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The Case  

 Gettan said to a monk, “Keichu made a hundred carts.  If we took off the wheels and removed 

the axle, what would then be obvious?” 

 
 The osho named Getsuan was the great great great grandfather teacher of the author of the 
Mumonkan, Mumon.  And Getsuan has taken up a cart, a car, and is showing it to everybody in the 
form of a koan.  Yesterday I spoke at great length about what this cart is.  And of course what I 
said was that certainly the cart is exactly the same thing as the Bodhi Tree.  And yesterday I spoke a 
little bit about what forms the cart.   
 And I know it gets difficult when we start talking about it, but we tell you that you must 
interpret this cart as being formed from the very same two mutually opposing activities, the one that 
forms man and the one that forms woman, the plus and minus activity, the tatha-gata and 
tatha-agata activities, the thus-going and thus-coming activities.   
 There are times when the cart is acting, and there are also times when the cart is not acting.  
In the situation where the cart is not acting, that is the situation in which plus and minus have 
completely unified with each other, that is when the cart no longer needs to do the activity of cart.  
We call that situation the condition of One True Nature, or the condition of the truth, or the 
condition of true God.  When plus and minus completely become one that is truth.  That condition 
of reality is the condition in which thought is not needed.  And in Buddhism we call this condition 
of the true God dharma-kaya. The dharma-kaya doesn’t need to think.  The dharma-kaya is 
manifesting this complete, perfect condition.  And as I tell you over and over when we personify 
this condition we call it the manifestation of complete love. 
 I think everybody goes through the same thing.  I think everybody experiences these two 
states; one of being lonely, and one of not being lonely.  And what we say is that when you are 
lonely, when somehow or another you can’t shake yourself from this loneliness that is when you are 
not meeting the dharma-kaya, that is when you are not meeting up with the perfect condition.  
This is the condition which appears in which you are separate from the dharma-kaya, in which you 
are separate from the true self.  And as I always tell you, and this is the teaching of Buddhism, this 
self which looks upon the dharma-kaya as an object is an incomplete self.  This is when the world in 
which subject and object have been split right in two appears.  I’m sure now you understand what 
loneliness really is.   
 But when you meet your lover then loneliness disappears.  Even if your lover is just standing 
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over there somewhere you don’t have to actually embrace, you don’t have to actually touch their 
bodies, just having them there and being able to see them you think, “Ah, I’m so glad to see you,” 
and your loneliness disappears.  And Buddhism explains why this happens.  Buddhism says that 
the reason why your loneliness disappears is that the moment that you meet your lover, the 
moment you see your lover, you are already manifesting spiritual love and giving that spiritual love 
to your lover.  We are all born first as infants, and we all grow up finally to be adults, and in that 
process all of us go through this same kind of experience.  If you are a child and your mother is with 
you, even if she’s just in the same house with you, you don’t even have to see her, just knowing 
she’s in the same house with you you are not lonely.  Then the mother, noticing the child has been 
a little bit too quiet gets concerned and comes to look on the child, but the child is right where she 
left him.  The child is just fine, he’s totally absorbed playing with his toy.  But then the mother 
seeing that everything is okay says to the child, “I have something to do, I’m gonna go do some 
shopping, so you just stay here, be a good boy, and don’t make trouble, and I’ll be back in a little 
while,” but then the boy cries, “No, don’t go!  WAAAA!”   
 So when we look at our function of spiritual activity we see that even without touching one 
another physically we are sharing this one love, we are connecting together with this spiritual love, 
and we come to do an activity of knowing which recognizes that we are together in unity.  The kind 
of relationship I’m speaking about is the relationship that is formed without touching, which is 
formed without talking.  This kind of relating to each other we can I guess temporarily call the 
activity of spirit, or the spiritual activity, or the activity of heart.  And the way we teach in 
Tathagata Zen is to say that for someone who has completely developed this spiritual sort of activity 
it doesn’t matter if their mother is there or not, it doesn’t matter if their lover is with them or not, 
they are never lonely.  Tathagata Zen is very severe in this and says if you are the kind of person 
that falls in to loneliness the reason for that is because you are simply stuck in your incomplete self, 
and the only kind of spiritual relationship that you are capable of is to search for another incomplete 
self and attach to that other incomplete self.  It’s all because you think your incomplete self is your 
true self, and then attach to that incomplete self.  It’s Buddhism that emphasizes that the nature of 
being a person is a spiritual kind of nature.       
 But this material world, and the world in which the self which says “I am” appears in is this 
material world, we have to then ask what is the difference between the spiritual world and the 
material world?  And to say it simply the conclusion Buddhism reaches is that together with the 
appearance of the incomplete self the material world also appears.  Of course even if your 
incomplete self appears, if you aren’t tied up by that incomplete self then you are able to do spiritual 
functioning, spiritual activity.  But, if your incomplete self appears, your “I am” proclaiming self 
appears, and then you fixate that “I am” self, and then you believe that self is your true self, that is 
when you get tied up by your incomplete self, that is when you get tied up by the material world, 
and come to live only in the material world.  It’s Buddhism which tells you that you must manifest 
the wisdom for yourself that understands why within our way of being we have these things called 
the material world and the spiritual world.   
 And the way we teach is to say that when the incomplete self appears in the material world, 
the world of form, the world of rupa as we say in Buddhism, then, together with appearing in that 
world it also looks upon the world of objects, the objective world also as a material world.  In the 
spiritual world neither subject nor object are material.  But when you attach to the incomplete self 
then both the world of the subject and the world of the object become material, become the 
material world.  What I’m saying is that all of us have to manifest the wisdom for ourselves which 
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clearly knows why the material and spiritual worlds are different.  Why does the material appear?  
Why does the spiritual world appear?   
 If you see a car or a cart as material, then it will no longer be possible for that cart to turn, for 
that cart to roll.  But we have to get in to that question more deeply to really understand it.   
 And the incomplete self, the material self which appears, as I said yesterday inevitably must 
meet up with the world of objects in the material world.  And everybody is experiencing this 
everyday.  From morning to night we are meeting stones and grass and flowers and caterpillars and 
the heavens and the earth.  We’re always meeting up with the material world.  But the thing we 
are calling “meeting” is not a material thing.  The activity, the condition of “to meet” is not 
material.  Anybody who has studied any math at all knows that when plus and minus meet that’s 
zero.  It’s the teaching of Tathagata Zen which teaches that whenever you meet anything that 
meeting is the meeting of plus and minus, and so in that meeting zero is manifest.   
 And when you manifest zero that is the manifestation of true love.  And we also call it the 
manifestation of the true self.  And outside of that manifestation of true self there is no reality, 
there is no truth.  And it’s the teaching of Tathagata Zen to say that if we say there is such thing as 
a true God, there is such thing as the Almighty, then that Almighty must be doing the activity of true 
self, must be doing the activity of true love.  From this you should really be able to understand that 
there is absolutely nothing more valuable or precious than the manifestation of true love.  But 
Tathagata Zen is very strict, very severe and says, “Only by dying, only by dissolving your incomplete 
self will true love be manifest.”  Everybody goes around yelling and screaming “We can’t live 
without love,” but true love is not just some kind of playing around, not just some kind of game.  
Without dying, without dissolving your incomplete self we can’t manifest true love.  Everybody 
must experience this for themselves.   
 The manifestation of true love is the complete, perfect condition, and so we also call to it the 
manifestation of perfect wisdom.  That is what is meant by “Maka Hannya” that we chant, “The 
great Prajna.”  The manifestation of the complete self is a manifestation in which there is no need 
for thinking, or doubting, or speaking.  And so this is when we get to the arena of actual practice, 
and we have these koans, and people come, and I tell you, “As long as you’re still speaking that’s just 
‘thinking love.’  True love is different than that!”  And from today’s talk you should be able to 
really understand what I mean by thinking love.  It’s when you’re separate from your lover that you 
fall into this thinking love.  But everybody in their process of growing will pass through this 
experience of thinking love.  Everybody experiences it.  Everybody will pass through this process.   
 And if you are a wise mother or father then you’ll understand what this thinking love is, and 
be able to educate your children without making a mistake.  There’s absolutely nothing wrong with 
thinking love.  All human beings, everyday, will pass through the process in their development, in 
their growth, of doing this thinking love.  So it’s not a good thing, nor is it a bad thing.  It’s simply 
an activity which is approaching the truth.  There is nothing good or evil about it.  But, you are not 
able to find true peace of mind within thinking love.  The incomplete self will not reach salvation 
through thinking love.  The only way the incomplete self can find salvation is by dissolving itself 
and manifesting the complete self.   
 And it’s only when in the moment of meeting that subject and object completely become one 
that this thing we call complete self is manifest.  That is neither the material world nor the spiritual 
world.  If you have to say something you call it the spiritual world.  And because the incomplete 
self has completely vanished, is  completely gone in this experience there is no way you can know 
this experience outside of experiencing it for yourself.  There is no way this can be taught.  There 
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is no way that you can say “I understand” just through having been taught this.  There is no one 
that you can say this or that about true love.  You can’t even say this or that about your own 
experience of true love.   
 That’s why we say there is absolutely nothing superior to this experience of true love.  It’s 
completely unique.  It’s a one and only singular experience.  We can call it both the source of 
everything, and the result of that source as well.   
 In Tathagata Zen we always talk about studying, investigating the very way of being of your 
self, and whenever we speak about that we emphasize that to investigate the self is also to 
investigate the place the self lives.   
 In this world we have some people we can call figures of authority.  People think that if you 
are a politician it is only when you are sitting in a seat of power, of authority, that you can truly do 
the activity of being a politician.  And when the President wins the election he has his power, he 
has his authority not through having a lot of money, but through having won the election, and 
having become the one who is sitting in that seat of authority.  But in Buddhism when we talk 
about the position of true God, or the position of the complete self we say that activity is the true 
one of authority, because that one is in a pure way integrating, unifying absolutely everything.  
There is no doubt that this one and only singular condition of the true God, of the true self, is that 
activity which unifies everything, and so if you want to speak about it in human terms I guess it’s fair 
to say that this is the true activity of authority.  But in Buddhism we say that the seat of power, the 
seat of authority is not power.  The reason for that is that when you are truly sitting in the seat of 
power and authority there’s no need to flaunt your authority, there’s no need to wave your 
authority around.  The reason for this is because in Buddhism we say the true seat of power, the 
true seat of authority is the universe just as it is.  It is embracing absolutely everything.   
 And then Buddhism asks you another question, and says, “Yes, this complete condition is 
when plus and minus have completely unified, but what do you think?  Can you fixate that 
condition for a minute, or two minutes?”  You might think that the complete condition, the 
condition of true love would be a condition in which it would be fine, in which it would be easy to 
wave around, flaunt your power, but in Buddhism we say clearly that there is no need to do that in 
that condition.  We say in conclusion that the true seat of power simply appears within the process 
of the activity of plus and minus separating and unifying over and over again.  That’s why it is in no 
way ever a fixated condition.   
 The true God, the true self, the true seat of power, this one and only unique seat of power is 
when plus and minus are totally made content.  And the teaching of enlightenment, the teaching of 
Buddhism is to say that without fail that state of plus and minus within the very body of plus and 
minus itself, plus and minus will themselves do the activity of separating from each other.  The true 
self, the true God, the manifestation of the unification of plus and minus, also we can call this same 
condition the manifestation of the complete body.  And in Buddhism we call this the dharma-kaya, 
the body of the dharma.  Be careful: it seems to me that there are a lot of schools of Zen that go 
around talking about dharma-kaya, and the body of the dharma, but they don’t even know what 
dharma is.  As I just said the dharma-kaya appears within the activity of plus and minus.  The 
manifestation of dharma-kaya is plus and minus unifying within this activity, that’s why it is never 
fixated.   
 What I want you to carefully contemplate for yourself is that the dharma-kaya has as its 
content both plus and minus, both tatha-gata and tatha-agata.  The dharma-kaya has the activity of 
dharma as its content, and that dharma activity manifests the body of dharma, the dharma-kaya.  
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And of course that dharma activity is the activity of plus and minus.  And as I just said, the dharma 
body, the dharma-kaya manifests the body of the dharma-kaya through having the activity of plus 
and minus as its content.   
 And in Buddhism we personify this activity and call it the activity of mind.  What is mind?  
Everybody has a mind.  Everybody’s mind is doing an activity in which plus and minus sometimes 
unify, sometimes face or oppose one another, and sometimes separate from one another.  What is 
mind?  Now you should know.   
 So you can see that not just the dharma-kaya, but you yourself have the same activity of plus 
and minus as your content.  The teaching of Tathagata Zen is that within the dharma-kaya the 
activity of plus and minus is always acting.  Within your self, within the body of your self the 
activity of plus and minus is always acting.   
 Within the activity of mind there are many different activities, but the thing that we call the 
dharma body, the dharma-kaya is always the dharma-kaya. That never changes.  It’s true perhaps 
that the dharma-kaya becomes bigger and smaller, but there is never any change in the fact that the 
dharma-kaya is always manifesting a condition which is beyond comparison, which is one and only, 
unique.  The thing that does change is the activity of mind which is acting within the body of the 
dharma-kaya.  Within the activity of mind there are many and various changes that occur, but the 
teaching of Buddhism says that the place that the mind is acting in, the home of the mind is also 
manifesting this one and only singular reality, and in that there is never a change. 
 So then what kind of activity does mind do?  For people who are smart and have been 
listening carefully to teisho, when I say that there will be no need for you to ask me the answer to it.  
You’ll hear it without any doubts.  But, it doesn’t seem you really understand.  So I have to keep 
talking.   
 When you analyze the activity of mind everybody can see clearly that it’s comprised of plus 
and minus.  And when that activity of heart, that activity of mind deliberately, it’s very self, divides 
itself in two, then the world of plus and the world of minus appear.  But that condition also is not 
fixated, and plus and minus again manifest unification which is zero.  And up until now I’ve said 
over and over that that condition is the condition of the origin.  But in this repetitive activity of plus 
and minus unifying and facing one another over and over, no matter how much that activity is done 
the “I am” self does not appear in it.   
 But, as I always say, as this activity of unification and facing, unification and opposing occurs 
over and over again, through that repetition eventually a new, unique activity which in Buddhism we 
call jonetsu, passion, or feeling’s heat, the heat of feeling, is formed.  And this is what we say is the 
plus and minus, the tatha-gata and tatha-agata activity making itself pregnant.  It’s the teaching of 
Buddhism which says that in the process of one condition of the origin striving to give birth to a new 
condition of the origin this situation we call pregnancy will inevitably appear.  Probably since all of 
you have been to high school and junior high school in this scientific age of ours you already know all 
about why pregnancy occurs, and you don’t have any doubts about it.  But to understand 
pregnancy in a scientific way doesn’t get to the bottom of it.  But in the old days before science 
people thought about this very deeply, and came to the conclusion that pregnancy occurs within the 
process of plus and minus repetitively unifying and facing.  If man and woman don’t make 
relationship with one another there’s no way pregnancy will happen.   
 But the way of thinking of the people of the old days was that the thing we call pregnancy is 
an activity, and when that activity of pregnancy reaches its limit, that is when the child is born.  
And this when the condition of separation of subject and object occurs.  I know the old students 
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already understand this, but I’m saying it for the sake of the new students.  I’ve been telling this 
same story for over thirty years in America.  There might people among my students who say they 
listened to this story for a year or two years.  And some people say “I’ve been Roshi’s disciple for 
ten years,” but when you really look at those ten years in terms of a real practitioner it amounts to 
about a month of practice.  I think that probably it’s fair to say that nobody has really listened to, 
and really understood this story about the process by which the self appears.  But in the end they 
end up giving talks about Zen anyway.  You will probably be told by your listeners, the style of Zen 
you’ve been studying with that Roshi is really boring.  I don’t really care what people say, and it 
doesn’t really bother me whatever happens, but if you don’t teach true Zen then it will be harming, 
it will be injuring the Buddha, so be careful.  I have quite a few students, and some of them have 
become “dai-sensei,” great teachers, but when I look at them it seems as if they’re just talking a pack 
of lies. 
 But anyway, when the gestation period is through and it is time for the child to be born that 
child is born right in the very body of the Bodhi Tree, right in the very body of this great cosmos; 
inside the body of the cosmos.   
 And Buddhism is the teaching which says that simultaneously with the birth of this child 
mother and father also are born.  In other words if we say in detail, the self which is born has the 
time which we call the present as its content.  And it’s a tenet of Tathagata Zen to say that when 
the present moment appears in contrast to the present moment past and future also appear 
simultaneously.  The bunch of folks, the whole gang of dummies who go around not understanding 
this principle and saying that Buddha, God, my mother, my father were born before me, the folks 
who are manifesting a way of consciousness which thinks like that are all making a big mistake.  I 
think all of you probably also think that Shakyamuni, that Jesus Christ, that your mother and father 
were born before you were born.  The reason why you give rise to thinking like that is because you 
think your fixated self is your true self.  It’s because you are doing the kind of consciousness which 
recognizes your fixated self as your true self.  But if you continue like that you will simply become a 
slave to Buddha, a slave to Jesus Christ, a slave to God, you’ll live a slave-like existence.   
 Within “human being” there is also this time, there is also this process of believing you are a 
slave of God, or a slave of Buddha.  But Buddhism teaches that inevitably you will transcend that 
phase of life, and you will recognize clearly for yourself that there is no God, there is no Jesus outside 
of you.  You’re not a true practitioner unless you can find some way or another for yourself to 
manifest the wisdom that grasps this simultaneous functioning, this simultaneous appearing of 
mother, father, and yourself, of past, present and future.    
 I know I keep on saying this, but it’s true, I’m ninety one years old, and any day, just as I’m 
sitting here giving teisho I could easily just drop down dead.  But it doesn’t really matter.  But 
because there is no one around that can keep on teaching my Zen after I die, that’s why I continue to 
give teisho.   
 Over and over and over I repeat the same thing that when the self appears it appears having 
received absolutely equally from both plus and minus.  But we also say that not even one existent 
thing in the universe ever appears at the beginning with all of plus and minus as its content.  In 
other words everything appears as an incomplete self.  That is the principle.  It’s not as if God 
willfully said, “You, be born an incomplete self.” It simply happens through the natural principle.  
The activity of that kind of God or Brahma is not acknowledged as true in Buddhism.  The position 
of Buddhism is to recognize the activity of plus and minus only.   
 But also we do say that when plus and minus totally have been made content, that is God, 
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that is the Enlightened One.  Buddhism says that although everything is born incomplete, that 
incomplete self inevitably will develop to be the complete self, the Almighty, the Absolute.  Zen 
practice is to strive for yourself to manifest the wisdom which understands that principle.  And as I 
said before, that condition of completeness can be called the one singular seat of power.  But that 
kind of thing is not fixated.   
 Inevitably that condition of unity will divide in to the three worlds, in to the world of past, 
present and future.  This world of past, present and future is what we call the world of sentience, 
the world of sentient beings, the place where all we selves which say “I am” are living together.   
 It seems as if I’ve gone over time again, and your legs are probably hurting so I better stop.  
Tomorrow also your legs will probably hurt, but please endure it, and I’ll try to remember how far I 
got in this story today, how far I got in the teisho today and keep explaining for the sake of the new 
people.  The old students will probably think, “Not again!”  But you won’t truly understand unless 
you keep on hearing it over and over again, so please listen carefully.  Everybody is riding a car.  
So tomorrow we’ll continue. 
 
 

 


