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      First Demonstration:    Emperor Wu of Liang ask the great teacher Bodhidharma, 
“What is the primary import of holy enlightenment.  Bodhidharma said “Vast emptiness, 
not holy.” The Emperor says: “Who is the person facing me.  Bodhidharma says, “No 
consciousness.”

I am so sorry, but today I have to go to the dentist. This is why we are having 

teisho earlier today and why we had sanzen earlier, as well. I apologize for this.  As I was

saying before, when I was talking about the style, the format that this is written in, I was 

saying that in America, I think that it is the best way to give teisho on this is to first read 

the text statement, itself, for example:  “Emperor Wu of Liang asked the great teacher 

Bodhidharma,” and lecture upon that first, and then later take up these comments by 

Engo.  That is how I plan to do it.  And yesterday, I started at the very beginning, from 

the first demonstration, or presentation, all the way to the end to give you the whole 

story, the picture of it.  

So, I got all the way to the end where it says, “even if all the people of the country

would try to call Bodhidharma back, he wouldn’t come back.”  But, instead of doing that,

if, for example, if I were only to read , “Emperor Wu of Liang asked the great teacher 

Bodhidharma, ‘What is the primary import of holy enlightenment?’” and Bodhidharma 

said "Vast emptiness, not holy," only that far, and then also talked about Engo’s 

comments, that would probably be easier for you to understand. So that is probably what 

I will do.  

And as I said before, if I were to speak historically, about these people, 

Bodhidharma and Emperor Wu, there are a lot of things that can be said about them.  If I 

speak in that way, it would probably take two or three years to get to the end of these 
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teishos on the Blue Cliff Record.  So, I plan to pass through these teishos by not getting 

into a lot of detail about the historical personages of people like Emperor Wu and 

Bodhidharma.  But, just simply, we can say that Emperor Wu was someone who rose to 

the rank of Emperor.  And here we take up the meeting between that Emperor and 

Bodhidharma. The Emperor says to Bodhidharma, “So, everyone says that you are a 

saint; that you are a sage, so I ask you, “What is the essence of Buddhism?” But, what 

does Bodhidharma say?  “Vast emptiness, nothing holy.”  

How about all of you, all of you who are Zen students?  How should you grasp, 

how should you understand, this primary import of holy enlightenment?  As I told you 

yesterday, the primary import of holy enlightenment neither belongs to good nor evil.  It 

is something that isn’t lopsided towards life or death. It sees things from the point of view

of life and the point of view of death, from the point of view of benevolence, and the 

point of view of evil, at the same time, together.  That is what the primary import of holy 

enlightenment is, according to Tathagata Zen.  We can say that this primary import of 

holy enlightenment is the foundation, is the origin of everything. 

 The primary import of holy enlightenment neither belongs to good nor evil, it 

neither belongs to man nor woman, and equally well we can say that it includes both 

good and evil, it includes both man and woman.  In Tathagata Zen more precisely, we 

can say that this is referring to the total meeting of being and non-being.  But, it is also 

said that the meeting isn’t fixated, that inevitably, that meeting will be broken through 

and they will experience each other.  

And what happens, according to the Buddhist teachings, when these two, plus and

minus, tatha-gata and tatha-agata, good and evil, being and non-being, break through 

each other?  What sort of condition is manifest then?  I’ve been talking about that in great

detail up until now.  When plus and minus do break through each other, that is when, for 

the first time, an interval of space is manifest that now separates them.  They are the ones 

that give rise to that interval of space.  There are different words that you can use to 

describe the activity of them making that interval of space.  You can say that they 

ferment it, they give rise to distance; they make it.  In English there is this word 

“created,” but we don’t use that word “create” so much in Buddhism.  In any case, this 
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interval of space, this imperfect space has finally appeared. This condition is the 

manifestation of the three worlds of past, present and future. 

Now, we must face the question of time.  According to Buddhism the state in 

which being and non-being, plus and minus are manifesting unity is called foundation, 

the state of the source, the condition of the origin.  We could say, I suppose we could say 

it “creates, it creates everything, it gives birth to everything.  This state or condition, 

which we are referring to as the foundation or origin, or source is, according to 

Buddhism, in fact, as one expedient way of explaining it, an activity, itself, an activity in 

which tatha-gata and tatha-agata, living and dying activities are totally unified with each 

other, and then at once they face each other and unify, and then face and unify, face and 

unify, again and again.  This unique teaching called Buddhism, we are told, was founded 

by Shakyamuni Buddha. 

What did Shakyamuni Buddha teach?  He taught that this condition of the origin, 

this activity which is the foundation, is a will less activity.  He taught that plus and minus 

at the very moment that they are unified, again they face.  At the very moment that you 

think they are facing, then they unify, and face and unify, immediately, at once, again and

again, and he said that that repetitive activity is a will less activity.  If you are planning to

become a Zen student, therefore, you must clearly receive this teaching that Buddhism, 

from the very start, acknowledges the validity of this will less world, the world in which 

the activities have no will.  And, as I have been saying, and as I said yesterday, as well, in

Buddhism this will less activity is called the activity of mumyo, avijja, primordial 

ignorance.  

And Master Engo in his comment takes up this will less activity, this mumyo, 

ignorant activity, and just calls it “a dumb dummy.”  I don’t know exactly what is written

here in your English version, but the real upshot is this stupid, dumb [condition.] To use 

these words, this expression that means, in your version is translated as, “dull fellow” this

dumb, stupid person, can be used in two opposite ways.  It can be used to praise some 

very much, or it could be used in a very bad way, to objective someone and really call 

him a stupid idiot.  Both men and women can experience the foundation, can experience 

the foundation which is will less. That will less foundation in Buddhism is known 

sometimes as mumyo, “the great fool.” This world mumyo can be used, as I just said, in 
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both of these ways to mean a magnificent, incomparably great condition, and also to 

mean, the more ordinary sense, “just a fool.” 

Who is it who speaks like this?  Someone who is in the state of manifesting 

mumyo, of manifesting will-less ness.  They are manifesting will-less ness and they can 

neither be called smart or stupid.  The only way that it is possible to manifest mumyo is to

dissolve the "I am" self.  The manifestation of the state of mumyo, primordial ignorance, 

is also called in Buddhism the manifestation of true love.  

When it comes to words and Zen people using words, they’re always making new

words and using them in different ways, so when you are reading Zen texts you have to 

be very careful. The manifestation of true love, lets consider it in terms of this.  When 

true love is being manifest you can’t say that it is stupid, you can’t say that it is smart.  It 

is the manifestation of an activity in which there is absolutely no talking; there is no need 

to talk.  It is a manifestation of an activity that cannot be called good, and cannot be 

called evil.  The only kind of thing that can talk about this is a self that is manifest after 

the manifestation of mumyo, after the manifestation of no self, after the manifestation of 

true love.  After we experience that, then the "I am" appears.  After that experience then 

an "I am" is manifest that is flooded with emotion, moved to tears, moved to tears by its 

amazement.  Please understand, that it is only after the experience that a self is manifest 

that thinks, “That was great, or “That wasn’t great,” that thinks of good and evil, that 

thinks of enlightenment or non-enlightenment.  In the experience of mumyo, in the 

experience of true love, itself, there is no such thinking.  The problem is that, in general, 

ordinarily, people unconditionally, unquestioningly, accept the existence of the "I am" 

self, and that is what causes all the trouble.  

For example, one kind of trouble is the trouble of either liking or not liking.  In 

the manifestation of the foundation, of mumyo, there are no likes and dislikes, so there is 

no trouble caused by liking or disliking.  Everyone yearns for the manifestation of true 

love; everyone wants to manifest true love for him or herself.  And perhaps the reason for

this is that some where, faintly, we understand that the manifestation of true love doesn’t 

cause any trouble, that the manifestation of true love transcends both likes and dislikes.  

The manifestation of true love transcends both suffering and joy.  
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And then when true love breaks open, for the first time, the "I am" self appears.  

So, Buddhism also teaches what kind of a thing that is.  In detail, what does it mean for 

true love to burst open?  When being and non-being are experiencing each other, that is 

to say when the state of experiencing, itself, is manifest, that is a repetitive activity of 

being and non-being experiencing each other again and again.  That is called mumyo, that

is called the foundation, as I have told you so many times.  This manifestation of mumyo,

this manifestation of true love, is also called the manifestation of the true self.  It is not 

the self that belongs to the subject self, it is not the object self, it, instead of either of 

those, is the self that includes both the subject and the object. 

 In Buddhism this is taught to be this manifestation of true love, the state of true 

love is taught to be the one and only unique condition which is the true self.  When true 

love manifests then being is gone, non being is also gone.  This is the very foundational, 

beginning teaching of Buddhism to say that when the being activity vanishes, 

simultaneously, the non-being activity vanishes and that is reality.  Therefore, it is natural

for beginning students to have no clue as to what is going on when they come.  However, 

it is also a very straightforward teaching within Buddhism to say that, on the other hand, 

that everyone, without exception, without fail, is certainly already experiencing reality, 

already experiencing the true self.   

Without teaching about the foundation of the self, the source, the origin of the 

self, but jumping forward to simply accept the "I am" self, and teach all sorts of different 

things from that point of view, that seems to be the Buddhism that is popular these days 

and we can say, because of that, that true Buddhism has vanished. If there is a country 

that doesn’t believe in true love, that doesn’t grasp the importance of manifesting true 

love, Buddhism will be irrelevant in that country.  The true self neither belongs to subject

nor object. That is the teaching of Buddhism.  Conversely, it can be equally, truly, said 

that the true self includes both the subject and the object, has both as its content.  All of 

you seem to really like God.  And God is included in all religions.  I think that the very 

definition of a religion has something to do with the recognition of God.  So, anyway, 

let’s say that there is a God.  If we say that there is a God, then that God is the 

manifestation of that activity of mumyo, this will less activity, this activity of the real self.
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When subject and object vanish, that is the very moment that the distance that separates 

them also vanishes.  

So, this is the big problem.  You all come here and you want to manifest your true

selves, but I am telling you that your real self, your true self is none other the 

manifestation of God.  There is no God other than the manifestation of your true self.  

When you are recognizing God, acknowledging the existence of God, that, as I always 

tell you, only occurs when your "I am" self, has already been manifest and is recognizing 

God as an object.  If a person says, “I was saved by God.” That means that that person 

who is now manifesting as the subject, and that God that that person is now making an 

object of, has manifested complete unity.  Buddhism says that it is certainly never the 

case that true God exists as an object to yourself.  

On July 21st of this year, it will become a full forty-one years that I have been 

living here in America.  So, I have been here over and through these forty-one years, and 

what have I experienced in all of this time?  I have experienced that it is very popular 

here in America to recognize God as an object.  So, you can see what a struggle it has 

been for me all of these years.  

The little boys run around with their pistols like wild things and the little girls are 

hugging their dolls, and when the little girls hug their dolls they are thinking, “This is my 

God.”  Maybe the boys are thinking their pistol is their God.  I don’t know who teaches 

the kids to take God as an object, but somehow they get taught that and so Buddhism 

becomes irrelevant in a country like this.  I don’t know why it ends up that way because 

when the little child says, “My God,” it is already totally unified with that child ; it is not 

an object, it is my God.  [tape change]

…unconditionally, unquestioningly acceptance of an "I am" self, that sees some 

things as subject and some things as object.  It is not based upon the realization that in the

manifestation of the complete self, there is nothing outside of that.  At the times when 

God is recognized to be in heaven, Buddhism says, “That is fine.” Just understand that at 

that moment you are recognizing God as an object and you are in your "I am" self.” “At 

that time you are not right together with true God.  You are existing together with an 

object God.   When the self takes the role of the object, it is together with the object God. 

When the self takes the roles of the subject it is together with the subject God. Neither of 
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these is manifest together with the true God.  At times like that. Always, there is an 

imperfect interval of space, a distance that is separating the subject and object.  I think 

that it is fair to say that all religions in our world, say that we are together with God, and 

they are all right about that.  

That is true, but Buddhism very clearly, further teaches that when we are truly 

together with God, then all distances have vanished.  The distance between subject and 

object is gone, the subject or object God has vanished and the "I am" self has also 

vanished.  That is when we are truly together with the true God.  When the perfect self is 

manifest, then outside and inside are gone, then the subjective and objective are both 

gone; that is the state of no longer needing to think.  This state of not needing to think is 

called the state of primordial ignorance, mumyo.  Engo has his own way of saying it, 

“this dumb, dull guy.” And in Buddhism it is also called the manifestation of true love, 

the manifestation of complete will-less ness. Also in Buddhism this same condition of 

mumyo, primordial ignorance, is called the manifestation of perfect wisdom.  

This great universe that we look out upon as an object really is not an object.  

Whenever you find yourself looking out upon the great universe as an object you should 

know that you are standing up in an imperfect "I am" self, and are taking the real cosmos 

as an object.  When true love manifests, according to Buddhism, that is a state in which 

both subject and object are in totally together ness, holding their one shared cosmos 

together.  The only and only cosmos being held by both subject and object 

simultaneously, together, that is the manifestation of the true self.  There is no need to 

talk, no need to think.  That is the manifestation of perfect wisdom.  That is being and 

non-being perfectly unified, that state.  

That is the manifestation of perfect wisdom, so what is imperfect wisdom?  The 

manifestation of the imperfect, incomplete self, is always necessarily, the manifestation 

of incomplete, imperfect wisdom, which is what we usually call the manifestation of 

consciousness. Always when imperfect wisdom, when consciousness is manifest, that is 

the manifestation of distance, that is the manifestation of an "I am" self.  If one becomes 

perfectly clear about the manifestation of perfect wisdom, then conversely, one will also 

come to clearly how imperfect wisdom is manifest, from that. 
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It is time to stop now, but I hope that you all have become clear about the 

difference between perfect wisdom and imperfect wisdom. So, here is this meeting 

between Emperor Wu and Bodhidharma, and what is the thing of it?  What is the 

problem?  What are they fighting about?  You will come as we continue on into this 

story, to understand that they are fighting about consciousness, what consciousness is? 

Okay, there is all this adorning of the world and making it pretty, but let’s stop 

doing all of that.  Let’s get down to what is important, what is really true, and debate 

about that.  They both have that attitude.  The Emperor, however, being an Emperor, 

unable to shake his Emperor ness, can’t help wanting to adorn the world.  In this case, 

with beautiful language.  So, in this case, when he begins the conversation with 

Bodhidharma, he says, “What is the primary import of holy enlightenment?  What does it

mean to be a sage?  What does it mean to be a saint?  He uses very beautiful language. 

And how does Bodhidharma answer?  Kakunen musho, "Vast emptiness, not 

holy," not holy, not ordinary, either, not being, not non-being .  You can hear him saying 

true love is neither good nor evil.  

It is time to stop, so I should stop giving teisho, but we are waiting for Master Engo to 

really make his appearance and he hasn’t really gotten here yet.  The next teisho let’s say 

that so far we have gotten to a lecture upon the basic text of the koan up until the part 

where it says, "vast emptiness, not holy" and now, what about Master Engo?  Master 

Engo has embraced Bodhidharma and Emperor Wu and true love and "vast emptiness, 

nothing holy," so what does he have to say?  That is what we will get into next time.  

“Zen, Zen,” people very noisily like to say this word.  It is every where these 

days.  It is nothing difficult, Zen is very easy.  We all know that we can’t live without 

love. So, let’s just take that up.  What does it mean to be a human being in this world of 

love?  If you get this, then that is that.  You don’t have to do anything else.  There is 

nothing hard about Zen.  If you can truly understand what the manifestation of true love 

is, then you have mastered Zen.  Hai. 

The End
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