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Today is finally the last day of Rohatsu 

Dai-sesshin.  All we have left is three 

sanzens, and then Sosan, and then 

Gyotenkancho, and then it’s done.  I do not 

know what koan all of you have, but you all 

have a koan, and because you have that koan 

you better take care of it seriously.  You 

better give it back to me soon, before it 

gathers too much mold on it.  But it is not so 

easy to give back a koan, is it?  If you do 

sleepy, blah, zazen, you will never be able to 

give the kind of crying-bloody-tears answer 

that is the only kind of answer that is a true 

answer to your koan.   

The person who wrote the Mumonkan 

grabs up the very first word, as a sentence, 

and simply says, “Joshu Osho.”  There is no 

subject nor predicate here.  It is just “Joshu 

Osho” himself.  What if a wife is looking all 

over for her husband, and she cannot find 

him,  and then finally, suddenly she catches 

sight of him, won’t she immediately call out, 

“You!!!”  It is just as if a child is searching 

everywhere for her mother, and finally she 

finds her mother, and says, “Mom!!”  Which 

is stronger, the child’s, “Mommy!” or the 

wife’s, “You!!” ? 

If you have received this koan you 

must think very clearly about the strength the 

author of the Mumonkan has when he takes 

up this first word, “Joshu Osho!” 

The voices of people in churches or 

temples calling out to God or Buddha to save 

them are undoubtedly different from the 

voices of the child or wife who are searching 

for their beloved mother or husband! 

You should think carefully when you 

are in a situation like this, when you are in 

the position of the child or wife, are you 

searching from the standpoint of the subject 

or the predicate?  

You must also, however, very carefully 

understand, that the author, when he takes 

up Joshu Osho, at the beginning of the koan, 

is taking him up as neither predicate nor 

subject.  It is not a question, here, of what 

Joshu Osho is teaching.  Whatever he is 

teaching, the activity of him teaching, itself, 

here, is neither subject nor object.  

If there is a God, then the kind of talk 

that God does has neither subjects nor 
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predicates.  (We, also) should speak without 

using subjects and objects.  For example, 

when you go to church, and say,   “Amen”?  

The ‘amen’ is neither subject nor predicate.  

Or if you go to a Buddhist temple, and chant, 

“Namu amida butsu, namu amida butsu,” 

that also is a speech which has neither 

subject nor predicate.  It is the same 

whether it is a church or a temple.  If you go 

to church but you are unable to do the kind 

of speaking that is neither predicate nor 

subject, then it would be better for you not to 

go to church at all.  If, however, you can go 

to church or temple with a body that is 

neither subject nor predicate, then you can, 

with no problem whatsoever, stomp all over 

the cross with your shoes on, or you can 

smash to bits the statue of the Buddha.  If 

you, on the other hand, are not able to truly 

do the activity of not-subject-not-predicate, 

then you should not do those violent sorts of 

things.   

One day, it says in the koan, “A 

monk,” and among you some of you are 

monks, and some of you are oshos, but we 

should understand the “monk” in this story to 

mean that an osho was having a conversation 

with Joshu Osho.  When it says Joshu Osho 

here that means someone who has won for 

himself the point of view that is neither 

subject nor predicate.  If I say that, and you 

are sitting there listening, and you are an 

osho, I bet it makes your butt itch!  You 

oshos, listen to this teisho in a way that will 

not lead to an itchy butt!  Wash your butt 

well, and use cream, or something, so that 

you can listen without an itchy butt.  If you 

think that I am too harsh, then just get your 

act together, and give me back your koan.  If 

you can really do the activity of returning 

your koan I am not going to rail at you!  I 

will respect you for it.   

I am preparing myself for death, so 

there is no reason to hold anything back 

anymore.  I just feel like I want to get it all 

off my chest before I go.   

It is very important for you to be 

careful when you look upon this osho 

speaking with Joshu Osho.   

Usually, whether it is a monk or an 

osho, it doesn’t matter, the tendency is for 

everyone to just, “Blahblahblahblahblah,” 



7th Day Rohatsu Dai-sesshin,  December 21, 1999      Kyozan Joshu Roshi Teisho On Joshu’s Mu 

 

 

 
3 

blabbering on and on about having or not 

having.  The people who like to talk, what 

do you think, would you call them 

intellectuals or not?  Those people who love 

to talk, I’m sorry to say, belong to the 

category called, “Intellectuals.”  I suppose, 

however, it is okay to talk.  I mean, here we 

are, we are alive, we are human beings.  

And as I always tell you, the human world is 

the world that is separated into past, present 

and future.   

Tathagata Zen, however, says,            

“Think clearly that the future means the 

world that has all mothers in it, and the past 

means the world that has all fathers in it.”  

So what about you?  You are not mother 

and father.  You, along with all other 

existences who are not mother and father, 

have the present moment as your home. 

Think clearly that you are here in the world of 

the present moment, together with all of 

your brothers and sisters, together with your 

husband or wife, together with all of your 

friends.   

On the one hand we can say that 

every single existence is here with you in the 

present moment, but also we have to not 

forget that every single existence, like you, 

has a mother and father.  There is not even 

one existence that does not have a mother 

and father.  All have them.  So it is natural 

that we get hassled by our parents.  It is 

natural that we are controlled by, and tied up 

by our parents.   

Isn’t it true that the teaching of 

Buddhism, however, says that all of us who 

are living here together in the present 

moment, in the state of being controlled by 

mother and father, will, undoubtedly, come 

to totally experience the activities of both 

mother and father, and then, manifest the 

state where we do not need to be controlled 

by them anymore.  Buddhism says that we 

all, inevitably, will become completely free 

from mother and father.  To be a free 

person means to have become, finally, the 

sort of person who does not need mother 

and father anymore.   

Buddhism says the ones who no 

longer need to be cared for by mother and 

father are the ones who have manifested the 

perfect self.  The teaching of Buddhism very 
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clearly states that if you must posit the 

existence of a God, of a Supreme Being, of 

what we call in Buddhism the Dharmakaya 

God, then those words are pointing to the 

manifestation of the complete, perfect self.   

Carefully think about yourself!  Think 

about what you are doing!  If you are calling 

out to God to save you, understand clearly 

that you are still in the point of view of the 

imperfect self, who must be cared for by 

mother and father.  Tathagata Zen says that 

if you forget this fundamental principle, that 

when you are in the situation of calling out to 

God or Buddha for help that means, simply, 

that you have not made all of father’s 

strength and all of mother’s strength your 

content yet, if you are unaware of that , or 

not realizing that you are in that situation of 

not having made all of father and mother 

your content, and you go wandering around 

to churches or temples looking for this or 

that, it is useless.  

Why is it, however, that conversely, if 

you do manifest the self who is no longer 

dependent upon mother and father, who no 

longer needs to see mother and father as 

objects, then you will end up going to church 

or temple?   

People who have manifested the 

wisdom of, that is to say truly had the 

experience of not needing to make objects of 

mother and father, after that, conversely also 

experience the arising of the opposite 

wisdom of clearly experiencing making 

mother and father objects. Therefore, after 

experiencing not needing mother and father, 

they again will think that they are incomplete.  

These people then go to church or temple, 

but they also know that if you go to church or 

temple unconditionally or unquestioningly, it 

is useless.   

Now we have to ask the question, 

Why is it then that mothers and fathers 

simply take their children off to church or 

temple?   

We are told that it is natural for all 

human beings to have sadness, and to have 

the desire to want to be saved.  Generally 

oshos usually teach that God is the one who 

unconditionally will offer down his hand of 

love and save you.  This is why parents tell 

that to their children, and take them off to 
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church or temple.  The usual way is that we 

get all dressed up in our so called Sunday 

best, in nice dresses and neckties, and we go 

off to church or temple, thinking that 

Buddha’s compassion or God’s love will save 

us.  Here, however, is the problem.  As we 

are marching off to church or temple, 

thinking these lovely thoughts, that God is 

love or Buddha is compassion, suddenly a 

tiger or a bear appears!  What are you going 

to do then?  I read in the newspapers 

recently, sort of like a bear or tiger, 

somebody with a pistol suddenly appeared in 

some church somewhere.  That is a bear or 

tiger better than a bear or tiger!  A tiger 

more tigerish than a tiger!  When will God 

come with a pistol?  When will Buddha 

come with a bow and arrow to shoot to death 

you deeply sinful ones!  You had better 

prepare yourselves for this if you are going to 

go to church or temple!  This is why in 

Tathagata Zen we caution you, saying that to 

unquestioningly, unconditionally think that 

God is love, or Buddha is compassion will end 

up backfiring on you, and causing the human 

world to be worse off.   

So, in the end, what about God and 

Buddha?  Are they the true lovers?  Are 

they the ones who are truly compassionate?  

What really is the activity of true love or true 

compassion?  What sort of being really does 

these activities of true love and compassion?  

If you have not seen to the bottom of these 

questions yourself, then, oppositely, you will 

be made fools of by God and Buddha!  Be 

careful!  Tathagata Zen cries out in warning 

to you. 

The position of Buddhism is to say 

that originally every single existence is 

already in the state of salvation.  This is the 

fundamental condition from which 

everything is manifest.  It is a mistake to 

unquestioningly, unconditionally simply want 

to be saved.  The correct way to go to 

church or temple is to know that you are 

striving to catch back your original condition. 

Everybody has a self.  Everybody has 

a thinking, “I am” self, and the reason 

everybody tends to unquestioningly insist 

upon asserting that self is because we 

unquestioningly accept the activity of 

thinking itself.  
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What is the original way of being of 

the self?  The self, in fact, after all, has 

appeared, has, we say, been born, but 

Buddhism demands that you clearly look into 

what exactly it was that gave birth to the self.  

At least one temporary, expedient way that 

Buddhism explains the thing that inevitably 

births us, the thing that inevitably reveals us, 

is to call it the condition of the origin.  There 

are many different expressions Tathagata Zen 

uses to express the condition of the origin.  

For example, sometimes we call it Your 

original face, or sometimes we call it 

Bodhidharma coming from the west.   

Everybody already knows from their 

own experience that everything has a mother 

and father.  Everyone thinks that mother 

and father were the ones who gave birth to 

them, because we are taught that by our 

mothers and fathers.  Buddhism, however, 

cautions the mothers and fathers who teach 

their children that, and tells them, “Don’t say 

such cheeky, impudent stuff!”   

Your mother and father had their own 

mothers and fathers who had their own 

mothers and fathers, and on and on, 

endlessly: we can think back into the past in 

this way.  These days even some Buddhist 

scholars think that way, but in Tathagata Zen, 

right from the very start we negate that way 

of thinking, calling it a big mistake.  Buddhist 

scholars, even, these days, think mother and 

father had their mothers and fathers who had 

their mothers and fathers, but if you think 

that way you will end up trudging up the 

slope of the past forever, without ever being 

able to see your origin.   

It is very easy to fall into mistakes 

when you are studying Zen.  What kind of 

mistakes?  Zen, itself, purposely makes 

mistakes, and so of course, people in general 

will also make all kinds of mistakes about Zen.  

Tathagata Zen follows in the footsteps 

of the teaching of the Buddha, and just as the 

Buddha taught teaches that mother and 

father are born simultaneously with you.  

We teach that the activity of The Tathagata 

births mother, father, and you  at the same 

time.  It is a very frightening teaching.  If 

you misunderstand it that will result in 

terrible things. 

When I say the activity of The 
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Tathagata as you should know by now, 

because I have taught you so many times, 

that means the activity of the two 

fundamental mutual opposing activities of 

tatha-gata, thus-going, and tatha-agata, 

thus-coming alternating their states of total 

unification and being distinct, unification and 

being distinct, over and over again.   

The activity of The Tathagata, of 

course, is the very activity that brings all we 

existences into being, as well as this Great 

Cosmos itself, which is our home.  That is 

what the Buddha, the one who we are told 

was the big boss of Buddhism taught from 

the very start.  The Tathagata is an activity 

that is manifest through the mutually 

opposing activities of tatha-gata and 

tatha-agata working together. 

I have been telling you that we can 

simply call tatha-gata and tatha-agata plus 

and minus, and I have also been telling you 

that just in the same way as men and women 

undoubtedly meet each other, plus and 

minus undoubtedly will meet each other.   

Undoubtedly!  Man and woman will 

inevitably meet, and the teaching of 

Buddhism says that the reason they will 

unfailingly meet is that they are both doing 

an activity of making the same one and only 

world that there is their place of residence.  

Because they share the same home they 

meet.  If the two mutually opposing 

activities had different homes then they 

would never meet.  It is because they are 

acting in the one and only world that there is 

that they will meet each other.  Do zazen 

firmly and contemplate this principle!  

Even though I implore you to do this 

over and over again I am sorry to say that not 

even a little bit do you seem to take it 

seriously.  Your zazen looks to me  like you 

are frogs who have had warm water poured 

over you, like, “pyoooooon.”  If you are 

going to sit there making a frog face, there’s 

no need for you to come around here and do 

zazen!  But if I take my stick and call you a 

numb hearted no-feeling, frigid frog face, and 

give you a          “Wham!” then your “I 

am” self appears.  Then you get really angry.  

It is because you are not Buddha that you get 

so angry.  If you were Buddha or God there 

would be no need to get angry.    
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I better stop talking about this off the 

track stuff or I’ll use up all of the time. 

The Buddha was the one who taught 

that it simply is not possible to explain the 

very way of being of ourselves or the way of 

being of the world we live in without 

somehow recognizing or perceiving these two 

mutually opposing activities of tatha-gata and 

tatha-agata. 

I have been telling you over and over 

again what happens when man and woman 

do meet each other, what happens when plus 

and minus do meet each other, what 

condition is brought into being, and since we 

really are running out of time I shouldn’t 

have to tell you about that again today.  

In any event they do meet, and 

Buddhism explains that the activities of plus 

and minus are acting completely without will.  

It is not the case that they are thinking, “I 

want to meet,” or “I would love to meet!”  

They simply meet, will-lessly, without 

thought.  Buddhism is the teaching that 

acknowledges the validity of two opposing 

will-less activities.  This activity is not some 

irrelevant activity.  This activity is the very 

activity that is making you, and making our 

world.  So, Tathagata Zen demands that you 

manifest the wisdom that knows clearly this 

will-less, mutually opposing activity.  

The Buddha, who clearly experienced 

these two opposite activities for himself, 

taught all of us that plus and minus 

undoubtedly meet, and then just as 

inevitably, they break through that meeting, 

and then plus totally experiences the heart of 

minus, and minus totally experiences the 

heart of plus.   

If plus could do the activity of thinking 

when he totally grabs the heart of minus he 

would think, “Ahhh, that was great!”  Then 

they separate.   When plus and minus 

separate, the moment they separate they do 

not want to stay in a state of separation.  

Immediately they both strive to again 

manifest the condition of grasping the heart 

of the other.   

This part is very difficult, so I must 

repeat it again, because if you misunderstand 

it that could cause big problems!  But I don’t 

have time to do it today.  I have told you 

this, actually, so  many times before, that I’ll 
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just skip it today.   

At least you should understand that 

the teaching of Buddhism is saying that this 

activity of embracing each other’s hearts is 

happening without will.  It is simply 

happening through the Dharma activity itself. 

This is when I really want to say some 

other things, but I know they are off the 

track, and extra, so I won’t get into talking 

about them 

This activity of plus and minus totally 

experiencing embracing each other’s hearts 

is called the Dharma activity itself making 

itself pregnant.  If you observe a couple or 

two young lovers grasping each other’s 

hearts, according to Tathagata Zen you must 

learn to clearly manifest the wisdom that 

sees that activity as the activity of becoming 

pregnant with absolutely everything.   

If you cannot, however, muster the 

strong determination and resolve which 

thinks, “I want to birth your baby,” and “I 

want you to have my baby,” then you 

shouldn’t try to do the activity of embracing 

each other’s hearts.  Just quit doing it!  

Nowadays, although we call ourselves an 

advanced culture, hasn’t it become  the 

situation in which people take love as a 

game?  Nowadays, instead of teaching the 

necessity of the strong resolve to have 

children together, people teach that love is a 

game, and hand out condoms, encouraging 

people to play the game of love. 

It has come time to stop, and, really, I 

dislike giving teisho anyway!   

The Dharma activity itself makes itself 

pregnant, and then, without fail, it will come 

to the season when the existent being is 

born, when the Dharma activity births the 

child.   

Concerning this point is where you 

must really speak strongly in teisho.  

However, when I say “strong” you think you 

have to shout “Ahhhhh!!”  That is all wrong.  

The sort of strength necessary  is the 

strength of shedding tears.  Some people 

come to sanzen and shed tears, and that is 

the kind of speaking strongly that must be 

done.   

I have been telling you that it is when 

plus and minus actually separate from each 

other that the season comes when existences 
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are given birth to.   

We existences who have been given 

birth to then develop the activity of 

consciousness.  Teisho is just something 

that takes a long time, because you have to 

explain all of these things.  You have to 

explain why consciousness comes into being, 

and how consciousness then develops.   

But I don’t want to get into that now.  

Here I want to talk about the fact that the self 

is born.  The important think I want you to 

think about here is that when the activity of 

appearance, when the activity of birth occurs, 

when the child has been born, then 

simultaneously mother and father are born.  

Simultaneously the wife becomes mother and 

the husband becomes father.  This 

simultaneous functioning is what I really want 

to stress.  This activity of acting at the same 

time is important! Try becoming mothers and 

fathers yourselves!  When you become  a 

parent yourself then you will know, Wow, I 

never knew how adorable a child could be!  

I never knew what lovable really meant until 

now!  After birthing a child, for the first 

time, you really will know what a child being 

adorable means.  The activity of knowing 

that knows what adorable means is the true 

knowing activity.  This is true wisdom.  

Usually when people talk about knowing 

something it is  something different than 

this, different than Knowing just how 

adorable your child is when you lay on eyes 

on her.  Buddhism says that the activity of 

seeing your child and thinking it is utterly 

adorable is true knowing.  This kind of 

knowing is the only true knowing there is.  

Therefore, when you meet a stone, flower, 

dog, bird or anything, and this kind of 

thinking is not manifest, then you are not 

really knowing those things.  If you have not 

met them with that same realization of how 

adorable they are, just as if they were your 

own child, then you cannot truly know them.  

If you do not think, in the same way as when 

you see your child, that those things are 

adorable, then you have not truly known 

them. 

This becomes difficult to really 

understand, but this activity of recognizing 

things as adorable, is the activity of the self 

seeing itself.  The wisdom of self seeing self 
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is true wisdom.  The wisdom of self seeing 

self is true love.  This is the teaching of 

Buddhism.  

The monk and Joshu are having a 

conversation, and the monk is asking Joshu 

questions about what true love is, about what 

the true activity of wisdom is.   

The teaching of Buddhism says that 

originally all existences are already doing the 

function of wisdom called self seeing self.  

Originally there simply are no such things as 

the evil that is in contradistinction to good, or  

the being that is in contradistinction  to 

non-being, and vice versa.  However, there 

is another kind of knowing.  There is a sort 

of knowing that is not “self seeing self.”  

There is a kind of knowing in which the self 

recognizes things as NOT itself.  When this 

Self seeing other sort of wisdom or knowing is 

manifest, then of course, naturally following 

from this, the person will also come to know 

in terms of good and evil, being and 

non-being as well.   

Buddhism, however, says that in the 

original condition the activity of knowing that 

is being done is the activity of self seeing self.  

Originally the activity of wisdom that is done 

is the activity of love, that is the activity of 

the self seeing itself.   From that foundation 

all of the different Buddhist practices are 

born.   

Leaving aside Why consciousness 

develops for now, actually, the reality is that 

right now you all are doing the activity of 

thinking.   

Within your thinking activity there are 

cases when you are making relationship with 

mother, cases when you are making 

relationship with father, and cases when you 

are making relationship with your friends.  

There are all sorts of different ways of 

thinking that appear, but Buddhism says that 

the manifestation of true love is the true 

function of consciousness.  In this activity of 

true love the sort of consciousness being 

done is the self seeing itself.  When this kind 

of self seeing self- true love consciousness is 

done then this is when the activity of 

consciousness no longer needs to be done.   

You have to listen to teisho carefully 

contemplating what is being said! 

The self sees itself.  When that 
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happens then, already, it is no longer 

necessary to do the activity of seeing.  That 

is the manifestation of love.  The 

manifestation of true love is the state that is 

manifest when consciousness does not need 

to be done.  Love means the manifestation 

of the state where consciousness doesn’t 

need to be done anymore. 

Now is when the koan is born: “How 

do you annihilate your consciousness?  How 

do transcend the function of consciousness?”   

When you are seeing something as 

other than your self, that kind of 

consciousness will never disappear.  You can 

never annihilate the sort of consciousness that 

is seeing things as other than your self.  

Buddhism says that the very nature of 

all existences is to do the activity of love.  

Through manifesting love everything will 

willingly do the activity of annihilating their 

own consciousness.  That is how we are 

made.  That is the sort of things we are.  

That is what it means to say that all things 

have Buddha nature. 

There are men and women.  There 

are the two opposite activities of tatha-gata 

and tatha-agata.  These are opposing each 

other, and yet we all have the activity of 

manifesting true love with each other.  We 

all have Buddha nature as our very nature. 

Buddhism teaches that it is the very 

nature of man to end up squeezing the heart 

of woman, and the very nature of woman to 

unfailingly end up squeezing the heart of 

man.  We will all do this Dharma activity, 

inevitably. 

This is very easy to make mistakes 

about, and misunderstand, but we’ll leave 

those problems for later.   

The very conclusion that Buddhism 

comes to is that originally everything is in the 

perfect, complete condition.  Originally 

everything is manifesting the activity of 

perfect true love.  

From this kind of conversation the 

monk’s question  arises.  He asks Joshu,     

“Does even a dog have Buddha nature?”  Of 

course!  According to Zen not just a dog, but 

the devil itself, and the benevolent God also 

has Buddha nature.  Whether it is a dog, cat, 

or bird, all things are, in the same way, 

simply, manifested existences.  Therefore 
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we are “manifestors of love.”  That is our 

nature.  We are lovers.    We should 

manifest Buddha nature without complaint!  

Buddhism says that both the plus and minus 

activities will undoubtedly come to manifest 

the love activity.   

Joshu and the monk were talking 

about all of these sorts of things, and then 

right in between them a puppy came 

bouncing along.  One thing we can learn 

from this story is that back in the old days in 

China, too, there were dogs being cared for in 

the temples.  The moment the puppy comes 

along the monk took it up as the subject of 

the question, and said, “This puppy itself, 

does he have Buddha nature?  Does he 

possess the activity of manifesting true love?  

Is this puppy now manifesting that love 

activity?”   

Of course, the puppy, right now is 

manifesting the original condition.  The 

puppy, right now, truly, has both living and 

dying as its content.  That is what a puppy 

truly is.   Therefore, just to say, simply,         

“Of course even the dog has Buddha nature.  

It is manifesting Buddha nature,” wouldn’t be 

a mistake. 

But what happened?  What did 

Joshu say?  “Mu.”  “Nothingness.”  This 

Mu is not the mu in contradistinction to U.  

Not the non-being in contradistinction to 

being.   Joshu’s Mu expresses the state of 

being and non-being unified.  This was a 

word popular in China.  Joshu used it in his 

own way.  It seems, following from what I 

just said, that the puppy definitely has 

Buddha nature, that he should have said,    

“Being.”  But he didn’t.  Why? Why did he 

say “Non-being”?  What’s going on here?  

This is not something that you should think 

you understand easily. Even if you were to 

specialize in practice for five or ten years it 

isn’t easy to really grasp the principle behind 

what is happening here.  Why?   

The reason why it is so difficult is 

because a Buddhist scholar would certainly 

say that the puppy has both living and dying, 

both plus and minus totally as its content, 

and therefore is in the state of salvation, is in 

the complete state of Being.  That point of 

view of the scholar,  is, of course, looking at 

things from the “I am” standpoint.  The 
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Being, the U, of the scholar, is the Being that 

can be made an object of by the “I am” self.  

Joshu’s Mu, however, is different.  When 

Joshu said Mu that expresses the condition in 

which past, present and future are all gone.  

When Joshu’s says Mu he is expressing the 

state in which the present moment 

completely melted away, and all that is left is 

the activity of pure tatha-gata and 

tatha-agata, pure being and non-being, 

working together, will-lessly .  Do you 

understand?  When the present moment 

vanishes, what is left is, how can we express 

it?  Absolutely clear.  Absolutely pure.  

Buddhism often uses such expressions as 

purity, or clarity, but in Buddhism these mean 

the state in which consciousness doesn’t 

need to be done.  That is the state in which 

being and non-being are unifying and 

becoming distinct, unifying and facing, 

will-lessly, over and over again.   

When the “I am” is gone, when the 

present moment is gone, and pure being and 

non-being appear, working together 

will-lessly, this is what Joshu meant by his 

“Mu,” by “nothingness.”  

This state is beyond words, beyond 

language.  A world where all words have 

been annihilated.  That is why we tell you,   

“Silence!  Don’t speak!”  When true love is 

manifest, already the world were all 

discussion and all words have been 

annihilated has been manifest.  There is no 

need to speak then.   

The time has already come to stop, 

and although I came here today planning to 

hurry up and get to the end of the teisho on 

Joshu’s Mu, that just doesn’t seem possible.  

What I would like you to understand the 

importance of is that Zen practice means not 

just understanding that Joshu’s Mu is the 

state that is neither subject nor predicate, 

that has gone beyond all words and language.  

That is just the Zen studies point of view.  

That is just the scholarly point of view.  Zen 

practice is to actually put into practice exactly 

what you have understood.  

Salvation is the state in which the 

present moment has completely vanished.  

That is not the world of studying of anymore.  

The state of salvation is the world of actual 

doing, actual practice, no longer the world of 
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words. 

No matter what you say about it, it 

isn’t easy.   

This is why most people when they 

hear dharma talks that tell them about 

gaining salvation through making money, or 

gaining salvation through the grace or mercy 

of someone else, love those talks.  People 

cry tears of joy at those talks, thinking how 

fortunate they are to have met up with such 

teaching.  I guess that’s fine, but, 

unfortunately, in that kind of a world wars 

will never end.   

I am not going to get to the end of the 

teisho on Joshu’s Mu today, but we have the 

rest of this winter seichu to continue.  I will 

try to give teisho as much as I can during this 

winter, even though there are not so many 

people here.  I don’t want to let you go 

down the mountain until you have caught the 

experience of Joshu’s Mu securely for 

yourselves.   

Actually we have all this stuff like 

Christmas and New Year’s coming up, and 

those things are alright I suppose, but, 

anyway, that makes this the last teisho for 

this year.  Next year sanzen and teisho will 

probably begin again January third or fourth.  

If you are staying here, living and practicing 

together with me, somehow I hope you can 

catch the experience of   Joshu’s Mu 

securely this coming year!!   

I only got less than half-way through, 

but you must continue to practice, and 

appeal to practice, and appeal to experience, 

until you really can manifest the wisdom that 

knows how thinking and consciousness 

appear and disappear.  Practice is just 

difficult!  To know the principle behind 

practice, the Zen studies standpoint, is 

comparatively easier.  So, first of all, just to 

know the principle is good enough!  Clearly 

do zazen and manifest the wisdom that 

knows the fundamental principles of Zen!  

Experience this!  If you understand the 

principle then you will clearly understand that 

up until now you have not been practicing 

the principle.  You will also understand just 

how noble and precious  the actual doing of 

the principle is!  You will see the nobility of 

true practice.   

Then when you see a farmer working 
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your head naturally will bow.  When you see 

a fisherman hard at work naturally your head 

will lower in a bow.  When you see a 

garbage man working,          “ahhhh” 

your head will naturally bow.   

Yesterday everyone laughed at the 

story about dogs copulating in the road, but 

when you understand the fundamental 

reason of nature your head will bow naturally 

when you see this, too.  

When I remember my own 

mischievous throwing the stone at the 

copulating dogs, and finding joy in them 

scattering apart, “kyan, kyan!” from their 

fear, I can see just what a troublemaker I was 

in those days.  Now, having done those 

things, in order to extinguish those sins,  I 

am in the situation of doing sangé until the 

moment of my death.   I will chant this 

chant.   

NA    MU   REN   GE      DAI          
ZO     
    homage to        lotus     flower  foundation    

storehouse    

  RU    SHA     NA     BUTSU 

               Vairochana                Buddha 

ZAN   KI   SAN     GE     RO    

KKON         ashamed           regretful              

six            roots(senses)  

ZAI      SHO 

   sins          hurts 

METSU     JO      BON    NO                          

 annihilate    remove      vexing afflictions (kleshas)     

METSU     JO        GO      SSHO 

  annihilate    remove     karmic     hinderances 

 

It is really, however, not a matter of 

bowing my head to the Buddha.  It is a 

matter of standing straight up upon my vow 

to teach how to truly walk the Bodhisattva 

Way.  Although I cannot do it completely 

myself, till the moment I die I must teach this 

path.  I must do this.  So, please give me a 

little of your love, and allow me to stay here 

and teach.  Don’t tell me, “You're just old 

and in the way.  There is no need for you to 

be here.  Go somewhere else!” 

 

終 

The End 


