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Now, we are at the fourth day and we are studying this koan of Gutei’s Finger and Master 

Engo, the compiler of the Blue Cliff Record, is facing all of you and preparing you to do this 
investigation by giving this pointer.  I have been speaking about the state of the source, and the 
teaching of Buddhism says that, inevitably, this state of the source is manifest.  However, even the 
state of the source is not fixated.  Where does the state of the source come from?  If you think about 
all sorts of things, you will understand that so many things that are unthinkable, that you can't think 
about, come up. The state of the source comes from the state of the source; there is no other thing to 
say.  What is the source of the source?  There is no getting around that there is some place that the 
source came from.  This state of source, according to the teachings of Buddhism, says that the state 
of the source manifests a new state of the source.

The state of the source comes from the state of the source; there is no other place.  The state 
of the source is acting, is working, to manifest a new state of the source.  When we look into the past, 
it is the same; the past has the past of the past, which had a past of that past, which had a past of the 
past of that past.  This state of the source has come through all of those pasts.  Where is the state of 
the source going?  The state of the source is moving forward manifesting one after the next, after the 
next, new states of the source.  The source came from the past source.  The new source that is 
manifest now is going on to manifest yet another new source.  And that new source must act and work
to manifest another new source.  What Master Engo is here speaking of, is this condition of the source
always acting, this phenomenon that the source is always acting. 

There is nothing mysterious about this, however; the state of the source is acting having two 
opposing functions of plus and minus, as its content.  When it comes to the plus activity, we can think 
of it, it is taught that we can think that god is doing the plus activity.  And it is taught so that everyone 
can understand, that the minus function can be thought of as the minus god, the woman god, the 
female god.  As I always say, women are always together with the female god.  Men are always 
together with the male god.  All of you really like God a lot, and so Buddhism takes this thing that you 
really like, and says "Hey, all you men, the male god is together with you and all you women, the 
female god is always together with you."

Speaking of God, however, we have these two gods, the male god and the female god, and 
they are in opposition to each other.  They are lonely for each other, as long as they are separate, but 
as soon as they get together, they become bored with each other and they want to separate again.  As
I always teach you, Buddhism teaches that it is inevitable for the male and female gods to unify.  In 
actuality, all of you are seeing for yourselves, and experiencing for yourselves that “Yes, yes,” male 
and female gods do come together and unify and you can witness this yourselves and agree with it.  
When male and female god come together and become one, then the male god loses his male 
character and the female god loses her female character, and Buddhism teaches that the zero activity,
the activity of emptiness, is manifest.  This state that has absolutely no need to assert an “I am” self is 
manifest.  This state, according to Buddhism, of true God, is only first manifest when male and female 
gods unify and lose themselves in that unification. 

This state, can we call it pure land?  Should we call it heaven?  This state where there is 
absolutely no asserting or insisting upon the “I am” self, maybe we have to call it the manifestation of 
Absolute Love. We call this condition heaven, or Jo do, the pure land.  This state does not need to 
reject or avoid anything and it does not need to seek anything, either.

If we can call anything the true self, in Buddhism, this state is called the true self.  Everyone 
has this desire, everyone is living with this desire, to manifest the perfect self, to manifest the true self.
This state, according to Buddhism, is as I just said, called the perfect self, the complete self, the 



perfect condition.  The male god, loses his male character; the female god loses her female character,
and they do the activity of becoming one with each other and therein, heaven, the pure land, is 
manifest.  This is this state that you can not describe in words; Buddhism is very strong in its teaching 
about this state.

All of you really like God.  Religion means the teaching that teaches about God.  According to 
Buddhism, God is that state, that self, that has no need to seek anything and no need to avoid 
anything.  Master Engo is here writing his pointer and saying, “Gutei's Finger is the manifestation of 
the state of unification of plus and minus.”  It is a great mistake to think that you can pass Gutei's 
Finger koan by just raising up your own finger.  Gutei's finger is the state in which male character and 
female character have both vanished.  If you want to try to say something about it, you could say that 
it is the manifestation of God's country. 

 If there is such a thing as God, it is the manifestation of the state that is neither past, nor 
future, neither subject nor object; it is this state of….. [Translator: I forgot the last thing that you said.]   
I always forget the last thing that I say  too, but pong, this sound, that is the last thing that I said and it 
is always the first thing that I say, too. The last is the first and the first is the last. If there is a God, it is 
always acting, appearing and disappearing, appearing and disappearing and when it manifests the 
true God, [Translator: I just remembered, that is the manifestation of Gutei's One Finger,] where 
everything has become one.

There is no religion, truly, that teaches that God is a fixated thing.  Maybe there is no minister 
or preacher who teaches that God is a fixated thing.  All of you, however, have misunderstood the 
teachings and come to think that you have been taught that God is a fixated thing.  God is not a 
fixated thing.  God is always together with you.  When I am walking, God is walking also.  “Ahhh, I'm 
exhausted,” and God kindly rests with you.  “I just want to die, really” and God says “Oh, okay, me too;
I'll die together with you.”  A God that does not always act together with us is not God; that is the devil.

I've been giving the same talk for 40 some odd years since I've come to this country, and 
nobody seems to understand this.  Why won't you give me your understanding of this?  Everyone is 
attached to their "I am" selves and from that attached point of view, you listen and you speak to each 
other.  That is why you don't understand.  If you're a woman, just try getting married to a man who is 
strongly attached to his “I am” self.  It's horrible.  Then you go around saying, "My husband has such a
big ego; he is impossible to live with!" "I thought she was so beautiful and I went and married her.  And
then when I got married, I found out that she is completely egotistical and always is just asserting her 
own self.  Woe is me; what should I do?”  There are men like that.  A wife should not strongly assert 
her ego to her husband.  And for husbands it is the same: a husband should not face his wife and 
strongly assert his ego.  He is not cute anymore, when he does that.  Buddhism teaches that inevitably
the “I am” self does arise, but it is not a fixated thing.  Inevitably, the self arises.  However, just as 
inevitably, the self disappears.  It is no good to fixate the self and assert the “I am” self.  Therefore, 
Buddhism teaches that if there is such a thing as a God, it does not fixate its self.  It is always 
appearing and disappearing.

I have been giving this talk for more than 40 years in America, and I wonder if anyone has 
done me the favor of understanding this for me?  I do have some people who are oshos and you 
would expect that they would understand it.  That would be good.  But, when I asked the oshos, 
"Where does God come from?"  They seem to have a bunch of trouble answering me.  God inevitably 
comes and meets you, so you would think that you would know where God came from.  When you 
separate from God, where does God go to?  You would think that the oshos would know these things. 
So, why don't they understand?  It's because they are always attaching to their “I am” selves.

When I face the south, the god of the south, that god of the south, is together with me, walking 
with me.  That is why it is taught in all religions, that God is always together with us. But it is not okay 
to fixate that. As I just said before, as we walk to the south, we get tired and we must rest.  Why do we
get tired? This is the real question.  There is a koan,” Why do you get tired?”  We face the south and 
want to march south, but our wives are in the back of us saying, “It is no good to go south,” pulling us 
back.  So, when it is necessary for the man to go south to make money, the woman has to endure it 
and go along with the man, so that he can complete his work. Men and women activities are different 
from each other, so in the beginning, there is always this opposition.  The woman says, "Honey, it is 



raining today; don't go anywhere."  What a kind wife!  The husband, however, says, "I must go; if I 
don't go I won't make any money."  So in this way, husband and wife must separate from each other.  
And that is why he gets tired.  

But we should live lives that don't tire us out. However, it is inevitable that man and woman 
must separate to do their work.  It is not always the case that the man's work is to unify with the 
woman.  Sometimes the man's work is separate from the woman. And when the activity of separation 
does occur, then as I always say, a distance is manifest separating the husband and wife.  That 
distance, that imperfect space, Master Engo shouts, “That it is the speck of dust so small that it cannot
be seen.”  Husband and wife inevitably separate and in that separation, a speck of dust manifests and 
that speck of dust is the beginning of the world.  When husband and wife separate, that is when for the
first time, the speck of dust is manifest; distance is manifest.  However, just as inevitably, husband and
wife will again unify.

The result of the activity of separation is the activity of unification.  The conclusion of 
separation, Master Engo is telling us, is unification.  As I said yesterday, when you read this, “When a 
speck of dust is manifest, the great earth is contained there in; when a single flower blooms, the world 
arises,” it may seem illogical, not according to the principles of the Zen, how he says it; how he uses 
these words, “world arises," and "the great earth is contained therein."  But, if you consider it from the 
point of view of the two essential mutually opposing activities, then you can really understand what he 
is saying.  When plus and minus separate then, inevitably, a distance is manifest between plus and 
minus. 

 However, just as inevitably, the result of that separation is a further unification.  The principle 
that Engo is here speaking about is that separation is unification; the act of separation's inevitable 
result is unification.  If you understand this principle, you will understand that Engo is here saying that 
it is the very nature of a child, when the child is born, to unify with mother and father and manifest the 
perfect self. 

Then it says, “But, before the speck of dust is raised, before the flower opens."  The word in 
the original is "time," so it is about the time when the speck of dust has not been raised, the time when
the flower has not yet opened, so we have now been given the question of time. 

 If a husband and wife spend an entire day just in one room together, it won't be fun anymore; 
they’ll get tired of each other.  It only first gets enjoyable, when you separate and unify, separate and 
unify, again and again.  When you hear of a place where “no dust arises and no flower opens," you 
might think of it is as a very quiet place.  It is fine to think of it like that, but could you really live in such 
a place?  Contemplate this carefully in your own zazen: the state where no dust is manifest is the state
where plus and minus are not separated from each other.  When plus and minus separate, a distance 
is manifest.  In Zen, and especially Tathagata Zen, the state in which the dust is manifest is called the 
state of the separation of guest and host, object and subject.  

When guest and host separate from each other, when object and subject separate from each 
other, then in between plus and minus, the child is born.  That child inevitably grows up and in that act 
of growing up, the child disappears and the state of the unification of mother, father and child is 
manifest.  This is how the one year old child comes to become the two year old child.  Here Master 
Engo is calling this condition, the condition of the flower bloomed.  The state where distance has not 
yet been manifest and the state where a flower has not bloomed, taking this question up in terms of 
time, Master Engo asks us about this state.  

Time is doing the time activity; implicitly Master Engo is teaching this and this is the teaching of
Buddhism.  Time is manifesting the time activity through the working of the plus and minus activities.  
Personifying the time activity, we can say that the time activity is God.  Buddhism doesn't use the word
God, so we say, in Buddhism, that the time activity is the Dharmakaya activity.  If you fixate the activity
of time, you will become just as much a foolish idiot as if you fixated the God activity.  Master Engo is 
shouting at us saying.  "Stop doing this stupidity of fixating the activity of time."  Engo is shouting and 
saying “Stop doing the stupidity of fixating God.”   God is always together with us, but never fixated.

  No matter how much I teach you this, it seems impossible for you to get rid of, to pluck out, 
this bad habit of attaching to and fixating God.  That is why I have become disgusted with my job of 
trying to teach you zazen. So luckily, I am in my hundredth year, walking my hundredth year of life, 



and I feel like "Great, finally, I can just fall down the dead, I'm 100."  Unfortunately, however, I have 
these oshos that don't understand this principle, yet.  So, I can't die before they understand it.  So I 
have to put up with all my aches and pains and keep on trying to teach.

What would happen if the imperfect self did not appear?  That is what Master Engo is asking 
us.  And what would happen if the imperfect self which is born, did not grow up to manifest the perfect 
self of the bloomed flower? Wake up to the fact that the self that is manifest must do the activity of 
making plus and minus its content! At the moment of your birth, you have plus and minus parts as your
content.  When you are born, to say it clearly, you already have the plus and minus activity as your 
content.  But, just like a speck of dust, you don't have all of living and dying as your content.  You have
an imperfect amount of living and dying as your content.  Somehow or another, therefore, you must 
find a way to grow up and manifest the perfect self.  In other words, it to manifest the perfect self, to 
manifest the perfectly bloomed flower, is to make the total amount of plus and minus, the total amount 
of living and dying activities, our content.

However, the, the imperfect, “I am” self is deeply desire-ful.  We love beautiful things and we 
hate dirty, ugly things.  We always have selfish desires and selfish hopes and act selfishly.  Even as 
we are growing, we don't understand how we grow; we don't understand the principle of growth.  We, 
therefore, are always attached to ourselves.

Mother and father are always manifest to help the child to mature.  Perhaps, we can say that 
the mother is on the outside, the future world, and the father is on the inside, the past world.  They 
approach the child and then give all of themselves to the child.  In this way, the child makes all of plus 
and minus its content, and manifests the perfect self. Forgetting this principle, what a teenage son or 
daughter does, is to put on this pose that says, "I grew up all by myself."  Mother and father, however, 
think to themselves, "I was a teenager once myself."  They continue to give their entire hearts and 
bodies to the teenager and though this help, raise that teenager.  At the times when the self isn't born, 
at the times when the self hasn't manifest as the perfectly bloomed flower, where has the "I am" self 
gone?  When the self is manifesting the living activity, not yet manifesting the completely bloomed 
flower, then where is the self?  So do zazen carefully and contemplate this principle. The bell rang, so 
I should stop and continue this tomorrow. 

 The end, 


