
April 15, 2002

As I told you yesterday, in order to speak about The Diamond Sutra first, naturally, it is impor-
tant to know about the life of the founder of Buddhism, the Buddha, in detail.    

When the story of Shakyamuni Buddha’s life is taken up there are very many things that must be 
said about it, but among all of those things the most important is the fact that Siddhartha, when 
he was still a young man, already had the experience of muni.    This is the transmission of Tatha-
gata Zen.

Muni is, of course, a Sanskrit word.    The condition which is called muni is the condition in 
which everything is gathered into one point.    When everything is manifest as one point, that is 
the manifestation of muni.

This condition of everything gathered together into one point that was referred to as muni in San-
skrit was later, in Chinese Buddhism, called the condition of sainthood, or the condition of the 
truly silent one.    This is how the Chinese Buddhists translated the word muni.

Siddhartha, who was born into the Shakya tribe, was the first one in human history to experience 
this sacred state, this state of great silence.    Later Shakyamuni’s disciples related this.

The condition of muni is the condition in which all things are gathered together into one point, 
therefore it is called the state of completion or perfection.    Muni is the sacred condition, or the 
condition of silence, and in Tathagata Zen this is also called, for the sake of easier understanding,
the state of perfection.
      
This state of all gathered together into one point is the manifestation of muni, and this same con-
dition, oppositely, is also called the state which gives birth to everything, the condition which is 
the origin of everything.    According to the transmission in Tathagata Zen, Shakyamuni Buddha, 
the founder of Buddhism, himself, taught that this state was the origin or the source of all things.

According to the transmission of Tathagata Zen The Buddha, Shakyamuni taught his disciples 
that there is nothing else other than the Great Cosmos itself that manifests muni.

Muni is the state of everything gathered into one point, and so it is an activity.    It is the activity 
that gathers everything together into one point.    This is the teaching of Tathagata Zen.

When we speak of all things, all things temporarily gathered into one point, what is the nature of 
all things?    When we analyze the nature of all things, what do we find?    The moment you think 
an existent being has appeared it disappears.    The moment you think it is gone, it has again ap-
peared.    The nature of all existent beings is to do this activity.    

In other words muni is none other than the activity of the great cosmos itself.

Living things and dead things, suffering people and happy people, all things, from human beings 
all the way down to plants and stones, everything is embraced by this great cosmos.    It is not 
possible to escape from the great cosmos.    We exist within the great cosmos.    Therefore the 
condition of muni, when we speak of it in concrete terms we say that it is none other than the 
great cosmos itself.

And as I just said, all those existent beings appear and pass away over and over again.    Hide and

1



appear over and over again.    Are born and die over and over again.    All things do this repetitive 
activity.    

The great cosmos, which has everything as its content, is comprised of both the living and the 
dying activities.    The great cosmos, the condition of muni, is doing both of them.    This is the 
teaching of Buddhism.

It might seem to people who are beginning their study of Zen that this talk has nothing to do with
them, is irrelevant to them.    It is, however, not irrelevant to them.    The reason why it is not ir-
relevant is that if you do not know that Shakyamuni experienced the "muni" activity in his youth,
then you will not be able to understand anything about Buddhism.    That is why I am telling you 
about this now.    

When Shakyamuni was still a young man, when he was still called Siddhartha, he already had 
succeeded in manifesting the wisdom that knew that when the two essential forces of living and 
dying are completely made one’s content then the truly silent, truly sacred condition is manifest.  
This is how this is explained in Tathagata Zen.

He already had succeeded in manifesting the wisdom that knew that this "I am" self has both of 
the two mutually opposing functions as its content.    It has both the living and dying activities, or
we could equally well say both the appearing and the hiding activities as its content.    This is 
what you should carefully contemplate and repeat to yourself as you do your contemplation.

Just now I took up living and dying as two mutually opposing activities, but there are many, 
many different types of mutually opposing activities that can be considered.

As one simple, provisional way of teaching about it in Tathagata Zen it is said that we are born 
when we meet up with the living activity.    

The complete activity, however, is not just the living activity.    The opposite activity, dying, must
be put together with it.    When the two come together then, finally, the perfect, complete activity 
appears.    So, in fact, birth does not happen only through the functioning of the living activity 
alone.

Tathagata Zen teaches that although it is true that to be born means to encounter the living activ-
ity, and receive it, and make it our content, this is not the whole story.    The real nature of the 
birth of an existent being also includes meeting with, and receiving the dying activity.

In other words the perfect Tathagata, the perfect Nyorai, the complete saint, Mr. Muni, has both 
the living and dying activities totally as his content. 

The transmission within Tathagata Zen is that Shakyamuni acknowledged the validity of these 
two essential opposing forces, and taught his disciples about them using two words that seem to 
have been already being used at the time.    He called the two activities tatha-gata and tatha-agata.
Thus coming and thus going.

The word tatha-gata refers to the expanding activity, the activity of birth.    This activity of birth 
is the activity of affirmation.    The opposite activity, the dying activity was called tatha-agata.    
Shakyamuni named these activities in this way to teach his disciples.    This is the transmission of
Tathagata Zen.
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It is inevitable that these two opposing forces of tatha-gata and tatha-agata unify with each other. 
That condition of unification is muni.    And Shakyamuni experienced this unification.    The 
transmission of Tathagata Zen is that the young Siddhartha experienced this condition.    

When tatha-gata and tatha-agata manifest unification then they both melt into that unity.    They 
both disappear into that unity.    They must do that activity of melting, of disappearing.    The do-
ing of this activity is the condition upon which unity is reached.    Unification does not occur un-
conditionally.    This is the teaching of Tathagata Zen.

This condition of the unification of tatha-gata and tatha-agata is the manifestation of what was 
called in Sanskrit muni, great silence, sacredness.    Tathagata Zen repeatedly teaches this, again 
and again.    

The transmission in Tathagata Zen is that Shakyamuni, when teaching his disciples, also referred 
to this same condition of muni using a different word, Tathagata.

In this manifestation of tatha-gata and tatha-agata unified both tatha-gata, and tatha-agata disap-
pear.    This condition was also taught by Shakyamuni to be the condition of shunyata, emptiness.

In this condition both tatha-gata and tatha-agata are gone.    That means absolutely everything 
also has disappeared.    This is what is referred to as shunyata or emptiness.    This is the point 
you should carefully contemplate in zazen, according to the teaching of Tathagata Zen. 

Previously I mentioned the Great Cosmos, and it is taught in Buddhism that the cosmos itself is 
manifesting the activity of emptiness.    

We tend to immediately think that emptiness is talking about a state in which there is nothing, 
but Buddhist thinking is not like that.    In Buddhism emptiness means that tatha-gata and tatha-
agata have manifest unification.    That activity which manifest unification is the activity of 
emptiness.    

This is a condition in which anything like subject and object have also been completely melted 
away.    

If tatha-gata is taken to be the object then tatha-agata is the subject.    This is a condition in which
both tatha-gata and tatha-agata have disappeared, therefore the subject and object have also both 
disappeared.    This is the manifestation of the activity of emptiness.

Subject and object both disappearing means that the subject quits doing the function of being the 
subject.    The object also quits doing the function of manifesting itself as the object.    They quit 
manifesting the ability to do those roles.    The two, tatha-gata and tatha-agata, unifying means 
that they both, together, quit having the ability to be tatha-gata and tatha-agata.    

Of course when we consider the human world, the human world is a world of men and women.    

The role of men is that men must expand.    The role of women is that women must contract.    

When these two activities of expanding and contracting become one then expanding quits having
the ability to expand, stops having the function of expanding.    Contracting also stops having the 
ability to contract.    Then, finally, the condition of mutual giving up is manifest.    Mutual quit-
ting.    That condition is the perfect condition, the manifestation of zero.    The manifestation of 
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emptiness.    This is the teaching of Buddhism.    

The condition of the origin, therefore, is not static.    It is an activity.    The activity of emptiness.

To really grasp the activity of emptiness is extremely difficult for human beings.    

The reason for this is that we human beings assert, insist upon, our "I am" selves.

This is not only true for human beings, all existent beings are like this.

Both men and women assert their "I am" selves.    

Men do the expanding activity, and women do the contracting activity.    That is the way it is, and
so we must find some way or another to recognize these two activities.    

Actually, there really is nothing else other than these two activities of tatha-gata and tatha-agata.

We can provisionally give these two mutually opposing activities personalities and call one the 
expanding "I am", and one the contracting "I am."    (Mr. Expansion and Mrs. Contraction.)

In the condition of the origin there is nothing else besides the two mutually opposing forces, and 
they have no need to insist upon themselves.    There is no asserting of any "I am" self in the ori-
gin.

There is no need to assert "I am."    Therefore the activities of plus and minus, of tatha-gata and 
tatha-agata, manifest unification and facing, over and over, again and again, will-lessly, without 
thinking.    This is the position of Buddhism.

Their original natures are expanding and contracting.    Will-lessly they do those functions.    This
is how Buddhism defines the original state.

In Tathagata Zen it is said that fundamentally Buddhism acknowledges the will-lessness of the 
activities of tatha-gata and tatha-agata.

When we study and strive to see clearly into the nature of ourselves and the nature of the world 
we live in together some way or another we must find a way to recognize two opposing activi-
ties.    If we do not do this then it is not possible to truly investigate and see into the nature of 
ourselves and our world.    This is what Buddhism teaches.

Who is it, then, who acknowledges these two will-less activities of tatha-gata and tatha-agata?    
This great question arises here.

It should go without saying that existent beings are born, and then grow and develop, and be-
come these things called human beings, these things called human beings who have the function 
of consciousness. It is only we human selves who can think about these things.    Only we can in-
vestigate the nature of the self and the nature of the home the self resides in.

Now the question arises, There are these two opposing forces, but what kind of activity do they 
do, exactly, when the "I am" self comes to appear in the world?

Shakyamuni had the experience of muni.    He experienced the unification of tatha-gata and 
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tatha-agata.    He said this himself.    However, that condition only lasts for an instant.    It is cer-
tainly not the case that the condition of muni is fixated.    He also taught that.

Inevitably tatha-gata and tatha-agata will become one and manifest muni, but that condition of 
muni is not fixated. The two will inevitably again separate.    Shakyamuni Buddha taught that to 
his disciples.

Tatha-gata and tatha-agata unify and manifest muni, but that state of great silence will just as in-
evitably divide.    Tatha-gata and tatha-agata will separate from each other.    According to the 
transmission in Tathagata Zen this is what the Buddha taught.

When tatha-gata and tatha-agata separate from each other then a distance appears in between 
them. According to the transmission in Tathagata Zen this is what the Buddha taught.

I have taught you this many, many times before, so it should be something you understand right 
away, but it seems very difficult for you to understand.

Distance appears, but how does it appear?    Why does it appear?    What is distance?    Buddhism,
Zen is to investigate the nature of the self and the nature of the world.    How does distance ap-
pear?    Sit zazen and carefully contemplate the natural principle by which distance is manifest.    
Give birth to the principle by which distance appears.    This is what Tathagata Zen implores you 
to do.

To discover a principle is to know a principle.    To know the nature of existent beings, that is the 
sort of knowing that is being taught about.    It requires very careful investigation.    
The time is up for today.
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