
Day Seven, May 21, 1998, Rinzai-Ji. Kyozan Joshu Roshi on MK 

Case Two 
 

 

1 

 

 

 

Kyozan Joshu Sasaki Roshi 
Teisho On 

Mumonkan Case Two 

Hyakujo’s Fox 

May 21, 1998 Day Seven Dai-sesshin 

 Rinzai-Ji Zen Center, Los Angeles 

THE CASE 

translated by R.H. Blyth 

Whenever Hyakujo delivered a sermon, a certain old man was 

always there listening to it together with the monks; when they left the 

Hall, he left also.  One day, however, he remained behind, and 

Hyakujo said to him, “Who may you be?”  The old man replied, 

“Yes, I am not a human being.  In the far distant past, in the time of 

Kasho Buddha, I was the head monk here.  On one occasion a certain 

monk asked me whether an enlightened man could fall again under 

the chain of cause and effect, and I answered that he could not.  Thus 

I have for five hundred lives been reborn a fox.  I now beg you to 

release me from this rebirth by causing a change of mind through 

your words.”  Then he asked Hyakujo, “Can an enlightened man fall 

again under the chain of cause and effect or not?”  Hyakujo 

answered, “No one can set aside the law of cause and effect.”  The 

old man immediately became enlightened, and making his bows, he 

said, “I am now released from rebirth as a fox and my body will be 

found on the other side of this mountain.  I wish to make a request of 

you.  Please bury me as a dead monk.”  Hyakujo had the 

karmadana, or deacon, beat the clapper and informed the monks that 

after the midday meal there would be a funeral service for a dead 

monk.  The monks thought this odd, as all were in good health, 

nobody was in the hospital, and they wondered what the reason could 

be for this order.  After they had eaten, Hyakujo led them to the foot 

of a rock on the farther side of the mountain, and with his staff poked 

out the dead body of a fox and had it cremated. 

 In the evening Hyakujo ascended the rostrum in the Hall and 

told the monks the whole story.  Obaku thereupon asked the following 

question:  “This old man made a mistake in his answer, and suffered 

reincarnation as a fox five hundred times, you say.  But suppose 

every time he answered he had not made a mistake, what would have 
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happened then?”  Hyakujo replied, “Just come here to me, and I’ll 

tell you the answer!”  Obaku then went up to Hyakujo-and boxed his 

ears.  Hyakujo, clapping his hands and laughing, exclaimed, “I 

thought the barbarian had a red beard, but here is another one with a 

red beard!” 

 

 Every year we have sesshin at this time.  Every year we 

organize this sesshin here at Rinzai-ji so that it will end on the twenty 

first of the month.  And the reason we have decided to do it like this 

is that after I first came to America, after living in Gardena for five 

years on the twenty first of April, actually, I moved here.  Actually it 

was April twenty first that this school we call Rinzai-ji moved here to 

Cimmaron street.  So it has been thirty years since we have been 

here. 

 Actually I’m not really sure what day my birthday is.  All of 

you are so smart so you know your own birthday.  And when you’re 

told “Happy birthday,” it makes you happy.  But I’m so stupid.  I 

don’t know my own birthday.  Do you know what I’m talking about?  

Because you know your birthday I guess we can call you even greater 

than the Buddha.  On my birth certificate it says that I was born on 

April first.  But that certificate was actually given to the city hall by 

my father on the twenty second of April.  What’s going on here?  

The only way to think about it is to think that although I was born, in 

a way, on the first, I didn’t first say, “WAAA!” until the night of the 

twenty first or the morning of the twenty second.  What I mean is that 

my mother was probably in labor for three weeks.  Although she 

started her labor on the first, I wasn’t born until the evening of the 

twenty first or the morning of the twenty second.  I actually asked my 

mother about this, and she should know, and she told me that it was 

either the evening of the twenty first or the morning of the twenty 

second that I was born, but she couldn’t really remember exactly.  

And she said that if we were to use the lunar calendar then I would 

certainly have been born on March 18, but by the solar calendar it 

could either be the twenty first’s evening or the twenty second’s 

morning.   

 Because you are all so smart and clever I’m sure you just 

popped right out of your mother, and said, “WAAA!” in a day, or an 

hour or so, but because of my deeply sinful character I had to cause 

my mother to suffer for twenty one days before I was born.   

 Although none of you know about it or are thinking about it, 
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when I do this sesshin every year that ends on the twenty first I am 

thanking my mother, I am celebrating the great suffering that she had 

to go through in my birth in her labor.  That’s why I hate being told, 

“Happy birthday.”  All of you who just popped out after an hour or so 

of labor, you can just lightly go around saying “Happy birthday,” but 

to me it sounds terrible.  It’s laden with suffering.  I don’t want to be 

told “Happy birthday.” 

 So I have just arbitrarily myself decided that my birthday is the 

same as Buddha’s birthday.  There is no reason to celebrate my own 

personal birthday.  Just to celebrate Buddha’s birthday is more than 

enough.  I hope now you understand why I always say how much I 

hate, “Happy birthday.” 

 This sesshin is in celebration of the birthday of Rinzai-ji, and 

also in celebration of the birth of the Buddha. 

 For three weeks my mother was whimpering in pain, “Oh, it 

hurts, it hurts,” and then finally she gave birth to me.  And the old 

man in the koan was also born.  I wonder how many weeks he caused 

his mother suffering before he was born. 

 Yesterday I spoke about the enlightenment of this old man in 

this koan.  He was enlightened at the exact same time as the words 

were emitted from Hyakujo-zenji; these words, “FuMaiInGa, there is 

nothing unclear about the law of cause and effect.  You cannot 

tamper with the law of cause and effect.”  What his enlightenment 

means is that he was able to manifest the wisdom which clearly 

understood the time before he was born, and clearly understood his 

birth, and also clearly understood that time from when he was born 

until he died.  I think what I talked about yesterday was a description 

of the wisdom that this old man was able to manifest into the 

condition of before his birth, and into his present condition, and into 

the future.  That kind of wisdom is what we mean by enlightenment. 

 When the old man bowed he was hidden inside of this great 

universe.  And after he hid inside the universe Hyakujo was able to 

hear his voice coming from the universe itself.  Hyakujo heard this 

voice coming from absolute space, and the voice said, “I have 

transcended the world of past, present, and future, I have transcended 

the body of this wild fox.” 

 Although we talk about transcending, actually before birth, and 

at the moment of birth, and after birth, all of those periods of time are 

existing within this one singular universe.   

 When he says “I am living behind Mount Hyakujo,” it means 



 

4 

 

that although he has come out from the world of the past he is still 

living in this same one universe.  You have to open up your eyes to 

this meaning! 

 And Hyakujo further heard from this voice which was coming 

from absolute space a request.  The old man’s voice requested that he 

be buried not like a fox, not like an animal, not like an ordinary person 

either, but like a monk.   

 How did Hyakujo grasp up this old man?  If you are really 

investigating this koan seriously you have to interpret this situation as 

Hyakujo seeing that the old man was not apart from him; seeing that 

he was not apart from the old man; seeing that Hyakujo is doing the 

activity of self seeing self; that he is talking to himself. 

 The kind of wisdom that you have to manifest yourself is that 

when you embrace your lover you are embracing yourself.  

Translator, do you understand?  You also have to manifest the 

wisdom that knows that if you lose your lover you have lost yourself.  

I guess happiness and sadness are okay.  They’re fine.  But don’t get 

tied up by either happiness or sadness.  If you get tied up then you’ll 

end up in nervous collapse. 

 And then Hyakujo told the shika, the head monk that after 

eating their lunch they would have a funeral ceremony for a monk, for 

a practitioner.  In a real dojo there is a special room for any monk 

that is sick, and there are different names for it, “the nirvana hall,” or 

“the Maitreya hall,” but anybody who is sick has to go there.  And 

the shika told everybody this announcement, and they all started 

talking amongst themselves saying, “But none of us are sick.  There 

is nobody in the nirvana hall.  What could he be talking about?”  Of 

course most people wouldn’t be able to understand what Hyakujo was 

talking about. 

 Before you were born you weren’t existing, and your mother 

and father also were not existing.  It’s not until you are born that past, 

present, and future first appear.  And when past, present, and future 

disappear that is when the condition of the root source, that absolutely 

zero condition is manifest.   

 For people who don’t understand the principle of the 

manifestation, the appearance and also the disappearance, the 

vanishing of the self, for people who don’t understand this world that 

was existing before the birth of the self that has no self in it, and that 

that is the very same world that the self then hides in, then of course 

they wouldn’t understand what Hyakujo was talking about. 
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 The kind of wisdom I’m talking about, of course, is the wisdom 

of enlightenment.  When we talk about the wisdom of an enlightened 

person we are talking about a person who has manifested the wisdom 

which knows these two worlds:  civilized people have come up with 

these terms, the “spiritual world,” and the “world of flesh.”  We 

could call them the spiritual world and the not-spiritual world, or the 

material world and the not-material world.  Enlightened people know 

what these things really are.   

 The wisdom which knows why it is that the material world 

appears, and the wisdom which knows why it is that the material 

world then vanishes, that is the wisdom of the enlightened person.  

But for people who are tied up by the material world, and are only 

thinking about wanting to live a long time, and hating to die, it is of 

course not possible for that kind of person who is thinking like that to 

understand the nature of the spiritual world.   

 When a bird is flying through the sky you are flying with that 

bird.  But only a person who really grasps the spiritual world can 

really understand what I mean when I say that.  For someone who is 

tied up by the material world of course they will think that it is 

impossible to fly in the sky together with the bird which is flying in 

the sky.  But Tathagata Zen insists that if you do get true 

enlightenment then when you see a bird flying through the sky you 

will be flying through the sky with that bird, and if you see a tiger 

running in a mountain you will be running together with that tiger.  

You will clearly manifest that kind of wisdom. 

 So even if you are just beginning your practice of Tathagata 

Zen we give the koan, “When you see a bird flying in the sky how do 

you manifest one true reality, how do you manifest one true nature, 

how do you manifest true love with that bird?”  When you can pass 

that koan then you can see how clearly distinct these two worlds; the 

spiritual world and the material world are.  But you also will 

understand that the material world and the spiritual world are not 

different.  You will understand that the material world is manifest, 

and the spiritual world is manifest, one and then the other, 

repetitively, continuously by the same activity.  I really should talk 

about this problem so that everybody can understand it, but if I start 

talking about it then we’ll run out or time, and I won’t be able to 

finish Hyakujo’s Fox, so I should probably not talk about it anymore. 

 Only Hyakujo was the one who understood that one practitioner 

had been hidden in the world of death.  The other people didn’t know 
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what was going on.  So there was no getting around it, Hyakujo had 

to go to the farther side of the mountain, so with his staff he hobbled 

off, followed by the rest of the monks, to do this funeral service.  And 

then using his staff he poked out one dead fox from a hole in a tree or 

a small cave, and then he cremated that fox. 

 The purpose of this koan is to force you to look at this dead fox.  

Yes, Hyakujo did find a real dead fox on the mountain, but what was 

that dead fox?  But, when you look at it, it seems like these 

practitioners, these students of Hyakujo who were with him there, no 

matter how many times they had listened to Hyakujo’s teishos they 

hadn’t understood.  What’s wrong with them?  Didn’t they have the 

ears to listen to Hyakujo’s teisho?  It seems like they didn’t have ears 

at all!  So, this situation, where Hyakujo is poking out the dead fox 

and cremating it looks to me like Hyakujo is sighing, and grabbing his 

students ears, and asking them “Okay!  Where is this ear?”  Do you 

understand?  Do you understand what the fox is?   

 When springtime comes then the trees get luscious green, and 

there are green leaves everywhere.  And when autumn comes then 

those leaves dry out, and when it gets colder they fall off everywhere.  

So please open up your eyes and understand for yourself what this 

wild fox is. 

 So then Hyakujo and his students gathered dry leaves, and 

burning those leaves they cremated the fox.  That is the manifestation 

of true love, isn’t it? 

 Some people might say, “Hey Roshi, that isn’t written 

anywhere in this book that I can see!”  Of course.  All of you have 

eyes that are blind, so no matter how many times you read this book 

you won’t understand Hyakujo’s Wild Fox koan.  If an enlightened 

person is born who is more eloquent than I am then maybe they could 

explain this koan better than I can.  If some literary or poetic 

enlightened person could explain this koan, they would probably draw 

tears out of your eyes, or make you filled with joy.  Anyway, we can 

say that, at least in a way, this brings this act of the drama to a close. 

That drama ended, but here comes a new drama. 

 And then, in the evening, Hyakujo climbed the high seat, and 

explained what had happened that day.  And then here comes Obaku.  

Later people described Obaku in very highly praising terms saying, 

“Before Obaku there is no Obaku, and after Obaku there is no 

Obaku.”  So Hyakujo’s disciple, this famous Obaku stands up and 

says, “Roshi, I have a question.”  It’s an awesome situation.  If 
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Obaku makes a mistake here Hyakujo his teacher might beat him to 

death. 

 There are a lot of stories, there are a lot of rumors about Obaku.  

It seems that when you get to be a great person the rumors about you 

multiply, and there are a lot about Obaku.  We don’t have a lot of 

time so I’ll just give one example about what kind of person Obaku 

was.   

 One day Obaku was walking in the mountains with a friend.  

But, the day before had been a hard rain and so the small stream had 

gotten really high, and they couldn’t cross it.  And then his friend 

who was accompanying him said, “Okay, Obaku, why don’t you try 

crossing the river first.”  But Obaku answered, “What are you talking 

about?  This river is much to high and fast to cross.  Why don’t you 

try to cross it first?!”  And so the friend said, “Oh, okay.”  And in 

just the same way as you do when you do kinhin, he just lifted his 

kimono a little, and smoothly and gracefully, “shh shh shh” he just 

slid right across the surface of the water until he got to the other shore.  

And then when he got to the other shore he turned around and said, 

“Hey, okay.  Now it’s your turn.  There’s nothing to worry about.  

Come on over!”  So then what did Obaku answer?  He stomped on 

the earth and said, “You idiot!  You jerk!”  He said, “If I had known 

that you used magic I would have broken your legs before you crossed 

the river!”  And so then the friend said, “Wow, that’s Obaku for you.  

He’s really someone to amire.”   

 What do you think?  Even in the old days when people 

encountered magic they were often immediately impressed, and tied 

up by it.  They would cry, and shake, but, what about Obaku’s feeling 

here, what about Obaku’s heart here, Obaku’s mind here, can you see 

where he’s coming from?  Even now it seems as if magic is very 

popular.  Many people the moment they encounter something 

magical they are really impressed by it, and at once completely 

believe in it.  But that isn’t the kind of wisdom that really 

understands the true Buddhist principle of past, present, and future 

being manifest, and past, present, and future disappearing. 

 So this drama is an interesting one because the other character 

is this very Obaku who stands up and says, “Roshi, I have a 

question!”  What kind of a question was it?  Obaku calls the old man 

“kojin” which means a person of old, an ancient person.  And he says 

that the old man of old made a mistake in how he grasped up the way 

of being of this world, of this cosmos, and of the self.  Obaku asks his 
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question and says, “That old man made a mistake in the language he 

used.  It was not enlightened language that he used.”  So, what do 

you think?  Did the old man make a mistake when he answered his 

student?  Or did he not make any mistake when he answered?  

Anyway, Obaku says that because he did make a mistake for five 

hundred lives he continued the cycles of birth and death in the world 

of past, present, and future of a fox. 

 But we cannot really say that this old man made a mistake.  

This old man answered from the point of view that this universe is 

only one, there is simply one singular, one and only universe, so there 

is no such thing as making a mistake or not making a mistake, as 

falling into or not falling into. 

 Even if you practice for five or six years seriously just to 

understand the question that is involved in this koan is difficult.  The 

conclusion that we have to reach is that it wasn’t the old man who 

made the mistake it’s Obaku and his interpretation of what happened 

who has made the mistake.  Without making a mistake you won’t fall 

into the world of past, present, and future. 

 Then he asks, “What would happen if there was no mistake 

time after time?”  That means what would happen if the world of 

past, present, and future was manifest and then the world of past, 

present, and future disappeared into the world of zero, and then from 

that world of absolute zero past, present, and future appeared again, 

over and over again without mistake, then what would happen?   

 The reason why Obaku was able to ask this kind of a question 

was that he really understood the tenet, the fundamental principle 

within Hyakujo’s “FuMaiInGa, there is nothing unclear or obscure 

about the law of cause and effect.  You cannot tamper with it.”  

Because most practitioners don’t understand that principle then of 

course they also don’t understand the question that Obaku asks.  The 

way you have to see this situation therefore is that Obaku stood up 

and asked this question for the sake of his fellow students who didn’t 

understand the principle. 

 So then although this is a very difficult situation to understand, 

Hyakujo says, “Okay, come here,” and then it says, 

“Karenotameniiwan.”  Kare actually is the third person, it means he.  

So who is this third person, he or she that is being spoken about?  It 

means “I will say something for his or her sake.”  This kare, this third 

person that Hyakujo is going to say something for is neither Hyakujo 

nor Obaku.  Who could it be?  This has always been a problem for 
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people interpreting this koan.  I wonder how to give teisho about it? 

 I think it’s fair to say that it doesn’t matter if you are man or a 

woman, everyone wants to seek the truth.  Everybody is thinking that 

they want to transcend the activities of living and dying.  Everybody 

is searching for this same truth.  Whether it is a man or a woman, 

whether it is a person striving to live or a person striving to die, we are 

all searching for the same truth.  It’s not that only you are searching 

for the truth by yourself.  Just as you are searching for truth I also in 

the same way am searching for truth.  When the husband wants to 

make money, the wife also wants to make money.  If the wife wants 

to become a burglar then it’s not a real loving couple unless the 

husband also musters up the desire to want to become a burglar.  

When the husband has the determination to seek the truth, then 

inevitably the wife also will have the determination to seek the truth.  

But if the husband forgets about the wife, or the wife forgets about the 

husband, and simply self centerdly, arbitrarily seeks something, we 

can say I guess, seeks the truth, then that search will not be the true 

searching. 

 So, I hope that now you understand this kare, which is in the 

original this third person, this he or she that Hyakujo is going to speak 

for the sake of.  The husband and the wife both are looking for the 

supreme, unique, one and only lover.   

That is One God Nature, One Buddha Nature, the truth. 

Of course that condition is the manifestation of true love.  

There is no fixated truth.  Husband and wife must stand up firmly 

together on the same idea, or neither truth nor true love will be 

manifest.  Translator, am I right about this, or what?   

So please understand who this person is that Hyakujo is going 

to speak for the sake of, who this third person is. 

If you both are not together, mutually seeking the truth, if you 

both are not together mutually trying to manifest true love, then this 

truth, this third person will not appear.   

So it isn’t just Hyakujo, it’s Obaku too, it’s both Hyakujo and 

Obaku together who are seeking this one true love, this one truth.  So 

do you understand what this person is, this kare, this third person 

Hyakujo is going to speak for?  Without the manifestation of loving 

each other, of mutual simultaneous love of both people for each other, 

there is no way this third person, this kare, will appear.   

So, I always talk about expansion and contraction, so what do 

you think?  Is Hyakujo doing contraction here, and is Obaku 
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practicing the activity of expansion?  The student, the disciple must 

do the activity of  making an effort to advance, develop, grow, and 

conversely the teacher stands up on the position of embracing the 

student.   

You can see all sorts of really stupid novels being published 

nowadays haphazardly.  Actually maybe they’re interesting, I mean 

they’re all about love and hate and separation and people crying, stuff 

like that.  But how about a novel that is written from the position of 

everyone struggling and striving for the sake of this third person, for 

the sake of this truth?  Maybe there aren’t any novels written from 

that perspective.  If there was a book like that people would probably 

just read it once and then throw it in the trash.   

Anyway, Hyakujo says, “Okay Obaku, I want to tell you what 

kind of activity that truth is doing, so come here.”  Looks like two 

boxers fighting each other in a match.  If  we were talking about 

sword fighting it would Miyamoto Musashi versus Sasaki Kojiro.  

But since we’re running out of time I probably shouldn’t get into that, 

even though it’s interesting. 

Anyway, Hyakujo and Obaku have met.  And somehow or 

another Obaku has to manifest this third person, this kare, or Hyakujo 

won’t acknowledge him.  And in the original it just says “he gave 

him his one palm” so we don’t know exactly what happened.  Did he 

slap him on the cheek?  Did he slap him on the knees?  But anyway, 

he grabbed Hyakujo up.  Some people say that Obaku must have hit 

Hyakujo, but Hyakujo was up on that high seat, so to me it seems 

clear that the first thing Obaku did was grab him and pull him right 

down from the seat.  But then what does Hyakujo say?  He says “I’m 

happy to see you!”  And immediately he flies into Obaku’s bosom, 

melting into it, and completely embraces him.   

Actually, you know, the person who wrote this particular 

version of this story was someone that came long after it actually took 

place, and I wish that they had done a better job. 

Obaku grabs Hyakujo and pulls him down, and Hyakujo says, 

“It’s great to see you,” embraces him, and laughs, and then what does 

he say?  Although it says some difficult thing here about the 

barbarian and his red beard, what is really being said is the exact same 

thing as it says in the heart sutra, that form is emptiness and emptiness 

is form, that the material world is not separate from the spiritual 

world, and the spiritual world is not separate from the material world.   

What he is saying is, “I was thinking that form is emptiness, but 
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you are doing the activity of emptiness is form.”  If we interpret what 

he actually said here it is a story about beards, and I often talk about 

beards, but anyway, the meaning is, “I was thinking that I have a red 

beard, but, conversely, here I find you are also a red bearded teacher.” 

As I said before the first chapter of the Mumonkan is talking 

about the question of Buddha nature, and discussing it, and this 

second chapter of the Mumonkan is talking about the question of the 

law of cause and effect.  I’ve tried to give teisho on this case over this 

week long dai-sesshin, but it really isn’t enough time.  I would like to 

be given if you could, please, two weeks to really take my time and 

give teisho on this koan. 

“Gyategyateharagyateharasogyatebojisowaka,” the husband 

mustn’t forget the wife, and the wife mustn’t forget the husband, each 

will inevitably manifest their original nature and together they will do 

this activity of “going, going,” until they meet each other.  They meet 

and say, “I’m happy to see you,” but is that the end of it?  It’s not 

enough just to meet.  Without breaking through that point of meeting, 

and plus experiencing completely the world of minus, and minus 

experiencing completely the world of plus, then the true total 

complete experience of the entire body will not be manifest.  

 


