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The Twenty-Second Greater Sin: Khayanat

The twenty-second greater sin, is defalcation or misappropriation of property. Misappropriation of
property as a greater sin is stated in the Qur’an and the authentic tradition related by Abdul Azīm from
Imam Muhammad Taqi (a.s.) and also from the traditions of Imam Sadiq (a.s.), Imam Kadhim (a.s.) and
Imam Riďa (a.s.).

Khayanat is itself an Arabic word. In the tradition of Imam Ja’far as-Sadiq (a.s.) as related by Amash the
word ‘Khayanat’ is used in the list of the greater sins. Another Arabic word used for misappropriation is
‘ghulul.’ ‘Ghulul’ is used in the narration of Fazl Ibn Shazān where he quotes Imam Riďa (a.s.).
According to some lexicographers ‘ghul’ denotes misappropriation of a property obtained as spoils of
war against the disbelievers which is not yet been distributed among the Muslims. However other
scholars maintain that ‘ghulul’ applies to every kind of embezzlement.

The punishment of misappropriation according to the Holy
Qur’an

The Almighty Allah (S.w.T.) says

“...and he who eats unfaithfully shall bring that in respect of which he has acted unfaithfully on
the Day of Resurrection; then every soul be paid fully what it has earned, and they shall not be
dealt with unjustly. Is then he who follows the pleasure of Allah like him who has made himself



deserving of displeasure from Allah, and his abode is hell; and it is an evil destination.” (Surah
Āli-‘Imrān 3:161-162)

In Surah at-Tahrīm we find the verse:

“Allah sets forth an example to those who disbelieve, the wife of Nuh and the wife of Lut: they
were both under two of Our righteous servants, but they acted treacherously towards them so
they availed them naught against Allah, and it was said: Enter both the fire with those who enter.”
(Surah at-Tahrīm 66:10)

Also Allah (S.w.T.) says:

“… Surely Allah does not love the treacherous.” (Surah al-Anfāl 8:58)

and

“O you who believe! Be not unfaithful to Allah and the Apostle, nor be unfaithful to your trusts
while you know.” (Surah al-Anfāl 8:27)

Similarly the Qur’an says,

“…but if one of you trusts another, then he who is trusted should deliver his trusts, and let him
be careful (of his duty to) Allah, his Lord...” (Surah al-Baqarah 2:283)

At another place the Divine Book states,

“Surely Allah commands you to make over trusts to their owners...” (Surah an-Nisā’ 4:58)

Breach of trust denounced in the traditions

The Holy Prophet (S) says:

“One who embezzles a property in his charge and does not deliver it to its owner and dies in such a
condition, then he does not die in my community (he does not die a Muslim). When such a person meets
Allah, He shall be infuriated with him. And one who purchases an embezzled property knowing that it is
embezzled is just like the (actual) embezzler.”1

Another tradition states,

“And it will be ordered to throw him in the fire; he will remain in the deep pit of Hell forever.”2

The Prophet (S) is also reported to have remarked,

“If one is Muslim, he must not practice deceit and defalcation. For I have heard from Jibrīl that deceit
and cheating belong to hell.”



Then he (S) continued,

“One who cheats a Muslim is not from us, and one who embezzles the believers is (also) not from us.”3

The following tradition is recorded in the book al-Kāfi:

“There are Three qualities that are the sign of a hypocrite even if he prays and fasts and calls himself a
Muslim: lying, violating promises and defalcation.”

This tradition had already been mentioned in the previous discussion.

Amir ul-Mu’minīn ‘Ali (a.s.) says;

“There are four things and even if one of them enters a house it causes economic catastrophe and it
never remains blessed: defalcation, thievery, wine and adultery.4

Thus if one or more members of a household indulge in one of these sins, such a household is deprived
from divine blessings. It brings about an economic ruin. It must also be clarified, however, that the house
of the thief is deprived of ‘barakat’ (divine blessings) and not the place where robbery occurs.

Misappropriation causes misfortune

The Holy Prophet (S) remarks,

“Trustworthiness causes one to be self sufficient (financially) and misappropriation causes poverty.”5

The narrator says that I said to Imam Ja’far as-Sadiq (a.s.),

“There is a lady in Madinah, with whom people leave their daughters for training (and education). We
have observed that she could maintain herself with so less, but we have never known her to have any
financial problem.”

Imam Sadiq (a.s.) remarked,

“It is because she is truthful and trustworthy. These two qualities increase sustenance.”6

Another tradition from the same Imam (a.s.) is as follows:

“Do not be deceived by the prolonged sajda and Rukū’ of a man, they may be a part of his habits (that
he could not avoid). See his truth and trustworthiness.”

Thus it is these qualities that prove righteousness and piety.



Anyone could be the owner of the entrusted property

We have numerous traditions dealing with this subject. They emphatically state that it is Wajib to guard
the trust and Harām to misappropriate it, whether the one who entrusts it, is a Muslim or a Kafir. It is
even Wajib to protect the goods entrusted by a Nasibi (those are openly inimical to Ahl ul-Bayt a.s.) in
spite of the fact that the Nasibi are the worst kind of people.

Hazrat Imam Ja’far as-Sadiq (a.s.) says:

“Fear Allah! And return the entrusted thing to the owner. Even if the murderer of ‘Ali (a.s.) entrusts me
with something, I shall deliver it to him (when he desires).”

Imam (a.s.) also says,

“Then fear Allah! And guard the trusts (placed by) the white as well as the black (people). Even if the
one who entrusts is from the Khwarij or a Syrian (those who hate ‘Ali [a.s.]).” That is, even if he is a
confirmed enemy of the Ahl ul-Bayt (a.s.).

A man inquired from Imam Ja’far as-Sadiq (a.s.),

“Is it allowed to misappropriate the property of a Nasibi?”

Imam (a.s.) replied,

“Honour the trust of every person who entrusts you with it, or seeks your advice. Even if it is the killer of
Imam Husain (a.s.).”7

Another similar narration is as follows:

Husain Shabani says that he asked Imam Ja’far as-Sadiq (a.s.), “One of your followers considers the
property and blood of Bani Umayya permissible for himself. He is also in possession of some property
entrusted to him by the Bani Umayya?”

Imam (a.s.) replied,

“Restore the entrusted property to its owner even if they are Majūs (fireworshippers).”

Imam Ja’far as-Sadiq (a.s.) is also reported to have said,

“Allah has not sent any messenger but with (the order to propagate) truth and restoring of trust, whether
of a righteous man or a sinner.”8

Muhammad Bin Qasim says that he mentioned to Abul Hasan, Imam Musa al-Kadhim (a.s.) regarding
the person who had entrusted someone with something valuable. “The trustee is an Arab and he is



competent enough not to return the trust. Whereas the one who entrusts is a wretched Khariji (enemy of
Ahl ul-Bayt)?”

Imam (a.s.) said,

“Tell him to return the trust; because it is a divine trust that he is entrusted with.” (Meaning that it is a
trust, which is to be restored according to divine command).

Hazrat Imam Zayn ul-’Abidīn (a.s.) advises his Shias:

“You must return the trusts when required. By the One who has sent Muhammad (S) as a messenger
with trust, even if the killer of my father Husain (a.s.) had entrusted me with the sword with which he had
slain him, I would have delivered it back to him.”

Satan instigates

The greater the importance of a duty in Islamic law, the greater is the effect put in by Shaitan to deviate
a person from fulfilling it.

Hazrat Imam Ja’far as-Sadiq (a.s.) says,

“If a person makes good the trust in his possession, he unties a thousand knots that had tied him to Hell.
So, do not be sluggish in delivering trusts. When one becomes a trustee, Iblīs orders a hundred of his
assistants to follow him so that they may deviate him and suggest him to defalcate. They continue to
pursue him till he is doomed. Except the one who is saved by Allah .”

Amīn (Trustworthy): A Title of the Holy Prophet (S)

Every historian has recorded that even prior to the declaration of his prophethood, the disbelievers of
Quraish addressed the Holy Prophet (S) by the title of ‘Amīn’. The disbelievers trusted him to the extent
that even though they did not heed his call and did not profess Islam, they deposited their valuables with
him. The trust in the Prophet’s trustworthiness was not restricted to the Quraish tribe, but was shared by
the people of other tribes and areas as well. When these people came to Mecca during the Hajj season
they used to put their belongings in the safe custody of the Holy Prophet (S). This continued after the
declaration of prophethood. When the Prophet (S) migrated to Madinah he gave all the things that were
in his custody to Hazrat ‘Ali (a.s.) and said:

“Proclaim loudly, every morning and evening in Mecca that whoever had kept anything with Muhammad
(S) may collect it.”



Types of misappropriations

Defalcation the opposite of safekeeping is of Three types: Breach of trust with Allah (S.w.T.), with the
Holy Prophet (S) and with people.

The trust of Allah (S.w.T.)

“Surely We offered the trust to the heavens and the earth and the mountains, but they refused to
be unfaithful to it and feared from it, and man has turned unfaithful to it; surely he is unjust,
ignorant.” (Surah Ahzāb 33:72)

What is meant by Divine trust? The scholars have a variety of opinions in this regard. Some opine that it
denotes the grace of intellect given by Allah (S.w.T.) . The safeguarding of this trust (intellect) means
that man should employ it to recognise and obey his Creator. According to other scholars this trust
consists of the laws of Islam that Allah (S.w.T.) has sent through His Prophet (S). These laws are a
Divine trust. To guard these laws means to obey them faithfully. It is obvious that the heaven, the earth
and the mountains did not possess the ability to protect these trusts and hence they refrained from
accepting them. Man was competent to obey the command of his creator and therefore he accepted the
trust. But he allows his emotions to subvert his intellect and permits his desires to override reason. He
therefore ignores the laws he had agreed to obey oblivious of divine retribution. This is breach of trust
with Allah (S.w.T.) .

The blessings of intellect and trustworthiness

Intellect or the faculty of reasoning is one of the greatest trusts that Allah (S.w.T.) has bestowed upon
man and this trust demands that man continually honours it. We must not say or do anything that is
against reason. If we allow our desire to conquer reason we would have committed a breach of trust with
Allah (S.w.T.) .

As regards the safekeeping of trust with reference to the rules of Shari’a,

Imam Muhammad Baqir (a.s.) says:

“Misappropriating the trust of Allah and His Prophet (S) is their disobedience. As far as the breach of
trust is concerned, every person is the trustee of the laws revealed by Allah.”9

It is clear from this tradition that the Divine laws promulgated for men are Allah (S.w.T.)’s trust. The
safekeeping of these trusts means the acceptance of these laws and implicit obedience to them. Every
individual is expected to study these rules of Shari’a and not to remain ignorant of these. Every
individual has to make a point to learn and understand the obligations and be fully conversant with all the
laws governing every aspect of his or her life. After learning these laws the individual is further obliged to
accept them and follow them in all sincerity.



It is said that when it was the time for prayers, Amir ul-Mu’minīn ‘Ali (a.s.) became fearful and restless
and his face became pale. People were shocked to see him thus, and asked him the reason for it. He
replied,

“It is the time for prayers! It is the time of delivering the trust that Allah had offered to the heavens, the
earth and the mountains, which they had refused. This is what I fear!”

However, this is not restricted to prayers. All the laws of Shari’a are the trust of Allah (S.w.T.) and
prayers occupy a lofty position among them.

Propagating the laws of religion

It is pathetic that most of the people of our time are committing breach of Divine trust. People are so
engrossed in the materialistic world that they have no time to learn the basic laws of religion, or to act
upon them. Day by day religion is given less and less importance although more than before, the need
of the day is that people should learn about religion and propagate it to others. We must ourselves act
upon the laws of Shari’a faithfully and also exhort others to do the same.

2. Trust of the Holy Prophet (S)

Both Shias as well as Sunnis agree that before his passing away the Holy Prophet (S) had said,

“I leave among you two weighty things, the Book of Allah and my Progeny.”

The Prophet’s words after this, according to history are,

“On the Day of Qiyāma I will question you concerning them (as to how you have safeguarded them)”

According to Tafsīr Majmaul Bayan: The Qur’an and the Progeny have been referred to as “two weighty
things” because to follow them is a very difficult task indeed. A true Muslim is one who is able to carry
the weight of this responsibility. A Muslim must obey the Qur’anic orders and follow the Ahl ul-Bayt
(a.s.). Alas! The followers of Muhammad (S) did not safeguard the important trusts.

“And the Apostle cried out: O my Lord! Surely my people have treated this Qur’an as a forsaken
thing.” (Surah al-Furqān 25:30)

May Allah (S.w.T.) not include us in that majority of people about whom the Prophet (S) shall complain
to Allah (S.w.T.).

Ahl ul-Bayt (a.s.) are the Trust of the Holy Prophet (S)

Ahl ul-Bayt (a.s.) are themselves a trust that the Holy Prophet (S) has left with us. To honour this trust is
to love them (Ahl ul-Bayt), and believe in their truth with sincerity. We must obey their commands
because their orders are the commands of Allah (S.w.T.) and the Holy Prophet (S). They are the Hujjat



(proof) of Allah (S.w.T.). By sending them to us Allah (S.w.T.) has completed His proof, so we cannot
say that there was no one to lead us after the death of the Holy Prophet (S). The Ahl ul-Bayt (a.s.) are
the link between Allah (S.w.T.) and us. We must also respect the Sadāt (the Sayyids) as they are from
the Progeny of Ahl ul-Bayt (a.s.), and fulfill their needs, for in this way we would be safeguarding the
trust of their ancestors. On one hand the Ahl ul-Bayt (a.s.) are the trustees of Divine laws from the time
of the Prophet’s death till the Day of Judgement, on the other hand they themselves (a.s.) are a valuable
trust of the Prophet with us, like the Holy Qur’an. One of their rights upon us is that we consider their
grief and sorrow as our own, rejoice in their happiness and joy and honour them by going for Ziarat to
their holy shrines.

3. Trust of the people

Trust of the people is divided into two categories:

(1) Trust of Property and

(2) Trust of the Shari’a.

The first one denotes any goods or property that a person keeps with someone for safe custody. This
can be in various forms. Sometimes one keeps a valuable with another person solely for its safekeeping.
Sometimes a thing is given for use but it must be returned after the use is over. This is also known as
Ariya or Musta’ar. Another form of trust is when a particular thing is given on hire and its rent is
collected, for example a house.

A loan is also a trust. Sometimes a valuable is pledged as the surety for some loan. If the loan taken
against this surety is not repaid this item is sold to recover the dues. In the same way in transactions of
Mudarabba (partnership) the property given out for trading is also a trust.

Trusts of Shari’a

By trust of Shari’a we mean property which is in possession of a person who is not its actual owner. This
property may not have been handed over to him by the owner, but he may come to acquire it through
circumstances. For example, a strong wind blows a cloth from a house to the neighbours, or someone’s
lost domestic animal may stray into somebody’s house, or one may buy something and find later that the
seller has given an extra item by mistake, or the buyer may pay the seller more than the prescribed rate,
or one may find some money on the way, or one may come to acquire some stolen goods or those
belonging to someone else. All these things are considered as trusts according to Shari’a. It is Wajib to
restore them to the rightful owners, those who have them in their possession should not use such items.
Another example of such a trust is a letter addressed to another person. It is Wajib upon the person to
send it to its rightful addressee. It is Harām to open or read a letter addressed to someone else.



Misappropriating other’s property

If one is in possession of a person’s property through circumstances, it is Harām to embezzle it. As we
have already stated, misappropriation is a greater sin.

Misappropriation is a compound of Three sins:

(1) Injustice

(2) Disregard of an obligatory act and

(3) Illegally using someone’s property

Illegally using someone’s property

It is a sort of injustice to use the property or a thing belonging to someone else without his permission. It
is Harām even to borrow something without the permission of the owner. It is Harām to use the thing
even for a moment. In fact, even displacing a thing without permission is Harām when there is no valid
excuse.

A person using an article without the owner’s permission has to give it back immediately or ask
permission for its use. If any damage has occurred to the property the user has to make good the loss.

If one expects that the owner will permit the use of his property, then its use without permission is
allowed. But the user will have to compensate in case there is any damage to the property.

A user is not accountable if a property is damaged despite his best efforts to safeguard it, but he will be
responsible if the damage is the result of his carelessness.

The 91st verse of Surah at-Tawba says,

“…there is no way (to blame) against the doers of good...”

According to this ayat the trustee who has done a good deed by guarding a property will not be liable for
any loss or damage. The one who entrusts has no lawful recourse against the trustee.

Carelessness in guarding the trust

A trustee shall be made to pay for any loss or damage that occurs to the good entrusted to him, if he has
not taken reasonable care of the goods or has kept them in an unsafe place. It is also not allowed to
hand over the property in ones trust to someone else for safekeeping without the owner’s permission. If
the trust is transferred to another person and a loss occurs, then the first trustee shall be held
responsible. It will amount to a sort of carelessness on his part. Even if he considers someone else to be



a better trustee he cannot move the goods to him without the permission of the owner. In the same way
the trustee cannot carry the trust with him when he goes on a journey. The owner’s permission has to be
sought in this case also. If the trustee intends to travel, he can keep the property in a safe place, or he
can hand it over to another person only with the permission of the owner. However if there is a risk of
loss or damage in his absence he must return the trust to its owner or his representatives. If the owner
or his representatives are not available, he can surrender the trust property to the Mujtahid or the
religious judge or he may avoid travel altogether. But if the journey is more important than the safe-
keeping of this trust, and the owner nor representative nor a Mujtahid is available then he can, to ensure
its safety keep it with someone reliable. He may even carry it with himself on the journey in such
circumstances.

If one is sure that he will not be able to take care of the trust, it is Wajib for him to refuse to accept it. If
such a person has already taken it, it is Wajib for him to return it but if in spite of his inability to safeguard
the trust property, the owner insists on handing it to him he is allowed to accept it. In this case the
trustee cannot be held responsible, and the owner would bear the loss in the event of the goods being
lost or damaged. Even if one is compelled to be a trustee against one wishes, it is better to take care of
the goods entrusted, as a moral obligation.

It is apparent that this transaction (of one who entrusts and the trustee) is a legal transaction. Either
party may terminate the agreement whenever he or she desires. That is, the owner may ask for his
property whenever he likes. In the same way the trustee can return the goods in his trust to the owner
whenever he wishes. However, it is Wajib for the trustee to return the trust when the owner demands it
and the one who entrusts cannot insist upon the trustee to continue to safeguard his goods when he (the
trustee) wishes to relieve himself of the responsibility.

Delay in returning the trust

Under special circumstances it is permitted to appropriate the property of a Kafir, not living under the
protection of Islamic government. But if such a person gives his property as a trust, it is not permitted to
misappropriate this property. If the property to be entrusted is stolen or acquired by illegal means, it is
Wajib to accept it and restore it to its rightful owner.

As we have already mentioned, anything that is maintained as trust must be restored to the owner or his
representative; like some responsible member of his family, if they are not available, the trust could be
given in charge of a Mujtahid or his representative. If even these are not available the trust must be
handed over to a reliable person. Especially when one perceives the approach of death one should
immediately arrange to return the trusts. If none of the above persons are available then it is Wajib upon
the dying person to make a will and provide the address of the owner so that the property may be
restored to him.

In the same way if the owner learns that the trustee is dead, it is Wajib for him to go and collect the



things that he had deposited as trust. If the heirs of the deceased do not recognise him he can describe
the distinguishing features of the trust property and obtain it from them. Similarly if the owner dies, the
trustee is under obligation to return the trust to the heirs of the deceased.

Transactions of hire, ariya (free loan), mortgage and partnership

As we have already mentioned, all the goods that are the basis of the above transactions constitute a
trust. Whenever the owner demands the property, it has to be restored immediately. However, if a period
has been agreed upon, the owner cannot demand his property before the end of the stipulated period.
For example, the landlord cannot expel his tenant before the expiry of the agreement of tenancy.
Similarly the pledged article cannot be taken back without the repayment of loan. The same is the case
with a loaned article.

At the end of the stipulated period the trustees are obliged to return the property that had been in their
possession even if the owner has not demanded it back, but if the owner extends the period the trustees
can continue to retain the property.

However, ‘Ariya’ is a transaction where the owner is at liberty to demand back his property whenever he
likes. For example, someone has borrowed a book for a week but the owner demands it the same day.
The borrower, in this case, is obliged to return the book immediately. ‘Ariya’ is just like the keeping of
some trust. The owner can ask for it whenever he wants. Even though he may have given it for
sometime, he can demand it whenever he likes.

Search for the owner : Sadaqah on his behalf

The above discussion was regarding the property trusts. If someone is in possession of a Sharaii trust
and the owner is not known, the finder of a property has to search for him for one whole year. He must
publicise it from masjids etc. If the owner is still unlocated he must give all of the found property in
charity on behalf of the owner.

The one who entrusts and the trustee should be adults

A transaction of trust is valid only when both the parties are sane and adult. So a child or an insane
person cannot entrust their property nor can they act as trustees. However, if the guardian of a child or
an insane person permits, the property can be held in trust. Whether the guardian permits or not, if the
property of a minor or an insane person held in trust suffer some loss or damage, the trustee has to
make good the loss. He has to return it to the guardian and not directly to the minor or insane person. If
one finds a minor child or an insane person in possession of something and there is a risk of it being lost
or damaged, he can take it from him and deliver it to his guardian.

These are thus some laws regarding trusts. For detailed laws one can refer to the books of



jurisprudence. The important thing is to understand the significance of trusts and to avoid the pitfalls of a
sin like misappropriation. We shall present one more ayat and a few traditions before closing this
chapter.

Trustworthy people praised in the Qur’an

It is mentioned in Surah Āli-’Imrān:

“And among the followers of the Book there are some such that if you entrust one (of them) with
a heap of wealth, he shall pay it back to you; and among them there are some such that if you
entrust one (of them) with a dinār he shall not pay it back to you except so long as you remain
firm in demanding it; this is because they say: There is not upon us in the matter of the
unlearned people any way (reproach); and they tell a lie against Allah while they know.” (Surah
Āli-’Imrān 3:75)

This verse praises those Christians who do not embezzle when non-Christians entrust something to
them and it denounces the Jews who consider it permissible to misappropriate the property of anyone
who is not a Jew. They falsely claim that they have been given a licence by Allah (S.w.T.) to do so.

When the Holy Prophet (S) recited this ayat, he said:

“The enemies of Allah lie! I have corrected every custom and belief of the age of Jahilya (ignorance) but
(the matter of) trust is as it was. Whether the trust belongs to a righteous person or an evil one, it has to
be returned.”10

According to the ayat the embezzlers are like those Jews who defalcated and if a Muslim considers
embezzlement to be permissible, he is included among the enemies of Allah (S.w.T.).

Recovery of damages from a property in trust

The Qur’an and Hadith clearly state that under no circumstances is it allowed to pilfer a property held in
trust. Shaykh Tusi in his book, Nihaya and other Mujtahids have also mentioned this fact.

Narrators of traditions have mentioned the following from Imam Ja’far as-Sadiq (a.s.):

“One person sends another with money to purchase a cloth. When the latter goes to the market he sees
that he already has the same type of cloth at home. So can he come back and without saying anything
give him the cloth that he was already having and retain the money?”

Imam (a.s.) continued, “He should not even think of doing this and make himself contaminated with such
a sin.” Then Imam (a.s.) recited the 72nd ayat of Surah Ahzāb:

“Surely We offered the trust to the heavens and the earth and the mountains, but they refused to



be unfaithful to it and feared from it, and man has turned unfaithful to it; Surely he is unjust,
ignorant.”

Then the Imam (a.s.) further said:

“Even if this man has something better than what is available in the market, he must not give it to the
buyer without informing him of the fact.”11

This is because the actual transaction consisted of taking the person’s money to the market and
purchasing a cloth. Anything contrary to this is ‘Khayanat’.

Sulayman Bin Khalid says,

I inquired from Imam Ja’far as-Sadiq (a.s.): “A man had borrowed some money from me. Not only did
he not repay the loan but he also took an oath that he did not owe me anything. Later he kept some of
his money with me as a trust. Can I recover my debt from this money?”

Imam (a.s.) replied, “Certainly that person has betrayed you but you should not betray trust. You must
not commit the same sin.”12

As we have already mentioned, Shaykh Tusi and the other great Mujtahids have given a clear verdict in
the light of the Qur’anic verses and clear ahadith, that Khayanat is totally prohibited.

But in the book Milhiqat Urwatul Wuthqa, the late Kadhim Tabatabai says, “It is commonly believed by
the Mujtahids that to recover one’s legal dues from a property held in trust is permitted.”

The fatwa of Late Kadhim Tabatabai was also to this effect, but precaution dictates that one must refrain
from such a course of action.

If a person is given money on the undertaking that he should give it to a poor Sadāt, he cannot keep this
money, even if he himself happens to be a poor Sadāt, without informing the owner. But if it is certain
that the owner will agree to his keeping it for himself then doing so is not breach of trust.

The burden of Khayanat and the Day of Judgement

The Messenger of Allah (S) has said,

“Beware! One should not commit Khayanat of even one camel! Otherwise, he will be summoned on the
Day of Qiyāma riding the same camel and bleating like a camel.

Beware! One should not commit Khayanat of even one horse! Otherwise he will be summoned on the
Day of Qiyāma riding the same horse and neighing like a horse.

He will be calling me for help, ‘O Muhammad! O Muhammad!’ I will tell him that I had already warned



him. Now I have no responsibility concerning him against Allah.”13

Allamah Majlisi has recorded a tradition from the Holy Prophet (S):

“You must return even a needle and thread. For Khayanat will cause untold degradation and exposure
of defects on the Day of Qiyāma.”

A man came to the Holy Prophet (S) with a needle that he had taken without permission. He said, “I had
taken this needle to sew a pack saddle for my camel.”

The Holy Prophet (S) told him,

“If this needle belongs to me I have forgiven you. However, if it belongs to the other Muslims you must
pay for it so that it could be included in the public treasury for equal distribution.”

“I was not aware that it was such a serious matter,” the Arab remarked, “If it is so, I will not keep the
needle with me.” He handed over the needle to the Holy Prophet (S) and went away.

The guilty shall be recognised by their marks

According to Allamah Majlisi, on the Day of Qiyāma the sinner shall carry the pilfered property on his
shoulders. Every type of sinner will have specific distinguishing marks, by which everyone will know what
sin the sinner had committed. One who commits a greater sin and dies without repenting for it, the
Almighty Allah (S.w.T.) will deal with him with justice on the Day of Qiyāma. So much so that the mark of
the sin that he committed most will be attached to him. For example, the drunkard will be holding a wine
bottle, the terrible stench of which will cause discomfort to the people. Similarly, the musician will have
the instrument stuck to his hands. The gamblers will be having the instrument of gambling with them.
The same thing is alluded to in the verse:

“The guilty shall be recognised by their marks.” (Surah ar-Rahmān 55:41)

The Holy Prophet (S) and his trustworthiness

One day a poor man came to the Holy Prophet (S) and told him of his poverty. The Prophet (S) said,

“Sit down! Allah is most Powerful.”

Another beggar came and the Holy Prophet (S) told him to sit down too. Then a third destitute arrived
and the Prophet (S) told him also to sit down. After some time a person came and presented four sā
(approximately 12 kilos) of wheat as Zakat to the Holy Prophet (S). The Holy Prophet (S) distributed one
sā (3 kilos) of wheat to each of the poor men. One sā of it remained. After the Maghrib and Isha prayers
the Holy Prophet (S) announced that a sā of wheat is remaining with him. Any needy person can come
and collect it from him; but no one came forward. The Holy Prophet (S) was compelled to take this trust



home. Ayesha says that, that night the Holy Prophet (S) was very restless. When she inquired the
reason of his restlessness he replied,

“I am fearful of the consequences in case I die today and this trust is not delivered to a deserving
person.”

It is also mentioned that when the Holy Prophet (S) was on his deathbed, he had an amount of six or
seven dinars for the poor and the needy, remaining with him. He sent for the money and after counting
it, said,

“It is possible that Muhammad (S) may reach the presence of his Lord while these dinars are still in his
custody!”

Then he (S) summoned Amir ul-Mu’minīn Hazrat ‘Ali (a.s.), and gave him the dinars for the poor and
the destitutes and then said,

“Now I can rest in peace.”14

Secrets are also trusts

Sometimes a person is told a secret and asked not to divulge it to others. This secret is also a kind of
trust. It may also be that one learns of a secret regarding another person and is sure that that person
would prefer that it is not made known to others. This secret is a trust according to Shari’a. To divulge a
secret that one has come to know is Khayanat. The following saying of ‘Ali (a.s.) is present in Ghurarul
Hikam:

“To divulge a secret that you are supposed to guard is Khayanat and betrayal.”

It is absolutely Harām to betray a secret which is a trust, whether of a friend or an enemy, of a righteous
person or an evil one.

Private discussion is also a trust

The Holy Prophet (S) mentions that:

“People who sit together must be careful of safe-guarding the trust. It is not permitted for a believer to
expose a secret of his believing brother.”15

Abu Zar has related from the Holy Prophet (S) that he said:

“O Abu Zar, one who sits in company must be cautious of safeguarding trust. For if you expose a secret
of your believing brother, you would have committed Khayanat. So, keep away from such things.”16



Whatever is discussed in a meeting is also a trust with the participants. Anything that is to be kept
confidential must not be divulged. It is recorded in the traditions:

“One who sits in company must be careful of maintaining the trust but it is not Harām to expose the
secret of Three kinds of meetings: One, where an unlawful murder is planned; two, where fornication is
planned; Three, where it is planned to loot someone’s property. The facts of such meetings could be
presented in the court for proving someone’s right. In some cases it assumes such importance that it
becomes necessary to expose a secret.”17

In Surah at-Tahrīm the Almighty Allah flays some of the Prophet’s wives (Ayesha and Hafasa) for
betraying a secret of the Holy Prophet (S). Allah (S.w.T.) has advised them to repent.

“If you both turn to Allah, then indeed your hearts are already inclined (to this).” (Surah at-
Tahrīm 66:4)

The same chapter also mentions the wives of Hazrat Lut (a.s.) and Hazrat Nuh (a.s.) in the following
words:

“Allah sets forth an example to those who disbelieve the wife of Nuh and the wife of Lut; they
were both under two of Our righteous servants, but they acted treacherously towards them so
they availed them naught against Allah, and it was said: Enter both the Fire with those who
enter.” (Surah at-Tahrīm 66:10)

Divulging secrets is Khayanat

Abdullah Ibn Sinan says that he inquired from Imam Ja’far as-Sadiq (a.s.), “Is it Harām for a believer to
expose some things of another believer that deserve to be kept secret?”

“Yes,” the Imam (a.s.) replied.

The narrator further asked, “Do you mean by this the ‘private parts’?”

Imam (a.s.) explained, “It is not what you think, (Though it is also Harām to view the private parts), what
I meant were the confidential matters.”18

Imam (a.s.) has also said:

“One who washes a dead body of a believer and observes caution with regard to the trust is absolved of
all his sins.”

Someone asked, “How can one maintain secrecy with regard to the washing of a believer’s corpse?”

The Imam (a.s.) answered,



“He must not tell anyone of the deformities that he might see in the dead body.”19

From this discussion we can be certain that exposing a secret amounts to committing Khayanat. Under
all circumstances a secret is a trust, whether the person concerned himself takes you in confidence or
you come to know of the secrets by yourself, it is Harām to betray it. If the one whom the secret
concerns does not wish his secret to be divulged, then it is Harām and a kind of Khayanat to expose it.
Such types of trusts that involve secrets have various grades and are of different types. Certain types of
Khayanat are termed as tale telling and others are called backbiting. Each of these shall be elaborated
ahead.

Informing disbelievers about the military secrets of the Muslims

Khayanat can be with Allah (S.w.T.) , the Holy Prophet (S) and Muslims. One can also commit Khayanat
with ones own self. When a person reveals the political secrets or the military stategies of the Muslims to
the disbelieving opponents, he commits Khayanat which includes all the above. He is the cause of
strengthening the enemy and responsible for the defeat of the Muslims. Perhaps it is this type of
Khayanat that is alluded too in the following ayat:

“O you who believe! Be not unfaithful to Allah and the Apostle, nor be unfaithful to your trusts
while you know.” (Surah al-Anfāl 8:27)

In the Shāne NuzUsūl al-Kāfil (circumstances of revelation) of this verse Jabir Ibn Abdullah Ansari says:
One day Jibrīl (a.s.) informed the Holy Prophet (S) of the fact that Abu Sufyan was camping at a
particular place with an army of polytheists. The Prophet (S) made preparation to fight with him and kept
this secret so that the enemies would be taken by surprise. However, one of the hypocrites wrote to Abu
Sufyan and informed him of the Muslim plan. The explanation of the verse (8:27) mentions the Khayanat
of Abu Lababa and his subsequent repenting.

Divine mercy upon those who maintain trusts

Maintaining a secret is however, a formidable task. Only those with a high sense of honour are
unflinching, and succeed in strictly maintaining secrets. It is a virtue with which very few good actions
can compare and is deserving of high rewards and Divine blessings. The person is protected from fear
on the Day of Qiyāma. On the day when all the people will be gathered for accounting, the trustworthy
people shall be placed at the safest and the best place under the shade of Divine mercy.

Imam Musa al-Kadhim (a.s.) says,

“Three types of people will be under the shade of Divine mercy when there will be no other shade:

(One), the person who arranges the marriage of his believing brother. (Two), the person who procures a
servant for his believing brother. (Three), the person who has maintained a secret of his believing



brother.”

Restrain from divulging your own secrets

According to the traditions we must not inform anyone of our own secrets. Even if those people are our
closest relatives or friends. It is possible that their friendship may not last forever. They might become
our enemies in the future. It is very rare for an enemy not to expose the secrets of his opponent.

Imam Ja’far as-Sadiq (a.s.) has advised one of his followers:

“Do not tell your secrets even to your friend. But only tell him those things that will not cause any harm
even if your enemy comes to know of it. Because even a friend could become your enemy one day.”20

A reliable and pious person has related that when he intended to divorce his wife, he was asked about
her defect; that had made him take such a decision. He replied, “An intelligent person never exposes his
wife and never reveals her secrets.”

Subsequently the divorce was completed and even the Iddah came to an end. Again some people asked
him, “Now she is no more your wife. What was the actual defect in her, that you had to divorce?” He
said, “I am not concerned with other women.” It means that it is the right of a wife upon her husband that
he maintains her secrets even after separation and divorce.

Revealing a secret is a kind of Khayanat and all types of people consider it to be evil. It is mentioned in
the book Uqudul Farid that even a filthy man like Ziyad (May Allah (S.w.T.)’s curse be upon him) had
criticised Umar Ibn Sā’d (May Allah’s curse be upon him too) for revealing the last wishes and the secret
of Hazrat Muslim Ibn Aqīl. Ibn Ziyad (l.a.) had written to Umar Ibn Sā’d. “O Umar Ibn Sā’d! Because
you yourself have revealed the secret of Husain’s coming towards Kufa, you would have to go and fight
against him.”

The detail of this incident are from the book Nafasul Mahmūm and other books of Islamic history, and
are as follows.

When Ibn Ziyad had Muslim Ibn Aqīl arrested, Muslim asked, “Would you murder me?”

“Yes,” replied Ibn Ziyad.

“Give me some time so that I can express my last wishes to a relative of mine.”

The accursed Ibn Ziyad permitted him to do so. Muslim searched among the people present in the court
and saw Umar Ibn Sād. He told Umar Ibn Sād, “O Umar! We are related to each other. I wish something
from you. It is obligatory for you to fulfill it and it is a secret that I cannot reveal to everyone.”

Umar Ibn Sād tried to Shirk the responsibility but Ibn Ziyad told him, “Do not try to avoid this. Listen to



what your cousin wishes.” So Umar Ibn Sād and Muslim Ibn Aqīl went into a corner.

Muslim said, “There is debt upon my neck. When I had reached Kufa, I had borrowed seven hundred
Dirhams. Please sell my armour and repay the loan. When I am killed take my last remains from Ibn
Ziyad and perform a proper funeral and bury me. You must also send someone to Imam Husain (a.s.) so
that he can stop him from coming to Kufa. I had myself invited him to Kufa and written that the people of
Kufa are on his side. So he must have started his journey towards Kufa. Inform him of my arrest and
execution so that he may turn back.”

Umar Ibn Sād immediately told Ibn Ziyad all the Three things (the debt of Muslim, the burying of his
corpse and the warning for Imam Husain (a.s.). Ibn Ziyad (l.a.) said to Muslim Ibn Aqīl, “A trustworthy
person can never betray you but the thing is that you have considered a betrayer to be your confidant.”

An exemplary confidant

It is appropriate to mention an exemplary trustworthiness at this point. When Hazrat Imam Husain (a.s.)
reached a spot called, ‘Hājiz’ he wrote a letter to Muslim Ibn Aqīl and the Shias of Kufa. He wrote:

“From Husain Ibn ‘Ali (a.s.) to his Muslim and Mu’min brothers. Peace be upon you all. Praise be to
Allah besides Him there is no deity. I have received Muslim’s letter. He has informed me of the glad
news that you all are united to support me and prepared to fight for my right. I pray to Allah for your
favourable consequences. May He reward you for this stand of yours. I have left Mecca on Tuesday the
eighth of Zilhajj and started moving towards you. When my messenger reaches you, you must become
serious and concerned in your mission. I shall come to you within a few days, Inshāllah. Peace be upon
you and the Divine Mercy.”

Imam Husain (a.s.) gave this letter to Qays Ibn Musher Saidawi who set out immediately and soon
reached the outskirts of Kufa. An officer of Ibn Ziyad, by the name of Hasīn Ibn Tamim tried to arrest
him there. He at once tore up the letter of Imam Husain (a.s.). He was then taken to Ibn Ziyad. When Ibn
Ziyad told him to surrender the letter he said, “I have torn it into pieces.”

“Why?” asked Ibn Ziyad.

“So that you may not come to know what was written in it.”

“To whom was it addressed?”

“To some people I am not familiar with.”

Ibn Ziyad ordered, “If you do not reveal the name, you shall have to mount the pulpit and invoke curse
upon the liars.” [Ibn Ziyad was actually referring to Imam Husain (a.s.).]

Qays Ibn Musher went to the pulpit and announced, “O people! Husain Ibn ‘Ali is the best creature of



Allah (S.w.T.), and the son of Fatemah (S) the daughter of the Holy Prophet (S). I am his messenger. I
have left him at a place called ‘Hājiz’. I have come to you so that you may respond to his call and
support him wholeheartedly.”

Then Qays invoked curse upon Ibn Ziyad and his father. He then showered praises upon Amir ul-
Mu’minīn Hazrat ‘Ali (a.s.).

Ibn Ziyad ordered that Qays be taken to the wall of the palace and then thrown down. When Qays was
thrown from such a height, his bones shattered but he was alive when Abdul Malik Ibn Amir beheaded
him.

When Imam Husain (a.s.) learnt of Qays’ murder, his eyes were filled with tears. He recited the following
ayat of the Qur’an:

“Of the believers are men who are true to the covenant which they made with Allah: so of them is
he who accomplished his vow, and of them is he who yet waits, and they have not changed in the
least.” (Surah Ahzāb 33:23)

An interesting incident of trustworthiness is also recorded in the book, Riyazul Hikayāt:

A man had one thousand Tumans in a bag. He was going to the public bath, early in the morning. On
the way he met a friend who was also heading towards the public bath. When they came to a junction
this person separated without informing his companion. Perchance a robber was pursuing them with the
intention of stealing the moneybag. When this man reached the bath the robber followed suit. The man
deposited the moneybag with the bath keeper and went inside to take a bath. The bath-keeper himself
thought of taking a bath. He thought that the robber who had followed the man was the latter’s friend. So
he handed him the money bag and said,

“Keep this in your custody till I return after taking a bath.”

The thief remained sitting till the bath-keeper returned. Then he gave back the moneybag to him. When
the bath-keeper learnt that he was not a friend of the first person he asked, “Then who are you?”

He replied, “I am a thief.”

“Then why did you not steal the money bag?”

The thief answered, “I may be a thief, but betraying trust is against manliness. While safeguarding this
trust I have also remained aloof from robbery.”

This nobility impressed the owner of the moneybag, and he opened the bag and gave some money to
the robber as a reward.

However, stealing is also Harām and it shall be discussed in the forthcoming chapter. An object may be



expensive or worthless, but stealing it is absolutely Harām.
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The Twenty-Third Greater Sin: Stealing

The twenty-third sin which is certainly a Greater one is stealing or thievery. Imam Riďa (a.s.) has
included stealing among the Greater sins according to the tradition reported by Fazl Ibn Shazān. Amash
says that Imam Ja’far as-Sadiq (a.s.) has related from the Holy Prophet (S) that he said,

“A believer cannot commit fornication and a believer cannot steal.”1

Thus one who fornicates or steals is not a believer. Such a person is devoid of faith. Such a person
lacks belief in Allah (S.w.T.) and the Day of Judgement. If such a person dies without repenting for his
sins, he does not die a believer. Some of the ayats and traditions that are critical of Khayanat also
include stealing. Stealing is absolutely Harām even if it is for a worthless object. To steal even a needle
is Harām. However, the hands of a thief are cut only, if in addition to all the necessary conditions the
value of the stolen goods exceeds a quarter misqal of gold.

Muhammad Ibn Muslim says that he inquired from Imam Ja’far as-Sadiq (a.s.):



Chapter 2
Monotheism

We all have heard the word "Outlook on Universe" which means a com-
plete enunciation of life.

Some people who observe this Universe find it a meaningful creation
which has come into existence through purposeful intention with a def-
inite purpose, discipline and order. This is called "Divine Outlook on
Universe".

Some people say that neither there is any pre-arranged plan for the exist-
ence of the Universe, nor is there any creator of it. Neither it has any aim
nor has it any purpose. This school of thought belongs to "Materialistic
Outlook on Universe". These are the two schools of thought which we
shall discuss below.

Hence, our view-point about the Universe and life is the basis of the
"Outlook on Universe".

Advantage of Discussion About the Outlook on Universe

There is no ambiguity on the benefits and results of the two angles of
thought. If we think that this big house, that is the Universe, has
someone as its owner or master and it has some aims and purposes, it
will become incumbent upon us to mould ourselves with the purpose of
receiving favour of the master of this house, the Lord and the Creator,

to the path which He has set for us by His revelations through His
Prophets. But if this Universe happened to come into existence without
any aim and purpose, then obviously there will be no necessity of accept-
ing any discipline or regulatory restrictions.
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Nowadays, the term "the duties of a responsible person" is much talked
about. We can be dutiful only when we are supposed to be responsible to
somebody for our actions and become accountable to him for commis-
sion and omission of duties. Under such circumstances we can only be
made to feel our responsibility through Divine Outlook on Universe.

But according to materialistic Outlook on Universe, the Universe is sup-
posed to have come into existence without any pre-arranged plan and it
has assumed its present form and shape with the passage of time only.
All men are mortals. They have to die one day or the other, and death
will wipe them out altogether. Therefore, the sole purpose of life is to
make the best of it by indulging in luxuries and revelries. That is to say
the very purpose of life is "eat, drink and be merry" and thereafter is
mortality.

According to this line of thinking we can pose a question to ourselves as
to why one should remain alive and why one should not commit suicide.
That is after several years of hardships and difficulties why should one
not come out of life's entanglement. Thus, if life has its purpose it can
only be viewed through the Divine Outlook on Universe.

We do not open our doors when a person knocks it in the dead hours of
night unless we know him fully well.

We cannot decide to take the kind of clothes to a place where we want to
go unless we first determine what type of weather is prevailing there.
We cannot decide to wear the kind of dress where we have been invited
unless we know beforehand the gathering is for a marriage ceremony or
it is a condolence meeting. Thus it is necessary that we should first recog-
nize our duties and obligations. In other words, our dependence on the
mode of thinking and recognition of facts becomes the basis of our
"Outlook on Universe" or the outlook on life.

Selection of Outlook on Universe

We have said it before that there are two view-points with regard to
Outlook on Universe and life, namely:

1. Divine Outlook according to which the Universe has its master, aim
and purpose.
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2. Materialistic Outlook which does not admit any master, aim and pur-
pose for the Universe, that is, the Universe is without its master or con-
troller, aim and purpose, and is retrogressive.

Man however, has to choose any of the two methods of approach as said
earlier. The recognition of the best possible view-point is dependent on
the following factors:

1. That method of approach which is related to intellect, reasoning and
evidence.

2. That view-point and its elaboration which is compatible with our nat-
ural disposition.

3. That method of approach which makes man feel his responsibility and
obligations, and which fills him with hope and happiness.

In the light of the foregoing, we ponder over it now.

Monotheism The First Principle of Divine Outlook on Universe

Intellect guides us that there is a cause of every effect and this thing is so
crystal clear that if a new-born baby is subjected to a slight blow of
breath on his body, he opens up his eyes and glances around him as he is
conscious of the cause of that blow. In fact, the detection of the cause of
an effect has been the major problem of our day-to-day life.

It is only by probing the causes and the indications that in the courts of
law the advocates and the judges arrive at a decision of a case. As for ex-
ample how can it be admitted that a picture of a cock or a peacock needs
a photographer but the very existence of a cock or a peacock came into
being without its creator?

How can one convince or satisfy the human intellect that, while there is
an inventor of the camera, there is no inventor or creator of the human
eye, though the photography of the human eye is more intricate than
that of the camera for as and when the camera takes a picture, the film is
changed, but our eye keeps on taking pictures incessantly without any
break?
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The camera can take either a black and white or a color picture according
to the type of the films loaded in it, but the human eye can take the pic-
tures, plain and colored, as well and at a distance, or at a close range, or
in shade or in sunlight.

Similarly, human intelligence admits that somebody constructed an oil
refinery but how can it deny that there is also the Creator of the digestive
system.

Again when it is an admitted fact that the working system of the human
body indicates the presence of a conscious mind, how can we say that
there is no Supreme Being which controls the entire system of the Uni-
verse! How have the various components, which can neither see nor hear
and which constitute the Universe, have set for themselves working
principles and cycles that a researcher spends his entire life for detecting
any of such laws governing it?

In short, if the principle of an "Outlook on Universe" is based on factors
which human intellect accepts, then looking at its very delicate and
minute system of operation, it confirms the existence of a perfect Being,
and through this very intellect we will, by the Grace of Allah, provide
answers to doubts and suspicions in this regard.

The study of this life which has such a strict discipline and impeccability
leads us towards Divine Approach to Universe. This is the first basic in-
dication of the correctness of the viewpoint and the line of thinking to
the Divine Approach. The second indication of this approach is its com-
patibility with natural disposition.

Let us clarify the meaning of natural disposition because when we say
that Divine cognition is a natural process then we should be able to
profit by it.

What is Natural Disposition?

The term "Natural disposition" is akin to "instinct" and it gives the same
meaning. In man any type of feeling which is independent of training,
guidance, teacher or patron is inherent and permanent and it is present
in all people of all times and places. This feeling is sometimes called a
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natural disposition or an instinct, though instinct is a broad-based feeling
which is present equally in man and animals.

A certain natural tendency is a general characteristic or trait as for ex-
ample the mother's love for her child. It is a kind of feeling or emotion
which is inherent in mother and it is not imparted by any teacher, patron
or preacher. It is universal. Wherever one goes, one will find this instinct
at every time in every type of social group, though it may be possible
that it is of lesser or greater degree in certain mothers. It is also possible
that one instinct can overrun another one.

Let us admit that every man loves wealth as well as happiness and secur-
ity, but this love is not found equally in all men. Some sacrifice wealth on
life and some sacrifice life on wealth. Similarly at times for the sake of
personal honor and dignity the father withdraws his love and affection
from his daughter and buries her live, as daughters in Arabia before the
advent of Islam were considered the cause of dishonor and disgrace.

Therefore, anything which is inherent in man may not necessarily com-
pel him to act accordingly, because one dominating urge suppresses an-
other dominating feeling.

One of the signs of instinctive behaviors is the sense of pride. Anyone
who acts according to his natural tendency feels within himself a sense
of calmness. A mother who holds her child in her arms feels proud of it,
rather she condemns the mother who ill-treats her child. That sense of
pride and that disposition of criticism are instinctive things.

Let us now see whether recognition of Allah is inherent or not.

We ask from everyone belonging to every creed or faith at every place
and every time as to what are his feelings regarding the Universe? Does
he consider himself to be self-contented or does he feel dependent? There
is no one who can claim to be self-contented as all of them have a sense
of deprivation; and this feeling is satisfied by the following two ways:

1. True sense of feeling with true satisfaction.
2. True sense of feeling with false satisfaction.

Take an example of an infant who is hungry. This feeling of the infant
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gets satisfied when he is suckled. And sometimes this very feeling is sat-
isfied by means of sucking a false soother. However, in man the sense of
deprivation is inherent and a reality but the question is deprivation of
what? Of Divine Power or of natural strength?

The nature itself is dependent on several conditions and therefore we
should depend on that Power which itself is not dependent and subser-
vient like us to any other power.

Prophets' Mission

The function of the Prophets is to prevent man from receiving false satis-
faction of his true feelings. In this regard we have before us the example
of a mother who does not allow her child to take all types of food. A
passing glance over the history tells us how without the guidance of the
Prophets, people had to face untold miseries and hardships.

Is Obedience a Negation of Man's Freedom?

Sometimes it is thought that inviting people to the worship of Allah by
the Prophets and Divine religions is to deprive man of his freedom. But
one has to ponder over the fact that man has been so created that
without love and affection, devotion, mutual cooperation and hoping for
the best, he cannot continue his life. The feeling or urge of love and de-
votion is inherent in his nature.

If through the intermediary of the Prophets, this tendency of man had
not been properly bridled, he would have started worshipping idols,
stars, heavenly bodies, heroes and despots. Therefore, man's obedience
and devotion to Allah is not against his freedom but it is a means of sati-
ating man's inherent devotion to Allah and consequently preventing him
from going astray.

Crux of the Problem

Now we revert to the crux of the problem. The Divine Outlook on the
Universe and the implicit faith in Allah have an instinctive base. That is
to say the awareness of dependence on the Supreme Being is inherently
present in man though at times he thinks whether this Supreme Being is
Allah, the Creator or it is Nature itself.
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However, the main problem is the man's awareness of his dependence.
The Divine Approach to the Universe is compatible with man's disposi-
tion, for it considers the entire set-up of the Universe under the control of
a super-natural power and this goes to prove the correct stand of the
Divine Outlook by man.

The third important factor which supports the Divine Outlook is that
man has been endowed with a feeling of love and hope as well as a sense
of responsibility. If a student of a school realizes that his efforts would
not go waste and that even the one hundredth part of the marks he has
gained would be counted and his reasonable explanation would be con-
sidered, he would continue his studies with perfect zeal and enthusiasm.

In the Divine Outlook on Universe man believes that he is under the con-
stant surveillance and guidance of Allah, that his explanation for his
lapses is acceptable, that not even an iota of his good or bad deeds could
be overlooked, that all his noble deeds are to be rewarded by Allah and
that he would be compensated in Paradise for the sacrifice of his life and
property. Thus on the one hand the invisible great support of Divine
Power and on the other the prevention from doubts, suspicions, lapses,
acts of commission or omission repose in man's heart an ever-glowing
hope.

The Holy Qur'an has condemned the following forms of faith and inclin-
ations:

Doubtful and Temporary Tendency

1. Whenever one finds himself in a grave danger and foresees annihila-
tion, he starts remembering Allah by imploring: "O Allah!", and as soon
as that danger is over, he forgets all about it, and starts associating Allah
with others and thus falls in the ditch of polytheism. The Holy Qur'an
says:

When they sail in a boat, they sincerely pray to Allah with pure faith. But
when We bring them safely on land, they start considering things equal
to Allah! (29:65)

2. Sometimes their faith which is adopted without any reasoning, or
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considering the Divine signs, they follow the faith of their ancestors just
like idolaters who used to tell the Prophets that they had adopted their
faith in obedience to their ancestors. The Holy Qur'an condemns their
blind faith and says:

They said, we found our fathers doing so. (26:74)

3. Sometimes their faith is not true but is meant for outward show. The
Holy Qur'an says:

The Bedouin Arabs say, 'We are Believers'. Tell them, 'you are not believ-
ers, but you should say that you are Muslims. In fact belief has not
entered your hearts '. (49:14)

4. Sometimes their faith is without action and deeds. Although these sort
of people believe but they are slack in their actions. The Holy Qur'an has
condemned such people at several places.

Which Faith is True?

From the point of view of the Holy Qur'an only that faith which is based
on reasoning and correct mode of thinking is true and commendable.
The Holy Qur'an says:

Those who remember Allah while standing, sitting, or resting on their
sides, and who think about the creation of the heavens and the earth and
say, 'Lord, You have not created all this without reason' (3:191)
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Chapter 3
Signs of Faith in Allah

1. Hope and Feeling of Love: Anyone who knows that all his deeds are
accounted for, and that his efforts do not go in waste, and also that Allah
rewards him for his actions and deeds with Paradise, though He by His
benign Mercy sometimes bestows upon him rewards for his good inten-
tions too, he then leads his life with his love for Allah in a state of cheer-
ful hopefulness.

2. Abstains from Corruption: Such a man abstains from treachery, mean-
ness, and hypocrisy. Anyone who considers himself to be ever-present
before Allah and considers Allah as Omniscient, can never practise de-
ceit and hypocrisy.

3. Preserves His Self-respect: He, who has submitted himself to the Will
of Allah and truthfully obeys His commands, can never bow down be-
fore anyone in authority, status and power. He considers everybody as
he himself is.

4. He is Never in Loss: Since the man of faith benefits by his timely deed
and receives an everlasting reward from Allah and pins his hopes only
on Allah, he never sustains any loss at all.

5. Tranquillity: If we look into the following causes of fear and restless-
ness, we find that faith in Allah provides a complete peace, satisfaction
and a state of tranquillity Causes of Fear and Worries

(a) Sometimes past lapses and bad deeds are the causes of one's fears and
worries but the remembrance of Allah changes this state of mind into
that of peace and tranquillity because Allah is Merciful and Benevolent
and He forgives sins and accepts one's repentance.
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(b) Sometimes loneliness and the very thought of helplessness leads to
fears and worries but the faith that Allah is Omnipresent and Omniscient
changes this state of mind into that of peace and tranquillity. The man
believes that Allah is not only our Companion and Compassionate but
He hears us, sees our deeds and bestows His blessings on us.

(c) Sometimes the aimless life and the sense of lethargy make one's mind
restless but the faith in Allah removes all such fears and worries as Allah
has created every thing in this world with a purpose by His Wisdom in a
definite quantity and number within a specific sphere.

(d) Sometimes a man gets worried that he has not been able to please
everybody, and he broods over the thought that he annoyed or provided
the cause of displeasure to a particular person or a group of persons, but
the faith in Allah that one should only try to please Allah as honour and
disgrace only come from Him removes that state of restlessness. And it is
confirmed by the Holy Qur'an which says:

Remembrance of Allah certainly brings comfort to all hearts. (13:28)

Signs of Dishonesty

He who does not have faith in the real cause of the Creation, that is
Almighty and All-Wise Allah, is a person, who finds himself shaky, aim-
less and lonesome and concerns himself like animals and birds with the
enjoyment of the comforts of worldly life only; who acts only under the
pressure of the society;

who considers death the last thing in life, and does not have the belief in
the life after death as he does not believe in the immortality of soul; who
surrenders his life to be dominated by external powers and his personal
desires; who is beset with vague ideas and notions, deprivation, faults
and lapses as his article of faith has not been guided by the infallible
Prophets and Divine revelations,

who is completely unaware of the very purpose of life. He does not
know as to why he has come to this world and why he is departing from
this world. His only line of thinking is as to how his life should be spent?
He does not realize the very purpose of life. He is devoid of the Divine
Approach to Universe and Islamic faith.
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In short, one can detect faith from the face of those who have belief in Al-
lah and of those who have no belief in Allah.

Baseless Reasoning Against Religion

Now when we have established intellect and instinct as the base of the
Belief in Allah, intellect indicates that there must be someone who re-
veals the vast spectacle of the Universe as wherever we have seen a sys-
tem of set principles it indicates its controller or regulator. Instinct tells
us that every man finds within himself dependence to a being more
powerful than himself. But despite this some people have completely ig-
nored both the factors, that is intellect and instinct and have found a
weak reason for the belief in Allah. Briefly, we discuss some of these
false reasonings:

Defeat of Communistic Dogmas

As the life under communism passes by, day after day, its one or the oth-
er dogma becomes defeated. As for example the Islamic Revolution in
Iran revealed upon the people the failure of all communistic dogmas and
put it in disgrace.

Communism says that religion is a dope for the nations. Religion makes
the people lethargic, apathetic, and subservient; but we see that in Iran,
religion has enthused the people with action and has not made them
lethargic.

Communism claims that if anyone is morally degraded it is due to his
financial weakness. Hence, if a man commits theft, the reason is that he is
forced to do so because of penury. But we have seen that in Iran the dis-
honest government was not pauper.

According to communism the cause of revolution lies in the restlessness
of the downtrodden and the hungry people and their revolting against
their exploitation by the people in power. But the revolution in Iran was
brought about for the restoration of human freedom, stability and for en-
forcing the sovereignty of Allah and not for bread and butter or for high
or low prices.
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If revolution had been due to the revolt of poverty-striken people, it
would have started from Kurdistan and Sistan, because these areas were
more deprived. But the revolution which starts from Qum—the centre of
religious learning under the spiritual leadership of Imam Khumayni and
with the shouts of "Allah O Akbar" (Allah is Great) reaches its peak on
the Day of 'Ashura (the tenth of Muharram) to the fortieth day of the
commemoration of the Martyrdom of Imam Husayn indicates the fact
that the root cause of the revolution lies in the seat of religious learning
and establishing Divine justice and not in the belly.

The preference of Divine laws over the laws of secular despots is not the
result of deprivation of the poor and the needy. We do not ignore alto-
gether the poverty factor but we ask as to what was the real cause of the
revolution? Revolution for abolishing poverty or establishing Islam?
What a great number of people were there who were enjoying all the
comforts of life but they decided to give up their comforts for the success
of the Islamic revolution.

The fourth disgraceful thing about the materialistic Outlook on Universe,
which is the topic of our discussion, is the ineffective and ridiculous al-
legation of anomalies of religion and faith which Communism has ex-
pounded by saying that the capitalists through their vested interest and
reactionary agents have lured the people to remain calm under the shield
of religion, for they ask the deprived people to remain patient as Allah
befriends the patient people.

They say: "If some people have usurped your rights, you should keep
quiet because the world itself is shortlived. The main thing is the life in
the Hereafter". They ask the people not to rise in revolt but to wait for
the Awaited Imam Mahdi because he himself would reform the society;
or they ask the people to practise dissimulation (taqiyya) and not narrate
what they see with their eyes.

In short, the capitalists implants such things in the minds of people
through their stooges in the name of religion and thus by such methods
prevent the people from trying to struggle for their rights.

From the foregoing you can judge yourself that all such things are ridicu-
lous and far from logical reasoning. We thank Allah that we are in such
an age that our younger people have become mature enough in their
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thinking to disprove the false claims and dogmas of Communism be-
cause by quickly pondering over it the Muslim youngsters ask the com-
munists: "If the capitalists have invented religion for calming down the
people, why are there certain laws in religion which empty their purse
by confiscating their wealth?

Islam takes back from the capitalists everything, which they amass from
wrongful means, that is exploitation, tyranny, bribery, black-marketing,
high pricing, undercutting, usury, hoarding, adulteration etc. and
through the sales of under-developed and deserted agricultural land.
Would the capitalists invent the religion so that it could deprive them of
their assets?"

Theirs is a fallacious argument because it is religion which gives a correct
and effective interpretation to the various terms from which wrong con-
clusions are deduced and which they have changed altogether. As for in-
stance waiting (intizar) for the appearance of the Imam of the Age does
not mean that one should become silent.

Waiting for the sun to rise does not mean that we should keep sitting in
the stark darkness of the night and should not light a lamp. Waiting for
the summer does not mean that we should not wear woolen clothes dur-
ing winter or should not protect ourselves from the inclemency of weath-
er. Similarly waiting for the Awaited Imam does not mean that we
should give up our struggles and instead keep mum and bear hardships
and cruelties.

The meaning of patience also does not mean that we should count hard-
ships and cruelties but it means that we should remain steadfast in our
struggle against the oppressors for the restoration of our rights, because
Islam has ordained that anyone who gets himself killed in his struggle
for the protection and restoration of his monetary rights is a martyr.

That is to say for the preservation and restoration of one's rights one
should be steadfast in attaining martyrdom. It is narrated in a tradition
that like the oppressor the oppressed one will also be pushed into the
Hell if he had not resisted the oppressor and instead accepted oppres-
sion.

Similarly, taking the world to be insignificant does not mean that we
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should abandon it altogether, but it means that the value and importance
of man, who is the vicegerent of Allah, is more than the world itself and,
therefore, the aim and purpose of man's life should not be attaining
worldly gains only.

Dr Allama Iqbal has said: "You are not for the earth nor for the heavens;
the world is for you, not that you are for the world".

In short in Islam patience, perseverance and expectation do not mean
that one should remain passive against the exploiters. Apart from
snatching the unlawful wealth of the capitalists Islam asks the deprived
as follows:

1. It is forbidden to behave towards capitalists submissively, and anyone
who bows down before a wealthy person loses one third of his faith.

2. Imam Ali Riza has said that anyone who gives a warm welcome to a
rich person (because of his wealth) will face Allah's wrath on the Day of
Resurrection.

3. One should not respect a person because of his wealth.

4. Never partake meals at a table where only the rich and affluent people
are eating their food.

5. Imam Ali Riza himself used to sit beside his slaves at the same table-
cloth. Prophet Sulayman despite his exalted position used to mix up with
the poor people. The Commander of the Faithful, Imam Ali used to sit
with the poor on the ground, and the Prophets used to tend the cattle
and put themselves to hard labour.

The prayer and supplication of a jobless and workshirking man is never
accepted and the Holy Imam has cursed that person who lives on anoth-
er person like a parasite. Hence it can be deduced that Islam has neither
been sponsored by the rich people nor by those who are lazy and vag-
rant. This is a brief comment on the baseless reasoning of communism
regarding the birth of religion, and brings disgrace on it.

Another Groundless Reasoning

19



Some materialists, who have no conception of the Divine Approach to
the Universe which originates from inherent tendency and intellect, and
incidentally consider themselves as intellectuals, offer another ground-
less reason for the faith of the believers whose hearts are kindled with
the Divine light. They say: "The basis of the belief in Allah is fear. Just as
during infancy and childhood man is dependent on his parents in the
same way he makes Allah his refuge when he grows up.

People of the ancient times who were beset with dangerous happenings
like earthquake, thunder-storm, and attacks by wild beasts etc. had in-
vented for their mental satisfaction an imaginative shelter. Whenever
they got frightened with such mishaps they used to put their restless
soul at rest through such beliefs. Hence the belief in Allah was the out-
come of fear".

Answer to Such a Reasoning

If the reason of the belief in Allah is fear the one who fears most should
have more firm belief in Allah; hence those who were the first to have
fears should be the first believers. But on occasions where man is not af-
fected by fear he will naturally not be inclined towards Allah, though
one can turn to Allah without any fear also. We do revert to Allah be-
cause of fear but it does not mean that fear is the only eause of the belief
in Allah.

Very often man does not have any fear at all but he does believe in Allah.
His intellect sees through the signs which are very minute, delicate and
immaculate and which lead him to an ultimate belief in Allah.

He feels within himself to be attached with a great power and soon he
realizes that as he was not created all by himself and if it had been so he
would have most certainly made some improvement on himself in being
more beautiful or would have made certain innovations and, besides,
other beings also, like him, were not created without any set patterns
Each and every individual cells and organs, which he is made of, have
been fashioned with a set pattern. Therefore, there certainly is an All-
Powerful Allah who has created him.

On the basis of this line of thinking and method of deducing conclusion,
man does not need to harbor any fear or undergo a state of uncertainty
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and restlessness. His intellect and natural instinct guides him to Allah.
Thus, the theory that the belief in Allah rests on fear is baseless.

As a matter of fact such baseless reasonings remind us of a person who
had found out the reason for the hot climate of Kashan when he said:
"Do you want to know why the climate of Kashan is hot? In the word
"Kashan" the letters"sh" are present and in the word "Shimr" these very
letters are present. And the day when Shimr was in Karbala, its climate
was hot and, therefore, the climate of Kashan is hot".

The psychological analysis of this reasoning of belief has been done by
an expert psychologist. Indeed these so called experts can also commit
errors. It is like that the higher a mountain is the deeper its tavern will
be. We should, therefore, not be simply overawed by mere knowledge
and if a scholar has some deep convictions in certain matters we should
not blindly follow his views.

One among such scholars is Betrand Russell. He says: "Formerly I had a
belief in one God but later on I thought over that when everything was
created by God who created God?

When I did not arrive at a definite conclusion I gave up my belief in
God" To a question as to whom he believed in, he replied, "Now my be-
lief is that the Creator of the Universe is not God but matter". At this
point we can ask him to find out for himself, from where did matter
come into being? He says that matter exists from the very beginning.

Similarly we also say that Allah exists from the very beginning. Then the
question arises as to why Russell did not accept the existence of the First
Cause and the Omniscient Being who is Allah? Why did he believe in in-
numerable old and unconscious beings contained in matter?

Another example

The communists argue that unless something is perceived and comes un-
der observation it cannot be accepted as being present, and as such Al-
lah, angels, revelations and similar other things cannot be believed in be-
cause according to them they only recognize senses and observation as
identifying media.
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Now we ask as to why in historical analysis and explanation they say
that several hundred thousand years ago men used to live together, hunt
animals together and eat their flesh together when the foundation of
government was not yet laid nor was there any sense of individual own-
ership. Thereafter, an era of slavery came and long afterwards the feudal
system came into existence.

To our question as to whether they can touch upon or analyse that peri-
od of centuries when people led a gregarious life, they say 'no', but by
historical remains one can trace those periods. Similarly we tell them that
as they can trace out the history of the past events through relics and an-
cient monuments in the same way we recognize Allah through His cre-
ation and signs.

Thus if the principle of accepting a thing on the basis of signs and sym-
bols is correct it will be immaterial if we trace the ancient history through
historical ruins or relics or recognize the existence of Allah through
signs. The question therefore arises whether our senses and our observa-
tions are the only means of confirming a certain thing or problem or can
we trace the root of the problem through signs'? If we just ponder over it
a bit carefully we shall notice that most of our recognitions and confirm-
ations are based on signs or identifying factors.
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Chapter 4
Another Baseless Argument

Some people who do not admit intellect and instinct as means of the re-
cognition of Allah have given a different meaning to belief and reality.
They say that the basis of belief in Allah is ignorance and further that
whenever man is unable to trace causes of his problems he has supposed
a Supreme Being for himself so that whenever they are unable to give ex-
planation to a certain problem they just attribute it an act of that Being
and hence such problems have been associated with Allah. But the time
for this is now the thing of the past, and in fact nobody ever gave any
credence to it, because:

(a) If the belief in Allah was based on ignorance then it would become
necessary that the one who is more ignorant should have more belief in
Allah.

(b) If the belief in Allah was based on ignorance then Divine Books
should have encouraged people towards ignorance.

(c) If the belief in Allah was based on ignorance then he, whose know-
ledge exceeds and whose ignorance is reduced, would be the most faith-
less person, and then as and when man would keep on making discover-
ies and knowing the causes of incidents would keep on losing his faith
gradually. Is it possible that Abu Ali Sina, Galelio and Einstein who were
discovers of many scientific phenomena and who had faith in Allah also,

and their scientific expositions and discoveries would distract us from
that Being, that is Allah, Who is the Creator of the laws of nature?

Suppose you have discovered a certain law governing a natural phe-
nomenon, would it then prevent you from having a belief in the Creator
of such law? If you have found a lost coin on the road-side should you
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not inquire about the owner of that coin? Or would it suffice that you
have just found the coin?

Why Some People Ignore Allah and Religion?

The answer to this is as follows.

1. When we say that man can recognize Allah through the construction
of a cell or an atom it is only meant for those who really want to believe
in Allah but not for those who do not have the intention of doing so at
all. To illustrate this point the following examples can be cited:

(i) Look at a man who roasts and broils meat on a gridiron and who cuts
several livers in a day into slices for roasting but does not know the vari-
ous veins and arteries embedded in it because he had nothing to do with
knowing those blood vessels.

(ii) Look at a man who is busy from morning to evening in selling mir-
rors to his customers and who has dishevelled hair and who never cares
to groom it despite looking at the mirror several times in the day as he is
only concerned in selling the mirrors and not grooming his hair.

(iii) When a man is busy cleansing with his handkerchief the glass of his
watch and we ask him the time, he sees his watch again, because he was
busy cleansing the watch and had not noted the time.

(iv) Look at a carpenter who makes a ladder but never does he himself
mount it but for the sake of demonstration he does so several times in or-
der to satisfy his customers.

From the foregoing examples we can conclude only one result that un-
less man wishes to know a thing or to draw benefit from it, he would not
know it nor would he draw any benefit from it. Similarly, people do see
the signs of Allah closely and minutely yet they do not have belief in Al-
lah, because just by merely looking at the signs their intention is not to
recognize Allah .

2. We all know that when from the very beginning we are favored with a
blessing we do not realize its true significance and hence it loses its
freshness. Similarly, when we see the signs of Allah everywhere we do
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not care to think about it or to realize its import because from the very
start we had become used to them and as such they seemed to have lost
their novelty.

Take an example of the thumb of your hand about which you have never
been thankful to Allah because it has been there since your birth. But
suppose this thumb is bandaged for a while or is completely detached
from your body, you will see that without it you cannot even button
your shirt! (You can yourself imagine it while reading this instance).

Since the continuity of bounties leads to the forgetfulness of Allah mis-
fortunes come to us as a warning. The Holy Qur'an says that sometime
Allah inflicts hardship upon man so that he may return to Allah and ask
Him for His forgiveness.

The Holy Qur'an repeatedly reminds mankind to remember Allah's
blessings and bounties and we often find in the supplications of leaders
of religion that they enumerate one by one Allah's bounties and benevol-
ence, for example they say: ' It is You, O Allah Who has elevated us from
lower position to a higher status, from ignorance to knowledge, from
small quantity to a larger quantity, from poverty and indigence to rich-
ness and wealth and from illness to health".

3. People ignore religion because many innovations have been intro-
duced into it by ignorant friends and wise enemies.

As for example if we offer a glass of water to a thirsty person and a fly
falls down in it, that person instead of drinking water throws it away.
Hence, just a man shuns water because of the fly, similarly he shuns reli-
gion because of the presence of a few unreasonable and irrational things
in religion. Therefore, we should not be unmindful of those whose ac-
tions distract the people from religion.

4. Environmental Influence: The cause of man's deviation from religion
and religious commands is the problem of the environmental influence.
Man by his very nature and instinct dislikes the act of stealing and con-
siders misappropriation as a bad thing, but when he is in an environ-
ment which is dominated by thieves and usurpers, he too adopts their
habits.
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5. Sometimes indifference to religion is due to shirking responsibility, be-
cause accepting religion means binding oneself to accept various reli-
gious restrictions and obligations. Hence some people shun religion
since they want to be free from all restrictions. They do not realize that to
be so free as to abstain from following Divine commands means that
they have accepted all other restrictions and all sorts of servitude.

He who does not accept to be the servant of Allah is a slave of everybody
else, and he who does not obey His commands must obey the commands
of everyone else. He who leaves Allah and turns to others is as if it were
like one who falls from the sky to the earth. He becomes a prey to the
vultures before whom he falls down.

6. Enmity: There is a certain group of people which harbors grudge and
indulges in prejudice and selfishness. Such people oppose and criticize
things for the sake of opposition and thereby disregard the Divine com-
mands altogether.

7. Lack of Proper Preaching: It is also lack of proper preaching or preach-
ing in a wrong way which makes people indifferent to religion .

8. Necessity of Religion: Man does not live without a code of conduct but
the question is how he can achieve his object in life for his success,
prosperity and progress? He has, therefore, three following alternatives
before him:

(i) To chalk out his line of action according to his own inclination and ad-
aptability.

(ii) To fashion his conduct in accordance with the wishes of the other
people.

(iii) To submit himself to the obeisance of Allah and seek only from Him
his code of life.

(iv) The first course of action is defective because human intelligence has
its own limitations and man himself is well aware of his lapses and fail-
ings. The instinctive passion drags man towards disaster and calamity at
every moment. Under such a situation will it be possible that man can
still be guided by his defective thinking and limited knowledge which
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can one way or the other lead him to prosperity or misfortunes?

The second course of action like the first one is not less faulty because the
wishes of other people are too many and they have a wide range of in-
terests and inclinations. Apart from this, as there is a possibility of their
committing errors and of becoming victim of forgetfulness and lapses, it
is necessary that man should not give up his line of action and ignore his
requirements and personal freedom and individuality and follow those
who do not know him properly or appreciate his aspirations for long
standing happiness and prosperity, and over and above when he does
not know whether they are his well-wishers or not.

The third course of action is the only correct course because just as we
hand over our automobile to a mechanic or ourselves to a physician we
should submit our ways and means of life to Almighty Allah, our Creat-
or Who knows everything better than we know.

The Function of Religion

In a nutshell we can define religion according to one of the scholars in
the following way:

Just as we construct an automobile in the same way religion builds a
man. To illustrate it with an example we have to perform the following
things for the purpose of manufacturing a motor car:

(i) We find out the availability of iron ores from a mine.
(ii) We extract iron from its ores.
(iii) We make the parts of machine from iron.
(iv) We assemble these parts into a motor car.
(v) Then an expert who knows driving drives this car. These five things
are also applicable to religion.

Man's Discovery: A man who forgets all about himself loses his aim of
life, guidance and ultimate destination, and becomes like an animal as he
considers that the sole purpose of his materialistic life is sensual gratific-
ation. By this he becomes just like a dead body as truth has no effect on
him. He is wild like a wolf, cunning like a fox, thief like a mouse and
stonehearted like a tyrant. It is, therefore, necessary that this type of lost
man should try to discover his ownself and find out all about himself.
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1. One of the functions of religion is to state what man is and what are
his characteristics? When we study the Holy Qur'an we find how Islam
defines man. It says:

When your Lord said to the angels, 'I am appointing someone as my
deputy on earth'. (Surah al-Baqarah, 2:30)

Haven't you seen that Allah has made all that is in the heavens and the
earth, subservient to you? (Surah Luqman, 31:20)

We offered Our Trust (Our Deputation) to the heavens, to the earth and
the mountains, but they could not bear this burden and were afraid to
accept it. Man was able to accept this offer but he was unjust to himself
and ignorant of the significance of this Trust. (Surah al-Ahzab, 33:72)

… and I have infused my spirit into it. (Surah al-Hijr, 15: 29)

We have honored the children of Adam, carried them on the land and
the sea, given them pure sustenance and exalted them above most of My
creatures. (Surah Bani Israil, 17:70)

The Holy Qur'an warns man lest he should forget himself and be a loser;
damage his own interest; lose his profits in his dealings and be bought
by false customers at a cheaper price.

Then it cites examples of victorious and defeated people and determines
their types and specimens, so that man can recognize his personality,
capability and disposition. He then ponders over that if he has only been
created to lead a material life and to. satisfy his animal instinct by enjoy-
ing the comforts and pleasures of life then why has he been endowed
with superb intellect and knowledge and an urge to progress and devel-
opment?

2. The second function of religion is to refine the discovered ores (of hu-
man character). Man should be purified of harmful thought of oppres-
sion, follies, ignorance and polytheism. The Holy Qur'an says:

Allah is the patron and supporter of those who have embraced the belief
and He leads them from ignorance and waywardness to the path of
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guidance. (Surah al-Baqarah, 2:25)

3. The third function of religion is to make an individual perfect in char-
acter. That is, to create in him the qualities of worship of Allah, and make
him abstain from evils, so that he may possess perfect human attributes.
The individual guidance and character building of people are the same
which the Holy Prophet had done during the troubled days of his stay in
Makkah. All those commands which do not have any social bearing
come under this preview so as to reform man in all aspects with full at-
tention.

4. The fourth function of religion is to organize the reformed individuals
and to knit them into one complete pattern and to establish the universal
Sovereignty of Allah in which clear-cut and perfect commands are fol-
lowed This was the mission which the Holy Prophet accomplished in
Madina and thereafter he deputed learned and capable people to organ-
ize various fields of activity, to acquire strength for the defense, and to
make budget.

Over and above this their aim was to establish a perfect socio-political
system and to define the objectives of the Islamic State so as to distin-
guish it from non-Islamic societies.

5. The fifth function of religion is to hand over the affairs of the Islamic
society in the hands of a capable and infallible leader. Strict warnings
have been given in religion against encouraging oppression, despotism
and ignorance and against patronizing oppressors, despots and tyrants
or groups of such people. Therefore, the handing over of leadership and
power of the whole nation to a non-infallible person amounts to tyran-
nizing the mankind.

This is what we call a complete lay-out of religion and a true reflection of
its school of thought. If we wish to condense all what is said above into
one single sentence, we would then say: "Religion is a social code of life
which determines, according to Divine principles of a set standard, an
ideology, efforts and conduct of life".

The Reality of Monotheism and its Various Aspects

In Islamic terminology "Oneness of Allah" has very pleasant, exalted and
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vast meaning. Our scholars have classified it into monotheism i.e. One-
ness of Being, Oneness of worship, Oneness of attributes and Oneness of
deeds.

Leaving aside various terminological expressions, we first deal with
Oneness of Allah. We ask our revered readers to ponder over the matter
and find out for themselves at what stage of monotheism they happen to
be.

Monotheism i.e. Oneness of Allah is the belief that Allah is the Lord of
the mankind, He is One, He has no partner and that He is Unique in all
respects and everything depends on His Absolute Being.

Monotheism is the belief in Allah which denies all temporal desires.
Anyone who is lustful is out of the bounds of monotheism. The Holy
Qur'an says:

Have you seen the one who has chosen his desires as his Lord? (Surah
Jathiya, 45:23)

Monotheism is the belief in Allah which rejects despotic tyrants. Imam
Ali Riza after accepting Ma'mun's condition of becoming his heir-appar-
ent announced to a public gathering that he had laid down his condition
for being an heir-apparent that he would not interfere in all those State
affairs which involved appointments to and dismissals from public of-
fices.

Monotheism is the belief in Allah which denounces geographical barriers
and the differentiation between the East and the West, and rejects all ali-
en creed, dogmas and systems which originate from the mind of selfish
people.

Monotheism is the belief in Allah which severs all affiliations and con-
nections which cause the Muslims to be dominated by others.

Monotheism is the belief in Allah which forbids us to obey that person
whose order is contrary to the commands of Allah.

Monotheism is the belief in Allah which directs us to obey those people
whose guidance has been approved by Allah.
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Monotheism is the belief in Allah which directs one to worship Allah
and obey His commands.

In short, monotheism means to discard and crush all types and kinds of
idols i.e. the idol of internal and external egotism, the idol of line of
thinking, the idol of status, the idol of temperament and the idol of
wealth in the sense that all of these will not distract a monotheist from
the right path and prevent him from pursuing the Truth.

Monotheism is the belief in Allah which means that no attachment and
affiliation other than Allah can lay down correct course of conduct for us
and that all our actions, rising, sitting etc. are for the sake of Allah.

Economics based on monotheism, the sources of production, method of
distribution of produce and wealth, rights of appropriation and all other
codes of conduct should be in conformity with the commands of Allah.

The army based on monotheism, that is from the point of the position of
learning, skill and a good background, preparation, invasion, war
strategy, offensive measures, etc. should be in accordance with the com-
mands of Allah and under Divine obligations and not even the slightest
thought of jealousy, selfishness, revenge,

expropriation of territories and usurpation should trouble our mind but
it should be done in the true spirit of asserting the Truth and of establish-
ing the Kingdom of Allah as well as enforcing the Divine commands.
Our routing the oppressors, delivering the oppressed from the clutches
of tyrants and persecutors, and defending their life, property and honour
should be according to the commands of Allah.

Above all the main objective should be to defend and safeguard the fron-
tiers from outside aggression.

Undoubtedly, the commander-in-chief of the Islamic army should be
one, who is the follower and deputy of the infallible Imam. His article of
faith is the Truth. His soldiers willingly and gladly accept martyrdom.
To be one of his (Imam's) soldiers is worship of Allah. These are the char-
acteristics of the army of monotheism. By giving reference to the past
services, experience and skill one should not take any wrong advantage
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of the situation or violate the orders of one's superiors.

The social environment in monotheism is that one where the leader is
elected not on the basis of power and strength, tribal or group affili-
ations, but on the principles of Divine commandments, that is know-
ledge and learning, piety, spirit of Jihad and martyrdom, accomplish-
ments, trustworthiness, skill and administrative abilities.

The society in monotheism is that institution where the Supreme Ruler is
Allah and in which all the people are treated equally according to the
commands of Allah, and all are equal in the eyes of law, and where per-
sonal prejudices, self-aggrandizement and mutual discord and disen-
sions are eradicated. Hence, the meaning of monotheism that has been
elaborated above is correct in its completeness and vastness.

Taking this as a standard, we should now see as to which one amongst
us, or which form of society, is truly based on monotheism and in what
manner and by what means we can reach our goal.

The Holy Prophet said, "qulu, la ila ha il lal lah tuflihu'' (Say, there is no
god but Allah, you will attain prosperity and salvation). We should not
take this saying lightly, because in this hadith of the Holy Prophet the ul-
timate result of the belief in monotheism is prosperity and salvation. The
Holy Qur'an tells us that our final objective is prosperity, and we see that
according to the Holy Qur'an the essence of our worship of Allah is
piety. The Holy Qur'an says:

Men, worship Your Lord who created you and those, who lived before
you, so that you may become pious. (Surah al-Baqarah, 2:21)

Piety is not the ultimate goal but it is the means to success and prosper-
ity. The Holy Qur'an says:

Men of reason, have fear of Allah so that you may attain eternal happi-
ness. (Surah al-Ma'ida, 5:100)

Please give your good attention to the following wordings: According to
Qur'anic words "sakhkhara lakum" and "khalaqa lakum" which mean
that the entire Universe has been created for us and we have been cre-
ated for the worship of Allah, so that we tread on the path of Allah.
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Worship of Allah is meant for piety and piety is the starting point of
eternal happiness.

And according to Mufradatul Qur'an by Raghib Isfahani happiness
means success and triumph. Therefore, our life is for us and we are for
the worship of Allah. Worship is for piety and piety is for eternal happi-
ness. Hence, the subtle meaning of happiness can be well understood. In
other words it means victory over restrictions, restraints and overpower-
ing the internal as well as external enemies.

In the days when I was explaining the meaning of La ilaha il lal lah (
there is no god but Allah) I made on the black-board a sketch of a seed
which after being embedded in the soil germinates and becomes a green
seedling. There I had said that in order to get rid of the soil, that seed
performs the following three functions in its germination.

(i) Spreading its root in the soil.
(ii) Deriving nourishment from the soil.
(iii) Separating itself from the sand particles.

After illustrating this example, I had said that if man wishes to achieve
freedom, he should also adopt the following three functions:

(i) He should possess such belief and ideology which is based on reason.
(ii) He should achieve maturity of thought from all possible sources for
his betterment.
(iii) He should eliminate all possible hurdles and obstructions so as to
embrace the belief in Allah.
If anyone ignores any of these three functions he will ever remain in a
condition of misfortune. If his beliefs are not firm and are not based on
knowledge and if he does not take advantage of his abilities, he will not
be able to dispel his opponents and ultimately will be perished like that
seed which is embedded in the soil and is not capable of performing its
three functions and gets disintegrated in the dust.
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Chapter 5
Factors Which Distract Man From the Belief in Allah

The following are the reasons which distract man from the belief in Al-
lah:

(i) Despotism and Tyranny: One of the reasons of going astray is the fear
of the people who are in power. The Holy Qur'an narrates about Fir'aun
thus:

Fir'aun said: If you will take a god beside me, I will most certainly make
you one of the imprisoned. (Surah ash-Shu'ara 26:29)

Therefore, out of sheer fear, people started worshipping and bowing be-
fore him.

(ii) Love and Faith: Sometimes the love of a certain thing causes man to
forget Allah and he pins all his hopes on that thing or person. He con-
siders him to be all in all. The Holy Qur'an says:

They obeyed the rabbis and the monks and worshipped the Messiah, son
of Maryam, as they should have worshipped Allah. (Surah Tawbah, 9:31)

These self-appointed scholars used to declare things permissible by Al-
lah as prohibitive and the prohibitive ones as permissible and because of
their faith in them people used to obey them.

(iii) Forlorn Hopes: Sometimes people in the hope of receiving help and
honour believed in gods besides Allah. Thus the Holy Qur'an says:

They chose idols besides Allah in the hope of receiving help from them.
(Surah Ya Sin, 36:74)
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They have sought honor from other gods instead of Allah! (Surah
Maryam, 19:81)

In order to distract the people from the straight path of monotheism they
used to lure them with their pleasant and enchanting talks, forlorn hopes
and tall promises and sometimes they used to frighten them also.

The Holy Qur'an says:

What you worship, instead of Allah, are no more than empty names that
you and your fathers have given to certain things. (Surah Yusuf, 12:40)

In our time also for the purpose of distracting people from Islam many
pleasant and high-sounding political slogans have been coined, for in-
stance, freedom, democracy, peasants, labourers, patrons, international
laws, council etc. as uttering of these names are nothing but a mere pas-
time.

Proofs of Monotheism

Harmony Exists Between All Creations: The best and the most simple
proof of monotheism is the system of combination which exists between
various creations.

The arrangement of various portions of a building or of the articles of a
book or of the lines of a letter is a proof of the fact that their creator is one
single person. If three artists sit separately in a corner and get busy in
making a sketch of a bird and each one of them makes the sketch of dif-
ferent parts of the body i.e. the first one sketches the head, the second
one the body and the third one the feet and if all the three sketches are
joined together there will not be any harmony between them.

Thus harmony, moderation and proportional balance between all cre-
ations is the best evidence of the Oneness of Allah. Weakness with
strength, offence with defense and rudeness with gentleness are so inter-
related that man is simply wonder-struck. All of them are so closely har-
monized that they have established a well-knit system. Just see how the
strength of the parents helps the newborn baby to overcome his weak-
ness, how the vast expanse of heavenly bodies in the various layers of
the space have held the earth so firmly;
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how the carbon-dioxide gas which is exhaled by man during respiration
is balanced by the liberation of oxygen by plants which absorb carbon-
dioxide and expel oxygen; how the structure of a camera is identical with
that of a human eye and how the pupil of an eye accommodates itself to
admit light inside it; how it contracts in bright light and expands in in-
sufficient light; and how when it is necessary the eye-brows help in mak-
ing light proportionate;

how the saline water in the eye and the saliva in the mouth are closely
related with each other and the two different tastes are so compatible
with the structure of the mouth and the eye; how the aggressive nature
of man is balanced by the docile nature of the woman in order to bring
about a harmony between them.

If one ponders over the natural and temperamental harmony that exists
between creatures, one will notice a complete compatibility .

The Creator of a newborn baby and of the breast milk is one and the
same Being, because as a consequence of the birth of a newborn baby, the
mother's breast starts lactating.

Similarly the sun passes its rays down to the earth, the oceans and seas
send off the water vapours up in the atmosphere, the gravitational force
of the earth brings back these vapours down to earth and the roots of the
plants absorb nourishment from the earth and push them upward. Are
these compatibilities not indicating the presence of an infinitely Superb
and Supreme Power?

The organs of every animal and its morphological structure are in ac-
cordance with its individual needs and environmental conditions .

In all animals the severance of physical attachment of the offspring from
its mother is a natural consequence of its (offspring's) needs.

The difference between our knowledge and ignorance is like the differ-
ence between a drop of water and the ocean because there are innumer-
able minute secrets of nature and their mutual relationships that human
mind has not yet been able to trace out.
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An Incident: One day a young man, who after learning a few words of
his lesson had become proud, asked me a question: "Why are there two
rak'ats (units) in the morning prayers?" I replied, "I don't know but I am
quite sure there must be some reason for it, though it may not be neces-
sary that the reasons or explanation of all the Divine commandments are
made evident to us and that too on one single day. Since sometimes the
Divine commandments have a basic importance of worship and obedi-
ence to Allah, it becomes necessary for us to obey Allah.

The Holy Qur'an says:

Would that you really knew what Hell is! It leaves and spares no one
and nothing. It scorches men's skin and it has nineteen angelic keep-
ers … Our informing you of the numbers of these angels is a trial for the
disbelievers … (Surah Mudaththir, 74:27—31)

At another place the Holy Qur'an says:

The qibla— the direction which you had been facing during your prayers
was only made in order that we would know who would follow the
Messenger and who would turn away. (Surah al-Baqarah, 2:143)

Besides, has it not been mentioned in the Holy Qur'an that Prophet
Ibrahim was ordered by Allah to sacrifice his son, Ismail so that Allah
might know how steadfast he was on the path of Allah. The Holy Qur'an
says:

We called to him, 'Ibrahim, you have fulfilled what you were com-
manded to do in your dream '. Thus do We reward the righteous ones.
(Surah Saffat, 37:105)

During the conversation I told this young friend that just as in this tem-
poral world there are certain set rules and principles and without under-
standing them no tangible result can be achieved, similarly in the spiritu-
al world also there are commandments of which we should take proper
notice, otherwise we cannot attain intellectual maturity and ever-lasting
happiness.

An Example. Suppose somebody says to you that at a distance of hun-
dred steps there is a treasure. If you walk a distance of one hundred and
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ten steps and start digging the ground, you will not be able to find it.
Therefore we have to keep in view the exact quantity or number which
has been told us. This minute point is established by a telephone set in
the sense that even if one digit is wrongly dialed one cannot have the de-
sired person on the telephone line to talk with.

Let me give one more example to illustrate this point. If we want to open
a door with a key or to switch on a machine we cannot do so if anyone of
the grooves or notches on the key do not coincide with those in the lock
or machine.

Despite furnishing him with several examples I found that he had be-
come so arrogant after reading books and acquiring education that in the
matter of worship he refused to accept this principle. Besides he also did
not believe that one cannot reach perfection without the guidance of Div-
ine revelation nor did he understand that with our limited knowledge
and intelligence we have no alternative but to fall a prey to superstition
and uncertainty.

Is There any Deity Besides Allah?

One thing about which the Commander of the Faithful, Imam Ali has
drawn our attention is that if there existed any other deity other than Al-
lah, he too must have sent his prophets, or he must have revealed some
signs in proof of his divinity. Apart from that if there exists two gods and
both have divine power both of them will be having limitations and if
any god exists at all with limitations then he cannot be a true god, be-
cause limited power is that which at one stage reached its ultimate end
and we know it quite well that limited power cannot be god itself.

Or alternatively both powers can be limitless. But if both powers happen
to be limitless, both of them cannot be termed as limitless powers. In this
regard I can cite an example quoted by a scholar. "If you ask an architect
to construct a building which has an unlimited area, he cannot obviously
make more than one building with unlimited area because for the other
one there will remain no space at all".

Polytheism

Polytheism, that is to depend upon some one other than Allah and to
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consider Allah's creature as god and to believe in another power in con-
trast to Allah.

Polytheism, that is to obey any god other than Allah unconditionally .

Polytheism, that is to say any type and manner of worship which is not
meant for Allah.

In the narrations made in the Holy Qur'an the following two things have
been generally mentioned:

(i) Strengthening one's faith with the firm belief in Allah's Power, believ-
ing in Divine help and blessings and fearing Allah's Wrath.

(ii) To shake off one's belief in receiving help from any power other than
Allah, to belie all false standards and to abolish all bases and traces of
polytheism.

We read in the Holy Qur'an that Prophet Nuh had warned his deviated
son that all the infidels of his time would be perished in the Deluge be-
cause of Allah's wrath. The son replied that as long the wrath of his
father's Allah persisted he would perch himself safely on the top of the
mountain. Just imagine the logic of the son of Prophet Nuh. He had
thought the mountain and its protection as counter to Allah's wrath. This
is the glaring example of polytheism. Thus if we also, like the son of
Prophet Nuh, take anybody else—man or any other thing—as equal to
Allah, we are polytheists.

Examples of Polytheism

A person says there is no necessity of offering Salatul Istisqa (prayers for
rains) as water can be stored now in dams and lakes for our needs.
Another person says that it is not the time now that Allah sends down
His wrath so that people are struck with famine because ship-loads of
food-grains can now be had from abroad.

Still another one argues that he admits the sanctities of the religious laws
but by this it does not mean that we should violate the international
laws, or he says that on the face of the commands of Allah he should also
take into consideration the consent of the people and as such sometimes
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he obeys the commands of Allah and sometimes of the people also. Such
a kind of notion or view-point is in contravention to the belief in the
Oneness of Allah.

In the Holy Qur'an about 200 times the words, "dunillahi" or "dunihi"
have been repeated in connection with polytheism. It refers to a god oth-
er than Allah. If we want to pinpoint the true sign of a polytheist's belief,
which should be correct and be according to the Holy Qur'an, the word
"dunillahi" i.e. beside Allah will be more appropriate.

Hence, those who go after others and expect their honour and success
from non-Divine beings and establish the laws of others instead of Allah;
those who have pinned their hopes on others besides Allah and their art-
icle of faith depends on pleasing others besides Allah; and those who
fear beings other than Allah and work for them have undoubtedly ex-
cluded themselves from the bounds of monotheism.

The Number of Polytheists: In the above mentioned sense the number of
devout people, who have not considered any other being besides Allah
as their centre of attention or have not pinned any hope on them and
who are not hypocrites but honour the commands of Allah and who only
enforce the commands of Allah, is very small. The Holy Qur'an says:

Most of them do not believe in Allah, they are but pagans. (Surah Yusuf,
12:106)

Anxiety, The Sign of Polytheism

A big problem of psychology is anxiety and to check worries is its main
object. But in my opinion anyone who has entered the fold of monothe-
ism and his thought and deeds are only for Allah there is no chance of
his suffering from nervous exhaustion and depression. But when the
thoughts and deeds of man are not for the sake of Allah only, he is likely
to suffer from neurosis.

In other words as soon as a man sets his foot on the path of Allah, Allah
rewards him for his deeds. Allah hears his implorations and watches his
deeds and that man is the one who does not pin his hopes on anyone ex-
cept Allah.
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All that we discuss in our daily talks about problems that such and such
person's work was hampered or not hampered, or he achieved success or
was doomed to failure, or he prospered or got ruined, and besides all
that psychology deals with them by saying that such and such failure
was the cause of anxiety, are outside the pale of monotheism because in
the belief of monotheism there is no such thing as failure.

It was immaterial for the Holy Prophet and it made no difference with
him when he used to tend sheep or migrated to Madina, or took refuge
in the Cave of Thaur, or was in the battlefield, or delivered a sermon
from the pulpit of the Masjid, or performed circumambulation of the
Holy Ka'bah or carried bricks for the construction of the masjid, or wore
martial dress or ordinary civilian dress. True, responsibilities do change,
but wishes do not have any effect.

On the other hand we are such that if someone in authority deprives us
of our position, dress, pulpit, office or residential place we go to the ex-
tremes of grieving or on the point of committing suicide, because these
things have become so loving to us or in other words these have become
our part and parcel and an idol of worship for us.

In some countries the government in power put pressure on religious
leaders to invoke Allah's blessings for the ruler in the masjid and some-
time lure them with bribe or intimidate them to do so. Just as we have
learnt from the hadith that when crimes are given appreciation the dom-
ination of the despot is strengthened and as a natural consequence it in-
vites the wrath of Allah.

As a despot becomes more powerful the commands of Allah become
weakened. Under this situation if a religious leader instead of submitting
to the pressure of such despots abandons his seat, or gives up the job of
sermonizing and leading the people in congregational prayers, he can re-
lieve himself from that pressure and thereby save himself from sins. But
when residential place, professional security, dress and status become
the centre of attraction for him, they make him their captives.

May Allah save us, for the sake of sincere believers, from those captivit-
ies and gods (temptations) which have entered our hearts.

Signs of Polytheism
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Associating anyone with Allah is the worst sign of evil and we deal here
with one aspect of it:

1. Practical Effect of Polytheism Polytheism is the cause of nullifying the
good deeds. According to the Holy Qur'an, man's total deeds go in waste
because of polytheism. Sometimes a small deed defeats all our efforts.
Following are some examples:

(i) A student studies throughout the year but he does not appear in his
examinations. His lessons remain unchecked, and though they happen to
be intact, yet he loses social status.

(ii) A man who has been very particular about keeping his health but if
he takes a small quantity of poison all his life long precautions become
useless.

(iii) If a student kills a son of his teacher he nullifies all his good deeds
despite his lifelong efforts, services and the affection of his teacher.

Thus associating someone with Allah is like taking a poison or killing a
teacher's son. The Holy Qur'an says:

If people worship idols, their deeds will be turned devoid of all virtues.
(Surah Anam, 6:89)

2. Psychological Effect of Polytheism It is abundantly clear that the root
cause of man's anxiety is that he cannot please all people because people
are in good number and each one of them expects one or the other thing
from him. As he cannot possibly please everybody he becomes worried
because in order to please one person or a group of persons, one will
have to displease another person or group of persons. Here the question
of monotheism comes under discussion.

The monotheist only knows to please one Being and that Being is Allah.
It is of no concern to him as to what other people want or expect from
him. By this he is naturally wellcontented. In this context the Holy
Qur'an cites two examples:

(i) Can many different lords be considered better than One All-Dominant
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Allah? (Surah Yusuf, 12:39)

It means whether man can be happy in pleasing One Allah or he can be
so in pleasing so many with varying kinds.

(ii) Allah advances the example of a man who is owned (as a slave in
common) by a number of men at loggerheads, and another man who is
owned by only one. Are these two alike in attribute? (Surah Zumar,
39:29)

Hence, a man who is subservient to only one person remains in peace
but the one who is under the domination of many people of bad habits
and temper, cannot be in peace.

It is too difficult to please others but it is Allah Who becomes pleased
with His servants. In the Supplication of Kumayl we come across the fol-
lowing words: Ya sari'ar riza (He whose pleasure is quickly achieved!)

However if others get pleased with us at all they never forget our short-
comings. It is only Allah Who is so kind as to overlook our mistakes and
shortcomings, as we recite in the Supplication of Kumayl: "O Allah! You
reveal our merits and cover our faults". (See: The Supplication of Ku-
mayl, ISP 1985)

In principle if people do not act within the sphere of monotheism or the
bounds of Allah and are pleased with me, it will have no value at all.
What will they do for me? They can just clap their hands or name the
street after me or do similar other useless things for encouraging me.
What else can they do?

Apart from this was there anyone else except Allah Who took care of me
while I was still in my mother's womb? Am I not still under His care?
Will I have no concern with Him on the Day of Judgement? Are all the
virtues and merits not from Him? Are not the hearts of the people under
His control? Then why should I forsake Him and run after frivolous
things?

In short, instead of trying to please others who have varying tastes when
their pleasure does not affect my past and future, it is better to please
only Allah the One, Whose pleasure is quickly achieved and Who can
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change the people's mind for me, and with whom rest my past and fu-
ture. The Holy Qur'an says:

Do not consider anything equal to Allah lest you should become des-
pised and neglected. (Surah Bani Israil, 17:22)

We ran after people for receiving their attention throughout our life and
ultimately came to the conclusion that people liked us only because of
their selfish motives. It is only Allah who likes us for our own sake. Our
friends make new friends and then desert us to let us remain in perpetu-
al misery. As mentioned in the following verse of the Holy Qur'an:

Believers some of your wives may prove to be your enemies, so beware
of them. (Surah Taghabun, 64:14)30

If it is told that some of our wives and children are our enemies it is in
this very sense that some of our wives and children want us only for the
sake of their own comforts no matter if we are recompensed with misfor-
tune and ruination.

3. Collective Effect of Polytheism

In a society based on monotheism personal interests, governing laws and
collective thinking are on one and the same plane. Authority, commands,
laws and the path are the same and it is the path of Allah and the com-
mand of Allah and Allah is the Patron and Guardian of everybody. But
in a polytheistic society instead of one law and one direction there are
several laws and directions and everyone defends his own line of direc-
tion which he has adopted for himself. The Holy Qur'an says:

In that case each god would have taken away his creatures and claimed
superiority over the others. (Surah al-Mu'minun, 23:91)

That is to say in this society the lawyers defend their clients and not the
truth. In this society the aim of life is not to worship Allah but to flatter
the people.

The Holy Qur'an says:

Lord, when we obeyed our chiefs and elders they led us astray. (Surah
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al-Ahzab, 33:67)

According to the Holy Qur'an:

People are envious of each other. (Surah al-Mu 'minun, 23:91)

Hence, everyone adopts the way of his liking and seeks pleasure in it,
wants to please himself without caring for the truth and falsehood. He is
concerned only with his own interest, his well-wishers, and his social
standing, but he does not respect his opponents even though they have
reasons to be on the right side. The Holy Qur'an says:

Who have divided themselves into various religious sects, each one
happy with their own belief. (Surah al-Rum, 30:32)

Domination, suppression, false propaganda and opposition are the col-
lective signs of polytheism. The Holy Qur'an says:

Do not associate yourselves with the pagans who have divided them-
selves into various religious sects, each one happy with their own belief.
(Surah al-Rum, 30:31—32) Do not think that only the idolater is the poly-
theist, but it means that you should not join the school and path of that
person who sows the seeds of discord and thrusts his personal opinion,
likes and dislikes on some school and deprives it from its reality and
piety, otherwise you too will become a polytheist because side by side
with Allah's command you introduce your own views in which you are
interested.

The Effect of Polytheism in the Next Life

To enter the Hell with disgrace in the Hereafter is included in the effects
of polytheism. We read in the Holy-Qur'an at several places that on the
Day of Judgement the polytheists will be addressed that they followed
the gods besides Allah and worshipped the deities in the hope that they
would remove their sufferings. On that Day they will be told to call those
deities to come to their rescue! The Holy Qur'an says:

Do not consider anything equal to Allah lest you be thrown into Hell,
despised and driven away from Allah's Mercy. (Surah Bani Isra'il, 17:39)
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Grandeur of Monotheism

It is the style of the Holy Qur'an that apart from chalking out a mode of
action of doing good and abstaining from evil, it teaches us in parables
and uses analogies which by themselves are interesting. The Holy Qur'an
says that for the believers the example of Fir'aun's wife (Asiya) is so good
and interesting, for despite being under alluring atmosphere she did not
swerve from the right path.

She was so truthful and steadfast in her belief that all the pomp and
glamour of the court of Fir'aun could not shake her faith and she
achieved greater success in her belief so much so that she prayed to Al-
lah for her salvation in the Hereafter. The Holy Qur'an says:

To the Believers, as a parable, Allah has advanced the event of the wife o
f Fir'aun who said, 'Lord, establish for me a house in Paradise. Rescue
me from Fir'aun and his deeds and save me from the unjust people'.
(Surah Tahrim, 66:11)

We also read in the Holy Qur'an that there is a clear example of the infi-
del wife of Prophet Nuh. She was prevented from the right path by her
lust and obstinate nature to the extent that despite being lodged in the
House of revelation and being in the proximity of Prophet Nuh she went
astray. The Holy Qur'an says:

Allah has reminded the disbelievers about the event of the wives of Nuh
and Lut by advancing a parable. (Surah Tahrim, 66:9)
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Chapter 6
Progenitor of Monotheism

The Holy Qur'an says about Prophet Ibrahim:

Say: Allah has spoken the truth. Follow the upright rites of Ibrahim who
was not an idolater. (Surah Ale Imran, 3:95)

Now we proceed with the historical events that took place in the time of
Prophet Ibrahim so that we may prepare a list of his achievements by
which it becomes evident that he was the loyal and noble hero of the
school of monotheism.

Prophet Ibrahim was obedient to Allah in the discharge of his obligations
and no power on earth could distract him or prevent him from the right
path. He came out with flying colours from the trials and tribulations.
The Holy Qur'an says:

When his Lord tested Ibrahim 's faith and he satisfied the test, He said, "I
am appointing you as the leader of mankind" (Surah al-Baqarah, 2:124)

Merits of Prophet Ibrahim

Desecrated the Idol of Temporal Desires: Prophet Ibrahim was ordained
by Allah to slaughter his beloved son, Prophet Isma'il. When he was
born his father's age was hundred years. Without advancing any excuse
Prophet Ibrahim obeyed the command of Allah to which he gave priority
over his paternal love. He broke the idol of personal desires and wishes.
When he suppressed his sentiments and emotions and laid down his son
and started slaughtering him with a knife, there came the following Div-
ine command:

O' Ibrahim! you have fulfilled what you were commanded to do in your
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dream. Thus do We reward the righteous ones. It was certainly an open
trial. (Surah Saffat, 37: 105)

Crushed the Tyrant Ruler of His Time: Prophet Ibrahim disagreed Nam-
rud by shattering his vanity through logic and reasonings The Holy
Qur'an says:

O Muhammad, have you heard about the one who argued with Ibrahim
about his Lord for His granting him the kingdom? Ibrahim said, "It is
only my Lord who gives life and causes things to die" He replied: "I am
the giver of life and death". Ibrahim said, "Allah causes the sun to rise in
the East. Can you make it rise in the West?" Thus the unbeliever was
confounded. Allah does not guide the unjust people. (Surah al-Baqarah,
2:258)

Destroyed the Idolatry of Heavenly Bodies: The Holy Qur'an says:

When it became dark at night he (Ibrahim) saw a star and said: "Is this
my Lord?" But when it disappeared, he said: "I don't adore those who
fade away" When Ibrahim saw the rising moon, he said: "Is this my
Lord?" But when it faded away, he said: "If my Lord had not guided me,
I should have certainly gone astray. (Surah al-An'am, 6: 77-78)

Severed Relations with his Relatives: Prophet Ibrahim severed relations
with his relatives for the sake of Allah. The Holy Qur'an says:

Lord! the idols have misled the people. Whoever follows me is my
friend, as for those who disobey, you are certainly All-Forgiving and All-
Merciful. (Surah Ibrahim, 14:36)

Abandoned his Wife and Suckling son: Prophet Ibrahim abandoned his
wife and the suckling son for the sake of Allah. The Holy Qur'an says:

O Lord! I have settled some of my offspring in a barren valley near your
Sacred House so that they could be steadfast in prayers. Lord! fill the
hearts of the people with love for them and produce fruits for their
sustenance so that they may glorify You. (Surah Ibrahim, 14: 37)

Never Cared for His Life: Prophet Ibrahim cheerfully obeyed Allah
when he was thrown in the fire. The Holy Qur'an says:
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O We said, O fire! be a comfort and peace to Ibrahim. (Surah Anbiya,
21:69)

The Holy Qur'an has dealt with this subject in detail but we have quoted
some relevant verses only for the sake of brevity.

Deceit is Polytheism

We read in the hadith that every sort of false pretence is polytheism. Of
course polytheism is of varying degrees. Sometimes it is very apparent
as for instance worship of the idols, the sun, the moon and the stars, and
sometimes it is so hidden that man himself is unable to detect it.

We have read in the hadith that the problem of this type of polytheism
and monotheism is as difficult as perceiving the movement of an ant on a
slab of stone in the dead of the night. Therefore, without the ever-present
guidance of Allah and of one's own deepest consideration and quest for
searching truth one cannot prevent himself from falling into the trap of
polytheism.

Signs of Sincere Believer

1. Does not Wait for Any Return: The Holy Qur'an considers those
people as the embodiment of virtue and sincerity who offered their food
which they needed most at the time of breaking their fast to the needy
ones for three consecutive days, and simply said that they did not do it
in the hope of any reward, or praise or thanks. (Vide: Surah Dahr, 76:
7—9).

Therefore, anyone who expects something in return of the favour done
to a third person by way of a word of appreciation is void of sincere de-
votion and purpose. Such a person finding no appreciation of his deed
feels sorry for it. Such a person should make an appraisal of his true in-
tentions.

2. Controls the Fury of Inherent Tendencies: The second kind of sincerity
is that one is not swayed away by his inborn passions. We all have heard
that when Imam Ali overpowered his enemy and laid him on the ground
for severing his head from his body, the wretched fellow spat on his face
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out of his deepest rancour and disrespect and the Holy Imam got infuri-
ated.

For a while Imam Ali paused till he composed himself and then he pro-
ceeded to behead the enemy. Afterwards, he explained that the reason of
his making a pause was that he did not want to be swayed away by the
dictates of his personal desire as the enemy had made him infuriated,
hence he did not want to mar the noble spirit of Jihad as otherwise it
would have appeared as an act of retaliation.

3. A Sincere Person is Never Sorry and Unsuccessful: A sincere person
performs his action for the sake of Allah only and his reward remains
preserved before Allah and thus he is not affected by consideration of
victory or defeat, happiness or grief. As we have already said before
such a man never has any anxiety or worry as these originate from un-
bridled desires, failures and frustrations. The object of such a man is to
attain Allah's pleasure only and thus leads a happy life.

How One Can Avoid Polytheism and False Hopes?

The Holy Qur'an has severely warned against polytheism and in fact if
we come out of the clutches of the Satan and on the one hand suppress
our inwardly dominant temporal desires and on the other hand eradicate
the external power of ruthless despots, then there will remain no ques-
tion of polytheism and hypocrisy.

The causes of all our misfortunes and difficulties are polytheism, intem-
perate desires and despotic domination, and getting rid of all these
things is the prerequisite of monotheism. It is because unless we cleanse
a utensil from bad food we cannot put fresh food in it. Thus, in the realm
of monotheism the declaration of the words La ilaha (There is no god)
come prior to Illallah (except Allah). In this regard the Holy Qur'an
points out the following causes of polytheism:

The belief considering other things as one 's guardians besides Allah is as
feeble as a spider's web. (Surah Ankabut, 29:41)

Why then have you taken guardians other than Allah when such guardi-
ans cannot benefit or harm themselves. (Surah ar-Ra'd, 13.16)
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Those whom you worship instead of Allah do not have the power to cre-
ate even a fly, even though all of them would come together for the task.
(Surah al-Hajj, 22:73)

Do those who establish friendship with disbelievers instead of the believ-
ers seek honour? Let them know that all honour belongs to Allah. (Surah
an-Nisa, 4:139)

The Holy Qur'an further teaches in parables how the notorious despots
like Qarun, Fir'aun and Namrud and their coteries failed to avoid the
wrath of Allah. In short the Holy Qur'an has advanced the following
guidelines for the abolition of polytheism:

(i) Unravelling the Reality: By exposing the weakness and the vulnerabil-
ity of polytheism it is sufficient to know that all those guardians who
have no power to benefit or harm or to create or bestow honour can be-
come the center of our hopes and aspirations!

(ii) Teaching in Parables: By teaching in parables as to how people de-
pended on all their guardians, idols etc. and could not get any benefit
from them, but Allah protected Prophet Ibrahim from the blazing fire,
Prophet Yusuf from the well, Prophet Yunus from the belly of the fish
and Prophet Muhammad from his sworn enemies who had surrounded
his house.

(iii) Drawing Comparison: To root out polytheism the Holy Qur'an uses
the method of drawing a comparison between polytheism and monothe-
ism and warning how man falls into the ditch of total disgrace by accept-
ing one thing for the other in place of the right and correct thing. To il-
lustrate the point a few verses of the Holy Qur'an can be quoted below:

Is the One who can create, equal to those (idols), who cannot create any-
thing? Why then do you not understand? (Surah an-Nahl, 16:17)

Those whom you (pagans) worship besides Allah, are themselves ser-
vants just like yourselves. (Surah al-Araf, 7:194)

In fact these are as helpless, feeble and wanting as you are. After all why
have you so simply sold your honour and dignity and why are you so
submissive to those who are just like you!
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However, if you lose your faith in Allah you will lose your sense of hon-
our and self-respect. On this occasion it is pertinent to mention what Al-
lama Iqbal says.

"If a man out of his sheer blind foldedness adopted the servitude
(worship) of another person, he will be like the one who possessed a
grain of self-respect and freedom, handed it over to qayhobad and jam-
shed "

"In the servile attitude he is worse than a dog. I have never come across
an instance in which one dog may have lowered his head before another
dog". The Holy Qur'an says:

Can any of your idols guide you to the Truth? (Surah Yunus, 10:35)

4. Prayers, Invocation and Remembrance of Allah

The fourth important weapons for demolishing polytheism are the offer-
ing of prayers, glorifying of Allah, invocation, ancl the remembrance of
Allah, for if each word and each sentence of it is uttered with rapt atten-
tion, it will fill the human heart with the belief of monotheism. To take
an example if we ponder for a while over the following recitals:

Allah u Akbar (Allah is Great), bihawlillahi (With Allah's Power) and
"iyyaka na'budu" (You alone do we worship), we shall come to know
that the meaning of Allah u Akbar by any measure and standard is
greater than man's power of conception worthy of looking at, hearing,
saying and writing, far superior to all, and mightier than the might of all
temporal powers and despots and their tricky contrivances.

bihawlillahi wa quwwatihi qqumo wa aq'ud, (I lie and rise only by the
Might of Allah).

iyyaka na'budu wa iyyaka nasta'in (We worship only Allah). Neither we
owe allegiance to the East nor to the West. We seek help only from Allah.
He is All-Powerful and His Might is infinite. Whatever is on earth is His
Kingdom. He helps man with air, sand, clouds, moon and water. He has
helped mankind through His angels. He has frightened His enemies and
has destroyed them by hailstones on their heads and has helped the
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believers by pacifying them. We seek help from Allah in Whose hands is
our life's existence.

In short every word of our supplication enlivens the spirit of the belief in
monotheism and does away with our attachment with everything except
Allah. But it does not mean that we should give up efforts and quest for
learning and that we should refuse to take personal benefits from the
world resources.

This is almost certain that in this book our discussions are not exhaust-
ive, for if we have described four cardinal points for elaborating the in-
spiring effect of monotheism and rooting out polytheism, it does not
mean that there is not the fifth point. While teaching the fundamentals of
belief these are the cardinal points which Allah has instilled in my brain.
Perhaps there may be other methods of approach on this subject.

Signs of Idolatrous Nations

The Holy Qur'an says:

When Allah, the One is mentioned, the hearts of those who do not be-
lieve in the Day of Judgement begin to shrink but when the idols are
mentioned, they rejoice. (Surah az-Zumar, 39:45)

For example when we say that according to the commands of Allah we
should oppose such an idea or person or group of persons, they become
annoyed, and when we say that according to such and such international
law they become joyful. This is the sign of polytheism of these people.
When we say that Allah wills they become unhappy but when we say
that according to the people's will they become happy.

In all matters these people have pinned their hopes on the East and the
West instead of the Divine revelations. They are attracted in things and
persons other than Allah and are only interested in submitting to their
passions and temptations instead of Divine commands! This is the sign
of the downfall and of a nation's going astray.

When Obedience to Parents is Forbidden?

In the Holy Qur'an at five different places obedience to one's parents is
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greatly stressed and at four other places respect and reverence to parents
have been dealt with side by side with belief in monotheism and obedi-
ence to Allah. It is so because the very existence of man is in the first in-
stance due to Allah and at the second stage it is concerned with the par-
ents.

This is one aspect of this issue but on the other aspect of being kind to
one's parents is another important issue which has been mentioned side
by side with monotheism, belief, worship, and obedience to Allah. In the
ahadith (traditions) respect and reverence to parents have been so em-
phasized that looking at them with love and affection constitutes a kind
of worship to Allah.

But in spite of all these recommendations if the parents try to distract
their off-springs from the path of Allah, their obedience is forbidden and
it will be incumbent on the off-springs to disobey their parents. Such dis-
obedience has been mentioned in the Holy Qur'an in following two
verses. The meaning and explanation of both are one and the same:

We have enjoined man, to be kind to his parents; but if they try to make
you associate with Me that o f which you have no knowledge then do
not obey them. (Surah al-Ankabut, 29:8)

If they try to compel you to associate Me with that of which you have no
knowledge, do not obey them. (Surah Luqman, 31:15)

Such sort of direction from the parents' side is sometimes manifest in the
shape of sympathy when they say, "O my son! If we do not obey such
and such despot, we shall be deprived of our means of sustenance. Our
property, status and honour will be safe by acting as their yes man".

Sometimes they castigate their sons by saying that their forefathers too
were following the similar path as they themselves had obeyed the des-
pots of their times with respect and veneration and had passed a fully
satisfied life. "It is the tradition of our forefathers", they say, "to adopt
such and such methods and to reject such and such procedure".

With such notions, according to the Holy Qur'an, the parents with all
their dominating influence wish to put their offsprings on the wrong
track of polytheism.
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Thus under the circumstances when the question of belief in gods other
than Allah arises, the parents should not be obeyed.

Polytheism—an Unpardonable Sin

Polytheism is an unpardonable sin. The Holy Qur'an declares in the fol-
lowing two verses:

Allah does not forgive the sin of associating others with Him but He may
forgive other sins. Whoever believes in other gods besides Him has in-
dulged in a great sin. (Surah an-Nisa, 4:48)

Allah does not forgive the sin of associating others with Him but He may
forgive the other sins of whomever He wants. One who considers any-
thing equal to Allah has certainly gone far away from the right path.
(Surah an-Nisa, 4:116)

Thus the benevolent will of Allah is for those whom He wants to pardon
and the will of All-Wise Allah is related to man's piety and virtuous
deeds.

Counter-measures Against Polytheists

It is imperative that we should not be unaware of those whose focus of
attention is on gods other than Allah and whose endeavours are directed
towards defeating the purpose of the obedience to Allah. Their main ob-
jective is to raise themselves and to strengthen the position of their fol-
lowers. It is because if we do not follow the path of Allah, we shall at-
tract the attention of all such groups of people. We shall be like blind
creatures, and shall fall into their trap and they will devour us like canni-
bals, who after fulfilling their mission will leave us in the lurch and will
go after chasing other victims like us.

The revered teacher martyr Murtaza Mutahhary used to advise us to re-
cite often the following piece of supplication: "O Allah! Whosoever aban-
doned the righteous path of Yours and entered into a different fold, got
defeated and whosoever went after other gods besides Allah suffered a
terrible loss".
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The esteemed readers should please pay their attention towards the
under-mentioned established facts:

Man should choose one of the following three alternatives:

(i) That path which man determines by his own free will.
(ii) That path which others fix for him.
(iii) That path which Allah chooses for him.

The first path is not correct because we decide to act on one day and on
the second day we think that our decision was wrong. Actually, it is cer-
tain that owing to lack of proper knowledge and under the influence of
inborn tendencies we cannot select a right path from amongst the hun-
dreds of paths.

The second path is also not correct because according to the Commander
of the Faithful, Imam Ali: "Since my mother gave birth to me as a free
man why should I become the slave of anything whatsoever?" and there-
fore blind following is in itself a form of polytheism. The Holy Qur'an
says:

If you obey them, you shall most surely be polytheist. (Surah al-Anam,
6:122)

Now remains only the third path which is the path of Allah (sabilillah).
The Holy Qur'an says:

This is My path and it is straight; follow it and do not follow other paths
which will lead you far away from the path of Allah. Thus, does Allah
guide you so that you may become pious. (Surah al-Anam, 6:153)

He has sent the Book to His servant and has made it a flawless guide for
mankind. (Surah al-Kahf, 18:1)

Muhammad, you are a Messenger and you follow the right path. (Surah
Ya Sin, 36:3—4)

O Lord! Keep us on the right path—the path of those upon whom you
have bestowed favors, not (the path) of those upon whom your wrath is
brought down, nor of those who go astray, (Surah al-Fatiha, 1:6, 7)
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And we would certainly have guided them in the right path. And who-
ever obeys Allah and the Prophet is with those upon whom Allah has be-
stowed favours. From among the Prophets and the truthful and the mar-
tyrs and the good, and how an excellent company are they! (Surah an-
Nisa, 4:68, 69)

In short this path is the path of obedience to Allah and this path is the
path which has come down to us from the Infinite Knowledge of Allah
through the medium of Divine revelations which have been conveyed to
us by infallible Prophets, the Holy Imams and just and upright jurists.

Now that the path of Allah has been fully defined, we should show our
reaction to the other paths and schools, otherwise people would take
wrong advantage of our lethargy and would try to distract us from the
path of monotheism.

Allah orders the Holy Prophet to keep aloof from the pagans. The Holy
Qur'an says:

The pagans do not have any right to establish the Mosque of Allah.
(Surah Tawba, 9:17)

After it was made clear that the pagans are to be the dwellers of Hell, the
Prophet and the believers should not have sought forgiveness from Al-
lah for them even if they may have been relatives. (Surah Tawba, 9:113)

Prophet Ibrahim and those with him are the best examples for you to fol-
low. They told the people, 'We have nothing to do with you and with
those whom you worship besides Allah. We have rejected you. Enmity
and hatred will separate us for ever unless you believe in One Allah'.
(Surah al-Mumtahinah, 60:4)
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