
   

Bodhi Manda Zen Center
Dai Sesshin April 14-20, 2002
Day 3  April 16, 2002 

Introductory talks on the Diamond Sutra
 by Denkyo Kyozan Joshu Roshi

Translating Haruyo  Sasaki

[Transcriber’s note:  This teisho was later revised on paper The translator has 

those changes. Many grammatical and structural changes were made to increase clarity 

and readability, and it was revised considerably for clarity with the translator referring to 

the original Japanese]

 

This is the third day of sesshin.  I promised to tell about the Diamond Sutra.  

Diamond Sutra has the memory in our younger age, because we are so much of revered 

feelings when we read the Diamond Sutra.  Because Roshi talked about the Diamond 

Sutra, but always concluded that in order to understand the Sutra, the first requirement is 

to smash away your ego “I am.” Therefore, educated in that atmosphere, meeting a 

person full of ego “I am”, that they become so much painful.   

Therefore very important lesson at that time, is to expose your own ego is 

the worst etiquette.  And to give such poor impression to others.  Therefore, we have to 

control ourselves.  Therefore, how to control this “I am”, how to smash away this ego?  

That is the main theme of our practice.  And then this ego “I am” how it appears and how

it disappears?  All those things become very important process of training.  

So, I am surrounded by people who insist “I am” and based upon that attitude, 

express or expound long talks and ten meeting become painful for me.  But that isn’t that 

natural.  So, in the one article of practice expressed, “Don’t Speak”  
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So in that age of Japan, Zen practice is regarded quite awesome.  Then Diamond 

Sutra talks about how foolish it is to hold onto ego “I am”.  Then what to do about “I am”

self?  This becomes your question  So, it is not only, we incomplete beings, but the 

founder of Buddhism young Siddhartha, he was tormented by the difficult, how to hold “I

am”?  

“We’d like to hear much more about the history of Siddhartha.” They want to 

know about the personal history of Buddhism means to learn about the history of 

Buddhism. And I hope you understand the importance of the historical development of 

Buddhism.  But, to hear the history of Buddhism is tremendous work for the listeners, 

same as for the speaker.  

If you don’t have the wisdom to see clearly the history of Buddhism, then how 

many times you repeated to hear Diamond Sutra , still you won’t get anything.  So, just 

like someone among you asked to me about the history of Siddhartha, I have to go into 

the history of Buddhism and this is quite a pressure for me.  So, the importance of the 

history of Buddhism should be understood by you. And Tathagata Zen has slightly 

different view point to approach to the history.  Because you come here to study 

Tathagata Zen, therefore I am presenting the viewpoint of Tathagata Zen, approach on 

the history of Buddhism. And the Tathagata approach is the history of Buddhism is 

exactly the process of the growing Siddhartha.  

And Tathagata Zen starts with the cause and effect, the very first beginning and 

ending, what are they? What kind of transmission the ancestor of Tathagata received?  

The transmission in Tathagata Zen means the disciple states something and the Master 

acknowledges, to agree it.  That is the transmission.  Therefore, there is no transmission 

and fixed thing.  There is no such thing like enlightenment or good and bad.  Nothing is 

fixated and to give that kind of thing to the disciples as enlightenment, that is not at all 

transmission, in the sense of Tathagata Zen.

  Then, what does the Master give to the disciple as transmission?  So, Tathagata 

Zen is very exact, the transmission is to accept or acknowledge what the disciples states 

or manifest, and nothing is given outside.  So, the disciple shows or brings his “I am” 

standpoint.  For instance, “I was born in the state of incompleteness and have reached to 
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the completion.”  This kind of presentation by the disciple would be accepted by the 

Master, “My view is right.”  Then that is the transmission. 

 For instance, take “I thought ‘I’ was the subject, then anything else in the object.”

So, the disciple states, “ I thought was myself, and object outside of me.”  But I thought, I

feel now, ”I am” you, the Master, not you as the object” Then the Master tells to the 

disciple,  “I feel the same way.” So, this is the transmission. There is nothing transmitted 

[?word inaudible.]

Then the Master, like before, acknowledge the disciples statement.  Then the 

master asks,” Then how is it to say that?”  And does the self to state like that comes into 

being?  So, the question comes to how “I am” self is created?  And this is the very 

beginning, starting point of Tathagata Zen.  

Therefore in Tathagata Zen nothing could be admitted unconditionally So, first this self 

that is questionable, then if other things the subject are also questioned.  

       So, how is the self born?  In what mechanism and what process and what principle, 

does this self come into existence?  The “I am” self doesn’t exist unconditionally in this 

world.  The self is the result of preceeding condition.  The great universe brings in the 

existing self, and this appearance is based upon this mechanism.  So, this is the viewpoint

of Tathagata Zen.  Then the question goes to, “What is the great universe that produces 

the self?” 

  Then Tathagata Zen teaches, the great universe is the unification of two 

opposing activities of tatha-gata and tatha-agata, and the unification has no need of 

accepting or rejecting; that is the unification. 

 I am talking about the history of Buddhism, that is the mainstream of my theme.  

So, I want you to understand the weight of the importance of the history.  And the 

unification has all the melting of own characters, therefore, there is no character of 

Tathagata thinking, Tathagata activity. 

 The encountering of the two opposing activities, that happens because two 

opposing activities live in the same world, only one world.  So, in case of Tathagata, 

creates its own world of.  And tatha-agata has own world, then forever the two can’t meet

each other.   
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So against to that separated two world, there is only one world and two opposing 

activities can, in that way the two opposing activities can meet each other, in some time.  

So, the easiest way to reach to you is take tatha-gata as male activity and tath-agata as 

female.  So, sometimes they develop own characters, and other times they encounter and 

unite.  Then this is the same in to the whole world.  

So, the one world where the two opposing activities abide in, sometimes they 

develop own characters and crate own domain, but, on the other hand, encountering, they 

lose own characters and realize the unified state.  So, this is the teaching of Tathagata Zen

and when there are two opposing activities, then this develops own domain and after the 

domain is expanded, then they reach to the other side, and reaching out the side happens.

So, in this way, tatha-gata world and tatha-agata worlds unite. So, the example put

into the human world, is male and female activity are diving the only one world.  

Therefore if you insist male world then, that is, even though you claim, “that is my 

world ; that flower is only incomplete in the total one world.

  So, tatha-gata and tath-agata would be quite vague ideas so you can replace the 

world expansion and contraction.  So, for the convenience of teaching, I used the 

personification of the activities, like male female. But, the original activity is no will, so 

personification is just for the convenience and tatha-gata and tatha-agata are acting in a 

no will sense. There is no will, so there is no consciousness; tatha-gata and tath-agata  

activity encounters. Tathagata Zen in order to reach to you, uses personification 

describing expansion for male and contraction as the female activity.  

Because you are a practicing person, therefore to practice with your existence, 

first you have to understand the personified way of the activity.  But keeping your mind 

that in the origin the activity of tatha-gata and tatha-agata moves without will, without 

consciousness.  Yet for the convenience of practice we put the name of personification 

and practice.  

So, starting with personification because the material being is yourself, so the 

question is “where have you been? Where did you come from? And so other Buddhists 

say the same thing, “ From where did you come from?”  And so, in that case, the plus 

activity, ”What do you answer?”(Tape Change) quite natural reaction,” I came from my 

origin and meeting you here.”
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So, I have been saying to you innumerable times, with blood and sweat, 

unfortunately, probably no one pays any attention to my talk. With that indifferent 

attitude, you wouldn’t pass the first gate of Mumonkan barrier.  So, passing the first gate 

or not, that is not important.  The most important thing is that solve your own problem.  

So, the teaching of Buddhism  is starting with the personified using your own existence, 

and conversation goes at that encountering.  Then you would say, “ I don’t know your 

origin.  I came from my origin, but, since I don’t know your origin, I am going forward to

see that.”  

In our youth when the teisho is presented, we used to grind the teeth, tight 

mouthed, we carefully listened to it.  So, this journey of the self , this is without fail 

happening every moment.  So, encountering and moving uncertain toward an uncertain 

world, that is the necessary path.  

So, Buddhism emphasizes the importance of encountering and after the 

encountering.  After the encounter, you have to get into the other world, other domain, so 

you can’t avoid that.  Therefore, after the encounter, that’s very important...?

And in my youth, I didn’t just to hear the teisho like this.  I sweat, I teared, with 

full emotion and feeling, I received the teaching. So, after the encountering, the plus, 

activity, the tatha-gata activity  reaches to the origin of  the tatha-agata or minus activity 

and this journey is quite instantaneously, it doesn’t take much time.  And when you 

understand exactly that is, then you can say that you grasped the teisho.  However, 

Tathagata Zen cautions, not so easy.  There are other gates to pass. 

So, anyway, the tatha-gata activity reaches to the origin of the tatha-agata activity.

Same for the tath-agata activity.  Reaching to the origin, the activity turns back and go 

into the reverse process, yet the standing of the origin of tatha-gata point , tatha-gata 

activity in unable to see own origin.  Same for the tatha-agata activity.  Standing on tath-

agata origin looking back from own origin, the native land, yet it is impossible to have 

any grasp.  Why?  So, Tathagata Zen, especially this point is for your practice.  For your 

contemplation, you have to bring the solution.  

In the world there are lots of sayings, “Zen, Zen.”  Probably many of you are 

attracted by that kind of sales point of Zen.  But, Zen doesn’t mean to have a loud shout, 
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or to pat other shoulder, or to speak.  All those things could be one part of Zen, but they 

are just a fringe part. 

 What is the essential of Zen?  So, you can shout, you can beat, you can pat 

others, but, how do you answer?  When you reach to the origin of the opposing activity, 

you can not grasp own origin.  So, if you can’t answer that, then your Zen is not 

completed.  And the reason you can’t see of own origin is because when you reach to the 

other shore, the other origin, that is only completing half of the region of the one world.  

Only half, you think.  Therefore, you can’t see everything. 

So teaching of Buddhism is kind of process, process quite definite. When the 

reach to the other origin you can hold one half of the region, but that is not complete.  Do 

you follow me?  So, reaching the other origin, that means that plus understand the minus 

character.  That understanding is not complete because only one half is experienced.  So, 

reaching to the other origin and meet the other, then together plus and minus are 

experiencing one half of the region.  So reaching to the other origin doesn’t guarantee 

that you have embraced the whole thing.  This is very important teaching of Buddhism.

  This only one half and the difference from the completion should be practiced 

through your contemplation.  So, this stage of reaching to the other origin isi named as 

manifestation of incomplete self.  And also, it is named as the manifestation of 

incomplete love manifestation.  And, it is called the manifestation of completed one 

Buddha nature.  

So, once you obtain the embracing of whole, then one Buddha nature is 

manifested and it is the true love manifestation.  However, it is so easy to state, but in 

order to realize this in your own existence, it is not an easy thing.  You have to go 

through so much blood, blood shed, patience.  

So, once again plus reaches to the minus origin and plus activity loses the sight of 

own plus origin.  So, the own origin unable to view, yet you can have the conviction that”

somewhere beyond, further down, there is my origin. So, this thinking of conviction, that 

right now I am unable to see my origin, yet, only I have obtained one half, therefore, 

somewhere else, there is my origin.  This conviction and thinking is also contained in 

Buddhist teaching. Therefore, I am emphasizing the teaching of Buddhism that thinking 

and completely knowing, that is a difference. 
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Then because understanding and thinking are different.  Therefore, thinking is ?... 

Buddhism doesn’t negate that.  

So, the teaching goes.  The teaching is done by incomplete stage, what when plus 

or minus reaches to the origin, the completed stage doesn’t need thinking.  The thinking 

has already melted away.  So, when the plus activity through minus origin comes back to 

the plus origin, then that time the plus activity embraces the whole, and that means 

complete knowing.  So, completed knowing means no need of thinking.  Thinking has 

already vanished into the unification.  This completed knowing, that is the name of 

complete wisdom.  Because knowing, completed knowing doesn’t need thinking. 

And also this completed wisdom is completed love.  So, nothing to seek, nothing 

to desire.  And this is the manifestation of one Buddha nature.  You can say “One God 

Nature.” But this one Buddha nature doesn’t last, its activity.  Therefore, this one Buddha

nature is broken up and it starts all over again toward the second level.  So, the origin, the

activity of origin, Tathagata activity continues its movement, never stopping fixated to 

any space. 

And from the origin to the other origin, in the process, there is subject, object 

separation.  Probably many of you are just listening as the dream talk.  But, when you 

encounter the married life, you become the parents, or you lose the child, your parents 

decease, when you meet the turning points or critical points, you will see the activity of 

Tathagata.  So, Tathagata Zen also talks about subject object separation and unification. 

The time is over.  

The End.   
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