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 The koan here, case 42, actually is taken out of a Sutra called, "All of the Stories

of the Buddha", or something like that. Yesterday, I told you that if you really want to get

your hands on this koan, it is very difficult to try to do that without first clarifying your

understanding of what love is.  I spoke a little bit yesterday about what love is, but it is no

easy thing, love.  It is very, very difficult for us all to manifest the wisdom that really

knows what love is. 

Yesterday, I told you that Buddhism defines love to be the two essential opposing

forces of tatha-gata and tatha-agata, or plus and minus, experiencing each other at the

same time.  In Tathagata Zen, when we are discussing the subject of love, we talk about

the meeting of plus and minus.  Plus and minus meet, inevitably, because the place that

they act in is one place; they share the same place. I also told you that if we personify

these two activities, naturally, when they meet each other, they would converse with each

other.  Plus would ask minus, "Where have you come from?"  Minus would similarly ask

plus,  "Where have  you come from?"  They probably would answer in the exact same

way.  Probably, both of them would answer, "I've come from my source."  This is how

we talk about it in Tathagata Zen.

 Of course, in the actual world, plus and minus do not have personalities, do not

have selves, do not have will, and don't talk to each other.  They don't ask each other this

question and they don't answer, " I came from my source."  We, however, who are trying

to practice these activities, do have consciousness.   So, as a way of practicing and as a

way of teaching,  temporarily,  we posit  the existence of personalities  and selves upon



them.  They meet each other and then they break through each other.  In order to break

through each other, they must give one drop of blood.  Plus gives one drop of plus blood,

and minus gives a drop of her blood.  It is through that giving that they are able to break

through each other.  

In Buddhism, we also describe this giving and say in a different way, that each

gives one billionth of themselves, in order to break through each other. Another way to

say this same thing is, instead of saying one hundred billionth, or one hundred millionth,

just to say the "ultimately infinitesimal" amount.   In Tathagata Zen, when we teach about

this breakthrough, although there are many different things you can say about it if you try

to describe it in detail, the upshot is that, after they break through each other, plus goes on

to arrive at the very source of minus.  At that same moment, minus arrives at the source

of plus.

 I don't want you just to superficially listen to the words of teisho.  I'd like you to

listen very carefully and then when you sit zazen, to stand in my place and recite teisho to

yourself, and actually practice teisho. The practice of listening to teisho doesn't mean just

to listen, like any ordinary talk.  It means to listen and then manifest what you hear in

teisho exactly as you heard it, when you sit zazen.  That is the practice of teisho and if

you do that practice, you will make great progress in your understanding; but if you don't,

there is no way that you will be able to understand.  

Let's  go  forward  saying  that  plus  and  minus  give  one  hundred  millionth  of

themselves, and that one hundred millionth of plus and one hundred millionth of minus

combine and become the very foundation, the very start of a self.  That, we can say, is the

zero that is one hundred million of the total zero. Of course plus and minus, when they

come together  in  equal  amounts  make zero.   Also,  of  course,  this  is  not the perfect,

complete zero.



Now plus takes one step into the world of minus and already he is experiencing

minus, and already he arrives right at the origin of minus. This is difficult,  so please

contemplate it yourselves.  Tathagata Zen demands that you carefully contemplate that at

that very same moment, minus is sticking her foot right in the world of plus.  At the

moment she does that, already she is manifesting the zero activity with plus, already she

is experiencing him and, right then, she arrives at his origin.  When plus and minus both,

at the very same moment, arrive at each other's origins, they can find peace of mind. 

 We often hear things like "salvation" or you often hear people talking about

"peace of mind" or "satisfaction" or "salvation".  Sometimes, people think that if they

make a lot of money, that they will have peace of mind or, if they catch some position in

society that has a lot of status, they will find satisfaction.  But Buddhism doesn't say that.

Buddhism says that peace of mind or salvation or satisfaction come when plus has arrived

at the origin of minus and, at that moment, plus also arrives at the origin of plus.  At this

point, when plus and minus are at each other's origins, the plus activity has experienced

the  world  that  minus  had manifest.   He entered  the  world  of  minus  and  completely

experienced that world.  In other words, he manifested zero with minus in that half of the

whole.  Minus is the same in this, when she breaks through and enters the world of plus,

she experiences that half of the whole as zero.  She completely experiences that half. This

is the teaching of Buddhism and this is the teaching that we take up in Tathagata Zen and

strive to actually do.  

This is a state of zero, but it is also a state of imperfect zero.  When it comes to

the plus activity, he has embraced the world, but he has only embraced half of the world

completely.   And  minus  also,  when  she  has  arrived  at  the  origin  of  plus,  she  has

experienced half of the world as zero.  She has experienced the plus half of the world as

zero. Where is the origin of minus that plus has arrived at?  The origin of minus is the



very outside of the whole entire world.  It is embracing the entire world from the outside. 

 The moment that plus arrives at that origin of minus, he takes on the form of

minus; he incarnates into minus.  When plus arrives at the origin of minus, he can't go

any further.  He was moving forward towards the origin of minus, but when he gets there,

he's run out of anymore room to run into to.  But, he doesn't lose his essential nature of

acting.  He continues to act; so what can he do?  The only thing that he can do is turn

around.  So he turns around and now he is looking back from where he came; he is

looking back on himself.  

Minus is the same.  When she arrives at the origin of plus, she can't keep moving

in that direction anymore and so she turns around and she has taken on the form of plus.

Plus and minus are both standing up in the origin of the other, having transformed into

the other.  Tathagata Zen is so careful and kind to explain this in detail  to everyone.

People talk about meditation, but the practice of zazen, the so called meditation of zazen,

is to take what you have understood clearly from listening to teisho and then repeat it and

repeat it again, to yourself and practice it.  

Plus and minus have disguised themselves as each other and have turned around

and are now looking back toward their Original Source.  This is really how it is, so please

be careful and contemplate this for yourselves.  In fact, plus and minus, in this instance,

do  not  actually  have  the  ability  to  see,  they  don't  have  will,  they  don't  have

consciousness, but this is the kind of action that they are doing. We teach, however, that

it is very useful for you to see this as a personified situation, to see plus and minus as

beings that can think and see. 

 What do plus and minus see? Plus sees minus as himself, and minus sees plus as

herself.  This is very important, this activity of the self seeing itself.  Plus sees minus, but



he sees minus as himself, this is how we find peace of mind.  When a mother sees her

child,  she  finds  peace  of  mind  because  she  sees  the  child  as  herself.   Probably  this

happens to fathers, too.  But I think that it is easier to understand in terms of mothers.

When a mother sees the child that she, herself, has given birth to, she sees it as herself.

In this instance, plus at the origin of minus, transforms into minus.  And so when he looks

back and sees minus, he sees himself.  When plus turns around and looks back toward his

place of origin, he cannot, in fact, see his place of origin.  In Tathagata Zen, we say that

what he is able to see is his child, the child that he had helped birth, all alone, forlorn, in

between plus and minus.  The minus activity, that is at the origin of plus, turns around

and looks; but she can't see all the way back to her own origin.  What she can see is the

child. The one who is being seen is the child, and plus and minus are seeing the child. 

This is just the way that it is.  Plus and minus both turn around and both look back

toward  their  own sources,  but  they  cannot  see  them;  they  can  only  see  the  child  in

between them.  Another, equally good way to look at it, is to say that they cannot see the

entire sphere, they can only see half of it.   In this situation, when plus and minus are at

the origin of the other and have turned around and are looking back towards their own

origin, they can see the half of the one shared home that they had just experienced as

zero. They cannot, however, see the other half that is being veiled, being hidden by the

child, that they have not yet experienced as zero.  What they are able to do, however, is to

think, this is the situation in which thinking arises.  The minus activity at the origin of

plus, can turn around and think that behind the veil of the plus world that she had just

experienced as zero, her origin is there.  "I think my origin is there." She says to herself.

In Tathagata Zen, we say that in this situation both plus and minus are thinking about

their own origins.  The plus activity that has now arrived at the origin of minus at the

very outside of the sphere, turns around and she thinks that behind the shadow of the half

of the world that she experienced as zero, together with plus, behind the plus half of the

world, her origin is there.  



The activity of thinking is a kind of wisdom, but it is incomplete wisdom.  When

we ourselves, are in the situation of thinking, we really feel that we have to do something

about it.  We feel like, " I can't just stay here.  But, if I stand up it's not going to help." We

start burning inside; we have a burning feel of passion.  The heat of feeling arises in us.

The  feeling  that  we have  to  do  something  about  our  feeling.   That  is  why the  two

activities do begin to do something about it.  They begin to do actually, just as they had

thought.  They  actually  begin  to  practice  what  they  had  thought,  and  so  they  begin

returning, they begin the journey of returning back to their own origin.  In other words,

the thinking activity transforms into strong will, and with that strong will, they begin to

return to heir own sources.

  In the middle of their journey home plus and minus meet again. In this instance,

minus had arrived at the origin of plus, and now she transforms into plus and does the

plus activity in order to return to her own origin. But then, in the middle of that return

journey, she meets the plus activity who has transformed into minus and is doing the

minus activity.  Plus arrives at the origin of minus and then he phantoms himself into

minus and returns, doing the minus activity, to his own origin.  So these two comrades in

transformation, these two friends who are both ghosts, meet each other.  But the moment

they  meet  each  other,  they  now  have  returned  to  their  pure  condition  and  in  that

complete, pure condition they go on to return to their own sources.  There had been an "I

am" self manifest when plus and minus first broke through each other, that ultimately

infinitesimal  zero,  but  when  both  activities  return,  that  "I  am"  dissolves  and  the

completed pure activities of plus and minus return to their own origins.  That's then all

there is, just all of plus and all of minus, facing each other.  When this happens according

to Tathagata Zen, this is when the number one Condition of the Source has manifest a

new number two Condition of the Source.  The teaching of Buddhism says that whenever

a state of the source manifests, it is never fixated; it always acts again.  It always moves



on to manifest a new state of the source.  

In Tathagata Zen when we investigate this entire activity, we call it the Dharma

activity, or the activity of Tathagata.  When we do our investigation, we name the tatha-

gata, thus going activity, the plus activity, the object, and the minus, tatha-agata activity,

the subject.  As we continue our study of these two essential forces that we can just call

plus and minus, let's say that plus is the object and minus is the subject.  A different name

that  we name these two essential  forces when we actually  strive to  practice  them in

Tathagata  Zen  is  to  say  that  the  plus,  tatha-gata  activity  is  the  expanding  activity.

Therefore, the object is the expanding activity and the subject is the opposite, contracting

activity.  The subject is the minus, thus-coming, contracting, activity and the object is the

expanding activity.  

The state of the Source, in fact, is an activity in which expanding and contracting

alternate  states of total  unification and states of facing each other,  distinct  from each

other, over and over again. The state of the Source is doing that activity without any self.

When plus and minus, expanding and contracting, then actually separate from each other,

which is different from just facing each other, there in between them an interval of space,

and imperfect space is manifest.  That imperfect interval of space is an existent being;

that is the very foundation of any existence. What I want you to do, each one of you, is to

manifest the wisdom that can see what the content of that existence is, what the content

of that imperfect interval of space is. It is both plus and minus.  That space is formed

through  receiving  equal  amounts,  one  hundred  millionth  of  plus  and  one  hundred

millionth of minus. 

Here is when we have three distinct worlds manifest: the world of plus and minus

that are now separate from each other, and the world of imperfect zero, the world of an "I

am" self, the world of an existent being, that has these ultimately infinitesimal amounts of



plus and minus as its content. 

The imperfect zero self that manifests here with one hundred million of plus and

one hundred millionth of minus as its content,  now makes objects of plus and minus,

outside of itself. The plus and minus that it makes objects of, however, are not complete

plus and minus.  They have lost a part of themselves in order to birth the imperfect child

space  in  between them.   And therefore,  they  are  both,  no longer  pure.    When plus

becomes no longer perfect plus, that is what we understand to be the past.  And when

minus is no longer complete minus, the imperfect activity of minus is manifesting the

future.  

What about the self, in between?  What about the ultimately infinitesimal being

that has manifest in between plus and minus?  That is the present moment.    According

to Buddhism, nothing is manifest unconditionally or randomly.  Therefore, we should

never  unquestioningly  accept  the  existence  of  anything,  especially  our  selves.   In

Buddhism we say that the self  has the activity  of the present moment of Time as its

content.  The imperfect plus activity is the past and the imperfect minus activity is the

future.  

What about the perfect condition, the complete state that has all of plus and all of

minus as its content?  That, according to Buddhism, is the Great Cosmos, itself.  I've been

telling you that this manifestation of the Great Cosmos, itself, that is all of plus and all

minus unified, is Perfect True Love.  But actually, that is kind of redundant to say perfect

True Love.  We should just say True Love.  That's the manifestation of True Love. 

When the Dharma activity separates plus and minus, then the three worlds of past,

present and future manifest.  In Buddhism, we can call the Dharma activity, itself, the

activity of Time.  When we call this activity, in its entirety, the Dharma activity, then it's



useful to simply call the two essential forces, plus and minus.  But when we call this

entire activity the Time activity, then we can equate the minus activity with the future

activity  and the plus activity  with the past activity.  In this  way,  we can see that  the

present moment manifests getting equal amounts from plus and minus, equal amounts

from past and future. This is the foundation of an existent being. This is why we can

teach that plus is the past activity and minus is the future activity. 

Tathagata Zen, which is the teaching that strives to teach about the very nature of

this  world,  calls  the  activity  that  forms  this  world  the  Dharma  activity,  and  also,

sometimes, calls that same activity the Time activity.  The Dharma activity is the Time

activity.  The Dharma activity is what makes us and our world.  Therefore, our world is

time acting.  Therefore, the very nature of ourselves is time acting.  When it comes to the

nature of the imperfect zero, the imperfect present moment "I am", that self is embraced

from the outside by the future and from the inside by the past. 

Whatever you are doing, however, will not become Zen practice if you insist on

contemplating  this  with a  flat  way of  thinking.     You have  to  change your  way of

thinking, according to Tathagata Zen.  You have to think that you are existing, being

embraced from the outside by mother and, at that very same moment, from the inside by

father.  So, throw out your flat way of thinking and take up a spherical way of thinking.

Thinking spherically, contemplate that you are existing in between, being embraced from

the outside by the future, by mother, and simultaneously from the inside by father, by

past. This is the state of guest and host separating.  The guest is the past and the host is

the future.  You are being embraced by both of them simultaneously.  But, unfailingly,

host and guest will again unify.  And when host and guest again become one, the "I am"

vanishes.  At that moment, guest and host are also gone.  The unification of guest and

host is the manifestation of True love.  



The state of the Source goes through both of these activities, the separation of

guest and host, and the unification of guest and host.  Only then does a new Condition of

the Origin manifest. The state of the Source is always the state of the manifestation of

True Love. When one True Love manifests a new True Love, always in that case, guest

and host separate from each other, and in that separation a self is born. The very way of

being of any existence is to always be repeating these two states of separation of subject

and object and the unification of subject and object.  This is the very nature of the world

that we live in, as well. 

The bell rang awhile ago so, I should probably try to end this talk.  What I have

been trying to explain to you today is these two aspects of love; the aspect of perfect True

Love  and  the  aspect  of  imperfect  love,  but  maybe  I  didn't  talk  quite  enough  about

imperfect love.  Imperfect love is, of course, the love that manifests in the state of the

separation of guest and host.  Imperfect love, inevitably, will come to manifest Perfect

Love.  That is the Dharma activity, the Time activity.  I feel that I haven't gotten quite to

the end of this story, yet.  If I don't keep on going tomorrow, along this same line, you

will never be able to understand it. And, if we can't get to the nature of the self, then we

will never be able to understand this koan.  So, tomorrow I'll keep on talking along this

line. 

終

The end

  

.  




