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Old Testament verses as the basis for the Millennium 

 

When Amillennialists point out to Premills that they base their view for a literal Millennium 

on a single reference from the most symbolic book in the bible, they agree that it would be 

foolish to make a doctrine on the basis of one verse, and point out that the main evidence 

for a literal earthly millennium, which consists in Christ ruling from Israel; with world peace; 

a rebuilt temple; reinstituted sacrifices; the Jewish calendar; circumcision, etc., is found 

primarily in the OT.  They claim that Revelation 20 should be read in light of these OT texts, 

and any denial of a literal millennium leaves us with large tracts of the OT that we have to 

ignore or twist by spiritualizing them.  It is important then before we can look at Revelation 

itself to address the issue of OT interpretation.  I am not going to give an extensive course 

on OT interpretation but focus on those points that are relevant to the millennial question.   

 

Here a few examples of the verses said to teach a future, earthly, literal Millennium. 

Isaiah 2:2-4, ‘ It shall come to pass in the latter days that the mountain of the house of the 

LORD shall be established as the highest of the mountains, and shall be lifted up above the 

hills; and all the nations shall flow to it, and many peoples shall come, and say: "Come, let 

us go up to the mountain of the LORD, to the house of the God of Jacob, that he may teach 

us his way and that we may walk in his paths."  For out of Zion shall go the law, and the 

word of the LORD from Jerusalem.  He shall judge between the nations, and shall decide 

disputes for many peoples; and they shall beat their swords into plowshares, and their 

spears into pruning hooks; nation shall not lift up sword against nation, neither shall they 

learn war anymore.’  (see also Micah 4:1-5). 

 

Isaiah 11:6-9, ‘The wolf shall dwell with the lamb, and the leopard shall lie down with the 

young goat, and the calf and the lion and the fattened calf together; and a little child shall 

lead them.  The cow and the bear shall graze; their young shall lie down together; and the 

lion shall eat straw like the ox.  The nursing child shall play over the hole of the cobra, and 

the weaned child shall put his hand on the adder's den.  They shall not hurt or destroy in all 

my holy mountain; for the earth shall be full of the knowledge of the LORD as the waters 

cover the sea.’   

 

Isaiah 65:17-25, ‘"For behold, I create new heavens and a new earth, and the former things 

shall not be remembered or come into mind.  But be glad and rejoice forever in that which I 

create; for behold, I create Jerusalem to be a joy, and her people to be a gladness.  I will 

rejoice in Jerusalem and be glad in my people; no more shall be heard in it the sound of 



weeping and the cry of distress.  No more shall there be in it an infant who lives but a few 

days, or an old man who does not fill out his days, for the young man shall die a hundred 

years old, and the sinner a hundred years old shall be accursed.  They shall build houses 

and inhabit them; they shall plant vineyards and eat their fruit.  They shall not build and 

another inhabit; they shall not plant and another eat; for like the days of a tree shall the 

days of my people be, and my chosen shall long enjoy the work of their hands.  They shall 

not labor in vain or bear children for calamity, for they shall be the offspring of the blessed 

of the LORD, and their descendants with them. Before they call I will answer; while they are 

yet speaking I will hear.  The wolf and the lamb shall graze together; the lion shall eat straw 

like the ox, and dust shall be the serpent's food.  They shall not hurt or destroy in all my 

holy mountain," says the LORD.’ 

 

There would be many others mentioned such as Ezekiel 40-48 and Zechariah 14, etc.    

 

The argument goes that since we have not yet seen the literal fulfilment of these prophecies 

that there must still be a future time when God who cannot lie will fulfil them.  They argue 

that a basic grammatical-historical approach, a proffered designation to the ‘literal-where-

possible’ label, yields the Premillennial perspective.  There are three basic responses that we 

want to make to this approach. Firstly, that the grammatical-historical method does not 

exhaust the meaning of prophetic texts.  Secondly, that prophetic promises are stated in the 

covenantal and cultural context of the original audience and that the fulfilment will line up 

with the covenantal context where it is found in Redemptive history.  Thirdly, Christ is the 

consummation of many of the prophecies and fulfils the various types that were used in 

prophecy.  We argue that the Amillennial perspective alone is sensitive to all of these 

realities.   

 

Grammatical-historical method or Two Authors? 

 

Those who subscribe to a literal-where possible approach usually refer to their approach as 

the Grammatical-historical approach, and add other emphases such as the original 

audiences understanding and the author’s intent as important boundaries to the extent of 

meaning in a text.  Let’s begin by defining what the grammatical-historical method of 

interpretation is.  Historically it is something very good, but it is applied in a certain way in 

relation to prophecy that hampers the truth. 

 

‘In 1515 AD, Martin Luther rejected the elaborate four-fold hermeneutic that had been 

predominant throughout the Medieval centuries, and which led to some very far-fetched 

allegorizing of the bible, leaving scriptural interpretation in the hands of the experts, who 

alone were capable of figuring out the secret things that bible passages really meant. This 

would eventually lead to the great Protestant Reformation, which is therefore, most 

fundamentally, a hermeneutically-driven struggle. In place of this allegorical hermeneutic, 

Luther proposed what he termed a “grammatical-historical” hermeneutic. 

 

According to Luther's new hermeneutic, which was actually just the recovered hermeneutic 

of the earliest Church Fathers, each bible passage had one basic meaning, which was firmly 



rooted in historical truth, and related accurately according to the common principles of 

human language. Thus, it was “historical,” relating real, interconnected historical events, 

that must be acknowledged and understood before the various teachings of the bible could 

make sense or have application; and “grammatical,” using language the way any normal 

person would. This grammatical-historical hermeneutic is absolutely vital, for it tethers the 

truth of the scriptures to real, historical events, that have a real impact on our life; and it 

gives us a way to study the scriptures with confidence, according to well-established dictates 

of human language.’1 

 

We gladly embrace what Luther developed, however, there have been some modern 

developments added that narrow the meaning of the text.  E. D. Hirsch developed a model 

of interpretation that advocated that within this grammatical-historical approach we have to 

limit ourselves to the author’s intent and the original audiences understanding.  This is good 

practice when dealing with any ordinary literature, however the Bible is like and unlike any 

other book.  The bible reveals truth progressively, and the horizon of the original author and 

audience would not be able to fully understand all that God intended certain texts to say.  

The misunderstanding about the nature of the Messiah’s coming is the classic example of 

how Jews who would have been saturated in the thought forms of the OT, misunderstood 

the prophecies anticipating Christ.  The prophecy concerning John the Baptist is a classic 

case of misunderstanding (Mal. 3:1, 4:5, Is. 40:3, Matt. 11:7-15).  Peter even states that 

the various prophets did not understand all that they wrote, 1 Peter 1:10-12, ‘Concerning 

this salvation, the prophets who prophesied about the grace that was to be yours searched 

and inquired carefully, 11 inquiring what person or time the Spirit of Christ in them was 

indicating when he predicted the sufferings of Christ and the subsequent glories. 12 It was 

revealed to them that they were serving not themselves but you, in the things that have 

now been announced to you through those who preached the good news to you by the Holy 

Spirit sent from heaven, things into which angels long to look.’  We will see that with 

regards to the various verses that Premills say refer to the Millennium, they are in fact 

speaking of the New heavens and the new earth.  The bible not only has a human author 

but God as the divine author as well.  We have to disagree with Premillennial scholar Walter 

C. Kaiser when he states, ‘to understand the intention of the human author is to understand 

the intention of the divine author.’  We will see how the NT interprets the OT in ways that 

go beyond what was anticipated by the OT audience or authors.   

 

Vital to the Amillennial approach is the basic principle of Scripture interpreting Scripture, 

specifically allowing the NT to be the inspired commentary on what the OT meant.  We will 

see that many of the things thought to have a literal fulfilment are seen to be fulfilled in a 

different manner.  We will see that the fulfilment of prophecy is not a case of copy and 

paste, but there are developments that correspond to the stage of redemptive history the 

fulfilment comes in.  For example, Gentile Christians are the seed of Abraham, David’s 

throne is not in Jerusalem but in heaven, Christ’s reign manifests in the salvation of souls 

and the building of a church not the subduing of armies and establishing a political peace.  

The apostle’s are our guide to seeing the true meaning of the OT text seeing more than the 
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original horizon line of the original audience and seeing what God intended for us to see.    

See Acts 15:14-17 as an interpretation of Amos 9:11-12. 

 

Interpreting OT prophecy 

 

Wayne Grudem in his systematic theology tells us that the historic Premill rests on several 

OT as well as various NT texts that teach that saints will reign with Christ.  He writes, 

‘several Old Testament passages seem to fit neither in the present age nor in the eternal 

state.  These passages indicate some future stage in the history of redemption which is far 

greater than the present church age but which still does not see the removal of all sin and 

rebellion and death from the earth.’2  The first example that he brings in is Isaiah 65:20, so 

let us consider the context of that passage and offer the Amillennial perspective.   

 

The pericope in which the verse is found begins at v17 and extends to the end of the 

chapter, v25.  There seem to be two sets on conflicting data.  On the one hand we have 

language which clearly speaks of the new creation.  In v17 we have the announcement of 

the new heavens and the new earth as it is announced in Revelation 21:5, with the word 

‘Behold.’  We see in V17 the very clear statement that God is creating, this is the same word 

as used in Genesis 1, bara.  We see as well that what is about to be described is not called 

the Millennium but the new heavens and the new earth.  This already forces those who 

prefer a literal-where-possible approach to go in a certain direction with their interpretation.  

We see in v17 the phrase, ‘the former things shall not be remembered or come to mind,’ 

this is repeated in Rev. 21:4, ‘the former things have passed away.’  This certainly produces 

the idea of the new creation and does not correspond to a time where rebellion will prosper 

and culminate in a final rebellion, as taught by the Premill position.  We see in v18 that this 

rejoicing will go on forever and not for 1000 years.  And in V19 we have no more sounds of 

weeping or a cry of distress just like in Rev. 21:4. 

 

However as the text continues from v20-24 (of course v25 would be seen as the Millennium 

because of Is. 11:6-9) we see a picture that seems to contradict the new heavens and earth 

that God has just announced that He is creating, it goes on seamlessly to describe the 

Jerusalem of v18-19 which will only know joy, but not in the consummate way we see in 

Rev. 21-22.  This is where we have to make some interpretive choices.  Walter Kaiser 

teaches that 17-19 are the new creation but 20-25 are the millennial creation.  But I believe 

that this forced distinction cannot be carried by this text and the others in the same context 

(66:22-24).  Let me outline the Amillennial lenses and then draw out the details of the text 

in light of them. 

 

Let me quote a number of scholars to outline the principles: 

‘‘Prophecy is characteristically cast in terms of the limited understanding of the person to 

whom it was given.  That is to say, the language of prophecy is conditioned by the historical 

and cultural setting in which the prophet and the people found themselves…. [Thus] the 

future kingdom is beheld as an extension and glorification of the theocracy, the most 
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common representation of which is its condition in the reigns of David and Solomon.  The 

prospect for the future, accordingly, is portrayed in terms of the ideal past, in terms both 

familiar and pleasing to the contemporaries of the prophet.  This phenomenon has been 

termed ‘recapitulation eschatology.’ i.e., the future is depicted as a recapitulation or 

repetition of the past glory of the kingdom.’ (Don Garlington)3 

 

‘Prophecy can only depict the future in terms which make sense to its present.  It clothes 

the purpose of God in the hopes and fears of its contemporaries.’ (Richard Bauckham)4    

   

‘The prophet paints the future in the colours and with the lines that he borrows from the 

world known to him, i.e., from his own environment….  We see the prophets paint the 

future with the palette of their experience and project the picture within their own 

geographical horizon.  This appears in the Old Testament in all kinds of ways.’ (Herman 

Ridderbos) 

 

This hermeneutic helps us to grasp the distinction between what it literal and what is 

figurative.  Storms uses the example of beating swords into plowshares (Is. 2:4; Micah 4:3).  

He writes, ‘How literal is this prophetic utterance?  Do the prophets mean to suggest that 

people in the end times will literally or physically reshape an actual sword into an actual 

plow or pruning hook?  Or do they mean that those who have instruments of warfare will 

transform them, by whatever means possible, into instruments of agriculture?  Or it may be 

that the point of the imagery is that God will restore order in the earth in the sense that 

political peace among all nations and the complete absence of military conflict will come to 

pass.  I’m inclined to think the last is true.  As D. Brent Sandy points out, ‘only when we 

reach the point of denying that anything will happen as a result of these words have we 

moved completely away from literal meaning.  At that point to be nonliteral would mean to 

be nonhistorical (nonfactual).’5  He argues that one-to-one historical equivalence is a 

secondary issue to authorial intent.  And so we therefore need to enter into the original 

audiences experience and what the original audience could be expected to grasp from the 

message.  This however does not exhaust the meaning but it does explain the form.   

 

I would add that the framing of the prophecies is not only in terms of an ideal past but in 

accordance with the notions of covenantal blessing or curses that are the reigning paradigm.  

In the OT prophets the blessings relate primarily to farm land, children, peace in the land 

etc. as fulfilments of the blessings in the Law.  Christopher Wright says, ‘to speak of 

restoration without recourse to such concrete features of being Israel would have been 

meaningless, even if it had been possible.’6 

 

So looking again at verses 20-25.  Let us look through certain lenses.  Lens number one: 

Post Assyrian war situation: Isaiah 36:1 speaks of how Sennacherib came against all the 

fortified cities of Judah invading the whole land.  Think for a moment of the devastation that 
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would have been caused by the Assyrians, the plundering, the raping, the kidnapping of 

children, the stealing of crops and the breaking down of houses.  Lens number two: An 

agrarian society where a family’s livelihood depends upon fair weather, good crops, fertile 

herds and flocks that are safe from attack.  Lens number three: the covenantal context is 

the blessings and cursings of Deuteronomy.  The expression of God’s curse against breaking 

His law is to afflict the offspring, produce, belongings and health of the Israelite and subject 

them to plague, sword and exile.  If they are obedient they will experience blessing in the 

same areas.  Lens number four: the geographical significance of Jerusalem is in the Temple 

as the place where God dwells among His people, and Israel is surrounded by unbelieving 

nations.  Israel’s ministry was primarily attractional and not missional in the OT.  What we 

will see is that God condescends to speak of the future, but in terms of their ideal present.  

This is God’s accommodating Himself to the various daily concerns of the people.  Isaiah 

65:17-25 is not God’s final word of Revelation on the new creation but is a place somewhere 

in the middle on the curve of progressive revelation. 

 

Verse 20 has the mention of no infant living a few days, no cot death or infant mortality.  

Today in the 21st century in the 1st world we know very little of infant death the majority of 

infant death happens in the developing world.  But in the time of Isaiah’s writing without the 

medical advantages we have almost every family would have been affected.  The premill 

looks at this description of death and argues that this must then be describing something 

between this age and the new creation where death and an incomplete newness dwell 

together—the millennium.  This does not solve the Premill’s problem because in 1 Cor. 

15:50-58 Paul tells us that it is at Christ’s second coming, not His third coming, that this is 

the time when death will be swallowed up.  So that there should be no death for babies or 

even the young men Is. 65:20.  Ridderbos concludes: 

‘It is difficult to conclude otherwise from 1 Corinthians 15:50ff. than that the parousia itself 

and the resurrection taking place with it signify the end of the power of death.  And 

inasmuch as death is the last enemy, the destruction of the remaining powers (‘when He 

shall have destroyed all rule and authority and power’) will have to be understood not as a 

final struggle beginning after the parousia, but as the definite victory of Christ that has 

already begun in His cross and resurrection and exaltation (cf., e.g., Col. 2:15), and is now 

finally settled at, and in virtue of, His parousia (cf. 2 Thess. 2:8).  This view seems to us, at 

least on the ground of the Pauline pronouncements, much more acceptable that that one 

still to conceive of a battle for the destruction of the powers and of death, which would in 

the parousia have only its beginning and point of departure.  Such a final phase or 

intermediate kingdom must in any case be introduced into the text as a presupposition, and 

has no basis in all Paul’s preaching of the last things, so far as that is known to us.’ 7  We 

stress that God is speaking of the future in terms of an ideal present where infant death will 

be extinguished.  Isaiah 11:8 speaks of nursing children being able to play over a snakes 

den and not being hurt, this is the same message.  

 

Likewise in v20 we see that old men will fill out their days.  When war strikes, when famine 

and drought, or plague ravages the land it is the elderly whose bodies are frail who will 

suffer.  God is promising a time when life will be free from these present realities.  V20 also 
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stresses young men living for 100 years.  I do not think that this is a literal reference but a 

symbolic number of long life.  Young men were casualties in war because they were killed in 

battle or after the battle to weaken the conquered land.  We see by the reference to the 

sinner being a hundred being considered a curse reinforces the idea that the number 100 is 

symbolic not literal (which is it, is the young man blessed or the sinner cursed?).   

 

V21-23 looks at future blessings through the farming lens, and the covenantal lens, we see 

that you will build a house and foreign invaders like the Assyrians will not come and take it 

over.  You will eat your own crops and not have an invading army ransack them.  We will 

enjoy the labour of our own hands, under the Mosaic covenant this should be understood to 

be in contrast to the curse of Genesis 3 where we have to live from the sweat of our brows.  

V23 looks at the offspring and their fruitfulness and blessing.  V24 highlights that God will 

hear prayer unlike the times of judgement under the Mosiac administration (Mal. 3:13).  V25 

highlights the absence of the natural predators that would harass the flocks that you needed 

for clothing, trading, sacrificing, eating, breeding and selling.  Wolves, lions and snakes are 

not a problem in NZ but they were in Israel.   

 

Any future that God presented that did not feature Jerusalem, a temple, circumcision, the 

Davidic king, Sabbaths, priests, the 12 tribes, and all the other things that were fundamental 

to being the people of God and were signs of His blessing.  It would not speak to them 

unless it had these ingredients.  If God had spoken about a time in the future where we 

would be eating pork, not circumcising baby boys and not sacrificing in the temple, the 

message would have been rejected as heretical.  God presents the future in terms of Israel’s 

cultural and covenantal context, but the actual reality is above and beyond anything that 

they could have anticipated.  The very fact that this section is described as the New heavens 

and the new earth, and then the fact that we have a more progressed description in Rev. 

21-22 supports this perspective. 

 

Some might answer that this is deceptive on God’s part if the words cant be taken literally or 

naturally.  We answer that the fulfilment is not less but more than what was promised.  The 

actual realities that God intends are more than the pictures he puts them in.  Those pictures 

are contextualised to the experience of the original audience, they are incomplete in terms 

of progressive revelation and are exceeded by the reality.   Storms puts it this way, ‘There is 

almost always an element of escalation or intensification in the fulfilment of any particular 

promise.  The best and most intelligible way that the original author of this prophecy could 

communicate the realistic future glory of the new heaven and the new earth, to people who 

were necessarily limited by the progress of revelation to that point in time, was to portray it 

in hyperbolic or exaggerated terms of an ideal present.’ 8     

 

Christotelic/Christocentric interpretation 

 

A method of interpretation that all millennial schools use is seeing prophecy as having 

multiple fulfilments.  A good example of a prophecy that saw multiple fulfilments is the 

‘abomination that makes desolate’ Daniel 11:31.  This prophecy was speaking of something 
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abominable to God, something related to idolatry, that is accompanied by desolation, the 

defeat of Jerusalem.  Throughout history we have seen this fulfilled with Antiochus 

Epiphanes, Titus’s Roman army in the fall of Jerusalem in 70 A.D., this was a repetition 

picked up by Christ (Matt. 24:15).  But Paul also looks forward to another type of 

abomination of desolation the man of lawlessness setting himself up as God in God’s temple 

2 Thess. 2:3-4.  Now when it relates to questions of the millennium one of the common 

hermeneutical approaches is to say that the temple will be rebuilt in Jerusalem because 

prophecy has multiple fulfilments, the sacrifices, circumcision, the priesthood, the Jewish 

calendar these things can all expect a future, literal fulfilment in the millennium because 

prophecy has multiple fulfilments.  To define the limits of a prophecy in how many times or 

ways it can be fulfilled is a near impossible task.  It has become a Trojan horse to sneak 

anything into the millennium so that the millennium has become the dustbin of all prophecy.  

Anything that has not had a literal fulfilment will one day be fulfilled in the millennium.  I am 

not going to attempt a thorough going analysis of multiple fulfilment giving a full theology 

and explanation of what defines it and what its boundaries are.  I do however want to make 

plain one very important limit that must be put on prophecy.  I want to make explicit an 

interpretive key which helps us decide what can and can’t undergo a still future literal 

fulfilment in the name of multiple fulfilment.  This is a distinctive approach the is embraced 

by the Amillennial position.  It is the Christotelic/Christocentric approach. 

 

Sam storms says, ‘Jesus Christ and His church are the focal and terminating point of all 

prophecy.’9  The focal point of the whole bible and the point to which it is moving is Christ 

and His body, (Eph. 1:10, 19-22).  He illustrates this truth in the first instance by showing 

that Jesus is the temple.   

 

The idea of temple begins with the shekinah glory, the manifest glory of God with His 

people.  This made Israel unique amongst the peoples of the earth.  Initially God drew near 

to His people in the tabernacle that Moses built.  It was for the purpose of God dwelling in 

the midst of His people (Ex. 25:8).  The tent of meeting was the place where people drew 

near to God to worship and stand in His presence (Lev. 9:23; Num. 14:10). 

 

This was true too of Solomon’s temple where God’s glory came down that the priests could 

not minister (2 Chron. 5:14). 

 

This is the background that informs John’s statement that Jesus is the Word made flesh, 

that is God pitching His tent among us.  The glory that is manifest in Christ is greater than 

the OT buildings (Jn. 1:14).   

 

The tabernacle was the place that the law was preserved, Jesus is now the person that 

fulfils all the law.  It was the place of revelation but Jesus is God’s greatest word to man.  It 

was the place of relationship and meeting, but we now more profoundly meet and have 

fellowship with God in union with Christ partaking of the divine nature (2 Pet. 1:4).  It was 

the place of forgiveness of sin by the sacrifices, but Jesus is now the lamb of God.  It was 

the place of priest’s ministering, but He is the greatest priest who has offered the greatest 

                                                        
9
 Ibid., p16. 



sacrifice.  It was the place of worship, but we now worship in Spirit and in truth in Christ.  

‘In order to meet with God, to talk with Him, and to worship Him, we no longer come to a 

building or a tent or a structure made with human hands.  We come to Jesus!’10  

 

As the body of Christ we are also the temple with Christ as the cornerstone, the place where 

God’s glory dwells Eph. 2:21-22, ‘Christ Jesus himself being the cornerstone, 21 in whom 

the whole structure, being joined together, grows into a holy temple in the Lord. 22 In him 

you also are being built together into a dwelling place for God by the Spirit.’  There is no 

longer a literal temple but only the organism of an expanding people (Eph. 4:16), Peter calls 

us ‘living stones’ (1 Peter 2:5).  We are now the temple, this idea is significantly stated in 2 

Cor 6:16, ‘What agreement has the temple of God with idols? For we are the temple of the 

living God; as God said, "I will make my dwelling among them and walk among them, and I 

will be their God, and they shall be my people.’ This verse and its context is an excellent 

display of Paul’s biblical theological method where he combines verses that speak of God 

original intention to dwell amongst His people in the tabernacle, Lev. 26:11-12, ‘I will make 

my dwelling among you, and my soul shall not abhor you. 12 And I will walk among you and 

will be your God, and you shall be my people.’  As well as verses that speak of God’s 

restoration and the new covenant promises to dwell with His people, taking into account the 

development in the plot as it moves towards consummation in Christ, Is. 52:11, ‘Depart, 

depart, go out from there; touch no unclean thing; go out from the midst of her; purify 

yourselves, you who bear the vessels of the LORD.’  And, Ezek. 11:19-20, ‘And I will give 

them one heart, and a new spirit I will put within them. I will remove the heart of stone 

from their flesh and give them a heart of flesh, 20 that they may walk in my statutes and 

keep my rules and obey them. And they shall be my people, and I will be their God.’   

 

Compare 2 Sam. 7:14 with 2 Cor. 6:18 and you will see that Paul pulls in ideas from verses 

that speak of Christ as the temple builder implying their fulfilment in us.  We are the ones 

who are receiving the promises of Israel and are the temple of God, Ezek. 37:26-27, ‘I will 

make a covenant of peace with them. It shall be an everlasting covenant with them. And I 

will set them in their land and multiply them, and will set my sanctuary in their midst 

forevermore. 27 My dwelling place shall be with them, and I will be their God, and they shall 

be my people.’  Jesus and the church are the fulfilment of the promises for an eternal 

temple where God and His people will have perpetual fellowship.       

 

This may seem like twisting the prophecies but rather I see it as a superabundant, beyond 

expectation answer.  God always seems to undersell the amazing realities of salvation in 

Christ in the OT shadows, types and promises. He promised to save us by the seed of the 

woman, but we find in the NT that we are saved by the God-Man.  He prophesied a king 

who would conquer the enemies of God’s people; little did God’s people anticipate that 

satan, sin and death, as well as all earthly enemies were included in this promise.  God 

promised to dwell with His people, but we find that He not only dwells with but in and by 

the gift of the Spirit who has been to given to be with us forever.  Circumcision is swallowed 

up in our participation in Christ’s resurrection.  The sacrifices are outshone by the most 

perfect offering of a human life, one who necessarily had to be born of a virgin and never 
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sin for 33 ½ years, only to die at the hands of the Romans, and then resurrect from the 

dead with a never dying body.  The promises of the new heavens and earth in Isaiah 65 

include death, but the true fulfilment has no death.  The stone of the temple has become 

living stone, where all are priests, all can enter the holy of holies, and all as holy as Christ by 

virtue of our union with Him.  The promises of God are fulfilled exceedingly and abundantly 

more than you could have expected based on a literal interpretation of the promises.   

 

What then of the literal temple?  Matt. 23-24 answer this question.  Matt. 23:38, ‘See, your 

house is left to you desolate,’ combined with Christ departing the temple and stopping on 

the Mount of Olives (24:3), a repeat of God’s departure from the temple in Ezek. 11:23, ‘And 

the glory of the LORD went up from the midst of the city and stood on the mountain that is 

on the east side of the city.’  Add to this the tearing of the curtain in Matt. 27:51 and we can 

only conclude, Ichabod, the glory has departed.  The destruction of the temple in 70 A.D. 

was confirmation that the temple was now redundant and replaced by Christ.  Any new 

temple that is built will not be a fulfilment of prophecy but a stench to God and a challenge 

to Christ. 

 

Jesus fulfils the feasts.  Jesus in His person and work fulfils the feasts of Israel.  A good 

example of this is found in John 7:37-44.  Here we see Jesus fulfilling the feast of 

booths/tabernacles.  This was a feast that was full of joy.  It was done just after harvest and 

was celebrated for 7 days as the people lived in booths made of leaves and branches.  

 

Jesus fulfils the feasts.  Jesus in His person and work fulfils the feasts of Israel.  A good 

example of this is found in John 7:37-44.  Here we see Jesus fulfilling the feast of 

booths/tabernacles.  This was a feast that was full of joy.  It was done just after harvest and 

was celebrated for 7 days as the people lived in booths made of leaves and branches.  On 

the 7th day there would be a procession led by a priest carrying a golden pitcher to the pool 

of Siloam.  Water would be drawn and poured into funnel which led to the base of the altar.  

The branches that had been carried by the procession would be shaken and psalms 113-118 

would be sung.  Psalm 118: 24-29 would then be read as the climax,  

‘ This is the day that the LORD has made; 

  let us rejoice and be glad in it. 

25 Save us, we pray, O LORD! 

  O LORD, we pray, give us success! 

26 Blessed is he who comes in the name of the LORD! 

  We bless you from the house of the LORD. 

27 The LORD is God, 

  and he has made his light to shine upon us. 

 Bind the festal sacrifice with cords, 

  up to the horns of the altar! 

28 You are my God, and I will give thanks to you; 

  you are my God; I will extol you. 

29 Oh give thanks to the LORD, for he is good; 

  for his steadfast love endures forever!’ 

   



It was at this point in the proceedings that Jesus stood up and spoke Jn. 7:37-38, ‘On the 

last day of the feast, the great day, Jesus stood up and cried out, "If anyone thirsts, let him 

come to me and drink. 38 Whoever believes in me, as the Scripture has said, 'Out of his 

heart will flow rivers of living water.'"  By this He indicated that the feast was about Him. 

 

He takes the Sabbath as fulfilled along with the Passover (1 Cor. 5:7-8); booths (John 7:37-

38); the temple (Matt. 12:6) and the OT sacrificial system (Heb. 10:1-18).  Since Christ is 

the fulfilment of all of these things, the re-emergence of any of them would be an attack on 

Christ Himself.  We cannot allow then the OT prophecies which seem to indicate a return of 

these things to be interpreted literally without taking into account their fulfilment in Christ.   

 

Jesus is the True Vine.  Israel’s rootedness to the land is often portrayed through the 

metaphor of the vine.  Hos. 10:1; Jer. 2:21, 5:10, 12:11f; Ezek. 15:1-8, 17:1-10, 19:10-14; 

Is. 5:7, 27:2-6; Psalm 80:7-11.  However Jesus proclaims Himself to be the vine, the place 

in which Israel now receives all the blessings and benefits of God.  John 15:1-5 is an 

indication of a dramatic shift from land to Christ as the place of blessings. 

 

The OT anticipation in types and shadows in the three offices of prophet, priest and king are 

all fulfilled in Christ.  They do not find their final climactic fulfilment in the millennium but in 

Christ.   

 

The new Covenant that Christ brought in by His blood is not the covenant between God and 

Israel in the millennium but is presently active in the church made up of Jews and Gentiles 

(Heb. 8).     

 

This should be sufficient to prove that all those places where we are told to expect a temple, 

Ezek. 40-48; or the reinstitution of sacrifices and certain calendar days, Zech. 14, in Christ 

all the promises of God are yes and Amen, this is why we do not allow multiple fulfilment to 

possibly recapitulate something that Christ has consummated.        

 

 

 

 

   


