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Teisho By Denkyo Kyozan Joshu Roshi 

Mount Baldy Zen Center 

Seventh Day Dai-Sesshin 

February 13, 1999 

Translator: Giko 

from The Rinzai Roku, Chapter XXII 

       translated by  Ruth F. Sasaki 
  
 Someone asked:  “What is the karma of the five heinous crimes?” 

 The master said: “Killing the father, slaying the mother, shedding the blood of a Buddha, 
destroying the harmony of the sangha, and burning the scriptures and images-this is the karma 
of the five heinous crimes.” 

 “What is meant by father?” 

 The master said: “Avidya is the father.  A single thought in your mind whose place of 
arising or extinguishment is not to be found, like a sound reverberating throughout space-and 
thus there’s nothing for you to do -this is called ‘killing the father.’” 

 “What is meant by mother?” 

 The master said, “Covetousness is the mother.  A single thought in your mind lacking 
covetousness on entering the world of desire sees that all dharmas are but empty forms, and 
thus you have no attachment anywhere, this is called ‘slaying the mother.’” 

 “What is meant by ‘Shedding the blood of a Buddha?’” 

 The master said, “In the midst of the pure dharmadhatu you haven’t a single thought in 
your mind which creates understanding, and thus pitch blackness pervades everywhere.  This is 
called ‘Shedding the blood of a Buddha.’”  
 “What is meant by ‘Destroying the harmony of the sangha?’” 

 The Master said, “A single thought in your mind truly realizes that the bonds and 
instigations of the passions are like space, having nothing on which to depend.  This is called 
‘Destroying the harmony of the sangha.’” 

 “What is meant by ‘Burning the scriptures and images.’” 

 The Master said, “Having seen that the sequence of causal relations is empty, that mind 
is empty, that dharmas are  empty, thus your single thought being decisively cut off, 
transcendent you have nothing to do.  This is called  ‘Burning the scriptures and images.’” 

 Virtuous monks, reach such understanding as this and you will be free from the 
hindrances of names such as secular and sacred. 
 
 
 Finally today I hope we can get to the end of this teisho on the five heinous crimes.  No 
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matter how many times I give teisho I’m always talking about the same thing.  But, although 

this part seems  particularly easy, it’s actually pretty difficult.  The reason why it’s difficult is 

because he talks about killing father and slaying mother.  And further, Rinzai says  that 

without killing father, without completely bringing total harm to mother the perfect self will not 

be manifest.  If you can really understand this first part, this part about killing father and 

harming mother then it doesn’t really matter if you add the other three or not.  You have to 

contemplate for yourself what it means to kill father and harm mother.   

 As I’ve been talking about the past few days, there is something which is the origin of 

yourself.  But that origin doesn’t fixate  itself.  It is always acting, moving on to manifest a 

new condition of the origin.   

 The Enlightened One taught that the very  first condition of the origin can be called the 

level one condition of the origin, but that is not fixated.  It goes on to manifest a new 

condition of the origin at level two and that level two condition of the origin becomes the origin 

of the manifestation of a new condition of the origin at level three.  And this process 

continues on and on innumerable times until finally the self is manifest that doesn’t need to do 

living anymore.  And when this condition of living not being needed to be done anymore than 

the living activity rests.  And then, immediately the dying activity wakes up and takes the  

initiative in the process and leads the activity until, without fail, the condition where  dying 

doesn’t need to be done anymore is reached.   

 One way that we name the condition in which living doesn’t need to be done anymore 

is the ultimately large condition.  This ultimately large world is already ultimately large, that’s 

what we mean by the great cosmos.  But when the ultimately large great cosmos is manifest 

then the dying activity takes the lead and until the world in which dying doesn’t need to be 

done anymore, that cosmos is manifest.  And this is, in contrast to the ultimately large, called 

the ultimately small.  And that ultimately small is what gives birth to, again, the existent thing, 
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the self  which does living.  There is an activity which brings these various manifestations of 

the cosmos into being:  it’s the very same activity of the mutually opposing activities of 

tatha-gata and tatha-agata which manifest the ultimately large cosmos and also manifests the 

ultimately small cosmos.  The activities of living and dying are simply doing a repetitive, cyclic 

activity.   

 From the human perspective we often talk about things either appearing or then 

passing away, but this repetitive activity of living and dying neither ever passes away, it never 

disappears, nor does it simply run along in a straight line, it doesn’t particularly appear, either.   

 The living activity is called the plus activity or the tatha-gata activity or the activity which 

brings man into being.  And the opposite activity, the dying activity, is called variously the 

minus activity or the contracting activity in contradistinction to the expanding activity, or the 

activity which brings woman into being.  And when we take these two fundamental activities 

of tatha-gata and tatha-agata together, their action which they’re doing together is called the 

dharma activity, dharma-ta, or simply Tathagata.   

 One of my students who lives in Germany visited Japan and he met some Zen people in 

Japan.  And they asked him what his study of Zen was and he said, “The study of Zen is to 

study the repetive activtiy of the condition of the ultimately small and the condition of the 

ultimately large.”  And the Japanese Zen people said, “What are you talking about?  We’ve 

never heard of that.”  You can see from this just how corrupted, just how fallen down 

Japanese Zen has become.   

 There’s a sutra called the Diamond Sutra and the whole entire Diamond Sutra is talking 

about the repetitive activity of the ultimately small and the ultimately large.  If through your 

strength, through your abilities a new, fresh Zen is not born in America, then you can’t say that 

you’ve really studied Zen here. 

 When we talk about the condition of the origin we’re talking about a condition in which 
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tatha-gata and tatha-agata, or simply plus and minus are acting.  And when plus and minus 

totally become one, of course that’s zero.   

 We have the two activities of expanding and contracting, and each time they do one 

repetition of their basic, fundamental activity they give birth to a unique, special, imperfect 

activity of mind.  That’s what I’ve been talking about in detail up until now.  And there will, 

without fail, come the season where plus and minus actually definitively separate from each 

other.  Before they reach, before they arrive at the season of separation, they’ve been acting 

all along, they’ve been doing the activity of unification and facing over and over.  But no 

matter how many times they did that repetitive activity of facing and unifying, they just weren’t 

able to separate. But finally, when the season comes, they do manifest the condition of 

separation.   

 And when separation happens, then right in the middle of the world of the origin past, 

present, and future are manifest.  The teaching of the Enlightened Ones is that, as I always 

say, it’s the present moment which is the home of the self and, although it doesn’t really 

matter how we teach the past and the future, either way is sometimes taught, we can say that 

the future world is the mother’s world and the past world is the father’s world.  When the 

three worlds appear, when the self is manifest, then the pure activities of tatha-gata and 

tatha-agata are no longer manifest.  The pure activities of plus and minus have vanished, and 

in their place past, present, and future have appeared.  And as I always tell you, the present 

moment has both plus and minus as its content.  This is the very beginning of the self which 

says “I am”, which we call “I am”.   

 This self is manifest  having one hundred millionth of plus and minus as its content.  

And in this situation the plus activity is no longer the pure plus activity and so we can say that 

the plus activity is manifesting itself as the activity of the past.   And the minus activity, 

because she gave one hundred millionth of herself in order to give birth to the child, she also is 
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not the pure activity of minus, she is now the imperfect activity of minus.  That which has this 

imperfect activity of minus as its content we call the activity of future.  And that which has the 

imperfect activity of plus we call the activity of past.  This is just one temporary, expedient 

way that we teach in Tathagata Zen.  All three are imperfect conditions.  The “I am” self does 

have both plus and minus as its content, but it has them only imperfectly as its content.  And 

the worlds of plus and minus are exactly the same, they aren’t revealing themselves as the 

complete, perfect worlds of plus and minus anymore, they’re also imperfect.  It is only when 

the self makes all of plus and minus it’s content that finally the perfect self is manifest.   

  

 But the teaching of Buddhism says that inevitably the self will manifest itself with all of 

plus and minus as its content.   

 As I was talking about before, when the self is manifest there are two basic kinds of 

selves that are manifest:   the self that must do living and the self that must do dying.   

 But when the self that needs to live, that must do the activity of living is manifest, it 

actually has both plus and minus as its content and through having both of them as its content 

eventually it will reach the condition where it doesn’t need to do living anymore.  In other 

words, without plus receiving the help of minus he will never be able to manifest the condition 

of not needing to do living anymore, he needs to get minuses help.  And at the times when the 

self is doing the activity of dying, the minus activity is taking the lead, but she is accompanied 

by the plus activity and together they’re doing the activity of dying.  And minus will, without 

fail, receive the help of plus and through receiving pluses help she will manifest the condition in 

which dying doesn’t need to be done anymore.    And according to Buddhism, we will come 

to manifest the wisdom that really knows this principle.  The condition in which living doesn’t 

need to be done anymore and the condition in which dying doesn’t need to be done anymore, 

those conditions will, without fail, be manifest.  And the position of Buddhism is to say that 
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those conditions are the states in which the perfect self is manifest, and in both of those states 

in which the perfect self is manifest mother and father have already vanished, they’ve already 

completely gone, they’ve already totally melted into those conditions.   

 When the ultimately large is manifest it was manifest through the plus activity taking 

the lead, but it was being helped by the minus activity up until the point that it reached the 

point that it didn’t need to do living anymore.  And similarly, when the condition of not 

needing to do dying anymore is manifest it was the activity which forms woman who was taking 

the lead, but she was being accompanied and helped by the activity which forms man until 

dying doesn’t need to be done anymore.   

 And when you do manifest the wisdom which clearly knows these conditions, you will 

also see clearly that in order to manifest these conditions you have to make mother and father 

your content.  And that activity of making mother and father your content in Buddhism is 

called absolute love or true love or the special word ji-hi, usually translated as Buddhist 

compassion.  You have to do those activities.  When we divide true love in two we say that 

the love where the living activity is taking the lead, where the man is taking the lead, is the love 

of ‘ji’, the ji of ji-hi.  Both of these characters are really translated as compassion so I’ll just 

stay with the sounds ji and hi.  And that ji, in Sanskrit, is called karuna.  And the love of the 

minus activity, the absolute love of the minus activity is the love of hi, the love of maitri. Both 

man and woman, both plus and minus do love, and the love of it is the same.  But there is also 

a difference between man’s love and woman’s love.   

 So I hope now that you can really manifest the wisdom that understands what Rinzai 

means by “killing father and slaying mother”, the literal meaning that is translated slaying or 

harming in your translation means to make not existent, to propel into non-existence, and 

really it’s the same whether it’s mother or father, you make both of them disappear.  Both 

the ultimately large and the ultimately small are manifestations which come into being when 



Seventh Day  Dai-Sesshin,  February 13, 1999    Teisho by  Kyozan Joshu Roshi on the Rinzai Roku  
 
 
 

 
7 

plus and minus become one.   

 So they’re both perfect, complete situations and that completion in Buddhism is called 

zero.  And these conditions only are manifest when the “I am” self is completely gone and 

when the “I am” self vanishes, mother and father simultaneously vanish.  And this condition 

of love is also  called the activity of emptiness.  The reason why we call it the activity of 

emptiness is because there’s absolutely no “I am” self in it.  Buddhism teaches about this in a 

very straightforward and simple way and says that the ultimate love, the ultimate place that 

love comes to, the manifestation of complete or perfect love, is when the “I am” self vanishes, 

there is no “I am” there.  We have all sorts of different situations that come up like being 

lonely or being miserable or being sad or suffering, but all of those things happen because we 

are fixated in our “I am” self.  The reason for this is because when ever the “I am” self is 

manifest, plus and minus, certain portions of plus and minus are always left out, left over on 

either the outside or the inside of the self and the activity of those plus and minus activities 

making relationship and separating from the self always occurs.   

 To explain this Buddhist teaching in a little bit more detail, we can say that when the “I 

am” self is manifest then it is in relationship with plus and minus, and sometimes this 

relationship becomes a relationship where plus and minus completely become the content of 

the “I am” self.  But sometimes this relationship becomes a relationship of opposition where 

plus and minus are in opposition to a fixated “I am” self and that is when Buddhism says 

suffering arises.  When the “I am” self is fixated then the world of suffering is  manifest, the 

self which suffers is manifest.  But when tatha-gata and tatha-agata, when the dharma activity 

is freely followed then neither suffering nor joy appear.  When the self is fixated then 

suffering and happiness appear, but when that is broken through then, for the first time, 

emptiness, the world of zero is manifest.  

 Here I hope that  you can really understand what is meant by killing father or making 
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mother non-existent.   

 But Rinzai actually goes on and explains more in detail about what mother and father 

are.  When Rinzai is teaching here and talking about the manifestation of the “I am” self he 

calls this manifestation of the “I am” self your one thought.  But when that activity of fixating 

the “I am” self is gone, then what happens?  And what happens when you do fixate the “I am” 

self?  When you fixate the “I am” self that is when likes and dislikes, good and evil appear, 

that is when you search after those likes and dislikes or good and bad or, oppositely, we can say 

that is when you get tied up by your likes and dislikes.   

 If we talk about the details of this, there’s no end to that kind of talk.  But I hope that 

at least you can understand what kind of a world the world of suffering is, that it’s exactly the 

same as the world of pleasure, that the world of suffering and pleasure is the world which 

appears when you fixate yourself.  But when you don’t fixate yourself then you simply are 

following the dharma activity, you simply are following plus and minus, you freely are following 

the activities of mother  and father.  To freely follow plus and minus means that you have 

already divided yourself in two and given yourself to mother and father.   

 But most people, when they hear that, will think, “What a weird and ridiculous teaching 

this is!  What could he possibly mean by divide myself in two and give myself to mother and 

father?  That doesn’t sound like something that anybody could do!”   

 But the way we teach is to say that to give back the plus activity you had received from 

plus, from father, and to give back the minus activity that you received from mother means 

exactly the same thing as for you to do the activity yourself of the pure plus and minus 

activities.  And the moment that happens already you are manifesting yourself in a condition 

which has transcended the material world. To fixate your “I am” self and look upon mother and 

father, that activity is what we mean by the material world.   

 When the self does the activity of pure plus and pure minus only, to come into that 
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activity is the activity of dissolving the self, is what we call the activity of no-self.  And we also 

call that activity the activity of true ji-hi, true Buddhist compassion, or true love.  To divide the 

self in two and give the self to mother and father, there is no greater love than that.  Through 

manifesting this absolute compassion, this great compassion, through that activity although it’s 

extremely difficult, that is when the self comes to do the pure activities of plus and minus.  

And the moment that occurs, already a new condition of the origin is manifest.   

 This principle is extremely difficult to understand and extremely difficult to do, but the 

fact is the self does appear with both plus and minus as its content, but that condition of having 

plus and minus as content is not fixated.  And Buddhism says that although it is difficult, 

inevitably   this situation will occur where the self does the activity of mu, does the activity of 

no-self and gives back that plus and minus to mother and father.   

 And when you are able to really have this experience, then you will also be able to 

understand that seeing always means seeing yourself.  And when we study Zen here, from the 

very start we do this practice of self seeing self.  But in the beginning, I’m pretty sure, you 

have no idea why you are told to practice this practice of self seeing self, but in the end, you 

will understand.  When self sees self that is when the self that doesn’t need to see, the self 

that doesn’t need to think is manifest.  That is the condition of the origin.  That is the 

manifestation of true love.   

 If you really understand the principle that I’ve been talking about so far then the next 

level of the karma of the five heinous crimes:  the spilling the blood of a Buddha, the 

destroying the harmony of the sangha and the burning of the scriptures and images will be 

absolutely simple for you to understand, you won’t even have to listen to teisho to understand 

it.  When the self is manifest, without fail the kind of consciousness which is conscious of an “I 

am” will also be manifest and that is the imperfect self.  And from the perspective of the self 

we have to also burn up completely that imperfect “I am”.  Or when we think about what we 
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have to do from our perspective we can say is that what we have to do is make all of plus and 

minus our content, grab them up completely.   

 So this harmony, this harmony of the sangha is what’s talked about next, and Americans 

seem to really love the idea of harmony, but in reality, when you look at America, it’s this 

country that’s always going to way and always doing these violent, revolutionary activities.  So 

one way to look at this is that if you fixate the idea of harmony it becomes a very dangerous 

thing.  Actually, any idea, any ideology, the moment you fixate it, it becomes the seed of 

fighting and disputes.  But any idea, when you beat that idea into oblivion, until it’s 

completely gone, then that’s the manifestation of the complete self, then that is when there’s 

no subjective world and no objective world because the condition of true love is the condition 

in which subject and object have become one.   

 I really should speak in detail about each one of these three: spilling the blood of a 

Buddha, destroying the harmony of the sangha and burning the scriptures and images, but we 

don’t have time to do it this time.   

 So to jump right to the conclusion that Rinzai reaches, he says that when the “I am” self, 

“HUT!”, appears, then immediately, if you dissolve that “I am” self, then there will be no 

problems, there will be no troubles, then you will be manifesting true love.  In other words, 

when the “I am” self is manifest, if that “I am” self dissolves completely then what appears?  

Shall we call it true reality?  Shall we call it true nature or one true nature or the condition of 

the origin?  That condition appears.  In other words, when true love, when true reality, when 

one true nature is manifest then there’s no longer any need to be controlled by things like 

intelligent or stupid, good or evil, secular or sacred, God or the devil.  

 But, to talk about something slightly different, the moment that the self that doesn’t 

need to do living anymore is manifest then the self which must do dying appears, and the 

moment that the self which doesn’t need to do dying anymore is manifest again the self which 
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must live appears.  So it’s very busy, there’s not any free time to rest.  There is no time to 

rest.  After teisho ends there will still be no time to rest.  So, let’s go together to the world in 

which there is no time to rest. 

 

終 

the end                                                                                            

  


