mount 

Hyakujo who also had the present moment as content, and that person 

asked, “Is the enlightened one tied up by the law of cause and effect, 

or not tied up by the law of cause and effect?”   

 In the lineage of Hyakujo people interpret this story to say that 

the old man in the story is grasped by Hyakujo as a younger version of 

himself.   Himself in his youth.  He deliberately takes up this young 

“himself” and tells the story.  It’s a good thing.  The self sees the 

self.  The self sees the past self.  But what you have to really open 

your eyeballs to is whether this old man is fixating his self or not. 

 Open up your eyes and investigate this for yourself!  Of course 

Hyakujo in his youth was enlightened to this fundamental principle, 

but in the end was he able to manifest that enlightenment without 

fixating himself, or did he end up fixating himself? 

 The old man, in other words Hyakujo in his youth, how did he 

answer?  He said, “There is only one singular universe!  Where is 

there a world you could possibly fall into?”  The world of evil, the 

world of good, the world of hell, the world of heaven, there is only 

one world these are all part of.  You can’t fall into another world.  
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There is no other world to fall into.  You can’t appear from another 

world, there is no other, separate world to appear from.  Don’t ask 

idiotic questions!”  He gave a pretty strong answer.  Where is there a 

world for you to fall into?  Where is there a world for you to gain 

salvation in?  There is only one world.  You can’t fall into another 

world.  You can’t gain salvation in another world. 

 But here comes the present Hyakujo looking at himself, looking 

at his past self, and he admonishes that past self and says, “That’s a 

mistake!  There is!  There is another world!”  I know this isn’t 

actually written in the book, but this is how you actually have to 

understand it to get the principle of this koan.  And that is why 

Hyakujo says to the past Hyakujo scoldingly, “Isn’t that the reason 

why you have become a wild fox body?  Isn’t that the reason why 

you have become this body which is always in flux?” 

 What he is saying is “Isn’t it true that the moment the activity 

of emptiness, the moment true love bursts open past, present, and 

future appear?”  If you just stopped in the condition of true love, then 

you would never appear, never be manifest.  But I told you yesterday 

that it is never the case that you can actually stop in the world of true 

love.  If you did then you would soon be covered with lice.  You 

would have to start kissing the lice. 

 Some of my students seem to really love themselves.  They 

really think that they are very important, but what happens if you just 

are clinging on to that "I am" self, what will in the end happen if you 

are just striving to keep your "I am" self?   

 So even though this old man when he was in the position of 

being the answerer, and answered the student, “FuRakuInGa, No 

falling into cause and effect.  There is no separate world to fall into,” 

even though he answered that with great confidence, when he opened 

his eyes he found that he was manifesting the wild fox called the 

present moment.   

 This morning I was all ready to come to give teisho.  I had my 

kesa on, but then, you know how it is when you’re old, I had to go to 

the bathroom.  I took off my kesa, I took off my koromo, went to the 

bathroom, and then past, present, and future disappeared.  I was able 

to manifest the self of emptiness.  I was free from all of you, and free 

from myself also.  Saying, “Errrrrr” I was able to manifest the 

liberated self.  But then the problem comes up, when I again flew out 

from that world of zero, it was time, I heard the gong ring.  I hurried, 

there was no way around it, I had to go to the world of past, present, 
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and future, and so there was nothing to do but put my kesa on again, 

and in order to meet all of you, I appeared here. 

 So this youthful Hyakujo, the old man, was enlightened to the 

principle, but you can’t fixate the self, inevitably a new self will 

appear, and even if you meet the Great Buddha, even if you meet God, 

in those meetings you will manifest the activity of emptiness, but that 

activity of emptiness, that samadhi inevitably will burst open, and 

again you will meet the world of past, present, and future.  When you 

appeal to your own practice you’ll see that there is no way to escape 

from this principle.  But the youthful Hyakujo didn’t understand that 

yet. 

 What will happen in this case is that you will take the activity 

of emptiness as an object, and think, “Oh!  Alas!  This world is just 

impermanent.  This world is just boring.”  Be careful!  Of course it 

is because you fixate your present self that you end up taking the 

world of emptiness as an object.  If you start thinking in that stupid 

boring way nobody is going to try to help you!  You yourself must 

have the strong will to dissolve this world of past, present, and future.  

In other words have the strong will to make all of past and future your 

content.  There is no other way to solve this problem. 

 Mothers.  I also, of course had a mother who raised me, and 

mothers never take the activity of emptiness as an object, and they 

don’t get tied up by it either, and they raise their children not to take 

the world of emptiness as an object, not to be tied up by the world of 

emptiness.  All  mothers have a firm determination to raise their 

children to complete maturation.  That is what makes a mother a 

mother.   

 So this old man, who we are calling the youthful Hyakujo looks 

at his mother.  His mother is the present Hyakujo.  And he asks a 

favor of his mother.  If you can clearly see and understand for 

yourself that Hyakujo is the mother, and the old man who was the 

youthful Hyakujo is the child, then you will really get the situation 

this koan is describing, the meaning of this koan. 

 When I look back on my own young days and the situation that 

I grew up in, it seems as if everything about it was difficult, 

everything about it was somehow un-free.  We certainly weren’t free 

to have sex.  We weren’t free to eat what we wanted either.  We 

weren’t even free to have a place to live.  It was a very poor and 

difficult Japan, and a very poor Japanese temple I lived in.  Even now 

in Japan it’s like that, but America is the land of freedom.  Because it 
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is so free then you would think that people wouldn’t fixate their 

selves.  But even though people are running around being free, it 

seems as if they are very strongly fixating their "I am" selves, and 

creating a kind of democracy based on that fixated "I am" self.  

Democracy is a good ideology, really, but if America isn’t capable of 

coming up with a kind of democracy which doesn’t fixate the self in 

the end America will just be left behind by other countries, be left 

behind by the United Nations.   

 Anyway, this is a free country, you can do anything freely here, 

so how about trying to freely do spiritual practice without fixating the 

"I am" self, and make the worlds of past and future your content by 

not fixating them either, and practice freely to make past and future, 

plus and minus completely your content. 

 I think I’ve gone over time so I should probably stop here. 
 


