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EDITORIAL PREFACE

The author of this study, Mr. Isi Leibler, graduated at Mel
bourne University in 1956 with first class honours in political
science. He is recognised as one of the younger leaders of the
Australian Jewish Community. He was honorary secretary of the
Executive Council of Australian Jewry until November 1964,
when the headquarters of that body alternated to New South
Wales. At present, he is a member of the executive of the Victor
ian Jewish Board of Deputies and Chairman of its Public Relations
Committee.

In recent years, Mr. Leibler has figured prominently in
efforts to arouse Australian public opinion to the plight of Soviet
Jewry. He played a major role in the Jewish community's cam
paign culminating with the Australian Government's significant
U.N. intervention over the question of Soviet anti-semitism.

Mr. Leibler's activities in this field were criticised by sections
within the Jewish community who maintained that he was unduly
militant and that more could be achieved by avoiding open con
frontations and relying on unpublicised appeals to the Soviet
authorities. Others alleged that his activities were motivated by
anti-Communism and he was therefore alienating the "left".

Until about June 1964, the Australian Communist press car
ried on a vicious campaign designed to discredit and villify Mr.
Leibler. Amongst other matters he was accused of fabricating
documents and of initiating a "reckless campaign" of "slander
against the Soviet Union" in order to "serve" the interests of
his "reactionary masters".

Following the furore over the Kichko book, Mr. Leibler was
approached by leaders of the Australian Communist Party. A
number of meetings were arranged. In November 1964, Mr.
Leibler released the text of two statements received from Mr. Ber
nard Taft and Mr. Rex Mortimer, both members of the Central
Committee of the Communist Party of Australia. Extracts from
these significant statements appear elsewhere in this study.

The discussions between Mr. Leibler and Mr. Mortimer led
to the preparation of this study, which was originally intended for
publication in Arena, a Marxist quarterly of which Mr. Mortimer
is a co-editor. This explains Mr. Leibler's heavy concentration on
Soviet sources, and statements and evaluations from individuals
recognised as friends of the Soviet Union.

Although Arena declined to publish the study because of its
length, Mr. Leibler received a personal letter from Mr. Mortimer
which warrants reproduction in full.
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205 LeTIIUJ~ se.
Richmond.
20 February, 1965.

Dear Mr. Leibler:

Thank you for your manuscript. After very careful con
sideration, the Editorial Board of Arena have had to decide
that in view of its great length your study in its present form
could not be incorporated in Arena.

However, speaking personally, I am sure you are aware from
our private discussions and my publicly expressed views that
the question of Soviet Jewry is one that concerns me seriously.
As a Communist, I cannot but react to any manifestations of
discrimination and prejudice wherever they may occur.

I do not share your political views. I am also aware that
people of notoriously inhumane views have involved themselves
in campaigns about Soviet Jewry for the sole purpose of dis
crediting the U.S.S.R., whose general contribution to the wel
fare and progress of mankind is, in my opinion, profound and
unassailable. Needless to say, I will not associate myself with
these individuals, and their purposes, under any circumstances.

However, having carefully read your article, and having also
made independent studies of the subject, I am convinced that
the massive documentation you have assembled poses a sub
stantial and disturbing problem for Marxists and people of the
left everywhere, even though they may challenge your interpre
tation at various points. This is already evidenced by material
that has appeared in Communist publications here and overseas.
On such a basic humanitarian issue, we cannot rest satisfied
while there is any cause for questioning whether Jewish citizens
of the Soviet Union have fully the same rights and security as
any other nationality group. For this reason I consider that
material of the kind contained in your study should be widely
read and probed particularly by friends of the Soviet Union.

I have been asked by the Arena Board to inform you that it
is prepared to accept a shorter version of your study for publi
cation in a forthcoming issue, to a maximum length of 6,000
words.

Yours faithfully,

REX MORT/MER.
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Mr. Mortimer's letter, in essence, commends Mr. Leibler's
study as a valuable documented work which should be "read and
probed particularly by friends of the Soviet Union". Mr. Morti
mer also states in no uncertain terms that the question of Soviet
Jewry is "a basic humanitarian issue" which "poses a substantial
and disturbing problem for Marxists and people of the left every
where".

This is the first time that a prominent Communist leader
has so closely associated himself with those endeavouring to
ameliorate the plight of Soviet Jewry.

It should be borne in mind that Mr. Mortimer, a non-Jew,
is not merely an obscure member of the Australian Communist
Party. He is today editor of the weekly Guardian, one of the two
major official organs of the Australian Communist Party. He is
also a leading member of the Central Committee of the Commun
ist Party of Australia and generally recognised as one of the most
able Australian Communist intellectuals.

He has participated in a number of international Commun
ist conferences on behalf of the C.P.A. In November 1964, he
represented the Communist Party of Australia at an international
Communist conference held in Moscow to commemorate the IOOth
anniversary of the First International. During his visit to the
Soviet Union he conducted discussions with leaders of the Com
munist Party of the Soviet Union.

N.H.R.
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"Wherever one looks, whether at the conditions of the

Africans in South Africa, the Negroes in the United

States of America, the Jews in the Soviet Union, the

Nagas in India, the semi-starvation of two-thirds of

mankind, the fanatical conflicts which rack whole areas

of the globe, one is faced with the menace of authori

tarianism and the manner in which it contributes to

the danger of extinction for our species.

"If men are unfree to question those who hold power,

and if those who do so are tormented, there is small

hope that humanity will survive".

Bertrand Russell,

Sussex,

September 29th, 1963.
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INTRODUCTION

SOVIET JEWRY AND HUMAN RIGHTS

This survey is designed to demonstrate that Jews in the
USSR are denied the same rights as other Soviet nationalities
and religious denominations; that as a group, Soviet Jews are
discriminated against in certain areas of Soviet society, and that
the general image of the Jew is being blackened by the projection
of anti-semitic stereotypes throughout the Soviet mass media.

It is not intended to convey an overall picture of Jewish life
in the USSR. The positive achievements of the early period of
the Soviet Government compared to Jewish life as it was in
Russia prior to the Revolution, are dealt with only superficially.
The essay does deal mainly with the discrimination that Soviet
Jewry experiences in 1965.

This survey is also based on the premise that the nature of
Soviet society is such that articles appearing consistently in the
Party and Government press cannot be dismissed as mere personal
aberrations. It is implicitly suggested that analogies to anti
semitic articles and literature and the existence of anti-semitic
discrimination in countries of the West do not provide an alibi
for progressives'" turning a blind eye on what is taking place in
the USSR. In Marxist-Leninist terms, the oppressive function of
the State is confined to eliminating socially pernicious activities
and doctrines. The restricted golf club and the swastika dauber
are blots on any society. But the portrayal of the Jew by
Government instrumentalities as a corrupt, subversive, and anti
State element is qualitatively far more dangerous, particularly in
a centralised society.

It should also be stressed at the outset that exaggerations
of the plight of Soviet Jewry serve no good purpose. Hence
analogies between Hitler's racial paranoia and the policies of the
Soviet Government must be resisted and rejected as hysterical
and not in accord with reality. Only an irresponsible propa
gandist could suggest that the present Soviet leadership intends
physically (in contrast to culturally) to exterminate three million
Jews.

Yet at the same time, Stalin was quite right when he de-

... The term "progressive" is used here, and throughout the essay. in the
narrowest manner employed by Communists and others to designate
those favourably disposed towards the Soviet Union and its social.
economic and political goals.
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scribed anti-semitism as a form of cannibalism.' For the Nazi
Final Solution to the Jewish Question had its origins centuries
before Nazism was ever dreamt of. Its roots lay in the mediaeval
equivalents of Kichko and his other Soviet counterparts. Any
form of racism or anti-semitism invariably lends itself to ultimate
physical violence and murder.

Finally, it must be emphasized that questions appertaining to
human rights have no bearing on one's individual attitude to the
cold war as such. Theoretically, as progressives themselves have
stressed time and time again, Communism and anti-semitism as
indeed any oppression of minorities, are contradictory terms. This
is confirmed by the early Soviet approach to the Jewish Question.
It is also of some significance to note that today, East European
Communist countries do not emulate the prevailing pattern in
the USSR with regard to the Jews.

HISTORICAL BACKGROUND

The lot of Russian Jewry under Tsarism can be summed
up as that of a mediaeval outcast ghetto group. Subjected to legal
discrimination, restricted to ghettoes known as Pales of Settle
ment, and periodically utilised by reactionary forces indulging in
pogroms as a social diversion and safety valve, Jews until 1917
experienced feudal conditions. This was accentuated by Tsarism
and Church sponsored "popular" anti-semitism designed to imbue
the Russian masses with strong anti-semitic tendencies.s

The 1917 Revolutions were heralded by Russia's most op
pressed nationality group as the beginning of a new era. They were
especially welcomed with messianic fervour by those Jews who
had contributed out of proportion to their numbers to the general
revolutionary movement and the various Jewish socialist groups,"

Whilst the overwhelming majority of organised Jewish
socialists and liberals were initially anti-Bolshevik, they gradually

In 1931, in reply to an enquiry by the Jewish Telegraphic Agency
of the United States, Stalin said:

"Anti-semitism is a most dangerous vestige of cannibalism ...
Communists cannot but be irreconcilably sworn enemies of anti
semitism . . . In the Union of Soviet Socialist Republics, anti
semitism is strictly prosecuted under the law as a phenomenon
deeply hostile to the Socialist system. Active anti-semites are
under Soviet law subject to capital punishment."

This statement was reproduced five years later in Pravda on January
30th, 1936. Stalin himself never made any public statements that
could be regarded as anti-semitic.

2 The best available English language history of Russian Jewry up to
1917 is still S. M. Dubnow, History of the Jews in Russia and
Poland (Three Volumes) Philadelphia: Jewish Publication Society,
1920.

3 For a colorful background see A. L. Parkin, The Origins of the
Russian Jewish Labour Movement. Melbourne: F. W. Cheshire. 1947.
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gave their support to the Government because of the violent
atrocities and pogroms conducted by the White Russians and the
sincere efforts by the Leninist Administration to educate the
masses against anti-semitism.

Despite Lenin's fierce polemics with Bundists and Zionists,"
he did insist that Jews be granted the same cultural rights in re
spect of the Yiddish language as were conferred on other nation
alities. Any excesses committed in this field during the early
stages were brought about by over-zealous Jewish Communist
functionaries interpreting the call for culture-"national in form.
socialist in content"-more rigidly than for other nationalities."

The militant atheistic campaign was also applied equally
to all denominations, but care was taken to ensure that it never
assumed anti-sernitic overtones.

Stalin's succession was to have catastrophic repercussions
on the Jews. From the outset, even theoretically, Stalin displayed
little patience with the concept of the Jews other than as a minor
ity cult ordained to "assimilate"."

The Jewish commissariats and Jewish sections which had
temporarily replaced the pre-revolutionary Jewish communal
bodies were dissolved, and the remaining vestiges of "reaction
ary" Jewish nationalism-Zionism and anti-Zionist Bundism
were stamped out.

In 1928, an area adjacent to China was selected as an
autonomous Jewish region. Biro Bidjan was to be the Soviet
answer to Zionism as well as halting Chinese infiltrations in a
border area. It failed and was quietly dropped, although it con
tinued to be used as an external propaganda vehicle until the
death of Stalin. Despite the failure of Biro Bidjan, the Yiddish
educational and publishing network in the USSR until about 1936
was easily the largest in the world.

From 1936 onwards, when anti-semitism flared up in con
junction with the "Great Purges", the Yiddish network came
under pressure. The Hitler-Stalin Pact intensified these trends.
Molotov's cynical remark to the effect that Fascism is merely a

4 For a detailed survey of the suppression of Zionism in the USSR,
see Guido Goldman, Zionism Under Soviet Rule 1917-1928. New
York: Theodor Herzl Foundation, 1960.

5 The whole course of Jewish history under Lenin and Stalin until
about 1950 is covered by Solomon Schwartz, The Jews in the Soviet
Union. Syracuse University Press, 1951. Although the author is
hostile to the Soviet Government, the work is heavily documented
and generally regarded as the standard text in this field in English.

6 See Joseph Stalin, Marxism and the National and Colonial Question.
London: Lawrence and Wishart, 1947.
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matter of taste,6a was correctly interpreted by the press as a
warning not to highlight Nazi anti-semitic atrocities.

However, during the war, from 1941 onwards, efforts were
made to bolster the loyalty of the Jews, as of all other Soviet
cultural and religious groups,"

Whilst all Soviet citizens suffered cruelly at the hands of the
Nazis, no nationality fared as badly as the Jews, who were auto
matically exterminated in Nazi occupied Soviet territories. It is
estimated that about two and a half million Jews perished in these
areas."

After the war, the Jewish survivors looked forward to better
times. But they had not reckoned with Stalin's anti-semitic
mania. Virtually overnight, in 1948, all Yiddish cultural insti
tutions were dismantled and the Jewish cultural movement stifled.
A clearly anti-semitic campaign was initiated against "rootless
cosmopolitans" which implied that Soviet Jews were disloyal and
could not be trusted.

The elites of the surviving Jewish creative intelligentsia were
liquidated. On August 12, 1952, after a bogus secret trial,
twenty-six leading Jewish intellectuals were judicially murdered.
Throughout the "Black Years" period (1948-1953), numerous
Jews including leading Jewish political cadres, were rounded up
by the NKVD and executed as "cosmopolitans" or sent to concen
tration camps from which few survived.

The climax to Stalin's anti-semitic mania came in January
1953 when Pravda virtually created a "pogrom" atmosphere by
accusing Jewish "murder physicians" of planning to assassinate
Soviet leaders in what has now become known as the infamous
"Doctors' Plot". Stalin's fortuitous death shortly after this, came
at a time when large numbers of Soviet Jews were anticipating
deportation to the Far East.

When the "Doctors' Plot" was subsequently denounced as
a "sinister Beria conspiracy" and the "thaw" began setting in,

6a See Alexander Werth, Russia at War. London: Barrie and RocklifI,
1964, p, 63.

7 See The Second Soviet Jewish Anti Fascist Meeting Moscow.
Foreign Languages Publishing House, Moscow, 1942. With few ex
ceptions, all the contributors to this booklet were murdered by
Stalin between 1948 and 1953.

8 For details see:-
The Black Book compiled by the Jewish Anti Fascist Committee,
World Jewish Congress and other Jewish bodies. New York: Duell
Sloan and Pearce, 1946.
Gerald Reitlinger, The Final Solution. New York: Beechurst Press,
1953.
Paul Hilberg, The Destruction of the European Jews, London: W. H.
Alien, 1961.
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Soviet Jewry was again filled with hope. It was anticipated that
the wider miscarriages of justice would be denounced and the new
Soviet leadership would restore Jewish rights and make restitu
tion of Jewish culture and institutions. A great many Jews also
looked forward with keen anticipation to the possibility that they
would be able to reunite with their close kinsmen in Israel and
other countries.

When Khrushchev took the reins of power and further liber
alisation set in, with survivors from Siberian penal settlements
(including many Jews) returning, Soviet Jews were confident that
complete restitution would be made."

KHRUSHCHEV'S DENUNCIATION OF STALIN AND ITS
RELEVANCE TO SOVIET JEWRY

It was a paradox that Soviet Jewry's hopes were dashed by
Premier Khrushchev when he made his celebrated secret speech
to the "Twentieth Congress of the CPSU" in February 1956,
denouncing Stalin and the apparatus of terror. Whilst Khrushchev
made detailed reference to the injustices meted out to specific
nationalities and individuals, not a single word was uttered relat
ing to Stalinist anti-semitism, the suppression of Jewish cultural
rights and the murder of leaders of the Jewish intelligentsia.

Surprisingly, the first official Communist reaction came from
Folks Shtimme-the Polish Yiddish Communist daily and only
journal of its type in the whole Communist bloc despite the fact
that there are only about 25,000 Jews in Poland compared with
three million in the USSR. Folks Shtimme protested in its
leading editorial and demanded a return to the Leninist policy
for Jews and Jewish culture as practised between 1917 and
1936.10 The Soviet authorities reacted by prohibiting further
circulation of Folks Shtimme inside the USSR on the grounds
that it was slanderously anti-Soviet.

9 B. Z. Goldberg, The Jewish Problem in the Soviet Union. New York:
Crown Publishers, 1961.
This is an excellent socialist analysis of the Stalin and early Khrush
chev period in relation to Soviet Jewry. Goldberg was closely asso
ciated with the "Jewish Anti Fascist Committee" and did much for
this group during the war in the United States. He knew the leaders
personally and is thus in a position to convey the personal night
mare element of Stalinist anti-semitism. In Marxist terms he paints
a very gloomy picture of the situation as he saw it during his visit
in 1959.

10 Folks Shtimme April 4, 1956: editorial, "Our Pain and Our Con
solation". November 3, 1956: editorial, "An Open Letter to Com
rade Leonid Ilychev",
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Folks Shtimme's cry was taken up for a short period by
other Communists. Leading Western Communist leaders who
had poured ridicule on persistent reports that Jewish writers
had been executed, were stunned. In many cases, Soviet spokes
men and writers like Ilya Ehrenburg and Boris Polevoi had lied
shamelessly to them, claiming that they were in social contact with
the writers years after they had been liquidated.

In September 1957, just prior to its extinction, the New
York Communist Daily Worker published an article by Chaim
Suller, a leading American Jewish Communist, castigating the
Soviet Government for failing to make good its undertakings
with regard to Soviet Jewry.

Suller stated that:
there are still false theories [relating to the Jews] among leading
forces of the Soviet Government . . . Smaller states than the Soviet
Union-Poland and Rumania-have Yiddish publishing houses,
schools and theatres ... We must therefore conclude that this fail
ure to satisfv the cultural needs of the Jewish population is a viola
tion of the fundamental principles of socialism as they relate to the
national question. No socialist and no friend of the Soviet Union
can overlook this or condone it."

In Britain an official Communist weekly published the report
of an eight man Communist Party delegation to the Soviet Union.
The report was signed by the leading Communist functionary, J.
R. Campbell and other prominent British Communists.

After reprimanding the Soviet Government for its failure
to reinstate Jewish culture, it concluded by stating:

that many Soviet intellectuals must themselves be puzzled and
confused and indeed ashamed of it [the criminal treatment of the
Jews under the Beria period] seems clear from a uniform attitude
adopted everywhere when the question was raised . . . Crimes and
distortions of this type cannot be the work of one man. It must have
been the case that sectors of the administrative personnel must have
been aware of what was taking place, and must have taken the steps
necessary to implement it. This argues a certain level of degenera
tion in this sector; a certain measure of indifference to human
values which does violence to those of us brought up in bourgeois
capitalist society, who have given our support to the Socialist cause.
Rightly or wrongly we have expected something vastly different from
this."

Professor Hyman Levy, a leading British Jewish Communist
and member of the eight man c.P. delegation to the Soviet Union,
was so shocked with what he had seen that he published an even
more outspoken account of his findings." He said that Suslov

11 Daily Worker September 22, 1957.
12 World News January 12, 1957.
13 Hyman Levy, Jews and the National Question. London: HiIlway

Publishing Company, 1958.
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"spoke like an anti-semite" and other Soviet leaders treated his
concern with insulting disregard. He was subsequently expelled
from the British Communist Party.

After a visit to the Soviet Union and a two hour conference
with Khrushchev and other Soviet leaders, J. B. Salsberg, a leading
Canadian Jewish Communist who later left the Party, wrote a
series of bitterly critical articles which were published in the
American and Canadian Communist press late in 1956. Khrush
chev had lectured him at length about "the negative traits" of
the Jewish people, told him that he considered the maintenance of
separate Jewish group existence as "reactionary", and implied
that Jews could not be trusted.

Salsberg wrote indignantly that Khrushchev's views:
reflect a backward prejudice against the Jewish group as a people
a prejudice which sharply contradicts the Marxist mode of thought ...
Khrushchev's statements smack of Great Russian chauvinism . . .
his approach to the problem of Jewish nationality is an unforgiveable
violation of socialist democracy. It can lead only to forced assimi
lation rather than to voluntary integration ... If Khrushchev's distrust
of the Jewish people is warranted, then this is a terrible indictment,
not of Soviet Jewry, but of Stalinist crimes and of distortions in the
nationalities policy, in particular as it is applied to the Jewish
people . . . The time has come for plain talk and public debate with
the Soviet leaders on this question."

This debate was carried on for about a year and caused
considerable consternation within Western Communist Parties.
However, by June 1957, as the counter reaction to the "thaw"
was setting in and the monolithic unity of the World Communist
movement was re-asserted, the old dogmatism* re-emerged. The
Soviet press agencies began to publish regular despatches relat
ing to Soviet Jewry which highlighted individual Jewish partici
pation in Soviet public life whilst avoiding the central issue of
discrimination. These were reproduced throughout the Commun
ist presses outside the Soviet Bloc, and those unwilling to accept

14 Salsberg's articles appeared concurrently from October to December
1956 in the Canadian Jewish Weekly Vochenblatt and the New
York Yiddish daily Morgen Freiheit. A full exposition of Sals
berg's views appeared in Documents on the Position of Jews in the
Soviet Union, a roneoed pamphlet produced in Australia in 1958.

... The term "dogmatic" is used here and throughout this essay in accord
ance with current Communist usage. In other usage dogmatic means
strict adherence to laid down teaching. In Communist terminology
it denotes adoption of narrow doctrinal attitudes and an unwillingness
to discard outworn or outdated ideas. It is applied today especially to
those who continue to exhibit Stalinist behaviour patterns and is a
common euphemism for the Chinese Communist Party leaders. It
should be noted that a Communist Government pursuing anti-semitic
policies would be the opposite of dogmatic in the ordinary sense of the
word because anti-sernitism is certainly not a Marxist-Leninist dogma.
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this approach resigned or were expelled from the Party. It was
not until June 1964 that Western Communist Parties again
publicly demanded that Leninist principles be applied to Soviet
Jewry.

In the meantime, whilst conditions for most Soviet citizens
improved materially and politically, the Jewish group position
remained at a low status quo, and with regard to the incidence
of "popular" anti-semitism, their status actually deteriorated.
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ANALYSIS OF DISCRIMINATION
AGAINST SOVIET JEWRY

RELIGIOUS DISCRIMINATION

Judaism and "Popular" Anti-Semitism

The Communist Party of the Soviet Union, firmly committed
to "scientific materialism" conducts a vigorous ideological and
propaganda campaign against all religions. At the same time,
Soviet law guarantees freedom of assembly and worship to all
citizens. The November 1st, 1954 C.P.S.U. Central Committee
directive calls for a "tactful" and "considerate" attitude to those
who "still remain under the influence of various religious beliefs".
It specifically warns against putting "Soviet citizens under political
suspicion because of their religious convictions't.P

When applied to Jews, these laws and directives, as will be
demonstrated below, are mere paper laws with little relevance
to reality.

The virulent Soviet press campaign against Judaism has no
parallel with the treatment of any other religion. When the
religion of the Russian Orthodox, the Armenian Orthodox, the
Georgian Orthodox, the Baptist, or the Moslem, is assailed, he
does not come under political suspicion, nor does he have his
loyalty as a Soviet citizen questioned. Unlike the Jews, the mass
of non-believing Russians, Armenians, Georgians or Uzbeks do
not regard themselves involved when the religious members of
their nationality come under attack in official propaganda. In
other words, attacks on religions, other than Jewish are conducted
without ethnic overtones, implications or innuendoes.

Yet the Jews and their non-Jewish neighbours can only inter
pret "anti-Judaic" propaganda as an assault upon the entire Jew
ish group. For the composite image of the Jew emerging from
"anti-Judaic" propaganda is that of the traditional anti-semitic
stereotype, which "clicks in" with centuries of conditioning under
oppressive regimes of the Tsars and the Popes.

The campaign against Judaism is concentrated in the Rus
sian Republic, the Ukraine, and White Russia-the regions where
the bulk of Soviet Jewry live and where "popular" anti-semitism
has always been widespread and endemic.

Since 1961, the campaign throughout the Soviet mass media
has been intensified to such an extent that it has equalled that of

15 Quoted from Jews in Eastern Europe Vo!. 1 No. 4, April 1960, p. 4.
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the Stalinist "Black Years", A good example of this is the fol
lowing not unusual excerpt from a Ukrainian Radio Broadcast:

Judaic sermons are the sermons of bourgeois Zionists. Such sermons
are tools in the hands of the nationalistic Israeli cosmopolitans, and
American bourgeoisie ... With their tentacles the Jewish bourgeois
nationalists, making use of Judaism, try to penetrate into our Soviet
Garden."

Another example is the popular Origin and Class Essence of
Jewish Rituals and Holidays published in 1961 by the Society
for the Diffusion of Political and Scientific Knowledge in the
Ukraine:

The chauvinistic Passover slogans stand in contradiction to the
feelings of Soviet patriotism and boundless love to the Soviet
Motherland.

In a similar vein is an article which appeared in Sovietskaya
Moldavia, titled "Judaism kills love for the Soviet Motherland",17
Or again, from Volzhkaia Kommuna, an article entitled "The
character of the Jewish religion serves the political aims of the
Zionists-the awakening of a nationalistic frame of mind",18

In recent years, particular attention has been concentrated in
presenting the synagogue as the centre for debauchery, currency
manipulation (economic crimes), and outright subversion and
espionage. Synagogue worshippers and Rabbis are depicted as
"ticks", "lice", "money grubbers" and "exploiters", Jewish cir
cumcisers are accused of spreading venereal disease.P

The closing of a synagogue is frequently preceded by an
intense press campaign designed to sow suspicion and hostility,
The synagogue in the old Jewish Centre of Chernovtsy (Buko
vina) was locked after the local newspaper Radianska Bukovina
charged that it was being used for "shady profiteering agreements"
and was a centre of Israeli intrigue.

The great synagogue of Lvov, with a glorious tradition, was
closed on November 5, 1962 after a year long press campaign

16 From Kirovograd Radio Broadcast in Ukrainian language titled
"Swindlers Under the Mask of God's Servants", December 9, 1959.
Quoted from Jews in Eastern Europe Vol. I, No. 4, p. 40.

17 Sovietskaya Moldavia July 29, 1959. These and subsequent Quota
tions from the Soviet mass media, unless noted to the contrary, are
all Quoted from various issues of Jews in Eastern Europe.

18 Volzhkaia Kommuna September 30, 1961.
19 A. S. Karlzuk, Outlines of Scientific Atheism. Minsk, 1961, p.

162. Sovietskava Moldavia April 28, 1960, in an article titled
"Under the Synagogue Canopy", likewise implied a correlation be
tween circumcision and disease. The link between the dissemination
of racial hatred and the spread of ingrained sexual fears is well known
to sociological investigators.
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charging it with being a centre for "currency speculators" and
their "criminal machinations'V"

In June and July 1961, six leading lay religious leaders in
Moscow and Leningrad were arrested and sentenced to lengthy
prison terms for having allegedly indulged in espionage. In
January 1962, Trud published a long article portraying these
devout religious leaders as agents of American Intelligence."

In March 1964, Trud warned that Israeli diplomats were
distributing "national Zionist literature . . . hostile to the Soviet
people" at the Moscow Synagogue."

On June 10, 1964, the K.G.B. (Security Police) moved in
and replaced the three man governing body of the Synagogue.P

The above extracts from the Soviet press are culled at ran
dom and not exceptional. In the context in which such "anti
religious" propaganda appears, and in view of the fact that it is
in no way countered by positive educational campaigns against
anti-semitism, it is not surprising that it serves to fan widespread
hatred and distrust of Jews. The wretched written and illus
trated caricatures of evil looking, hooked nosed Rabbis indulging
in debauchery, speculation and subversion, do nothing to influence
believing Jews against religion. They do encourage hatred of
all Jews amongst the non-Jews among whom the propaganda is
primarily circulated and who do not perceive a non-existent de
marcation between "scientific atheistic propaganda" and actual
crude anti-semitic denigration of Jews.

Legalised Religious Discrimination

Apart from the nature of the "anti-religious" press campaign,
it can be clearly demonstrated that in other aspects, the Jewish
religion experiences special discrimination not faced by other
Soviet religions.

The widespread closure of synagogues in recent years is a
case in point. Reference has already been made in the previous
section to the manner in which these closures are usually pre
ceded and accompanied by an intensive press campaign humiliat
ing and denigrating Rabbis and worshippers by accusing them of
speculation and subversion.

20 Lvovskaya Pravda February 16 and October 26, 1962. For a de
tailed translation of the entire press campaign see "The Lvov Case",
published in the American Jewish Quarterly Midstream, VoI. IX
No. 2, June 1963.

21 Trud January 19, 1962.
22 Trud March 11, 1964.
23 On October I, 1938, Pravda carried a similar story about anti-
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Soviet statistics tell their own story. In July 1956, the Soviet
Government officially informed the United Nations of the existence
of 450 synagogues in the USSR.24 In April 1963, the Moscow
Chief Rabbi was quoted as giving the number of existing syna
gogues as 96.25 Thus, since Khrushchev's denunciation of Stalin,
354 or four-fifths of all Soviet Synagogues were closed down. This
has meant that many cities with substantial Jewish populations
do not have a single house of worship for believers. To attribute
this radical trend exclusively to the success of the "campaigners
against superstition" over a period of about seven years is hard
to accept.

Unlike all other major Soviet religions, and despite constitu
tional guarantees to the contrary, Jewish congregations are not
permitted to organise themselves on a nationwide basis and are
therefore unable to have effective religious administration.

Jews are denied teaching the young their sacred language
because Hebrew is the tongue of the "Zionist reactionaries".
Unlike other religions, Jews have no facilities for publishing essen
tial religious literature like prayerbooks. No Hebrew Bible has
been printed since 1917. Jews are prevented by laws against
"speculation" from manufacturing vital ritual prerequisites. Jewish
cemeteries have been closed and alternative facilities for conse
crated burial denied (e.g. in Moscow and Minsk).

In contrast to other religions, there is no genuine seminary
for training Rabbis or other religious officials. The "token"
Moscow theological school is designed to act as a tourist show
piece and has only two or three students--other would-be students
were denied permits to reside in Moscow under the pretext of
"shortage of living accommodation" in the capital.

Jews do not have official approval for formal contact with
their co-religionists abroad-not even with congregations in other
Communist countries. In this sense they are the most isolated
Jewish community in the world. This situation contrasts with the
innumerable excharige visits permitted to other religious groups

Soviet subversive activity designed to frustrate the project of Biro
Bidjan. The "agent of imperialism" on this occasion was Rabbi
Medalia, then spiritual head of the Moscow Synagogue. He too
"cheated and stole from believers and speculated in matzot [un
leavened bread], sale of seats, burials" etc., as well as "indulging
in night orgies of drunkenness". Rabbi Medalia disappeared shortly
after the Pravda article and was not heard of again until 1964
when he was rehabilitated without publicity. In April his widow
was informed that her husband had been unjustly executed and the
Government tendered its regrets.

24 July 11, 1956.
25 Quoted from April 1963 issue of USSR, published by the Soviet

Embassy in Washington.
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since 1956-Russian Orthodox, Baptists and Moslems between
the USSR and Western Europe, the United States and the Middle
East. Soviet Moslems are associated with a World Congress
of Moslems and permitted to undertake pilgrimages to Mecca
and study in Cairo theological seminaries.

The prohibitions against baking unleavened bread required
for the Passover are an inexplicable scandal. On March 17, 1962,
a total ban on the baking of unleavened bread in State bakeries
was imposed for Passover." It was the first time Jews in the
Soviet Union had faced such a restriction-even Stalin had not
imposed it. In fact, the Soviet Jewish community is probably the
first Jewish community in history (with the exception of those
held in Nazi captivity) to be officially prevented from celebrating
their ancient festival of freedom.

Even the progressive American journal Jewish Currents
felt impelled to protest pointing out that "even non-religious
secular Jews eat matzot (unleavened bread) because of the his
torical meaning of Passover as a freedom festival, one of the earl
iest such festivals in human history"."

But Soviet authorities either ignored foreign protests or told
lies designed to placate Western public opinion." Jews who
baked privately were charged with indulging in "speculative ac
tivities" or infringing "sanitary regulations" and given prison sen
tences." In March 1964, after the imposition of another total
ban on unleavened bread, Jewish communities abroad organised
an airlift of unleavened bread for the Passover needs of their
Soviet kinsmen. The Soviet Government reacted by doubling the
airmail charges, but parcels were still shipped. Most consignments
were then impounded at airports. A press campaign, combined

26 For further backgound see:
Jews in Eastern Europe Vol. II No. 1, December 1962, pp. 33-36.
Jews in Eastern Europe Vol. 11 No. 3, September 1963, pp. 26-31.
Jews in Eastern Europe Vol. 11 No. 5, July 1964, pp. 52-62.

27 Jewish Currents October 1963 (New York monthly).
28 The Socialist International Study Group Report drew attention

to the contradictory explanations given by Soviet spokesmen. The
reports were:
(a) denied as being without any foundation at all by the Soviet

Embassy in Australia.
(b) Confirmed by the Soviet Embassy in Canada and,
(c) explained by the Novosti Press Agency as being due, in the

case of Moscow, to the reconstruction of the State bakery.
29 See Jews in Eastern Europe Vol. 11 No. 3, September 1963, for

the trial of those charged with "illegal profiteering" for baking un
leavened bread. The trial took place on July 16, 1963 in a Moscow
"Peoples' Court" and the report of the trial proceedings are repro
duced. The 82 year old "ringleader" was set free but all the other
defendants were given prison sentences.
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with "spontaneous demonstrations" was initiated, warning Jews
that "these presents are ... mere ideological subversions ... And
they do not come from philanthropists but saboteurs'V? As a
result, religious Jews had to be given an unprecedented Rabbini
cal dispensation to eat peas and beans over Passover in order to
supplement their diet in lieu of unleavened bread.

With this brief background, it is clear that in the religious
field, Jews are facing discriminatory treatment unequalled by any
other Soviet religious community.

CULTURAL DISCRIMINATION
Soviet Jews are technically classified as a nationality and

their internal passports stamped Yevrei (Jewish) .31 Accord
ing to the 1959 census, 472,000 of the approximately three mil
lion Jews in the USSR declared Yiddish as their mother tongue.

The "CPSU Party Program" adopted by the Twenty Sec
ond Congress in October 1961, stipulates that "the Communist
Party guarantees the complete freedom of each citizen of the
USSR to speak and rear and educate his children in any language
-ruling out all privileges, restrictions or compulsion in the case
of this or that language". Soviet law also permits any ten
parents who request it, to organise instruction for their children
in their own language. All individual cultures are to be fostered,
the only prerequisite being that they be "national in form and
socialist in content".

So far as Soviet Jews are concerned, all these lofty declara
tions and laws are worthless scraps of paper.

This was not always the case. Until 1936, Soviet Jewry
had by far the largest autonomous Yiddish network of cultural
institutions in the world. There were courts conducted in Yid
dish, thousands of books published yearly in Yiddish, and a
vibrant Yiddish press.

In 1948, virtually overnight, Stalin ruthlessly suppressed all
Jewish culture. No recognition of this was made by Premier
Khrushchev in his speech denouncing Stalin. Nor to this day are
there any indications that Soviet authorities intend any overall
restitution.

30 Pravda Vostoka March 17, 1964. Similar articles appeared in
lzvestia March 21, 1964, Sovetskaya Belorussia March 22,
Sovetskaya Moldavia March 26, Sovetskaya Litva March 26,
Sovetskaya Latvia March 27, etc.

31 In March 1964, Premier Khrushchev indicated that the internal
passport might be superseded by "a labour identification document"
which would not identify nationality. To date, Khrushchev's state
ment has not been acted upon.
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Today there is not one single Yiddish or Hebrew school in
the Soviet Union. Nor are there any classes in Russian language
covering Jewish history or culture. Instead, Mr. Khrushchev
stated in 1957 that "to set up separate Jewish schools all over
Russia would be expensive"." Yet there are many examples of
smaller and more widely dispersed groups receiving educational
facilities."

In 1913, before the Revolution, 73 Yiddish books were pub
lished. Between 1933 and 1937, one single Yiddish publishing
house turned out 852 books (6,250,000 copies). In 1939, 339
Yiddish books were published. Between 1948 and 1959 none.
Since 1956 only about six books in Yiddish, by writers long dead,
were published. They were produced in editions of 30,000
primarily intended for foreign consumption. Copies available
to Jews inside the USSR were eagerly snapped Up.34 Between
1948 and 1964 no living Yiddish writer in the Soviet Union was
able to publish his work in book form in its original language.
Late in 1964 following strong pressure from progressives and
other groups in the West, Soviet spokesmen announced the im
pending publication of a Yiddish volume-Azoy Leben Mir
consisting of seventeen essays by living Jewish writers.

The only Yiddish newspaper catering for three million
Soviet Jews is a small mediocre sheet appearing thrice weekly in
Biro Bidjan-the so-called Jewish autonomous province." It
has a circulation of a few thousand and has about as much Jewish
content as the Peking ReviewP"

32 In 1957 to Professor Jerome Davis, quoted from Socialist Inter
national Report.

33 The Tadzhik minority in the Uzbek Republic-312,000 out of a
total population of 8,106,000; the Poles in White Russia-539,000
out of 8,055,000; and the Germans in Alma Ata, to name only a
few, are secured in their cultural rights.
In addition, tiny minorities like the Chechens (418,000), Ossetians
(410,000) and Komis (431,000), which do not have their own terri
tories, still have their own newspapers and literatures in their own
languages and schools where their languages are taught. (1959 Soviet
census) .

34 In contrast, the Maris and Yakuts are two tiny primitive Asian
groups which number 504,000 and 236,000 respectively. In 1961
alone, Soviet printing presses produced 62 books for the Maris and
144 for the Yakuts in their own language.

35 In an interview with Serge Groussard, published in Le Figaro
April 9, 1958, Khrushchev quite clearly stated:
"All that is now left in Biro Bidjan are signs in Yiddish at the
railway station. There are no Jews there".

36 For a while, Folks Shtimme, the Warsaw Jewish Communist paper,
was subscribed to by thousands of Soviet Jews. Soviet authorities
prohibited its circulation within the USSR after the 1956 editorial
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In 1961, for the first time in fourteen years, a bi-monthly
Yiddish literary journal was launched. It appeared with a limited
press run of 25,000 copies and was recently transformed into
a monthly. Unfortunately, the bulk of its circulation appears to
find its way outside the USSR. Nevertheless, even taking account
of the fact that most of the material is Communist theory, some
of the stories by over a hundred Yiddish writers have a mean
ingful Jewish content. It is significant that official Soviet spokes
men have publicly conceded that the launching of Sovietish
Heimland and other minor cultural concessions came about as
a result of external pressures.s?

With regard to the once flourishing Yiddish theatre, there
have been various conflicting reports in Western Communist
Jewish newspapers since 1956 that the re-establishment of a
Yiddish State Theatre was imminent. But whilst performances in
Yiddish have been given occasionally by a few touring companies,
the active theatrical tradition of Soviet Jewry has not been given
an opportunity to resurrect itself from 1948.

Soviet spokesmen on Jewish affairs have frequently claimed that
Soviet Jews themselves desire to "assimilate", lose their identity,
and are disinterested in Jewish life and culture. This is contra
dicted by the widespread popularity of the only cultural medium
accessible to Soviet Jews-Yiddish concerts. In 1957 alone,
Novosti Press Agency maintained that there were 3,000 such con
certs each averaging 1,000 paid admissions-a total attendance
of three million!

In his book Jews and the National Question, Professor
Hyman Levy, the distinguished Marxist intellectual who visited
the Soviet Union in 1956 as a member of the delegation of the
British Communist Party, made a trenchant criticism of the
Soviet claim that Jews themselves show no desire for maintaining
a separate cultural tradition. On pages 91 to 92, he states:

expressing disappointment that Khrushchev's denunciation of Stalinist
crimes did not deal with the injustices meted out to the Jews. In
recent times it has again been permitted to circulate in restricted
numbers by direct subscription.

37 In Moscow, in 1960, Soviet Minister for Culture, Madame Furtseva,
told Andre Blumel, Vice Chairman of the Franco Soviet Friend
ship Society, that if the Soviet Union "did anything at all" for Yid
dish culture, "it would not be for domestic reasons but to please our
friends abroad". In 1961, General David Dragunsky, a Soviet spokes
man on Jewish issues, made the same admission when interviewed
in Paris. Referring to the five Yiddish books published since 1948,
the General said:
"Frankly speaking, they are being published more for political rea
sons than in answer to a real need".
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To offer as an excuse for its closure of a Yiddish Printing press
and for its lack of encouragement of a Yiddish paper or of a Yiddish
theatre (when even New York alone has several daily papers of this
nature) that these ventures were not being adequately supported by
the Jews themselves, is suspicious. It is the kind of answer one
might expect from a capitalist business government, when approached
to support the arts. . . The Soviet Union, not based on a commodity
view of human beings, legitimately boasts of the fact that its arts
are very liberally supported by grants in aid . . . What then are we
to make of the excuse that has been offered for its lack of encourage
ment of Jewish art forms? Why is a Yiddish Theatre expected to
be self supporting? Can the Soviet Union not afford to publish
Yiddish poetry in the original language? The suggestion is ridicu
lous, and there is no escape from the conclusion that it is a set and
deliberate policy.

The recently published Socialist International Study Group
Report on Soviet Jewry concludes its analysis of Jewish culture
by stating that:

The disappearance of the great Jewish cultural complex, parallel
with the remarkable development of cultural activities among other
Soviet nationalities or minorities cannot be explained in terms of
natural assimilation particularly as the 1959 Soviet census clearly
established that Soviet Jews still constitute a significant cultural minor
ity. We are therefore led to the conclusion that discrimination exists
and hastens the disappearance of Jewish culture in the USSR.s•

EDUCATION AND JOB DISCRIMINATION
In a letter to Bertrand Russell published in Pravda,

Premier Khrushchev emphasised that, "our constitution proclaims
the equality of the citizens of the USSR irrespective of their
nationality and race".39 The Soviet constitution also specifically
prohibits "any direct or indirect restriction of the rights . . . of
citizens on account of their race or nationality".

But in its application to Soviet Jewry, Khrushchev's words are
only words and the Soviet constitution a dead letter.

Jews in Soviet society are today still represented well in
excess of their proportion of the general population in such fields
as science, medicine, architecture, music, the arts, etc.40 It is

38 Socialist International Study Group Report on Soviet Jewry, April
1964, published in Australia in November 1964 as a special Dissent
pamphlet.

39 February 28, 1963.
40 A letter signed by five prominent Jews and widely publicised by the

Novosti Press Agency in April 1962 listed Jews as comprising
14.7% of the USSR's physicians; 10.4% of its lawyers and judges;
8.5% of its writers and journalists; 7% of its actors, sculptors, musi
cians and other artists. A 1963 Novosti release estimated that 9%
of Soviet scientists were Jews. About one eighth of the 1964 Lenin
prize winners in science and technology have Jewish names although
in contrast to Jews being tried for alleged economic crimes, the
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inevitable that this would tend to even out as members of other
nationalities improve their level of education.

But it is disconcerting to note that the Soviet authorities
have recently introduced a "numerus clausus" formula primarily
directed against Jews and rationalised on the principle of "equiva
lent balance".

This is shown in the recently published study prepared by
Professor Nicholas De Witt, an internationally recognised special
ist on higher education in the USSR.41 Professor De Witt empha
sises that overall statistics of the Jewish position in Soviet higher
education are misleading because of the high degree of urbanisa
tion amongst Jews (95 %) and the high percentage of Jews
speaking Russian, the language used most in Universities in
Soviet Republics other than the Russian Socialist Federated Soviet
Republic.

Professor De Witt contrasts the 8.2 % of university graduates
who are Jews with the present enrolment of 3.22 %. He con
cludes that according to all available figures the Soviet Govern
ment is succeeding in its effort to limit the number of Jews in
higher education. He demonstrates that today a lower percentage
of Jews are permitted to attend universities than was the case
in Tsarist Russia.v

Thus, although Jewish university enrolment is still the highest
pro rata overall statistical analysis confirms that there is a policy
of quotas directed towards remedying this.

The same trend is in motion with regard to job placement
for Jewish graduates, particularly scientists. According to the
International Socialist Study Group Report, "from the ratio of
academically educated people, especially students, to practising

Jewish origin of these prize-winners is emphasized in overseas hand
outs rather than within the Soviet Union.
Even allowing for the fact that the Soviet estimate of Jews repre
senting 1.09% percentage of the population is based on the two and
a half million Jews who voluntarily classified themselves as such in
the 19S9 census (it has been estimated that in reality there would
be at least 3 million Jews in the USSR), it is clear that Jews are
represented far out of proportion to their percentage of the general
population in many highly regarded sectors of Soviet society.

41 The Status of Jews in Soviet Education bv Nicholas De Wilt
published by the Commission on International Affairs: American
Jewish Congress, May 1964 (in roneoed form).

42 In 1917 the Jewish University quota was 10% of the Christian uni
versity population within the Pale of Settlement, S% outside the
Pale, and 3% in St. Petersburg and Moscow.
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scientists, Jews have the lowest ratio in the USSR, indicating the
rapidly dwindling participation in this field."43

What gives rise to further concern is the frank and open man
ner in which Soviet leaders justify this and thus contradict Soviet
constitutional guarantees concerning equal rights to all nationali
ties.

The pro-Communist National Guardian quoted Madame
Furtseva, the Soviet Minister of Culture, as stating that on occa
sion, steps had to be taken to transfer Jews to other jobs because
they were found to be too concentrated in certain departments."

Khrushchev gave a clear cut justification to discrimination in
his May 1956 interview with a French Socialist delegation:

At the outset of the Revolution [said Khrushchev] we had many
Jews in the leadership of the Partv and the State. In due course
we created new cadres. Should the Jews want to occupy the fore
most position in our Republics now, it would naturally be taken amiss
by the indigenous inhabitants. The latter would not accept these
pretensions at all well, especially since they do not regard themselves
less intelligent or less capable than the Jews!'

On December 17 1962, Khrushchev repeated this theme at
a meeting of Soviet artists and intellectuals, adding that the promi
nence of too many Jews in top positions would create anti-semi
tism."

This clearly indicates that Communist leaders believed that
Soviet Jews fulfilled a socially useful role in Soviet society during
the early stages of the Bolshevik administration. However, Khrush-

43 The report reproduces an illuminating table showing the percentage
of Jews in urban population and comparing it with the percentage
of Jews amongst full time students.

44 National Guardian June 1956. (New York).
45 Jews in Eastern Europe Vol. I No. 8, July 1961, p. 6.
46 See Jews in Eastern Europe Vol. 11 No. 2, May 1963, p, 44.

It is rather grotesque that Khrushchev's views in this regard, closely
resemble those of the Tsarist Minister of the Interior Von Plehve
who was regarded as the notorious architect of the Kishinev
Pogrom. In a conference with Herzl in 1903, Von Plehve expressed
pain that anyone should suggest that "the Russian Government had
been abetting or even passively tolerating excesses against the Jews".
But "the Russian State is bound to desire a homogeneity amongst
its population and to demand of all the people which compose
our Empire, and therefore also of the Jews, that they look positively
upon the Russian State as an integral part of their life ... We want
to assimilate them, and to this end we are employing two means;
higher education and economic betterment ... Unfortunately we can
admit to the benefits of a higher education only a limited number
of Jews, as otherwise we should have no positions left to give
Christians"!
Conference with Theodor Herzl August 10, 1903 quoted from The
Diaries of Theodor Herzl. New York: Dial 1956, pp. 388·390.
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chev determined that the time had arrived for the Jews to make
way for indigenous (sic) elements. The absurdity and inconsis
tency of such a policy in a socialist society requires little elabora
tion.

Academician Konstantin Skriabin knew what he was saying
when in March 1962, in the course of a speech at the Party's
Central Committee of Agriculture, he declared that "from my
point of view, a scientist should not be evaluated by his passport
but by his head, from the point of view of his ability and social
usefulness".

J. B. Salsberg, the Canadian Jewish Communist leader who
discussed these matters personally with Soviet leaders, indignantly
wrote in the American and Canadian Communist Press" asking
Khrushchev, "What is the meaning of 'their own' [indigenous
elements] in a socialist country? Why yield to the demands of
undemocratic elements?" Salsberg claimed that the official ex
planations conveyed directly to him by Premier Khrushchev were
full of "enormous contradictions". "How does it jibe with the
'integration theory' and with the assertion that Jews are express
ing themselves in the culture of the people among whom they
live ... Are there two classes of citizens in the Soviet Union?"48

A similar situation is discernible in the dwindling Jewish role
in the political field, especially on the higher levels. Soviet
spokesmen try to evade this question by producing dazzling
statistics which are quite misleading. For example, Novosti Press
Agency frequently glowingly refers to the fact that 7,623 Jews
were elected to local Soviets in one year. But this impressive
figure can only be evaluated when it is realised that over 1,800,000
such deputies were elected, giving a Jewish representation of less
than one half of one per cent.

The discrimination in education, job placement and the
political arena, will really only be felt over the next few decades.
For the time being, misleading statistics can be presented for
external consumption. It is the Soviet Jewish youth of the post
Stalin era that will experience the bitter fruits of a "numerus
clausus" system and quotas in a Communist society.

ECONOMIC CRIMES AND SOVIET JEWRY
In May 1961, the Soviet Government re-introduced the

death penalty for "economic crimes" as an "emergency" measure.

47 Quoted from articles which appeared between October and Decem
ber 1956 simultaneously in the Canadian Jewish Communist weekly
Vochenblatt and the New York Communist daily Morgen Freiheit.

48 See also Professor Hyrnan Levy, Jews and the National Question.
London: Hillway Publishing Company, 1956, pp. 80-81.
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There is little doubt that the Government was confronted with a
serious crisis within the productive and distributive structure. With
food shortages and a chronic agricultural lag the illegal "grey
market" had mushroomed into a vast "black market" in which
wide sections of the upper and middle levels of the civil service
were implicated.

Jews figure prominently in the "middle level" of the civil
service, as accountants, clerks, etc. Although Jews only make up
1.09% of the general population, it has been estimated that
they could represent up to 10% of the total labour force in this
sector. Taking account of the fact that accountants and clerks
frequently bear the brunt of such "clean up" operations, one
would expect to find a fairly high proportion of Jews amongst
those facing prosecution.

But when 55 to 60 per cent of all those shot for speculation
and allied economic crimes are Jews, there is considerable ground
for concern." This concern is heightened when it is noted that
in an area with a long tradition of anti-semitism such as the
Ukraine, the percentage of Jews sentenced to death is as high as
90%.50

This even prompted a friend of the Soviet Union like Earl
Russell to write to Izvestia in 1963, stating:

I consider the fact that 60% of those executed were Jews to be
greatly disturbing. I fervently hope that nothing will take place which
obliges us to believe that the Jews are receiving unjust treatment in
contradiction to the Iaw,"

Izvestia refused to publish the letter.

What makes this situation even more alarming, is the man
ner in which the Soviet press has highlighted the Jewish origins
of those accused. Many of the trials are public "show trials" in
which Jews are portrayed as the "ringleaders" even when official
trial transcripts clearly show that they played subsidiary roles to
the other defendants. Synagogues are frequently depicted as the
"depots" or "centres" for the nefarious activities, and the defend
ants dubbed "servants of the golden calf"-commonly accepted
as a Soviet euphemism for Jews.52

The lining of the Torah (holy parchment scrolls utilised in
synagogues) has been described as the receptacle for hiding

49 Jews in Eastern Europe Vol. 11 No. 2, May 1963, pp. 27-33, pp.
83-94.

50 Jews in Eastern Europe Vo!. 11 No. 4, February 1964, pp. 17-18.
51 March 24, 1963.
52 Literaturna Ukraina June 15, 1962.
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illegal money53 and on occasion, accused Jews have been referred
to as "Shylock cockroaches't.s"

A number of cases show an unbelievable harshness in the
manner in which the accused Jews were publicly denigrated. An
example was the "Vilna trial" when Batya Reznitsky became the
first woman to be sentenced to death by a Soviet court since the
death of Stalin. Her husband, Aaron had already been executed.
The fact that Mrs. Reznitsky and her husband had been slave
labourers for the Nazis, seen both their young daughters mur
dered, and themselves narrowly escaped a mass execution, was
ignored as grounds for mitigation. Instead, at the trial the
unfortunate woman was characterised as an enemy of the Soviet
Motherland for having endeavoured to emigrate illegally to Israel
at the end of the war-a "crime" for which she and her husband
were despatched to Siberia. According to Le Figaro, Mrs.
Reznitsky courageously told the Court that she made no apologies
for her attempts to get to Israel because she had no desire to
live in a country where hate-mongers enjoyed immunity.55

Other cases on record suggest that charges are frequently
trumped up and evidence fabricated. Thus an 82 year old
Ukrainian Jewish "ringleader"-Alter Bronstein-was accused
and sentenced to death for a host of alleged economic crimes in
cluding holding foreign currency and "open cheques to be drawn
on the Bank of England"." Yet it is a well known fact that the
Bank of England has not accepted private accounts since 1920
and the only people with accounts at the Bank of England are
other banks.

All this background is even more significant when one takes
account of the fact that the Soviet press only reports and high
lights those trials which are considered as useful to "educate"
the general public.

It is also noteworthy that the chief instrumentality dealing
with these cases is the K.G.B. (Internal Security Police) and that
it is only since this body took over from the Soviet Economic
Police, that Jews began being projected as the prime culprits. The
K.G.B. like its predecessor, the N.K.V.D. has considerable influ-

53 Zaria Vostoka November 30, 1961. Lvovskaya Pravda on February
16, 1962 was even more specific-"Crooks and speculators of all
stripes gather in the synagogue which has been turned into a sort
of black market."

54 Literaturnaya Gazeta September 10, 1963. The Iewish "cockroach"
referred to (Benjamin Gulko) was reported in Pravda Ukrainy
Iune 12, 1962 as having been executed by shooting.

55 Jews in Eastern Europe Vol. 11 No. 1, December 1962, pp. 19-20.
56 Pravda Ukrainy October 10, 1962.
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ence in the Government and Party. It initiates press campaigns,
controls investigations and prepares prosecutions. Many of its
personnel are the same people who faithfully implemented Stalin's
instructions and are consequently "well versed" in Jewish affairs.
Furthermore, the K.G.B. is regarded as a bastion of the conserva
tive elements in Soviet society and has supported efforts to cur
tail liberal trends among the younger intelligentsia.57

There is therefore some evidence to suggest that Soviet Jews
may well be reverting to their traditional role in Russian society,
of acting as scapegoats during a period of economic stress and
also helping to divert attention from unpalatable domestic re
organisation. In this sense the K.G.B. would be fulfilling the
same role employed by the Tsarist Okhrana and Stalin's N.K.V.D.

This is not a substantially different conclusion to that reached
in a detailed and scholarly analysis on Economic Crimes in the
Soviet Union by the International Commission of Jurists
a body by no means regarded as a "Cold War Front". The I.C.J.
Report concludes by stating:

Jews are portrayed as people whose only God is gold, who flit
through the interstices of the economy, cunningly manipulate naive,
unvigilant non-Jewish officials, prey upon honest Soviet workers and
cheat them of their patrimony . . . It is a simple matter to link
the picture of the money grubbing Jew of anti-semitic fancy with the
picture of the archvillains of capitalist cupidity . . . the most that
can safely be said is that the picture of the moral malaise in the
Soviet Union diverts attention towards the Jews because the primary
object of Soviet policy to divert attention from the real truth, to
find scapegoats. The real truth is . . . capitalist corruption even
within the Party and in local economic administration . . . It is a
tragedy for the Soviet Jewish people that they have been made the
scapegoat for the transgressions of those whose guilt it would be
dangerous to make public."

"POPULAR" ANTI-SEMITISM IN THE MASS MEDIA AND
ANTI-JEWISH VANDALISM

Article II of the Penal Code of the USSR states that "propa
ganda or agitation aimed at inciting national or racial hostility or
discord ... is punishable by deprivation of freedom for a period
from two to five years."

From the negative stereotyping of Jews which has already
been partially covered in the chapters on "Religious Discrimina
tion" and "Economic Crimes", it is clear that if the above

S7 Jews in Eastern Europe Vo\. 11 No. S, July 1964, pp. 11-12.
Jews in Eastern Europe Vo\. 11 No. 6, November 1964, pp. S6-S7.

S8 International Commission of Jurists Journal Vol. V No. 1, Sum
mer 1964. Reprints of this 44 page staff study of economic trials in
the Soviet Union are available in Australia.
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quoted law was in fact to be enforced, a host of leading Com
munist newspaper editors, journalists, academicians, policemen,
specialists on religion, and plain bigots would be forming size
able "exile" colonies.

To cover the entire field of anti-semitic stereotyping in the
Soviet mass media and in "official", "scholarly" publications
would take up volumes. Ample documentary evidence can be
seen in the highly respected London journal Jews in Eastern
Europe edited by the distinguished poet and writer, Emanuel
Litvinoff.59 For those still sceptical, twelve large volumes of
photostatic reproductions of articles from the Soviet press dealing
with Jews, are also available.

The picture is fairly consistent. Novels and short stories
appear, with Jews representing the arch villains and tricking
the gullible non-Jews.'" there are constant satirical attacks on
persons real or imaginary, with Jewish sounding names who are
accused of anti-social behaviour;" and synagogue leaders and
religious Jews are referred to as "ticks . . . loathsome and
filthy creatures".62

Occasionally, in the provincial press, the denigration of Jews
becomes indistinguishable from the typical obscene anti-semitic
propaganda produced by Julius Streicher and the Nazis. In 1960
there was the notorious case of the blood libel alleging that Jews
drank the blood of non-Jews for ritual purposes which appeared
in the official Communist Party journal in Dagestan," and was
also broadcast on the local radio. The article appeared as part
of a press campaign to close the only remaining synagogue in
the area.

Action was only taken after the article had been publicised
in the Western press. Andre Blumel, the leader of the Franco
Soviet Friendship Society was told in Moscow that the paper
had dismissed the author D. Mahmoudov and issued a statement
that the blood libel article was "a political error".64 Mahmoudov
was described by Soviet apologists as "an old age pensioner" of

59 Jews in Eastern Europe published by European Jewish Publica
tions Ltd., 31 Percy Street, London W.l. The current issue and
some back numbers are available in Australia.

60 Dnipro No. 10 1963--organ of the Ukrainian Komsomol carries a
vicious Nazi style novel by Anatoli Dimarev.

61 Krokodil January 30, 1964; Krokodil May 30, 1964; Molod Ukrainy
June 27, 1962.

62 Prikarpatskaya Pravda September 24, 1958. See also section on
"religious discrimination" for amplifications on this theme.

63 Buinaksk Kommunist August 9, 1960.
64 Jews in Eastern Europe Vol. I No. 6, December 1960, pp. 3-5.
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no significance." Yet the progressive American journal Jewish
Currents, bitterly draw attention to the fact that the "old age
pensioner" was reported in the Dagestan press66 as having been
appointed a correspondent for the news service Rabselcor.

The repercussions from constant anti-semitic stereotyping
are also reflected by occasional "popular" physical acts of violence
against Jews in isolated communities.

On Sepember 14, 1961 in Margelan, Uzbekistan, violent riots
took place against the local Jews when the word was spread
that a Jewish woman had participated in a "ritual blood murder".
The woman was acquitted at a trial on November 14, 1961 but
no action was taken against the local police who had stood by
passively while anti-Jewish riots took place. On May 9, 1962
"blood libel" riots also took place in Tashkent, the Uzbek capital
with a Jewish population of 50,000. The matter was not re
ported in the Soviet press.s? The pro-Soviet New York Jewish
Currents bitterly criticised the Soviet attempt to play down these
cases as matters of no consequence."

Another incident took place in Spring 1962 in the small
town of Taskhaltubo, Georgia, when a Jewish dentist was jailed
and beaten up for having allegedly used the blood of a Georgian
boy for baking unleavened bread. The case was subsequently
dismissed but the dentist was advised by the authorities to leave
Georgia and forced to take up residence in Moscow. In March
1963, a story was spread in Vilna, the capital of Lithuania, that a
young child had been murdered by Jews to obtain "Christian
blood" and hooligan assaults against Jews took place until the
real murderer was apprehended."

Numerous other cases of vandalism against Jews and Syna
gogues have occurred."? The real tragedy of these episodes lies
particularly in the failure of Soviet authorities to expose their
fraudulent origins and conduct educational campaigns designed
to neutralise the influence of "backward" anti-semitic elements
in Soviet society.

The Kichko book was the only recent incident in which the
Soviet authorities belatedly acted, as a result of the world wide
protests spearheaded by outcries from Western Communist Par-

65 Jewish Chronicle March 10, 1961, in a letter from Pat Sloan,
Secretary of the British Soviet Friendship Society.

66 Buinaksk Kommunist August 23, 1960.
67 For further details, see Jews in Eastern Europe Vol. 11 No. 2,

May 1963, pp. 34-37.
68 Jewish Currents March 1963.
69 Jews in Eastern Europe Vol. 11 No. 3, September 1963, pp. 37-38.
70 Jews in Eastern Europe Vol. I No. 2, November 1959, pp. 8-13.
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ties."! Yet Kichko's book was similar to other books published
previously and books which are still being published. These pub
lications apparently remain unaffected by the reluctant Soviet with
drawal of Kichko's volume and the CPSU Ideological Commis
sion's half-hearted condemnation of the book. For the Kichko
syndrome is a general rather than particular condition of Soviet
writings on Jews. It is in fact characteristic.P

It is therefore not entirely surprising that the Soviet Union
is today, the only country in the world where Jews have been

71 See chapter "Kichko-a traumatic experience for Western Commun
ists", below.

72 This can be illustrated by quotations from the following sampling
of books still circulating freely within the USSR. These books also
carry the imprimatur of the Communist Party and Government
through the medium of "Scientific Academies" and "State Publishing
Houses":-
What is the Talmud? by M. S. Belenki, published by the Soviet
Academy of Sciences in 1964 in an edition of 7,000 copies.
The Talmud teaches "reactionary ideas, propogating morals of ex
ploitation . . . it preaches hostility to workers who are inferior
beings . . . Rabbis sanction the killing of the unschooled on
Yom Kippur [the Day of Atonement]."
The Reactionary Essence of Iudaism by Mikhail Shakhnovich,
published by the USSR Academy of Sciences.
"Judaism has always been an instrument of class and racial oppres
sion".
In the December 1963 issue of the Moscow journal Agitator (cir
culation 728,000) Shakhnovich expanded this theme:-
"Jewish religion has always been an enemy of science and hampered
social progress . . . The racist ravings used by the fascist cannibals
as an ideological basis for the extermination of millions of Jews, are
a weapon for the Zionists who spread fables on the existence of
some particular Jewish race ... Rabbis support a programme of
war and colonialism".
He also attacks Judaism as being "in the service of American
Imperialism" and an expression of "Jewish chauvanism" which op
poses Soviet patriotism.
Catechism in its True Colours by A. Osipov, published by the Mos
cow State Publishing House for Political Literature in 1963 in an
edition of 105,000 copies.
The April 4, 1964 CPSU repudiation of Kichko recommends Osi
pov's work as a "useful publication". Yet in some respects it is as
bad as Kichko. It states that:
"Where Jews are concerned, the principal blood sucker turns out
to be God himself" (p. 276).
"The first thing we come across is the preaching of intolerance,
the bloody extermination of people of other faiths . . . God recom
mends real racial discrimination to the Jews . . . God promises the
Jews he'll cast out and destroy other nations and advises them ...
to outrage other religions" (p. 281).
A Gallery of Saints by Baron Holbach, published by the Govern
ment Publishing House for Political Literature in 1962 in an edition
of 175,000 copies.
Holbach is well known to Marxists as one of the eighteenth century
founders of modern materialism. Yet, apart from this interesting
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attacked and even arrested on the ground that they used the blood
of non-Jewish children for religious ritual purposes.

Precisely in those areas where endemic anti-semitic forces
are strongest-such as the Ukraine, the birthplace of the Pogrom
-we find the heaviest concentration of articles, books and radio
broadcasts subjecting the Jew to constant verbal and visual as
sault and portraying him as obscurantist, anti-social and subver
sive.

The Soviet authorities have not tolerated similar VICIOUS

negative stereotyping of any other Soviet nationality or religion.

COUNTERING ANTI-SEMITISM
Perhaps Soviet authorities justify the absence of any organ

ised educational campaign against anti-semitism by accepting
literally, the constant official refrain that anti-semitism does not
and cannot exist in the USSR. In his correspondence with Ber
trand Russell, Khrushchev by implication, even went so far as
to acquit Stalin of having conducted an anti-Jewish policy."

Yet even this does not explain why positive references to
Jews in publications and encyclopaedias are minimised and even
eliminated.

For example, Soviet history textbooks for pre-university
grade levels published in 1958 to 1960 simply omit the contribu
tion of Jewry to Soviet culture and life. This even applies to
sections of the volumes dealing specifically with the culture of
minority nationalities in the USSR.

In the same way, the tragic martyrdom of Soviet Jewry as
a group, during the Nazi holocaust, is greatly played down."!

The specifically Jewish contribution to the war effort is also
minimised. The official statistical nationality breakdown of
World War 11 "Heroes of the Soviet Union"-the nation's highest

intellectual role in the history of ideas, he was a leading anti
semite.
A Gallery of Saints, one of his least important works, is a vicious
anti-semitic tract. It teaches that Jews "always were the enemies of
the human species" and "prescribed cruelty, inhumanity, intoler
ance, thievery, treason, and perfidy".

73 In his letter to Bertrand Russell, February 2, 1963, which was also
published in Izvestia on February 28, 1963. Khrushchev expressed
similar sentiments in a speech to a large gathering of intellectuals at
the Kremlin Conference on Art and Literature on March 8, 1963.

74 For example, the controversy with Yevtushenko over Babi Yar
which is covered in the following chapter.
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award for bravery-makes no reference to Jews despite the fact
that over 100 Jews were so honoured."

The book, dealing with the achievements of the Soviet sys
tem over forty years, deletes all references to Jews although all
other nationalities are covered. In a similar vein, the first edition
of the large Soviet Encyclopaedia carried 116 pages about Jews.
The second and present edition reduced this to two pages and
deleted all references to Marx's Jewish origins!"

It is also significant that the long exhortations of praise for
the cultural, social, economic, and political contributions of Soviet
Jewry which are continually made in official handouts denying
anti-semitism to the outside world, are rarely reproduced in the
internal Soviet press.

75 See also Jews in Eastern Europe Vol. III No. I, November 1964,
pp. 51-52.

76 From the report of the British Communist Party delegation published
in World News January 12, 1957. Surprisingly, the new Ukrainian
Encyclopaedia devotes considerable space to Jewish writers and
culture and incorporates a history of the Jews in the Ukraine. This
is indicative of the occasional inexplicable exceptions to the general
rule that occur from time to time and are eagerly exploited by blind
pro Soviet apologists.
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REACTION TO ANTI-JEWISH
DISCRIMINATION BY COMMUNISTS

AND PROGRESSIVES SINCE 1958

orsosmox FROM LIBERAL SOVIET INTELLECTUALS

The only visible internal opposition to the official treatment of
Jewry has come from younger elements within the Soviet intelli
gentsia. These groups are regarded as the liberal avant-garde of
Soviet society. They have adopted opposition to anti-semitism
as a means to combat Stalinist and dogmatic elements within the
bureaucracy and "Establishment". In turn the conservative ele
ments have tended to support the status quo on Soviet Jewry as
a symbolic defence against inroads by the liberalisers.

On occasion, this has come to the surface. For example, the
distinguished Soviet writer, K. Paustovsky in a speech pillorying
the dogmatic bureaucratic leaders at the Moscow Writers Union
in 1956, described them as "cynics, black obscurantists who quite
openly carry on anti-semitic talk of a kind worthy of pogrom
makers ... They are no fewer in number than they were"."

In his autobiography Yevtushenko, the talented young Rus
sian poet, tells how he came to loathe the anti-semitism of leading
Soviet literary bureaucrats. Referring to a prize winning Stalinist
poet, he wrote:

Unfortunately, it was people such as this who sometimes made 'Lit
erarv policy,' infecting it with evil smelling things of all sorts, in
cluding anti-semitism. To me both as a Russian and as a man to
whom Lenin's teaching is dearer than anything in the world, anti
semitism has always been doubly repulsive."

Yevtushenko emphasized that he always regarded Commun-
ism and anti-semitism as mutually exclusive:

I once had a friend ... who even went so far as to justify pogroms.
I realised that such a person was more dangerous for Communism
than all our Western enemies and I broke with him completely.
Perhaps the seeds of my poem Babi Yar, were planted in me
then."

Yevtushenko was actually stung into writing his poem be
cause of the decision to build a park at Babi Yar-the site near
Kiev where 100,000 Jewish men, women and children had been
butchered by the Nazis, There were strong grounds to suggest

77 lews in Eastern Europe Vol. 11 No. 3, September 1963, p. 41.
78 Published in the French Newspaper L'Express February 1963.
79 From French Jewish Communist Naie Presse February 1963.
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that the decision not to build a "memorial" on the site as originally
planned, came about because of the general policy by Soviet
bureaucrats to play down the extent of specific Jewish suffering
at the hands of the Nazis."

The poem deliberately dealt with Babi Yar and underlined
its significance as a symbol of what unchecked anti-semitism can
lead to.

There are no monuments over Babi Yar
The steep slope is the only gravestone
The trees look sternly like judges
Everything here shrieks silently.

The concluding lines of the now world famous poem carry a
clear message:

Let the Internationale ring out
When the last anti-semite on earth is buried
There is no Jewish blood in mine
But I am hated by every anti-semite as a Jew
And for this reason
I am a true Russian."

The conservative reactions were swift and ViCiOUS. The
poem was bitterly denounced in the Moscow journal Literature
and Life by the writer Dimitri Starikov who described it as an
attack on "Lenin's policy of nationalities by means of ... acts of
provocation". Using language reminiscent of Stalinist anti-semi
tism, Starikov described Babi Yar as a "monstrous" insult to the
Soviet people and warned Yevtushenko against falling deeper into
a "foul swampy quagmire".

Another critic, Alexei Markov, questioned Yevtushenko's
patriotism insisting the poet had defiled "Russian crew cut lads"
who had died in battle against the Nazis.

Elsewhere it was demanded that Babi Yar be rewritten be
cause "it seeks to artificially revive the so-called Jewish problem
and to start a discussion born in the old class society but which
has already been solved and has died a natural death".82

In December 1962, Party leaders including Khrushchev met
with Soviet intellectuals.s" The composer Shoshtakovitch was

80 The distinguished Soviet writer Victor Nekrasov wrote in Litera
turnia Gazeta on October 10, 1959, "Is this possible? Who could
have thought of such a thing? To fill a ravine and on the site of such
a colossal tragedy to make merry and play football? No this must
not be allowed!"

81 Yevtushenko first publicly released Babi Yar when he personally
recited it before a mass meeting of 1500 people on September 16.
1961.

82 Sovetskaya Belorussia April 1963.
83 December 18, 1962.
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bitterly castigated by Leonid IIychev, head of the Ideological
Department of the Russian C.P.84 for having selected Babi Yar as
the theme for a symphony. When the poem was ultimately set
to music, Yevtushenko was induced to incorporate a few addi
tional lines dealing with Russians and Ukrainians so that it would
not be an exclusively "Jewish" theme.

In March 1963, Khrushchev had the last word.85 At a
Kremlin meeting of artists he categorically condemned Yevtu
shenko for "not displaying political wisdom and showing ignorance
of historical facts". Khrushchev also complained that the poem
was orientated as a national martyrdom whereas Communists
must approach situations from a class viewpoint.86

Whilst the conservatives are clearly still in a position to
humiliate the liberals, the fact that a young man like Yevtu
shenko does have such a remarkable following, particularly
amongst the younger intellectuals is a basis for long range hope.

mE DEBATE WIm WESTERN CIVIL LmERTARIANS

After the internal convulsions within the Western Commun
ist Parties (1956-1957) had been temporarily overcome and sub
stantial reversion to dogmatic attitudes had occurred within the
World Communist movement, official Soviet handouts on the
Jewish question, not substantially different from those disseminated
during the Stalinist period, were again produced for Western con
sumption.

They consisted of the rather tedious statistics; the names
of Lenin Prize winners; the insistence that only in the USSR were
Jews granted complete equality; and the accusation that those
raising the question of Soviet Jewry were merely "cold warriors"
bent on besmirching the Soviet Union by telling lies. They also
appealed to Jews in Western countries to ignore "fabrications"
about Soviet anti-semitism and concentrate on the real menace
to World Jewry such as the revival of fascism and anti-semitism,

84 As late as 1956 Ilychev was denying that Jewish intellectuals had
been shot. When Folks Shtimme published its April 1956 editor
ial confirming these murders, Ilychev described the article in the
Polish Jewish Communist paper as a "gross libel" and a "lie".
Ilychev's statement was highlighted in April 1956, in the National
Guardian, a pro-Communist New York weekly.

85 March 8. 1963.
86 For a remarkable partial transcript of verbal exchanges between

Khrushchev and Yevtushenko on this subject and an important speech
by Mikhail Rornm, see the American Jewish monthly Commen
tary December 1963.
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the rearmament of West Germany, and the threat of nuclear
warfare.

These themes were repeated again and again in Novosti
Press Agency releases, Moscow Radio broadcasts and Soviet
Embassy handouts. As the pressure of Western public opinion
grew stronger, a special department headed by men like Shmuel
Rozin concentrated exclusively on writing articles, letters and
radio scripts dealing with the subject." In recent years the
Stalinist practice of "soliciting" statements from leading Soviet
Jews including the Moscow Chief Rabbi, was re-introduced and
shameless lies attributed to them.88 Since the launching of
Sovietisli Heimland the Jewish editor Aaron Vergelis, who
has a proven record of following "official policy" with regard to
Jewish culture," emerged as the principal "spokesman" on Jewish
affairs.w

Between 1958 and 1964, with few notable exceptions, West
ern Communist publications reproduced these Soviet handouts or
rewrote them uncritically to suit local taste." When confronted
by evidence of Soviet anti-semitic literature or press articles, they
were either justified as "legitimate atheistic propaganda" or de
nounced as fabrications.P

87 For a typical example see the long article by Shmuel Rozin en
titled "I Speak as a Soviet Jew" which appeared in the American
progressive journal The Minority of One May 1963. A reply by
Moshe Decter "The Truth About Soviet Jewry" appeared in the
July 1963 issue.

88 For example, in his Minority of One article, Rozin "quotes" Mos
cow's Chief Rabbi as stating that "Jewish believers bake unleavened
bread in their homes and in private religious establishments"-a
blatant falsehood subsequently officially contradicted.

89 It is alleged that Vergelis co-operated freely with the Soviet authori
ties during the 1948-1953 "Black Years". After Stalin's death he
is known to have opposed the restoration of Jewish culture claim
ing that Yiddish writers should be satisfied to be read in translation.
See Jews in Eastern Europe Vol. 11 No. 4, February 1964, pp. 27-28.

90 In reply to a letter from Vergelis, Bertrand Russell told him that
"as the appointed editor of the only Jewish journal in the USSR,
you are not an initiator of policy on Jewish matters but an unauthor
ised spokesman". (29 October, 1964).

91 Two good examples are the pamphlets The Truth About the Jews
in the Soviet Union by Sofia Frey (1961) and The Fraud of
Soviet Anti-Semitism by Herbert Aptheker (1962) both published
by the C.P.U.S.A. in New York.

92 An example was the letter from Mr. Pat Sloan, the Secretary of the
British Soviet Friendship Society which appeared in the Jewish
Chronicle March 10, 1961. Mr. Sloan described the photostat
from the Buinaksk Kommunist dealing with the Dagestan blood
libel as being of "technically excellent montage." Yet much to Mr.
Sloan's discomfort, the article he dismissed as a fabrication was subse
quently reluctantly confirmed by Soviet authorities.
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Despite the fact that this propaganda was similar to the
apologias written during the Stalin period, some Communists still
questioned the motives of progressives who raised the plight of
Soviet Jewry. By implication, the only objective and unbiased
people in these matters were spokesmen from Communist Parties
who had performed similar roles in the past as overseas repre
sentatives for Stalin and Zhdanov.

After the death of Stalin, efforts to draw public attention to
the plight of Soviet Jewry were initiated by Jews in Western
countries. From the outset, Dr. Nachum Goldmann, President of
the World Jewish Congress, appealed for caution, restraint, and
appeals on humanitarian grounds to the Soviet leadership. In 1957
he expressed the generally accepted approach to the problem by
all Jewish communities:

If we take the initiative we shall be able to get the support of the
intellectuals, of the parliamentarians, of socialists and Communists and
pro-Communists, of statesmen in the countries of the West. It may
take a long time. I do not know when we shall accomplish anything,
But if we do not dramatize the problem, nothing will be achieved."

In 1959, Dr. Goldmann sadly stated that he "could not say
that we have made any real progress: broadly speaking, nothing
has changed, and lately there are even reports of the deterioration
of the situation in several places". But at the same time, he
emphasized that:

In the last few years this problem has been successfully brought by
us to the attention of the world at large. More and more non
Jewish leaders and groups-many of them unsuspected of being anti
Soviet-have expressed in general terms their understanding of the
problem and have made known their sympathy for our demands ...
We have no choice but to go on pleading our case without getting
involved in the general struggle between the two blocs and without
becoming involved, as a Jewish people, in the Cold War."

By the 1960's intensive activity by Western Jewish com
munities had succeeded in focusing public attention on the plight
of Soviet Jewry and it had become generally accepted as one of
the major issues involving human rights, discrimination, and op
pressed minorities.

The issue was not only taken up by right wing and anti
Communist groups. Left wing social democrats and progressives
were also raising their voice in protest. Distinguished writers
with a long record of friendship to the Soviet Union like play
wright Arthur Miller, were publicly voicing their indignation:

In the present case, the disabilities, the contempt, and the mockery
laid upon the Jews, are carried on by people who are the heirs of a

93 Zionist General Council Session, July 1957, Jerusalem.
94 Zionist General Council Session, June 1959, Jerusalem.
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long Socialist tradition, which whatever its twists and turns, con
sistently branded anti-semitism like racism and chauvinism as a
weapon of reaction."

By 1964, even such a notable friend of the Soviet Union as
Professor Linus Pauling was advocating "overt demonstrations ...
along the lines of techniques used by peace marchers and civil
rights demonstrators"," in order to draw attention to the plight
of Soviet Jewry.

In a similar vein Martin Luther King stated:
The struggle of the Negro people for freedom is inextricably inter
woven with the universal struggle of all peoples to be free from dis
crimination and oppression. The Jewish people must be given their
full rights as Soviet citizens as guaranteed by the Constitution of the
U.S.S.R. itself.
The anti-Iewish tone of the economic trials must cease. The free
functioning of Synagogues should be permitted. There should be no
interference with the performance of sacred rites. The religious and
cultural freedom of this old Jewish community should be re-estab
lished.
In the name of humanity, I urge that the Soviet Government end
all the discriminatory measures against its Jewish community. I
will not remain silent in the face of injustice."

Earl Russell, by no means "a knight of the cold war",
emerged as the most articulate and outspoken critic of Soviet pol
icy towards the Jews. Since 1963, Earl Russell has carried on a
vigorous correspondence with Premier Khrushchev, lzvestia, and
Aaron Vergelis, in which he has expressed concern and alarm at
the increase of anti-semitism in the Soviet mass media, the anti
semitic undertones in the economic crimes campaign, and the
cultural and religious discrimination directed against Soviet
Jewry.98

Earl Russell's most recent correspondence with Aaron
Vergelis, the editor of the only Soviet Jewish journal Sovietisb
Heimland is of some interest. In June 1964, Russell conveyed
to Vergelis a moving letter received by him from a decorated

95 October 13, 1963 in his speech at "The Conference on the Status
of Soviet Jews" in New York.

96 April 26, 1964 in Los Angeles.
97 January 14, 1965 in a letter to The New York Times.
98 February 2, 1963 to Premier Khrushchev. April 6, 1963 to Izvestia.

July 22, 1965 to the Editor of Sovietish Heimland. October 29,
1964, in reply to Aaron Vergelis.
On February 21, 1963 Khrushchev wrote a lengthy reply to Earl
Russell rebutting all his charges. It was published in Izvestia and
Pravda on February 28, 1963. Earl Russell's reply to Izvestia
was not published. Instead, on May 31, 1963, Izvestia stated that
"Comrade N. K. Khrushchev in his reply to the English philosopher
Bertrand Russell said very convincingly that all this is a gross fabri
cation and malicious slander of the Soviet people and our country."
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Soviet Jewish war veteran and member of the Soviet Communist
Party, who had pleaded with him to appeal to world public
opinion so that Soviet Jewry could be granted the same rights
applying to Jews in Poland, Rumania and Czechoslovakia. Ver
gelis replied to Russell accusing him of ventilating cold war propa
ganda and suggesting that his motive was to draw attention from
the "racist and anti-semitic orgy rife in some countries across
the water".99

Earl Russell wrote an indignant reply:
If Jews in your country had a comparable choice within the frame
work of Soviet society, or if they had opportunities equal to those
of other Soviet nationalities, outside interventions would be presump
tuous. Unfortunately they do not; authority imposes upon them con
ditions of assimilation in which they have virtually no choice but sub
mission.'?'

Bertrand Russell's attitude to the question of Soviet Jewry
was typical of progressive opinion generally throughout the world,
with the notable exception of Australia.

UNEASE AMONGST WESTERN COMMUNISTS PRIOR
TO "KICHKO"

It has already been demonstrated how dogmatism re
emerged within Western Communist Parties after the storm of
protest in 1956 and 1957 had abated. Those Communists un
willing to adopt this approach defected or were expelled from
the Party.

Yet despite the official policy justifying the existing status
of Soviet Jewry, there was still a muffled and tortuous dissent in
some Communist Parties, particularly in the ranks of American,
Canadian, French and British Jewish Party members.

As late as March 1958, the French c.P. sent a delegation
of three Jews to the USSR to investigate the status of Soviet
Jews. The report of its leader, Chaim Sloves, was so critical that
the French Communist press refused to publish it. Ultimately
it appeared in a pro-Communist New York Yiddish monthly.

Sloves maintained that contrary to official Soviet statements,
Jews in all strata of the Soviet population longed for Jewish cul
ture:

99 Vergelis's letter was also published in the October issue of Sovietish
Heimland without reproducing the letter from Bertrand Russell to
which it was replying.
On October 11, 1963, Vergelis expressed similar sentiments when he
described criticism of Soviet anti-Jewish policy as "a political cam
paign to conceal racist crimes and anti-semitism in capitalist coun
tries",

100 October 29, 1964; see also note 90.
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One can safely say that the source for Yiddish writing, the black
earth-the people-exists . . . a Jewish book in the Soviet Union
could be distributed today without any difficulties and in a number
not less than books of any other minority literature ... the majority
of Russian writers, headed by leading authors like Sholokhov, Leo
nov, Fedin, Paustovsky, Kirsanov, Azaev, Kataev, Polevoy, Agepov,
etc. pleaded for the publication of the works of their Yiddish col
leagues in Yiddish ...

Sloves urged that "the murder of the Jewish writers and
artists" be publicly and categorically condemned, together with
"the false theoretical presumptions which serve to justify the
tragedy ... of the present bloodless Jewish culture in the Soviet
Union". Sloves concluded by appealing that:

All these things must be proclaimed openly and loudly. It is no
longer sufficient merely to mention them in restricted circles or to
just a tiny handful of individuals, or to note them in confidential
documents. Every ordinary Jew, every friend of progressive Jewish
culture, must face himself and rediscover himself through such a
declaration of principle.'?'

The question was again raised in April 1959 by Mr. Alex
Waterman in the official theoretical organ of the British Com
munist Party. Waterman objected to the thesis of a previous
correspondent who maintained that Yiddish was a "Ghetto cul
ture" and superfluous in a socialist society. Waterman pointed out
that:

There are still three daily newspapers, three Yiddish theatres, scores
of journals, amateur theatrical groups, choirs, Yiddish secondary
schools, and Yiddish faculties at the universities in the U.S.A. . . .
Does not the fact that three million Soviet Jews flocked to Yiddish
concerts, the existence of 72 Yiddish writers, poets, dramatists, the
emergence of twenty young Yiddish writers-prove that there is a
demand for its continuation?

Waterman also emphasised that prior to the Stalinist abroga
tion of Socialist legality, Soviet Jewry possessed an outstanding
Jewish cultural network.l'"

Similar concern with the question of Jewish culture in the
USSR was voiced by Paul Novick, editor of the only American
Communist daily-the New York Yiddish Morgen Freiheit. On
his return from a three month visit to the Soviet Union, Novick
expressed his concern at the failure of the Government to publish
Yiddish books:

"The problem has not yet been solved, not by far..."
Novick also urged the establishment of a central body to

assist Soviet Jewish cultural activities.
In 1962, more Jewish Communist voices of dissent were

heard. In a commentary to a pamphlet on the Jewish Question

101 Yiddishe Kultur February, 1959.
102 Marxism Today April 1959.
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written by Paul Novick, Michael Mirsky, editor of the Polish
Jewish Communist daily Folks Shtimme, praised Lenin's pos
tulate of equal rights for Yiddish culture as "a shining example".
He criticised Stalin's contribution to the Nationalities Question
and clearly in reference to Soviet Jewry, stated:

National assimilation makes its appearance in history as a bourgeois
movement, and the revolutionary proletariat, its Marxist Leninist
Party, has no need to use national assimilation as a means of solving
the national problem, the theory and practice of which it had re
jected in principle.t'"

In a similar vein, the Canadian Yiddish Communist Weekly,
Vochenblatt in January 1962 emphasised that:

An honest Soviet patriotism and integration into the general current
of life are not incompatible with the wish, the need, of granting
adequate facilities to thousands of Soviet Jews who wish to partici
pate on a large scale in Jewish cultural activities.i"

In September 1963, Morgen Freiheit, for the first time
questioned aspects of the Soviet Jewry issue not confined to the
question of cultural rights. Commenting on the "blood libel"
incident in the Lithuanian capital of Vilna, the paper concluded
that:

It is no surprise that there are still remnants of anti-semitism even
in a socialist country like the Soviet Union. What is important is
what policy the Government follows in meeting this problem ...res

In the same issue of Morgen Freiheit, the editorial stated that:
The time for a Soviet national Jewish theatre and similar cultural
expression is surely here, and certainly the lack of consistent publica
tion of Yiddish books, despite a demonstrable market for them,
or the handling of the matzah question-these are doubtless grounds
for legitimate debate.:'"

The progressive American monthly Jewish Currents in its
September editorial was likewise outspoken. It strongly rejected
Premier Khrushchev's March 1963 analysis of Soviet Jewry. It
stated that "The steps already taken in the reconstruction of
Soviet Jewish culture since 1956 have turned out to be far from
adequate" .

The concluding paragraph noted that:
Mr. Khrushchev's flat assertion, "We have no Jewish Question" is
unconvincing because his own remarks testify that there is a Jewish
Question in the USSR. And the recognition of this fact by Soviet
leaders will be the first step to solving it on a principled socialist
basis.!"

In its October editorial Jewish Currents condemned the
Soviet ban on baking unleavened bread as a travesty of socialist
justice:

103 Folks Shtimme May 1962.
104 Vochenblatt January 11, 1962.
105 Morgen Freiheit September 29, 1963.
106 Jewish Currents September 1963.
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Observant orthodox Jews are required to eat matzot instead of bread
for eight days. Furthermore, even non-religious secular Jews often eat
matzot because of the historical meaning of Passover as a freedom
festival ... to expect all Jews who want rnatzot to make them them
selves is a violation of freedom of religion under socialism.i"

It must be emphasised that the above mentioned Commun
ist and pro-Communist voices of dissent were exceptions to the
rule. In general, Western Communist Parties, faithfully echoed
the official Moscow line that there was no Jewish problem and
that those raising the question were cold war warriors.

Yet these few Jewish Communists were apparently the
spokesmen for the consciences of many who had to endure en
forced silence. The violent Communist reaction in 1964 castigat
ing one solitary anti-semitic book, showed that despite outward
appearances to the contrary, there was considerable internal dis
satisfaction over the question of Soviet Jewry.

"KICHKO"-A TRAUMATIC EXPERIENCE FOR WESTERN
COMMUNISTS

Iudaism Without Embellishment by T. K. Kichko.

The book Iudaism Without Embellishment written in
Ukrainian by T. K. Kichko, was published late in 1963 in Kiev
by the Ukrainian Academy of Sciences. Its exposure triggered
off all the pent up emotions concerning Soviet Jewry within
Western Communist parties.

The 192 page book teaches that Judaism encourages its
adherents to steal from non-Jews, to give false testimony and lie
to non-Jews, and to exploit the labour of non-Jews. It attempts
to demonstrate that Judaism teaches contempt for work and for
workers and peasants; that Judaism glorifies extortion and usury;
and that it leads its believers into hypocrisy, bribery and finan
cial speculation. Judaism in short "is impregnated with narrow
practicality, with greed, the love of money and the spirit of
egoism". The book also refers in detail to the world wide "con
spiracy" of Judaism, Zionism, Israel, Jewish bankers and Western
capitalists. The text is embellished with a series of Nazi-like anti
semitic caricatures.l'"

Yet, as previously indicated, such a book was not exceptional.
It was in many ways typical of a host of similar books, pamphlets,
and newspaper articles "scientifically analysing" Judaism and

107 Jewish Currents October 1963.
108 For extracts from the text and caricature reproductions see Jews

in Eastern Europe VoI. 11 No. 5. July 1964.
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freely circulating within the USSR.108a Furthermore, unlike other
books in the Russian language, with a circulation of hundreds of
thousands, Kichko was in Ukrainian in a limited edition of 12,000.
Nor should the fact that the book carried the imprimatur of the
Ukrainian Academy of Sciences have caused such a stir. Virtu
ally all the other books of this genre carry the blessing of various
academic institutions and Party or Government instrumentalities.

Nor were the cartoons entirely a new occurrence. Negative
pictorial representation of Jews has been an occasional feature of
anti-semitic stereotyping in the Soviet mass media. Although the
Nazi style caricatures were a new phenomenon, a few of the
"traditional" anti-semitic cartoons incorporated.in the Kichko book
had already appeared previously in various Soviet newspapers.

But the most remarkable feature of the furore over the
Kichko book was that Kichko himself had previously written sev
eral articles of a no less anti-semitic nature than his magnum
opus against which there had been no reaction or protest.

In Kiev, in 1957, a Ukrainian "scientific" organisation pub
lished a text-book by Kichko which undoubtedly served as the
basis for his more extensive later work. In it Kichko said that:

Judaism has always served, by the nature of its creed, the plunder
ing policy of capitalism . . . Jewish clergy have thereby actively
assisted the foreign imperialists ... Judaisrn has pitched the Jews
against other nations . . . Zionist leaders were collaborators with
Hitler in his crimes against the world ...]09

This book was published in an issue of 40,000 but it brought
no reaction whatsoever from Communist quarters.

In 1962, Kichko published another vicious tract on Judaism
in the leading Ukrainian atheist monthly. Under the title "What
do Jewish Ethics Teach", Kichko told his readers that a Jew's
"secular cult" is business and his "secular god" money; that Jews
were excited to "venomous hatred against all other nations" and
were taught to be "cruel and bloody misanthropes". The balance
of the article attempted to establish a correlation between eco
nomic crimes and synagogues, by listing Jews charged with alleged
speculation and corruption and suggesting that they used syna
gogues as a base for transacting their "profitable business't.v"

108a See earlier chapter for anti-semitic books of an equally anti-semitic
nature which are circulating freely today in the USSR, including
one book specifically recommended by the CPSU Ideological Com
mission Resolution condemning Kichko,

109 The Jewish Religion its Origin and Character by T. K. Kichko
published by the Ukrainian Society for the Dissemination of Political
and Scientific Knowledge. Kiev, 1957.

110 Voyovnichy A teist December 1962.
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When the article was reproduced in Jews in Eastern Europe l1l

it created very little impact for the simple reason that it was typical
of so much material of a similar nature constantly appearing in
the Soviet Press.

From all this it should be manifestly clear that any sugges
tion that Kichko's Iudaism Without Embellishment was an iso
lated aberration, is absurd.

American Jewish Communists React Violently.

An American Jewish organisation, the American Jewish
Committee obtained an original copy of the Kichko book. In
view of the nature of the book the American Jewish Committee
endeavoured to attract public attention to it by displaying it at a
press conference in February 1964.112 They achieved their pur
pose and the Western press took up the issue. Jewish communities
in other Western countries also endeavoured to bring the book
to public attention.

Three weeks after the Kichko press release, the Ukrainian
Representative to the United Nations Human Rights Commission,
confirmed its authenticity and tried to justify its contents.P"

The following week, the New York Yiddish Communist daily
exploded and protested to the Soviet Government with a vehem
ence unprecedented in the history of the overseas Communist
press. Morgen Freiheit insisted that:

It must be stated openly that the caricatures in the book were remi
niscent of the well known caricatures of Jews in anti-semitic countries
-Criminals of an anti-semitic type exist among the elements of the
past in the Soviet Union.

Morgen Freiheit called for an educational campaign against
such types "coupled with a drive to exterminate them, to mete out
punishment for anti-semitic expressions or actions".

For the first time on record the Jewish Communist daily then
openly criticised the general Soviet handling of the Jewish ques
tion:

It will surely be a serious mistake to dismiss all this with the argu
ment that it is merely cold war propaganda. The blunders in the
anti-religion drive, as well as-or even more so-the serious errors
in the restoration of the Jewish cultural institutions destroyed during
the Stalin cult (more correctlv the non-restoration of these institu
tions), are matters that disturb many honest people, friends of the

I11 Jews in Eastern Europe VoI. II No. 4, February 1964, pp. 43-45.
112 February 24, 1964.
113 March 15, 1964.
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Soviet Union, Lord Russell and Dr. Linus Pauling and many others
who point out these blunders.'"

On the same page, Gus Hall, American Communist Party
General Secretary stated:

Such stereotyped, slanderous caricatures of the Jewish people must
be unquestionably condemned whatever their source. And certainly
they have no place whatever in Communist or progressive literature.
No matter what the intention of the artist who draws them, such
stereotypes have a very specific, unquestionable anti-semitic meaning
and their use has exactly the same effect as when it is engaged in by
those imbued with and motivated by the crassest anti-semitism.'"

Declining to follow Gus Hall's lead by merely restricting
criticism to the Kichko book, Paul Novick, who is recognised
as one of the foremost Jewish intellectuals in the Communist
movement, took the matter further in the editorial columns of his
paper a week later.

He said that friends of the Soviet Union had become so tired
of the exaggerations of the "anti-Soviet fabrication industry" that
they had failed to pose questions about matters that were dis
turbing. He reminded readers that in 1956, after the exposure
of Stalin's crimes, things were different and progressives had
indulged in constructive criticism. Unfortunately, after 1956-57
people had reverted to their former positions. Yet "the case
of the Kiev book should make it clear once and for all that such
an approach is incorrect".

Novick emphasised that despite exploitation of the issue by
enemies of the Soviet Union, "not all who ask questions or come
forward with arguments are cold war people. They may even
be principled opponents but ... not fabricators and cold warriors."

Novick observed that there were active anti-semitic forces
in the Soviet Union-"remnants of Tsarism, of fascist and pro
fascist regimes, of the Nazi occupation and of the Stalin Period".
This situation demanded that special care be taken by anti
religious writers, some of whom forget:

while speaking of propaganda with regard to the Jewish religion
that there was a Hitler and a Streicher, that there were six million
Jewish victims ... We speak of one third of our people that was
destroyed only because they were Jews.

Novick then questioned whether the reasons brought forward
for closing the Lvov Synagogue were justifiable. He criticised
the Soviet Government for preventing religious Jews from accept
ing ritual requisites from abroad. Instead he suggested that Soviet
synagogues be enabled to provide religious Jews with their needs
-including the right to bake unleavened bread.

114 Morgen Freiheit March 22, 1964.
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Finally he reiterated the demand for the elimination "of the
anti-semitic remnants . . . an anti-Soviet element" and called
for the rebuilding of Soviet Yiddish culture. Novick concluded
by stating that:

It is quite certain that all these incidents, misunderstandings and
crimes which must be eliminated per se, tend to obscure for many
people the historic role of the Soviet Union in the forward march
of mankind?"

Other Communist Reactions to Kichko.

An analysis of Western Communist Party reactions to the
Kichko book shows that while none went so far in their criticism
of the Soviet Union as Morgen Freiheit, the reactions neverthe
less set a precedent by the intensity of their critique of a publica
tion which had the blessing of an official Soviet instrumentality.
One could also detect a qualitative difference of approach. This
was not an attack on a Soviet leader already publicly disowned at
a CPSU Congress. This was a criticism of the existing leadership.

The first French Communist reactions to Kichko appeared
in the Yiddish Communist daily, which after seeking further in
formation about the book from Novosti Press Agency,U6 pub
lished a series of bitter editorial condemnations-" some of which
were reproduced in the French Communist daily L'HumanueP»
L'Humanite also reproduced a communique issued by the
Movement against Racialism and Anti-Semitism which drew
attention to the fact that the Soviet Constitution and laws forbid
attacks directed against the honour and dignity of national or
ethnic groups and yet enabled a book like Iudaism Without Em
bellishment to circulate freely.119

About the same time, the writer Claud Fuzier stated in a
French socialist daily:

I would wish deeply that Mr. Khrushchev and the Soviet leaders
should be as outspoken in this sorrowful affair as Messrs Kennedy
and lohnson have been in their struggle against racial segregation.!"

In view of the emergence of the "autonomist" and "liberal"
wing within the Italian Communist Party, it was not altogether
surprising that the Italian C.P. press was particularly critical and
outspoken.

A leading Communist Party newspaper Paesa Sera con
demned "classical anti-semitic literature". In the same issue its

115 Morgen Freiheit March 29, 1964.
116 Naie Presse March 16, 1964.
117 Naie Presse March 24 and March 25, 1964.
118 L'Humanite March 24 and March 26, 1964.
119 L'Humanite March 20, 1964.
120 L'Populaire March 26, 1964.
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Moscow correspondent carried a report about the denial of un
leavened bread to Moscow Jews, pointing out that bureaucratic
restrictions of this nature neutralised the value of Soviet affirma
tions of religious freedom in the USSR.121

The official Communist Party daily, L'Unita, warned the
Soviet Government that failure to combat anti-semitism would
damage Soviet prestige throughout the world. L'Unita remarked
that:

Stalin, particularly in his last years spread a certain nationalistic
and therefore anti-semitic spirit among the people in general but
also-and perhaps this counts most-among intellectuals, govern
ment officials and even officials of the Communist Party.f"

The Norwegian Communist reaction was particularly interest
ing because in 1963, Frihiten, the Party newspaper, had responded
to Earl Russell's appeals to the Soviet authorities to cease dis
crimination against the Jews by dubbing him "a conscious liar"
and "a senile philosopher".123 After the Kichko upheaval, the
same newspaper endorsed Bertrand Russell's observations and con
firmed that anti-semitism still exists in the Soviet Union.P'

In Britain, Holland, Sweden, Norway, Canada and other
parts of the world, even including Australia.P" Communist Parties
protested in terms ranging from mere condemnations of the Kichko
book to wider criticism of the whole question of Soviet Jewry.

Soviet Reaction to the World Wide Protests.

On March 15, 1964, the Ukrainian Representative to the
U.N. Human Rights Commission attempted to justify Iudaism
Without Embellishment as legitimate anti-religious propaganda.

A week later, Novosti Press Agency circulated a release de
fending the book. It stated that Kichko had used his legitimate
right under the Soviet Constitution to conduct anti-religious propa
ganda just as the constitution guaranteed the right to worship, 126

The day after this release, it was "leaked" that the book had
been withdrawn from Moscow bookshops. However, the publi
cation was never on general sale in Moscow as it was written in
Ukrainian for Ukrainian readers.

On March 27 Tass released a review of the book which
had appeared in an obscure Kiev journal Radianska Kultura.

121 Paesa Sera March 25. 1964.
122 L'Unita March 30, 1964.
123 Frihiten March 26. 1963.
124 Frihiten April 17. 1964.
125 Australia will be examined in detail in a separate chapter.
126 Novosti Press Agency March 24, 1956.
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The review noted "positive" features of the book but criticised its
shortcomings as "slipshod formulations" and "low artistic
level".121

This review which Morgen Freiheit described as "good
but not good enough by far" was not reproduced in the Soviet
daily press. It was merely highlighted by overseas Soviet news
services to pacify mounting public protests and demands for with
drawal of the book.

On April 4, 1964, the world wide campaign of protest and
condemnation in which Western Communists had taken a part,
had an effect. Pravda published a lengthy resolution by the
C.P.S.U. Central Committee's Ideological Commission which
criticised the book for incorporating "erroneous statements, and
illustrations likely to offend believers and be interpreted in a
spirit of anti-semitism".

Although this was a retraction, it was clear that the Party
leaders were still being very stubborn. Kichko clearly was not
being charged under Soviet laws designed to punish those "incit
ing national or racial hostility or discord" .121a

Nor did the Resolution condemn the hundreds of other
"anti-Judaist" publications that were freely circulating through
the medium of Soviet books, periodicals, and newspapers. Instead
it made the incredible blunder of specifically naming Osipov's
Catechism Without Embellishment as a "reliable anti-religious
work" . Yet this book which was published in an edition of
105,000 copies in the Russian language is in some respects just
as anti-semitic as that of Kichko. (The book is dealt with in the
earlier chapter relating to anti-semitism in the Soviet mass media).

To top it off the Resolution quoted one of Premier Khrush
chev's most cynical statements on the Jewish question:

From the days of the October Revolution, the Jews in our country
have had equality with all other people of the USSR in all respects.

127 Tass March 27, 1964.
127a In this regard it is pertinent to quote Article 66 of the Criminal

Code of the Ukrainian SSR:
"Any propaganda or agitation aimed at inciting to racial or na
tional enmity or discord, or any direct or indirect restriction of the
rights of or, conversely, any establishment of direct or indirect
privileges for citizens on account of their race or nationality. shall
be punishable by deprivation of liberty for a term of six months to
three years or by compulsory change of residence for a term of two
to five years".
Neither the Ukrainian nor the general Soviet press accused Kichko
of infringing the Criminal Code. Hence it is not surprising that
Kichko and the other individuals involved in producing and approv
ing this book were not punished in accordance with this Code or
its Federal Soviet counterpart.
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We do not have a Iewish question and those who dream it up are
singing an alien tune.!"

To emphasise the intransigence of the Soviet leadership,
lzvestia published an article the day after Pravda had released
"The Ideological Committee's Resolution". Under the title "Con
cerning an Incomprehensible Uproar", it expressed strong reserva
tions about condemning the Kichko book outright.P"

The Kichko book affair did not lead to any fundamental
change in Soviet policy. The retraction of what was just another
anti-semitic item amongst many would not solve the question. But
although it underlined the reactionary and stubborn character of
the Soviet leadership on this question, it also clearly demonstrated
that the CPSU cannot ignore open and militant protests sup
ported by progressive and general public opinion when the issue
concerned is racism or human rights.

FURTHER AMERICAN COMMUNIST DISSENT SINCE
THE KICHKO BOOK

While many of the Western Communist Party leaders and
newspaper editors probably greeted the Ideological Committee
statement with relief, Morgen Freiheit still expressed strong
reservations.

It welcomed the united manner in which Western Commun
ist Parties had protested. But it bitterly objected to the quotation
from Premier Khrushchev incorporaed in the Ideological Com
mittee's Resolution, which implied that Stalin had not been anti
semitic when it was clear that Lenin's precepts "concerning many
peoples and particularly the Jews had been criminally offended
against during the Stalin cult". The article again called for a
restoration of Jewish culture and the avoidance of "wrong prac
tices" with relation to Jewish religion.P?

On April 12, at a public meeting in New York attended by
2,000 people, Paul Novick demanded that the author of Judaism
Without Embellishment be tried and punished. He emphasized
that it was not just a case of an isolated or poorly prepared work,
but reflected "a false and harmful approach that has permeated
anti-religious propaganda in the USSR generally". Novick re
minded "certain people in the USSR engaged in anti-religious
propaganda" that there were now "clergymen, rabbis, and priests
who are for co-existence and oppose the cold war" and were in
the front rank in the struggle for Negro rights in the USAl3l

128 Originally said on March 8, 1963.
129 lzvestia April 5, 1964.
130 Morgen Freiheit April 7, 1964.
131 Morgen Freiheit April 12, 1964.
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POLITICAL AFFAIRS ARTICLE

The discussion was broadened by two long editorial articles
which appeared in consecutive issues of Political Affairs, the
theoretical organ of the American Communist Party.l32 These
were subsequently slightly revised and published as a special
pamphlet. 133

Although the editorial was more critical than anything pre
viously published by the American Communist Party, it was also
clearly designed as an indirect polemic against Morgen Freiheit
and its editor, Paul Novick.

It denied the Soviet Government was pursuing an anti-sernitic
policy. It attacked those allegedly exploiting the Soviet Jewry
question for "cold war purposes" and expressed regret that even
friends of the Soviet Union such as Bertrand Russell and Linus
Pauling, indulged in the propaganda of "the Big Lie". It also
condemned racism and anti-semitism in America itself.

It contained a long section "demonstrating" the steps alleg
edly taken to rectify "the terrible crimes" committed by Stalin
against Jewish intellectuals and cultural institutions. This was
documented by the standard inflated Soviet statistics about Yid
dish publications and the theatre. Reference was made to a
non-existent volume of poems by Aaron Vergelis, and the five
Yiddish books published since 1948 were presented as a remark
able cultural achievement.

The kernel of the argument was that Soviet Jews are volun
tarily assimilating and shedding their group identity. Although
Soviet authorities should "lean over backwards" to ensure cul
tural facilities for those desiring them, it is clear that no policy
of "forced assimilation" actually exists. This attitude directly
contradicted the views expressed by Novick and other Commun
ists.

The Political Affairs article then itemized confusing groups
of statistics to demonstrate that Jews still figure prominently in
the higher ranks of the Soviet armed forces (which is untrue).
The editorial also strongly denied the existence of any form of
discrimination against Soviet Jewry in professional and public
life. The anti-semitic aspect to the economic crimes prosecutions
was also dismissed as a cold war slander. In fact, Political
Affairs maintained that Soviet Jews enjoy fuller equality than
Jews in the United States.

Despite this build up, Political Affairs conceded that there
"are grounds for criticism of Soviet policy in relation to the

132 Political Affairs June, July 1964.
133 Hyman Lwner, Soviet Anti-Semitism-i-A Cold War Myth "Political

Affairs Pamphlet", New York: October 1964.
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Jews" but that such criticism should only be made "within the
framework of full recognition of the magnificent achievement of
the Soviet Union . . . in establishing the full equality of nation
alities".

The main criticism was concentrated on the question of anti-
semitic literature. The Kichko book:

reflects the continued existence of anti-semitic ideas and influences
among individuals within the Soviet Union. This conclusion is given
added insight by the fact that the present instance [Kichko] is not
unique, In recent years there have been other books and articles
containing anti-semitic references or statements indicative at the very
least, of a lack of sensitivity towards the question.f"

In a footnote to the pamphlet version of the articles, Lumer
illustrated this by referring to another Soviet anti-semitic book
by F. S. Mayatsky.P" which:

duplicates in large measure the crude anti-semitism of the Kichko
book. The fact that it could appear after the furore provoked by the
latter gives renewed emphasis to the gravity of the problem and to
the continued absence of a serious ideological campaign against such
continuing manifestations of anti-semitism.'"

On the other hand, Political Affairs insisted that criticism
of the Jewish religion and Zionism is not necessarily anti-semitic.
But it maintained that anti-Zionist propaganda goes too far when
it says that "it should come as no surprise" that "Israel circles
lend themselves through their diplomatic channels" to C.LA.

134 Political Affairs June 1964.
135 Contemporary Judaism and Zionism by F. S. Mayatsky, published

by the State Publishing House of the Moldavian Soviet Republic,
Kishinev, 1964.

Mayatsky, like Kichko, is an "expert" on Judaism. In an article
published in Sovietskaya Moldavia on July 23, 1959 WIder the
title The Reactionary Essence of Judaism, Mayatsky stated that
"Judaism kills love for the Soviet Motherland".

The book itself is similar to Kichko but includes no caricatures.
It revives the standard canards of mediaeval and modern anti
semitism, e.g. "Judaism cultivates in Jews distrust and hostility to
wards other people"; the link between synagogues, speculation, and
subversion; the international conspiracy between Judaism, Zionism,
Israel, Western espionage and imperialism; Israeli diplomats recruit
spies for American espionage interests etc. The book is worse than
Kichko's in so far as it recommends vicious Stalinist anti-semitic
works issued in 1953 as additional reading matter.

It is significant that the Mayatsky volume was published after
Kichko and is circulating freely with Government approval despite
the Ideological Commission's Resolution.

After Mayatskv's book was brought to public attention in Novem
ber 1964 by the Bnai Brith, an American Jewish group. it was
condemned by a number of Western Communist Parties.

136 Hyman Lumer, Soviet Anti-Semitisnt---A Cold War Myth, a "Politi
cal Affairs Pamphlet", New York: October 1964, p. 6.
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intrigues within the Soviet Union. Such accusations are similar
to the "justifications" for the Slansky trial and Stalin's purges of
Jews in Communist countries.

Political Affairs cautioned that crude anti-religious propa-
ganda:

when it is directed against the Jewish religion in particular, leads to
anti-semitism. For even while we reject the idea that any criticism
of Judaism is of necessity anti-semitic, the fact is that historically
the maligning of the Jewish faith has been an intrinsic part of anti
semitism-for example the notorious blood libels which falsely ascribe
to Jews the practice of using human blood in religious rituals and
even of ritual murders. It is necessary to be extremely sensitive to
such things, otherwise anti-religious propaganda can all too easily
degenerate into anti-semitism and encourage such expressions of it
as the Kichko book?"

Morgen Freiheit Replies.
The rather tortuous approach of the Political Affairs edi

torials contrasted sharply with the series of three articles by Paul
Novick published between May 17 and June 14, 1964 in Morgen
Freiheit.P" The articles were ostensibly written as a reply to
an article on Jews by Professor Braginsky, a Soviet Orientologist
and Philologist, which appeared in USSR-a monthly pub
lished by the Soviet Embassy in Washington.P" However, they
should also be interpreted as an indirect rejoinder to Political
Affairs, which expressed similar views to Professor Braginsky
on the question of Jewish culture.

Professor Braginsky's article was crude and tendentious
and, in essence, a restatement of the standard Soviet argument
that the Jews wish to be totally absorbed into Russian culture.

Braginsky defined two main categories of Jews-those who
are isolationist and therefore obscurantist, and the others-scien
tists, thinkers and writers-"who broke with the Jewish environ
ment" and therefore contributed "to every field of knowledge".
The author maintained that as "individuals of Jewish origin ...
become German, French, American and Russian scientists or
writers, they slough off everything narrow minded, 'small townish',
and backward in the 'Jewish Spirit'''. This is taking place in the
Soviet Union "without forcible interference, without artificially
speeding it up or restraining it".

Professor Braginsky's article, if composed voluntarily, rep
resents a case study in alienation. This is magnified by his failure
to make any reference to the Stalinist crimes or the unwillingness

137 Ibid, p. 9.
138 Morgen Freiheit May 17, May 31, June 14, 1964.
139 USSR May 1964.
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of the Soviet Government to remedy the injustices and make an
end to existing discrimination against the Jews.

Novick tore Braginsky's argument to shreds showing it to be
incompatible with Lenin's avowed policy on nationalities.

He emphasized that "anyone accepting Professor Braginsky
as representing the Jewish masses would be making a serious mis
take"Yo He referred to the flourishing and vibrant Yiddish cul
tural network which existed as late as the 1930s, when Lenin's
policy was still being implemented, and detailed the multitude of
Yiddish schools, libraries, theatres, seminars, technical schools,
newspapers, publishing houses and journals. He then outlined
the Stalinist repression during the "dreadful years" culminating in
the complete liquidation of Jewish cultural life in 1948.

Novick conceded that some cultural rehabilitation had taken
place since the Twentieth Congress-the Yiddish bi-monthly jour
nal and a number of dramatic touring groups and concerts. But
not a single Yiddish book was published in 1962, 1963 and 1964
(May). There were no Jewish schools and no Jewish cultural
facilities as required by Lenin. Novick therefore, concluded that
despite some achievements, "the line of forced assimilation which
began with the Stalin cult has in the main remained intact ..."141

Does it not occur to Professor Braginsky that . . . if one is to con
tinue with the line of forced assimilation, of insensitivity to the deeply
felt sentiments of the Jewish people he will only bring about ...
bourgeois nationalism?'"

Novick emphasized that language integration does not mean
national assimilation. Persecution for example is an important
factor contributing to Jewish national consciousness but:

there is also the history of the Jewish people, Jewish culture (in
Yiddish, Hebrew and other languages) traditions, customs or 'just'
national pride ... So are family ties among Jews of various countries.
Religion has played a powerful role in the past and is still a factor
among many Jews.

To demonstrate this thesis, Novick drew a detailed survey
of the American Jewish scene and stressed that despite consider
able language assimilation, American Jewry still maintained a
strong national consciousness.P"

He concluded by emphasising the consistency of his ap
proach with that of Lenin, who said:

140 Morgen Freiheit May 31, 1964.
141 Ibid.
142 Ibid.
143 Morgen Freiheit June 14. 1964.
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Whoever does not recognise and champion the equality of nations
and languages does not fight against all national oppression or in
equality is not a Marxist. is not even a democrat!"

Novick commented on this:
Anyone with a truly Leninist approach to the Jewish Question can
not be oblivious to the effects of the Hitlerite 'final solution' on the
Jewish people. There is no question of course that one cannot and
must not overlook the results of the 1959 census in the USSR which
revealed a registration of close to half a million for Yiddish. Here
one must remember the admonition of Lenin: full equality with other
nationalities! Facts are stubborn things. The facts of life in relation
to the problems of Jewish culture whether in Yiddish or Hebrew or
English or Russian, or any language, are in total conflict with the
premise upon which Professor Jacob Braginsky has built his theory
of assimilation."

Lest there be doubt that he was now merely restricting him
self to the question of Jewish culture, Novick returned to the
subject four months later with a blistering attack on the whole
approach of the Soviet authorities to the Jewish question. The
article entitled "A Patchwork Approach will not help matters"146
was a bitter denunciation of the Mayatsky book.m It quoted
favourably from the Political Affairs criticism of the anti-semitic
nature of Soviet anti-religious propaganda.P" and demanded a
radical change in official policy with regard to Judaism, Zion
ism and Jewish life. Novick quoted approvingly from Togliatti's
call for a radical break with Stalinist techniques and propounded
the viewpoint identified with the Italian Communist Party. He
also appealed for closer co-operation and understanding with non
Communist elements including "progressive rabbis" and sections
of the Zionist Movement, emphasizing that the present policies
serve to provide fuel to the enemies of the Soviet Union.

Novick concluded by calling for a genuine return to Leninist
principles and demanded that instead of the old "patchwork"
approach (e.g. protests of an isolated nature such as Kichko),
fundamentals be examined.':"

The January 1965 issue of Political Affairs brings the
conflict between Novick and the official U.S. Communists into
the open. Novick contributed an article entitled, "A Proper
Approach to the National Question" which is significantly editor
ially described as "a section of the comment sent by Paul Novick"
on the two previous Political Affairs articles. It largely reiterates
Novick's views outlined earlier in Morgen Freiheit. Novick denied
that all Soviet Jews wish to be assimilated and quoted Leninist
theory to justify his thesis that the:

144 V. I. Lenin: Critical Remarks on the National Question Moscow:
1951, p. 24 quoted from Novick's article.

145 Morgen Freiheit June 14, 1964.
146 Morgen Freiheit October 2. 1964.
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assimilation theories run counter to the realities of the Jewish
community, as well as to the activities of Jewish progressives which
are concentrated to a great extent, around work for progressive Jew
ish culture.

and that:
the true internationalist is the best fighter for national interest, for
national dignity, for progressive national culture.

In the same issue there is a very sharp official rejoinder by
the editor of Political Affairs-Hyman Lumer-who accused
Novick of "misinterpreting Lenin on this issue" and being "guilty
of omissions" in his quotations. He emphasised that "a Marxist
cannot take a one-sided view of the question. To do so is to land
either in the Scylla of national nihilism or in the Charybdis of
bourgeois nationalism". Lumer warned against those who:

seek Jewish survival as an end in itself ... this is not infrequently
accompanied by the chauvinist concept of the Jews as the chosen
people. It is not surprising that to such people, a decline of anti
semitism should appear as a source of problems.

Lumer then propounded the view that "assimilation is a his
torically progressive trend" and that "this tendency has mani
fested itself in the case of the Soviet Jews ... the greater the
freedom from persecution and discrimination, the more rapidly
does this process take place."

The sharpness of Lumer's reply to Novick and his resort to
tendentious Soviet justifications of "assimilation" are indications
that the C.P.D.S.A. and individual American Jewish Commun
ists are now in open conflict over the question.

Commenting on these debates within Western Communist
Parties, Emanuel Litvinoff, editor of the highly respected periodi
callews in Eastern Europe observed that:

The Jewish Communists, grieved and outraged by the Soviet treat
ment of Jews, are now expressing their opposition in terms of an
ideological challenge-the most serious expression of dissent Com
munists can make. It is also apparent that their point of view has
won much sympathy in the Western Communist movement . . . It
may also appear on the surface to be a relatively minor matter at a
time when the international Communist movement is being tested by
many internal stresses. But the Jewish Question and anti-semitism
lie at the very root of Marxist attitudes to racialism. The Western
Communist movement is aware of its vulnerability by association, to
charges of anti-Jewish discrimination in the USSR. Can they make
the Soviet authorities equally awarev'"

147 Jews in Eastern Europe Vol. III No. I, November 1964, p. 17.
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AUSTRALIAN COMMUNISTS,
PROGRESSIVES AND SOVIET JEWRY

Australian Communists and Soviet Jewry.

In view of Australia's geographical isolation, the marginal
role of Jews in the Party and the absence of a numerically
strong intellectual element-the Australian Communist Party was
never really confronted with the question of Soviet Jewry.

Even in 1956 following Khrushchev's exposure of Stalin, the
Jewish Question which was badly agitating the European and
North American Parties, barely caused a stir. In 1953, J. D.
Blake, then a member of the C.P. Secretariat, who during the
"Doctors' Plot" had attacked "some of our Jewish comrades"
who "tended to act more like Zionists than Communists",':"
publicly apologised to Jewish Communists and regretted having
described Zionism as nothing but "bourgeois nationalism" .149

Apart from this vague reference, the Communist press does not
suggest that the issue was of great consequence.

Only one pro-Communist group took up the Jewish Question
-the Melbourne based Jewish Progressive Centre which catered
primarily for Yiddish speaking Communists and sympathisers. It
had established itself as one of the staunchest defenders of
Stalin's Jewish policy and in 1953 had gone so far as to organise
public campaigns to justify the "Prague Trials" and "Doctors
Plot".

After considerable internal controversy, the Jewish Pro
gressive Centre in September 1956 belatedly wrote a letter to
the "Soviet Society for Cultural Relations with Foreign Countries"
criticising Stalin's treatment of the Jews and soliciting further in
formation regarding the existing state of Jewish culture in the
Soviet Union.150

The reply was most unsatisfactory. It denied that Stalin had
committed injustices to Jews as such, attempted to demonstrate
that Soviet Jews had full civic equality, and insisted that the
Jews themselves wished to avoid the "humiliation of ghettoes ...
and segregation of Jewish culture". The "national tongue" of the
Soviet Jew was "either Russian or the language of the Republic
where they live".151

148 Communist Review April 1953.
149 Tribune August 15, 1956.
150 September 15, 1956.
151 December 20, 1956.
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Three months later the Jewish Progressive Centre replied.
They appealed to the Soviet Union to make cultural restitution
for the "destructive cloud" that commenced "with the opening
of the Beria epoch in the years 1936, 1937".

The argument that Soviet Jewry did not desire Jewish cul-
ture was strongly rejected:

A national culture does not disappear overnight, not even in one
generation. Precisely because of our own experience, we are con
vinced that the problems arising from these changes must not be
solved mechanically and by administrative measures ... To forcibly
hasten the end of a people's culture, even a weakling one, is not
just, not humane, and not permissible.

In reply to the assertion that Soviet Jews enjoyed civic
equality, the Jewish Progressive Centre retorted:

That is not all. We Jews in Australia enjoy full civic rights, just as
Jews do in many other democratic countries. But we do not make
a fuss about it. Jews here, too, are free to occupy positions in all
spheres of the national economy and culture and government.i"

This outspoken letter was published by Communist Party
newspapers in Poland, Israel, Canada, Argentine and other coun
tries. About May 1958, Outlook. a Sydney based bi-monthly
initiated by Communists all of whom subsequently defected or
were expelled, included it as a section of a roneoed symposium
entitled Documents on the Position of the lewish People in the
USSR. The publication also included extracts from the writings
of Salsberg, Professor Levy and other Communists. But it was
not taken up by the Australian Communist press. One is tempted
to conclude that after "having done their duty" the Jewish Pro
gressive Centre did not press too hard to make the question a
major issue within Australian Communist circles. This suppo
sition is strengthened by the fact that after having signed their
name to such a dignified and humane letter, the Jewish Progressive
Centre then proceeded to harass Jewish newspapers from 1957
to 1964 with a stream of letters and statements clearly contra
dicting the content and spirit of their March 1957 protest.

From 1957, for about five years, the Australian Party fol
lowed the standard line of overseas Communist Parties with re
gard to the Soviet Jewish question. But generally speaking, the
issue simply did not exist. All that happened was an occasional
Novosti Press Agency reprint in Tribune or Guardian
giving the official Soviet viewpoint.

In 1962, the Australian Jewish community initiated a major
campaign to focus public attention on the plight of Soviet

152 March 27, 1957.
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Jewry.P" This ultimately brought about the first Australian Com
munist confrontation with the issue of Soviet Jewry.

Judah Waten, a Jewish Communist writer, emerged as the
Communist Party expert and guide on the subject. Waten is no
Paul Novick. By the brutal neo-Stalinist methodology he em
ployed, and the obvious relish with which he handled the question,
it was clear that his earlier approach to the question of Soviet
Jewry had in no way been "influenced" by the facts that had
emerged in 1956.1S3a

A series of unsigned articles dealing with Soviet Jewry
written by Waten, began appearing in the pages of Tribune
and Guardian.vr The whole question was merely a Santamaria,
D.L.P., fascist, Liberal stunt:

At a meeting in the office of a well known lawyer, representatives
of The Bulletin, a Liberal M.P., a representative of the National
Civic Council and several D.L.P. influenced members of the Victorian
Jewish Board of Deputies mapped out the campaign against the
Soviet Union using the most fraudulent anti-Soviet material.l"

Following the publication of an article outlining the plight
of Soviet Jewry in The Bulletin,156 the Soviet Embassy in Can
berra also moved into the fray. Parliamentarians were ap
proached and briefed and vast quantities of Novosti Press releases
and other handouts denying the existence of anti-semitism in the
USSR widely distributed. The USSR Press Attache, Mr. V.
Gamazeichshikov, wrote a long vitriolic letter to The Bulletin
in which undiplomatic language predominated and claimed that

153 On March 5, 1962, when the Victorian Jewish Board of Deputies
unanimously carried a resolution to this effect.

153a Waten was expelled from the Communist Party in 1942. It is
significant that he rejoined the party in mid-1956 precisely when
the Communist Party was having difficulties with its intellectuals.
He rapidly assumed the role of chief Australian apologist for Soviet
policy towards the Jews but went much further and defended Stalinist
anti-semitism. For example after visiting the Soviet Union in 1958
he went so far as to state: "There was never any anti-semitism or
race discrimination in the Soviet Union, despite the crimes committed
against some Jewish writers and cultural workers by Beria's asso
ciates, crimes committed for political, not racial reasons" (Tribune.
March 11, 1959). In a similar vein when reviewing Manning
Clark's book Meeting Soviet Man (Tribune March 9, 1960) he
criticised Professor Clark in these words: "He trots out all the sup
posed crimes of the past, such as the persecution of the Jews. as if
it had actually occurred, giving currency to one of the most vicious
lies ever told about the Soviet Union".

154 Guardian May 3, August 2, October 18, November 22, November
29, December 19, 1962. September 5, October 21, 1963.
Tribune October 17, October 24, October 31, November 7, 1962.

155 Guardian November 29, 1962.
156 The Bulletin September 29, 1962.
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"Frankly speaking, Jews in the USSR are enjoying even better
conditions compared with other Soviet nationalities't.v"

On October 18, 1962 the Minister for External Affairs an
nounced that the Australian Government would raise the question
of Soviet Jewry at the United Nations. This took place two weeks
later. 158

Soviet authorities were apparently concerned by this, because
in addition to an intensification of activity on the part of the
Soviet Embassy, Moscow Radio broadcast a series of English
language programmes specially written by Aaron Vergelis, de
signed to refute the "vicious lies" being spread by "ignorant Aus
tralians't.P" In addition, Mr. Samuel Rozin of Novosti Press
Agency, took the unprecedented step of writing a long letter from
"Pushkin Square, Moscow" to The Bulletin in which, amongst
other matters, Moscow's Chief Rabbi was "quoted" as having
allegedly reprimanded the "ill informed Australian gentlemen"
who "tell untruths about our life".160

The Communist Party also felt obliged to counter the impact
made by the Australian Government's decision to raise the ques
tion at the United Nations. The greatest obstacle was dealing
with the documentary evidence of Soviet anti-semitism that was
being presented by Jewish leaders-particularly anti-semitic ex
tracts from the Soviet press. At first, efforts were made to justify
such articles as legitimate anti-religious propaganda.t'" When
this line of approach failed, Judah Waten stepped in and solved
the problem by questioning the authenticity of the quotations and
demanding to see reproductions of original articles.161a

When these were produced, Waten made the extraordinary
assertion that the photostatic reproductions could not "be treated
as evidence of anything". Waten also asserted that the blood
libel article which had appeared in the Dagestan Kommunist
was a fake despite the fact that in his letter to The Bulletin

157 The Bulletin October 20, 1962.
158 The full text of the statement on Soviet Jewry made by Australia's

United Nations representative, is included as an appendix to the
"Dissent" publication of the Socialist International Study Group
Report. Today, even a Communist would have to concede that it
reads as an extremely moderate statement on the subject, far more
temperate than the recent critical writings by some Western Com
munists.

159 Radio Moscow English language broadcasts (South East Asia and
Australia), November 21, 22 and 23, 1962.

160 The Bulletin January 12, 1963.
161 Paul Mortier in a letter to The Bulletin December 22, 1962.
161a Judah Waten in a letter to The Bulletin December 22, 1962.
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Rozin of the Novosti Press Agency had conceded that the article
was genuine.i'"

Waten's cynicism was reflected when at about the same time
he wrote an article for the Communist press in which he violently
attacked Emanuel Litvinoff, the respected editor of Jews in
Eastern Europe as a cold war warrior and forger. Waten accused
Litvinoff of using documents whose "ultimate source is the United
States where there are many experts in the production of cold
war 'technically excellent montage'."163 This violent calumny
has yet to be retracted by the Australian Communist press.

A little later the Party reproduced Herbert Aptheker's Ameri
can Communist pamphlet denying the existence of Soviet anti
semitism. It carried a brief foreword by Harry Stein suggesting
that the Australian U.N. intervention "was part of a plot aimed
at splitting the Labour Party" and had been engineered by a
combination of "Santamaria's National Civic Council, News
Weekly, the Packer press, the Liberal Party, and certain reaction
ary leaders in the Melbourne Jewish community". Stein also
claimed that it was "an international disgrace" that a Government
which "refuses to bar vile anti-semitic material from the post,
[and] whose supporters bar Jews from golf and other clubs"
should have the "audacity" to raise such a "fraudulent" issue on a
United Nations leveV64

In March 1964, the Jewish community again initiated a pub
lic campaign relating to Soviet Jewry, this time centred on the
Kichko book. Public protest meetings were held and a pamphlet
consisting of reproductions of some of the caricatures, together
with extracts and commentary on the Kichko book was widely
distributed.t'"

By 1964 Judah Waten was no longer contributing articles
defending Soviet anti-semitism to the Communist press. But even
so, compared to protests from other Western Communist Parties

162 The Bulletin February 2, 1963.
163 Tribune February 2, 1963.

Guardian February 7, 1963.
164 Herbert Apthecker, The Fraud of Anti-Semitism. Foreword by

Harry Stein: Current Book Distributors, Sydney, 1963.
165 20,000 copies were published. This move brought about a hysteri

cal reaction from conservative quarters within the Jewish Com
munity who tend to look askance at any type of militant action.
In this case they were fearful that the caricatures would poison
the minds of the people seeing them and "provide anti-semitic
material for Eric Butler". This approach was supported by "a
committee of Jewish members of the CPA" in the Guardian May 7,
1964.
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prior to the CPSU Ideological Committee's condemnation, the
Australian Party was very slow to act. The first to break the ice
was Rex Mortimer Editor of the Guardian, who made an im
promptu statement to the Australian lewish News on April 3,
condemning the book. This was reproduced in the Guardian.P"

Two weeks later the Jewish Progressive Centre released the
text of a letter it had sent to the Soviet Ambassador. The letter
strongly condemned the Kichko book, noted that other anti
semitic articles had appeared previously in the Soviet press, and
concluded from this that the Soviet Government was not taking
adequate and prompt measure to prevent anti-Jewish publica
tions from appearing. It urged the Soviet Government to remedy
this in the future and take legal action against those responsible
for the Kichko book.P" This letter was important mainly be
cause it appeared to reflect a change of policy from the intransi
gent and dogmatic approach adopted since 1958 by the Jewish
Progressive Centre, on matters relating to Soviet Jewry. The
letter was not reproduced in the Australian Communist press.
Instead, at about the same time, rather belatedly, as the Soviet
Government had already criticised the book two weeks earlier,
Tribune associated itself with other Western Communist con
demnations. The opening remarks were rather tortuous-citing
the Soviet withdrawal of the book as proof that "contrary to
Australia and other capitalist countries, anti-semitism is against
the law in the Soviet Union". The statement then warned that:

Occasionally manifestations of anti-semitism such as Kichko's
book ... have a certain historical logic. but remain a cause for deep
concern. Protests help the Soviet leaders in their struggle against
this evil . . . Because of centuries of suffering in Christian Europe,
the Jewish people attach to their faith an emotional significance tran
scending purely religious limits. Therefore people scientifically criti
cising Judaism have a special responsibility to guard against forms
of expression which can rekindle anti-semitic ideas.!"

This statement was hardly breathtaking in its scope com
pared to those of other Communist Parties, but for Australian
Communists it was an important step in the right direction. Un
fortunately it was taken no further, not even when a copy of the
anti-semitic Mayatsky book-condemned by leading overseas
Communist Parties-was brought to the attention of Commun
ist leaders.

It was also significant that the theoretical journal of the
Australian Communist Party saw fit to publish an outdated over-

166 Guardian April 2, 1964.
167 Australian Jewish Herald April 17, 1964.
168 Tribune April 29, 1964.
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seas Communist apologia on the question of Soviet Jewry pre
cisely when the Kichko book was under fire.169 The Guardian
issue reporting on the condemnation of the Kichko book also car
ried a fantastic article by "a committee of Jewish members of the
Communist Party of Australia" which included the assertion that
"the Soviet Union has never pursued an anti-semitic policy ..."110

It was clear that if Australian Jewish Communists were still going
to deny Stalinist anti-semitism, there would not be policy changes
without a struggle.

In June 1964, the pro-Chinese Communist Party (Marxist
Leninist) published a strong attack on the Soviet Union for prac
tising anti-sernitism.t"! Coming precisely from those quarters which
had previously strongly resisted the de-Stalinisation of the Aus
tralian Communist Party, it was clearly a cynical tactical move.

However, the break-away Communist Party (ML) did have
a general impact on the CPA because by indulging freely in pole
mics with them, more "liberal" CPA elements began to come out
into the open.!"

Australia's strategic position in the world Communist Sino
Soviet split, probably helped the liberalisers considerably. Their
position ultimately became associated in the minds of outside ob
servers with ideas popularised by the leadership of the Italian
Communist Party, viz., greater autonomy, replacement of outworn
slogans, elimination of Stalinism, and genuine co-operation with
progressive non-Communist elements. Their philosophy was said
to be expressed in Togliatti's memorandum released by the Italian
Communists a month after his death.'?"

Togliatti's statement could well have far reaching implica
tions for the fate of Soviet Jewry, despite the fact that the Jewish
Question was not mentioned. However, some of the general prin
ciples enunciated were more than pertinent.

For example, Togliatti called for a "repudiation of revolu
tionary phrasemongering and opportunist practicalism"; he ex
pressed his unwillingness to re-establish "a centralised interna
tional organisation" which might again interfere with the "auton
omy of the Parties"; he appealed to Communists:

169 Communist Review May 1964, pp. 153-1.54.
170 Guardian April 16, 1964.
171 Vanguard June 1964.
172 For an excellent example see the article by CPA functionary Bernard

Taft in Guardian April 16, 1964. Also "Some Comments on Intel
lectuals and Communism" by Rex Mortimer in Communist Review,
August, 1963, pp. 270-271.

173 See the article by Luigo Longo in Peace. Freedom and Socialism,
Vol. 7 No. 11, November 1964, pp. 2-9.
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to show enough political daring to overcome dogmatism in all its
forms, to advance and solve new problems in a new way, to adjust
the methods of work to the rapidly changing political and social
situation ... we can and must act more boldly, discarding the out
moded formulae no longer conforming to present day reality.

Togliatti appealed for better relations with religious groups
like the Catholics and the discarding of "the old atheistic propa
ganda" no longer of any use. Commenting on this, Luigi Longo,
the Italian Communist leader, stated:

We consider it a mistake to regard religion as a weapon used by
the conservative classes. On the contrary, sincere religious sentiment
can make a valuable contribution to the struggle?"

Togliatti urged Communists to "act as champions of the free
dom of intellectual life, freedom of artistic expression and scien
tific progress". He concluded by stating:

The problem meriting the greatest attention-this concerns both the
Soviet Union and the other socialist countries-is however, that of
overcoming the regime of restricting and suppressing democratic and
personal freedom which was introduced by Stalin. We do not see
an identical picture in all socialist countries in this respect. The
general impression is that of slowness and resistance in the matter
of returning to the Leninist norm, that ensured within the Party and
outside it, a broad freedom for expression and debate in culture.
art and also in politics. We find this slowness and this resistance
difficult to explain, especially in view of the present situation, when
capitalist encirclement no longer exists and economic construction has
had tremendous success.

Togliatti apparently struck a chord with some members of the
Communist Party of Australia.

Rex Mortimer, editor of the Guardian and a member of
the Central Committee of the CPA, made front page headlines
throughout the Australian and overseas Jewish press by an out
spoken prepared statement on Soviet Jewry which he released late
in November 1964, a week or so after his return from a visit
to the Soviet Union.m

Mortimer said that he was "very concerned that problems re
lating to Soviet Jewry were still unresolved". Whilst the matter
was in the process of being considered within the framework of
the CPA, he expressed his "regret that the Australian Communist
Party on the surface, was not more active in taking initiatives on
this question". He added that "the Australian Communist Party
was unfortunately not always 'as quick off the mark' in such mat
ters as it should be". He emphasized that:

t74 Australian Jewish Herald November 27, 1964.
Australian Jewish News November 27, 1964.
Australian Jewish Times December 4, 1964.
Sydney Jewish News November 27. 1964.

69



the Communist Party of Australia has previously pointed out that
constructive criticism of negative features of Soviet life assist rather
than harm the cause of peace and socialism. The question of Soviet
Jewry falls into this categoryl'"

Mortimer's outspoken comments were correctly interpreted
here and abroad as a most significant statement from a leading
Communist functionary. The influential London Iewisb Chron
icle used the statement as the basis for its main editorial leader.175

Not surprisingly, Mortimer's remarks created a certain
amount of friction within the Communist Party. In a manner
that smacked of an indirect rebuke to Mortimer, the Guardian
suggested that his published statements were extracts of wider
discussions and might give "a false impression". But it also
stressed that what Mortimer had stated was essentially "a re
statement of the Communist Party's publicly expressed views"p6

It is also clear that some Jewish Communists did not wel
come Mortimer's statement. They were alleged to have com
plained that Mortimer's unilateral action caused them to "lose
face" in the Jewish community and should not have been made
without prior consultations. Presumably to make up for this,
Mortimer subsequently cosigned a letter with Bernard Taft,
which was sent to the Jewish press, and was to some extent a
restatement of the official Soviet position on the Jewish Ques
tion. l77 The letter was bitterly attacked in the same issue of the
Australian lewish Herald which editorially accused Jewish
Communists of exerting pressure against "liberal" ideas, and
attempting to stifle any possible breakthrough on the Soviet Jewry
level.

Mortimer's stand represents a break with the "dogmatic"
line hitherto adopted by the CPA. There is little doubt that it
will be fiercely resisted as part and parcel of the overall "liberal"
approach in which the question of Soviet Jewry is a symbolic
representation. It is therefore no accident that those groups op
posing dogmatic bureaucratic trends and neo Stalinism within the
Soviet Union, have also been vocal on the question of anti
semitism. Seen in the perspective of major developments within

175 Jewish Chronicle December 4, 1964 (London).
176 Guardian December 3, 1964.

The statement by Mortimer and the shorter one by Taft
appeared at the same time and were not condensations. Both Messrs.
Taft and Mortimer personally checked and approved the complete
texts prior to publication by the Iewish Press. Not a single word was
omitted or added.

177 Sydney Jewish News December 17, 1964.
Australian Jewish Herald December 24, 1964.
Australian Jewish News December 24, 1964.
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the international Communist movement-the growth of polycen
trism, Italian style "liberalism", and the Sino-Soviet conflict
Soviet Jewry is basically only a marginal issue. But as a result of
this new constellation, the Communist Party of Australia now
occupies a particularly important role in the Pacific and South
East Asian international Communist movement. Hence, if Morti
mer's approach were to be adopted, the CPA could have a much
greater influence on Soviet leaders with regard to the Jewish
Question than its numerical size and influence would suggest under
normal circumstances.

Australian Progressives and Soviet Jewry.

The attitude of Communist Party members to specific issues
is largely dependent on the type of leadership and policies laid
down by the Party at a specific time. Inner Party democracy
has never been extended to enable individual Communist Party
members to take up issues freely in a "personal" capacity. Such
restrictions of expression do not apply to pro-Communists and
progressives. Their lack of initiative on the question of Soviet
Jewry is therefore all the more disappointing and shameful.

To their credit, Australian progressives have been prominent
in agitation against South African Apartheid, civil rights for
Negroes in the United States, and the question of the Australian
Aborigines. But with regard to the plight of Soviet Jewry there
has been a virtual conspiracy of silence and deliberate evasion
of any form of critical analysis of the question. When from time
to time the suggestion was made that human rights are indivis
ible and that anti-semitism in particular, warrants progressive
interest, the syndrome has invariably operated bringing back the
response that those promoting the question are obstructing an
easing of the cold war. In a similar vein, progressives tended
to dismiss the Jewish community's agitation as a "provocation,"
and the case presented was usually labelled "hysterical and exag
gerated" without further examination.

It is significant that proven friends of the Soviet Union like
Britain's Bertrand Russell and America's Linus Pauling, who have
publicly identified themselves with efforts to induce the Soviet
leaders to put an end to anti-Jewish discrimination, do not have
their counterparts in the Australian progressive camp. It is
noteworthy that since 1958, not a single progressive journal even
saw fit to publish a serious article analysing the question.

Racists and reactionaries like Eric Butler and the League of
Rights, and their associates, are pernicious elements on the local
scene. But it is a sad state of affairs in Australia when those
identifying themselves as progressives become obsessed with the
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necessity of exposing the above mentioned, yet at the same time
reject any suggestion that the plight of three million Jews might
also justify action.

It is a remarkable reflection of the cultural and political sit
uation in Australia, that the people who militantly raised the
question of Soviet Jewry outside the Jewish community were
from sectors of the Liberal Party and organs of the NCC and
DLP. This helped progressives ex post facto, to justify their
silence on the matter because to their way of thinking, anything
supported by Sir Robert Menzies, Mr. Santamaria or Australia's
U.N. representative must automatically be unworthy.

This was taken to grotesque proportions during a Parlia
mentary Senate debate on the question of Soviet Jewry in 1962,
when ALP Senators found themselves in the ludicrous position
of opposing the move to raise the issue on a United Nations
level.178 The ALP has since brought its policy into line with its
previous attitude and that of all other Democratic Socialist Par
ties,119

There is also no doubt that certain sections within the "Pro
gressive Establishment" in this country still harbour conscious or
unconscious neo-Stalinist tendencies. Mortimer's statement is
known to have caused considerable resentment within these quar
ters. To have a leading Australian Communist contradict their
dogmatic belief that Soviet authorities should only be approached
by back door silent diplomacy, rather than open protest, was
regarded as imprudent, irresponsible and adventurist.

As late as November 1964, Australian progressives appeared
to be more dogmatic than ever. At the Australian Congress for
International Co-operation and Disarmament held in Sydney on
October 25, 1964, "the criticism of the Soviet treatment of Jews
was challenged and it was claimed that the danger to Jews and
to the world came from a re-armed Germany."lBO

178 The less said about this episode the better. The debate took place
in the Senate on October 18, 1962 and appears in Hansard of
that date pp. 1008-1020. The equally bizarre conflict which followed
this, between the ALP Victorian Central Executive and the Victorian
Jewish Board of Deputies can be assessed from the ALP Confiden
tial Circular, November 5, 1962 (widely circulated "confiden
tially" throughout the Jewish Community), and the statement issued
by the President of the Victorian ALP, Mr. Holt, on November 13.
1962.

179 See ALP letter to the Soviet Embassy reproduced as a appendix
in International Socialist Study Group Report on Soviet Jewry
published by Dissent, p, 42.

180 Outlook No. 6, December, 1964.
The attitude of Outlook in publishing this without comment con
trasts sharply with the policy the journal maintained during the
1957-1958 period when a series of articles critical of the Soviet
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Bertrand Russell and Linus Pauling are leaders of the Peace
movement in Britain and the United States. Yet Lord Russell
could write to M. David Mayer, President of the International
League for the Rights of Man, in October 1964, stating that:

The treatment of the Jews in the Soviet Union causes great worries.
It is intolerable that Communist Party publications in a number of
different republics should contain anti-Semitic material comparable to
that of the "Sturrner". The denial of the usual cultural facilities as
well as the harassing and the charges of 'parasitism' which only serve
as pretexts for anti-semitic campaigns have made a strong impact
on all those who oppose the cold war and are active in favour of
international understanding.
It is a duty for the Left-wing movements especially to publicly make
their voices heard so as not to let the cold war partisans have the
exclusive moral responsibility for protests directed against the intol
erable persecutions which seem reserved for Soviet Jews.

The absence of similar public expressions of concern regard
ing the question of Soviet Jewry by Bertrand Russell's Australian
counterparts require no emphasis.

The Australian progressive attitude to Soviet Jewry is more
untenable today than ever before. After Mortimer's clearcut state
ment, progressives no longer have an alibi for isolating them
selves from a human rights issue involving racism-especially
anti-semitism, To continue doing so would be tantamount to
making a grotesque parody of standards of morality and political
integrity.

treatment of the Jews was published (e.g, Outlook Vol. I No. 4,
November-December 1957; Outlook Vol. 2 No. 3, June 1958; and
the publication by Outlook about May 1958 of a special roneoed
pamphlet entitled: Documents on the position of the Jewish people
in the USSR).
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CONCLUSION

The Critical Period Ahead.

Important and far reaching developments-particularly those
affecting the structure of the World Communist movement-are
likely to bring the question of Soviet Jewry to a head in the near
future.

The ultimate outcome could largely be determined by the
attitudes adopted by Communist Parties and friends of the Soviet
Union. It is therefore the responsibility and task of the latter to
convince the Soviet authorities that the protest movement relat
ing to Soviet Jewry in Western countries has no bearing on the
cold war in itself but is exclusively bound up with the question
of human rights. The Left will also share the major burden of
having to convince the Soviet leadership that a foreign policy
of peaceful co-existence in itself is not enough. The nature of
the contemporary situation demands that no State-particularly
one based on the Marxist philosophy-permit internal repression
of any of its minorities.

The Jewish Chronicle editorial comment on Rex Morti-
mer's statement concerning Soviet Jewry stated this forcefully:

It is a truism everywhere if not in Moscow, that the test of a
nation's civilisation is to be found in its treatment of minorities. It
is just because the Jews have been the world minority that their
particular situation has been the touchstone of national health, not
only in Europe, but also in North Africa and Latin America.
Russia's stature in a world of burgeoning freedoms will not be meas
ured by her military capabilities or her wheat production, but by
the extent to which her people, all her peoples, enjoy equality of
rights and opportunities.!"

Professor Hyman Levy, the leading Marxist intellectual who
visited the Soviet Union in 1956 as a member of the British
Communist Party delegation, expressed similar sentiments:

The question that presses itself to the front is whether the Soviet
Union ... is failing to respond to one of the acid tests of Socialism.
Are Jews once again, as under Czarism, being reduced to the level
of second class citizens? If so, is this emerging out of a false analy
sis of the problems of this people? And what indeed is a second class
Socialist citizen? If such a status for Jews is unquestionably accepted
by non-Jews, does this not automatically reduce the latter to second
class level therez'"

181 Professor Hyman Levy, Jews and the National Question: London:
Hillway Publishing Company, 1958, p, 93.
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The New Leadership.

The downfall of Premier Khrushchev in itself is unlikely to
herald any major changes in Soviet policy towards the Jews.
Little is known of the attitude of the new leaders.

However, the powerful pressures generating from wide sec
tions of Western public opinion and the now vocal participation
from certain Western Communist Parties, does make it likely
that certain minor cultural concessions (already promised during
Khrushchev's leadership) will be granted to Soviet Jewry.

There is a danger in this. If the publication in limited num
bers of a few Yiddish works were to placate and halt the ferment
that is now taking place in progressive and Communist quar
ters in the West, it would be most unfortunate. Nothing could
be worse for the interests of Soviet Jewry than a repetition of the
events of 1956-1957 when after a short and limited burst of
spirited protest, all Western Communist parties, again fell into
line and reassumed the role of acting as public relations centres,
justifying the status of Soviet Jewry. Such a course would in
reality reflect a victory on a much wider level for the dogmatic
and conservative elements in the USSR who correctly assess the
Jewish issue as a measuring rod as to how far liberalisation ten
dencies can be resisted.

What must be done is to convince the Soviet leadership that
a few token concessions here and there will not solve the prob
lem. One has to get down to the roots of the question of Soviet
Jewry. This will involve facing the reality of cultural and re
ligious discrimination; ending policies based on quotas or the
"numerus clausus"; issuing a clear directive to cease the flow of
anti-semitic articles in the mass media and other publications;
conducting a ruthless purge against anti-semitic elements within the
bureaucracy and judiciary; initiating a clear cut educational cam
paign to combat anti-semitism, and sanctioning the reunification
of families separated as a result of the war. In other words,
ensuring that the Jews in the USSR are not treated worse than their
kinsmen in Poland and other Communist countries.

The Reunification of Jewish Families.

An important indication of a genuine change of heart on the
part of the Soviet leadership in relation to the Jewish question
will be the extent to which they are prepared to follow the
examples set by other Communist countries, and enable the
reunification of Jewish families separated as a result of war.

Many of these individual tragedies resulted from the incor
poration of Lithuania, Latvia, Estonia, parts of Poland, Ru-
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mania and other East European countries into the USSR. Yet
in so far as non-Jews are concerned, repatriation agreements be
tween the USSR and other Communist countries in Eastern Eur
ope solved most of these problems by enabling Poles, Rumanians,
and Germans to resettle in their own countries.

Reunification of families to Western countries would not be
setting any precedents. In recent years people of Greek and
Spanish national origin left the Soviet Union for their own
countries and a reverse repatriation-from Western countries to
the Soviet Union-of Armenians, Russians and Cossacks has
been conducted by the Soviet Government-many being resettled
in the USSR after having lived in the West for generations.P"

The one community which suffered most at the hands of the
Nazis, i.e. the Jews, still have many thousands of individuals in
the USSR who have been separated from their closest relatives
in other countries, mostly Israel. It would be difficult to exagger
ate the hardship and pain created by this situation. Other East
European Communist states such as Poland, Bulgaria, Yugoslavia,
and Rumania have allowed Jews in similar positions to join their
families in Israel but the Soviet Government has granted exit
permits only to a few, mainly elderly persons.

A Guide for Action for Progressives and Marxists.
The plight of Soviet Jewry is clearly bound up with the

question of human rights. This applies especially to progressives
because of the key role that the elimination of racism and national
discrimination assumes in Marxist ideology.

In December 1963, Lord Bertrand RusselI wrote a letter to
Premier Khrushchev which was eo-signed by Professor Linus
Pauling and a number of others with proven records of friend
ship to the Soviet Union. No better conclusion to this survey
can be provided than quoting pertinent extracts from this com
munication. One can only express the hope that it might serve
as a future basis for action for Australian progressives.

"Although aware and appreciative of the improvement in the
lives of Jews in the Soviet Union through the abolition of the
legal disabilities of Czarist days, we are gravely concerned by
the evident difficulties experienced by the Iews as a Soviet
nationality.
"The lews have been subjected to a long and continuous per
secution in the history of Europe. The culmination of this

182 For an interesting documented example of this, see the article
"Soviet Zionism-Armenians and their Motherland" in Jews in
Eastern Europe Vo!. III No. I, November 1964, pp. 72-74.
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cruelty was the wholesale extermination of Jews during our
lifetimes, one of the most barbaric crimes in all human history,
and the tragic fragmentation of families of survivors in the
chaotic aftermath of this holocaust. If ever a people were de
serving of understanding and sympathetic treatment after harsh
suffering, it is the Jews of Europe.

"We greatly hope, therefore, that the Jews will be permitted full
cultural lives, religious freedom and the rights of a national
group, in practice as well as in law; and that people separated
for many years from their closest kin who have since become
resettled in Israel and elsewhere will be permitted at last to
re-unite.

"Many of us are lifelong non-believers in any religion. Many
of us have written and campaigned against superstition. None
theless, we believe that the freedom to practise religious views
should be allowed Jews of the Soviet Union in the same manner
that such freedom is granted people of other religious persua
sion. We are concerned that the process of restitution of Jew
ish cultural activities has been slow.

"The journals and theatres of much smaller groups are more
plentiful and the closure of synagogues and shortage of religious
facilities have impaired Jews in the pursuit of their beliefs. We
are deeply troubled that there should be articles in Soviet jour
nals of many Republics expressing hostility to Jewish people as
such, and using terms such as 'vermin', 'blood-suckers',
'parasites', in combination with caricatures of Jews.

"We understand the objections you have expressed to economic
offences. We feel, however, that the death penalty upon citi
zens accused of these crimes harms the Soviet Union and allows
those hostile to her to malign her. We consider the fact that
sixty per cent of those executed are Jews to be gravely dis
turbing. We are troubled by the prison sentences imposed for
the preparation by individuals of unleavened bread.

"During the last years of Stalin's life, Soviet Jews were totally
deprived of their national culture and the means of expressing it.
Leading intellectuals were imprisoned or executed by extra-legal
practices which have since been condemned.

"We fervently hope that nothing will take place which obliges
us to believe that Jews are receiving unjust treatment in contra
diction to the law, and that those who break Soviet laws con
cerning economic offences will be treated without undue severity
instead of being put to death.

"We cannot too strongly appeal for understanding of the diffi
culty experienced by those in the West who are working dedi-
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catedly to ease tension, promote peaceful co-existence, and to
end the Cold War. These objects are harmed by events which
those woo desire the Cold War can exploit, and which trouble
us who wish peace and good relations.

"We speak as friends, but Q3 friends whose friendship requires
honesty" .183

183 December 2. 1963.
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