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I am the thirtieth recipient of the meritorious Achievement award.  My 

name is Sasaki.

The reason I went to America was because the kancho of Myoshin-ji 

ordered me to.  He just said, “Hey, you ! Get over there!”   I was to 

construct a branch temple of Myoshin-ji in America. I was very poor, and I 

thought I could get money by going to America, so I was very happy to go.

When you talk about “propagating Buddhism” or “transmitting Buddhism” 

the only thing which can be called this is actually living Buddhism; living a 

life which itself is Buddhism.  So what I’ve been practicing since I went 

over to America is to live Buddhism.  I haven’t done anything other than 

that.

That ten or so Zen centers have opened through my teaching, or that 

there are centers in Europe or New Zealand, these things may have been 

considered, but I feel the teachers on the selection committee chose the 

“me” who has been teaching from the standpoint of actually living 

Buddhism.



If we speak about this “living Buddhism” there are many questions and 

problems that will likely come up.  However, to try to encapsulate what 

living Buddhism is, we can say, there is nothing which doesn’t have a 

home.  As we are born we are born along with our home.  There are no 

existent beings without a home. Even though I crossed the ocean to 

America I didn’t lose my home.  If you penetrate clearly into this tenent of 

“never losing your home” then you will also be able to manifest the 

wisdom which understands what this “living Buddhism” is.  My teaching, 

my “propagation of Buddhism”, has been simply the practice of 

manifesting the wisdom of living Buddhism.  Nothing else.

 

In order to put this “living Buddha-Dharma” into practice we must ask, 

“What is the Buddha-Dharma?”  To answer this question I have been 

teaching and giving talks.

Anyway, when it comes to teaching Buddhism, if you can’t conduct 

funerals, (because there is no _______(couldn’t hear word))  then you 

can’t conduct wedding ceremonies either.  My situation in America is that I

am teaching without having any members or supporters.  Even now I don’t

have any members or supporters.  Even though there are some thirteen or

so affiliated centers belonging to Rinzai-ji I still must say there are no real 

members or supporters.  This is a big problem.  Trying to teach Buddhism 



without any members or supporters is hard.  However, when I turn around 

and look, I notice that Shakyamuni also taught without any members or 

supporters.  

Actually it’s a very vexing problem for me.  It seems that maybe the 

person who comes after me may be able to make a real sangha.  Before 

this can happen, though, a much stronger feeling of coalition and alliance 

must be fostered within Buddhism.  We must clearly elucidate this tenet.

In the end, this “living Dharma” I’ve spoken about is the activity of 

impermanence .  I’ve been teaching a Buddhism which leans severely 

toward this teaching of  impermanence.  There are no rewards or 

acknowledgments of services rendered for this kind of teaching.     

However, on the other side of the coin from impermanence is 

permanence, or that which is everlasing.  These two activities of 

permanence and impermanence are functioning endlessly.  This is what is

known as the middle way in Buddhism.  The two opposing functions of 

thus going (Nyoko) and thus coming (Nyorai) are functioning endlessly.  

When we can make both of these two opposing activities our content, both

nyoko and nyorai, both plus and minus, then we can manifest true death 

and true liberation.  This is the tenet my teaching has been based on.



To the teachers on the selection committee who chose me, I wonder if I  

can leave it up to you to judge whether this principle is mistaken or not.  I 

feel it is your duty to write about and present this principle.  Anyway, I 

implore you to present it.

Thank you.  That is all.


