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The part that was just read is Master Engo commentary.  Although it has been very kindly 
translated into English, simply reading the English, only just reading the English, I don't think that it is 
very easy for all of you to understand the meaning of this.  As I began to speak about yesterday, the 
very first words that Master Engo uses in his commentary are these: “The one finger was raised.”  But 
as I said yesterday, before it was raised, where was it?  Of course, before the finger was raised, the 
finger was at the place of before the finger was raised.  When the finger is raised, the finger has 
departed from its home.  In other words, the place of before the finger raised, the place of the finger’s 
home, has vanished and now the finger is raised. Where has the finger come from? 

 From this explanation, you should know the answer to that question.  Where has the finger 
come from?  Before the finger appeared, the finger was residing in its home. That is where it came 
from. This is just like the koan that some of you have received.  When you hear this sound, poomp, 
where are you?  Before you heard the sound, you were with God and Buddha; you were with mother 
and father; you were with all existent beings. That place has vanished, and now you have appeared 
with God, Buddha, mother and father, this sound, everything appears together. So, now I expect that 
you all could clearly answer the question, “When you hear this sound, poomp, where is God; where is 
Buddha?” God always gives us God’s love, so now, at the moment that you hear this sound, poomp, 
God has appeared together with us.  When you hear this sound, where are you?  Some of you are in 
the state of having received this koan, and it is such a simple koan, so why is it that you cannot 
understand it? There is nothing mysterious about it.  God is always together with us.

This is what Master Engo is going on and on, with all these words, talking about.  And he 
brings up so many different things and it would be good to give teisho on all the things in detail, but I 
have kind of lost my voice, so I think that it is good just to leave it at this.  Poomp, this sound inevitably
is manifest.  Master Engo writes, "one speck of dust," and when he says, "one speck of dust," he 
means smaller than the smallest speck of dust.  But smaller than the smallest speck of dust is 
manifest and from that manifestation, the dust grows and develops and becomes the completed world.
Poomp, the sound is manifest.  To say it in the converse way, the activities of expanding and 
contracting have totally unified and in that unification have given birth to that sound.  Or, conversely, 
what Master Engo is teaching implicitly, is that when plus and minus, the two mutually opposing 
essential functions, divide from each other, that is when the sound is manifest; that is when the one 
speck of dust appears.  When God divides itself into two, that is when the sound poomp is manifest. 
When the plus activity and the minus activity, when the male god and the female god, unify with each 
other, that is when the true God is manifest.

The state of true God is the state of perfection and it is never fixated.  The two mutually 
opposing functions of plus and minus will separate from each other, will divide from each other, and 
then shall we say that the minus activity is the object and the plus activity is the subject? The state of 
them being in opposition and separate from each other is manifest.  But, it is not the case that the 
male and female gods separate from each other unconditionally.  

As I told you yesterday and the day before, the teaching of Buddhism says that when the male 
and female gods separate from each other, they each offer, they each spit out, an equal part of 
themselves; they each sacrifice an equal part of themselves, 0.0001 of themselves, in order to 
manifest the space that separates them.  What do you think?  Did it cause God pain? It probably was 
painful for God; God divided itself in two and gave these parts of its self, 0.0001 of each the plus part 
and the minus part of its self, in order to divide itself into two. 



This is difficult. Buddhism is teaching that God is always acting with its entire body, with the 
totality of its body, without saying anything like, "it hurts," or "it doesn't hurt."  It always acts and divides
itself into two without the words.  The plus and minus gods, the plus and minus activities, give an 
equal part of themselves, 0.0001, and it is only through that giving of themselves, that they come to be
in a state of separation from each other.  And, although this may seem to be a trifling, not very 
interesting teaching, this is the teaching of Buddhism and is the transmission with in the teaching of 
Tathagata Zen.  The state of the source is the state of the unification of plus and minus.  This state of 
the source is the state of the one and only world that has gone beyond all comparisons. This state of 
the unification of plus and minus is the manifestation of reality.  People seem to love to use the word 
“truth,” but if you want to use the word truth, this state of reality of plus and minus totally unified with 
each other is the only true thing.  

People often say we human beings cannot live without love and in Buddhism it is taught that 
there is no truth or reality other than the manifestation of love. Further it is taught that the 
manifestation of true love is the total unification of the plus and minus functions. This is difficult, but the
teachings of Buddhism say that the manifestation of reality, of truth, of perfection, is the manifestation 
of the state where there is no longer any “I am” proclaiming self. The male god who says, “I am a 
man,” has totally thrown away his “I am a man” self, and the female god who says, “I am the female,” 
has totally abandoned, thrown out, her.  “I am a woman” self.  In other words, there are no “I am” 
selves left in the manifestation of the unification of plus and minus. There is no insisting upon either 
man or woman.  And so, everyone probably has this question:  So, is this state of the Origin, the state 
of perfection, dead?  It is in no way dead; it is a living thing. Buddhism teaches that the state of the 
source is an activity; it is not a fixated state of living.  It is the state in which the living activities and the 
dying activities totally unify and then become distinct from each other.  They unify and face each other,
unify become distinct from each other, again and again.  This state of being in contrast and the state of
unification repeat, again and again, in the state of the source.

The state of unification and contrast, or being distinct from each other, repeating over and over 
again, and the activity of unification and being clearly separate and opposite to each other, repeating 
over and over again, these are two utterly different activities. When plus and minus are separate and 
opposed to each other, Buddhism very clearly teaches that this is when an interval of imperfect space 
that we can see has been manifest.  However, in the state of the source itself, plus and minus, 
although they do repetitively unify and then become distinct from each other, unify and come face-to-
face with each other, again and again, they never separate from each other. 

Therefore, although it is a hassle and difficult to understand, Buddhism teaches that there are 
two distinct activities, one, being the activity of unification and coming face to face, again and again, 
and the other one being the activity of unification and becoming clearly separate happening 
repetitively, again and again. Buddhism teaches that the activity that is the repetition of total unification
and becoming distinct or coming to be face-to-face, again and again, that activity is called the activity 
of being pregnant with all things. 

The teaching that clearly answers the question, "Why does pregnancy occur?" is the teaching 
of Buddhism.  It is impossible for us to escape from the activity of being pregnant.  This activity of 
being swollen up, being pregnant with all things, inevitably will arrive at the season, will come to the 
time, of birth of the child.  Here is how the teachings of Buddhism dissolve the doubt of why have we 
come to be born.  This is how we answer the question about how it is that pregnancy occurs and how 
it is that the child, all existent beings, come to be born.  Zen practice clearly demands that we all 
manifest the wisdom for ourselves that understands this condition, that understands this principle, of 
what Master Engo is trying to describe when he says, "One speck of dust arises and the entire world is
formed.  When a flower blooms, you will come to understand how the entire cosmos comes into 
being."  

Buddhism does not unquestioningly affirm the existence of a world creating God.  Buddhism 
teaches, however, about the activity of being pregnant with all things, and all existences being born.  
When we personify those activities, we don't use the word God.   In Buddhism, we use the word 



Dharmakaya, the body of the Dharma.  The state of the source, it is taught, is the manifestation of the 
Dharmakaya. 

You all have been raised being taught about God, so if you want to think in terms of God, it is 
fine.  Just think:  There is no mistake in thinking that the Dharmakaya is God.  However, that 
Dharmakaya, that God, is not fixated.  Without fail, the Dharmakaya, God, divides itself into two and 
the children of the Dharmakaya are born, as distance. We're running out of time and there are so 
many things to say at this point, but at any case, we have gotten to the point of the birth of the “I am” 
self.  In other words, the Dharmakaya does the activity of swelling up and being pregnant with all 
things and then it goes and it divides itself into two, and then the children are born.  And, as I have told
you so many times before, when the "I am" self is born, at the very same moment, is when mother and
father are also simultaneously born. The infant child, that is born, grows up and develops because it is
cared for, and is given to, by the mother and father.  After being born, if the child isn't helped by 
somebody, isn't affirmed by somebody, then the child will just dry up and die right away. The mother 
and father who are manifest simultaneously with the child, do, however, at once, immediately, care for 
and give to the child.  And that is why the child comes to be in the state of growing and developing. 

Yes, the child does grow up, but you have to face the koan: Exactly how do mother and father 
help the child, what is the activity that mother and father do to help raise the child?  Perhaps all of you 
are thinking, "It is God that helps us; we were helped by God and that is how we grew up."  Even if 
you want to think in terms of God, I am telling you, God does not help you unconditionally. Okay, so 
God, so the Dharmakaya, helps you, but how is it that the Dharmakaya or God helps you, cares for 
you, gives to you.  You have to manifest the wisdom for yourself that knows this principle; that is Zen 
practice

The child is born, the “I am” self appears when host and guest, subject and object, do the 
activity of separating from each other, when the Dharmakaya splits itself into two. At that time, as I just
told you, mother and father are manifest together with the child, at the same time.  And as the child 
grows and develops, mother father and child again unify with each other.  In other words, they 
manifest the Dharmakaya.  In the cases when growth and development occurs, a new infant is 
manifest and new Dharmakaya is manifest.  Mother, father and child manifest a new Source.  
Buddhism teaches that what it means to develop and to grow is to manifest a new self.

It doesn't seem as though you are taught this in school.  It doesn't seem as if you are taught in 
school that you must manifest a new self.  Inevitably, you all are manifesting new selves and that is 
why you put on new faces that say, "I've grown up all by my self, unconditionally."  If you understand 
this principle, then to further be expected that you understand the principle that you manifest a new 
self, that you manifest a new Source by totally unifying again with mother and father.  Mother father 
and child again become one.  What about Master Gutei?  Was he an osho who thoroughly manifested 
the wisdom that knows this principle, or not?  You have to investigate this for yourself.

So here was Gutei, this osho, who was playing the role of being the abbot of the temple.  
Maybe he was in the zendo or maybe he was in this small little place to set Jizo, the Jizo Hall, and he 
was sitting there in zazen.  And then this nun came, her name was Reality, and the nun named Reality
came into the room that he was sitting in.  Then, suddenly, she was in the room; she didn't even say, 
"Excuse me, I'm coming in."  She was just there, the nun named Reality, without taking off her rain hat.
She was just suddenly there, walking around him with her staff, going ta ching, ta ching, with each 
step. She circled him three times.  As it is written here, in detail, without saying anything, she 
respectfully circumambulated him three times.  This was an etiquette, a custom, that began among 
ordained people in India and continued on in China.

It seems to me upon reading the story that what really happened was that Gutei was sitting 
there and thinking, "Well, this is fine.  She is circumambulating me as she should, respectfully and in 
silence, but what about the, ‘no taking off the rain hat’ part? That seems a little rude.“ He said 
something about it, I think.  So then, she circled him three times more, looking at him and said, "Well, 
if you'd like me to take off my hat, then say something." Very kindly, she repeated her question three 
times.  But, Master Gutei was unable to say, even one word.

All of you Zen practitioners, how would you have greeted her?  There are ways of greeting 
each other, aren’t there? You would expect that he would have been able to say something like, "I am 



so happy to see you, who is a new visitor for me."   If it were one of you, I'm sure that you would have 
been able to say something.  Gutei, however, was unable to say anything, and so the nun thought, 
"He can't be a partner in dharma conversation with me.  Sayonara, I'm out of here." When you are 
told, Sayonara, you finally wake up.  Finally, having his eyes opened, Master Gutei found his tongue 
and said, "It is getting late, and it's getting dark, wouldn't it be a good idea if you were to stay over 
tonight at my temple?  Then tomorrow, if you want to continue your journey, then that would be fine.  
How about that?"  From my point of view, it seems as if the nun now said, "If you can answer the 
meaning of the principle of me circumambulating you three times, if you can say something about that,
then I’ll follow your advice and do as you suggested."  Now, it seems as if she must have been a great 
beauty.  The thing about him not being able to say anything, he's already been caught up by her great 
beauty don't you think? Probably the reason why she said goodbye and left him, was that she thought,
"I can’t deal with a monk, who is like this.  He's all caught up by how beautiful I am.”

 Where did she go when she left? Ching, the signal that says, "Roshi, it is time for you to stop 
talking, just came, so I guess I have to disappear together with the nun.  Sayonara, and where do we 
go? This is the place that you have to do zazen carefully and thoroughly to get to the bottom of the 
question of, "Where do we go?" Now, what about this nun?  She has been manifest here, and she has
been manifest as a limitation of the Great Cosmos.  Saying "goodbye," she has dissolved that 
limitation; there is no more need for her to manifest as a limited self. It is necessary for all of you to 
catch for yourselves, the wisdom that knows limitation.  I have been liberated from having to give 
teisho, so now I am vanishing. 

 The end


