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Introduc on

In July 2009, at the 26th General Conference of the International Pentecostal

Holiness Church (IPHC) in Greensboro, North Carolina, Dr. Ronald Carpenter,

Sr., was elected general superintendent and presiding bishop. In that same

conference, I was reelected as executive director of IPHC World Missions

Ministries and elected vice chairman of the IPHC.1

In the months that followed, Bishop Carpenter and I met often, discussing a

wide range of issues. These included our mutual awareness that in January

2011, the IPHC would celebrate the 100th anniversary of the merger of the

Fire-Baptized Holiness Church and the Pentecostal Holiness Church of North

Carolina. That merger formed the basis of the IPHC as it is known today.

Our conversation soon included the IPHC Executive Committee and the IPHC

Council of Bishops. All sensed that the Holy Spirit was calling our movement

to gather in a holy convocation to hear God’s voice for the future.

Preparing for the 2011 Centennial, we remembered two significant events

in the recent history of the IPHC. The first was a meeting in August 1996

at Northwood Temple Pentecostal Holiness Church in Fayetteville, North

Carolina, where denominational leaders met in a Solemn Assembly to pray,

confess, and repent of seven sins: spiritual pride, a judgmental attitude, a

controlling spirit, racism, male domination, the elder brother syndrome, and

greed. Led by the late Bishop B.E. Underwood, this twenty-four-hour time of

humbling ourselves before the Lord was an important step in preparing us for

what the Holy Spirit would require of us in the future. This important spiritual

event related to the denominational vision titled Target 2000 (see Chapter 6,

“An Unfolding Mission”).

The second significant event was the 1998 celebration of the founding of the

the Fire- BaptizedHoliness Church and theHoliness Church of North Carolina,
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the two holiness denominations that merged to form the IPHC. Bishop James

D. Leggett led the IPHC in this historic event, held in “The First” Pentecostal

Holiness Church in Goldsboro, North Carolina. Bishop Leggett had a deep

sense of the IPHC crossing from one millennium to the next. The “Target”

of the year 2000 evolved to a greater focus on the “Mission” into which we

would be pressing in the 21st century. Bishop Leggett’s profound concern for

the glory of God, and how the IPHC would serve in such a way as to glorify

God, was part of the Holy Spirit’s work in preparing the church for the present

time.

In our personal conversations, Bishop Carpenter and I sensed that it was

time for the IPHC to follow up on the spiritual impact of those two events.

The idea of a covenant renewal ceremony held in conjunction with the 2011

centennial began to take shape. We took as our spiritual model the covenant

renewal ceremony at Shechem described in Joshua 24:1-28. Following Israel’s

early steps of inheriting the promise God hadmade to Abraham, Isaac, and

Jacob, Joshua called Israel together to confirm these covenant promises for the

future. The IPHC seemed to be entering a similar time to renew our covenant

with Jesus Christ and one another.

We shared these thoughts with the newly constituted Executive Committee

of the Council of Bishops and then with the Council of Bishops. These leaders

recognized the opportunity and wholeheartedly supported it.2

As we discussed the covenant renewal aspect of this event, I was asked to

draft a covenant renewal document to be read aloud and signed by the leaders

of the IPHC. The draft went through several edits and revisions. I am grateful

to the members of the IPHC Executive Committee and Council of Bishops who

added to the accuracy, dignity, and spiritual impact of the final document.3

The leadership of the denomination gathered in Falcon, North Carolina, on

January 31, 2011, to celebrate the centennial of the merger. The Centennial

Covenant document was read publicly in the Octagon Tabernacle, the site of

the original merger meeting in 1911. The centennial event was streamed live

around the world, the fulfillment of a dream of Bishop Carpenter’s.

v



Bishop Ronald Carpenter signs the Centennial Covenant in Falcon, NC.

The Holy Spirit met with the more than 100 people who crowded into the

Tabernacle in 2011. In the video of the Octagon service, one can still sense the

spiritual unity and presence of the Holy Spirit.

Though the document was signed originally by the bishops of the United

States conferences, as World Missions executive director I took a copy around

the world from 2011 and into 2012 to allow national leaders from across the

globe to sign it as well. The original now hangs in the lobby of the Global

Ministries Center of the IPHC in Oklahoma City, Oklahoma. After the 2013

General Conference, the Centennial Covenant document was included in the

IPHC Manual as one of our significant historical documents.

For several years it has been onmy heart to write a brief commentary on the

paragraphs of this document for the benefit of the IPHC family. This book is

that effort. As you read the document and this commentary, you will see that

it serves as an historical, theological, andmissional statement of the IPHC.

Though a relatively small project, for various reasons, it has taken many

years to complete it. During this process, several people have been indispens-

able in bringing this to fruition.
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1. Dr. Harold Hunter, IPHC Archivist, and his department have provided

invaluable assistance in historical resources and checking the accuracy

of what is in the document. Any errors that remain are solely the authors’

inadvertent mistakes.

2. Two IPHC Communications Directors have provided encouragement

and oversight to this effort. Former IPHC Communications Director

Janese Bennett guidedme through several years of starts and restarts!

Current IPHC Communications Director Jamie Cain has taken this work

and brought it to its final shape and presentation.

3. I want to thank the IPHC Executive Committee of the Council of Bishops

for their encouragement of my writing for the IPHC. Bishop Tommy

McGhee, Bishop Tal Gardner, and Bishop Garry Bryant have often

encouraged me to write and publish more for the church. I’m grateful

for their encouragement.

Most importantly, my wife Susan has always encouraged me and the opportu-

nities the Lord has given me to write. She is very patient with all the books,

magazines, and papers that seem to accumulate aroundme as I write.

Dr. A.D. Beacham, Jr.

IPHC General Superintendent

Yom Kippur

September 28, 2020
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The Centennial Covenant (2011)

This year we gather from around the globe to celebrate and affirm the

Second Jubilee of the International Pentecostal Holiness Church. One hundred

years ago the Holy Spirit led twoWesleyan-influenced holiness groups, both

transformed by the Azusa Street Pentecostal experience, to unite in order to

proclaimmore effectively the gospel of Jesus Christ.

When representatives from these bodies met formally in Falcon, North

Carolina, in the United States of America, the Holy Spirit wedded them

through common theological understandings,opportunities of geographical

proximity, and personal relationships. Through these elements, the Holy

Spirit revealed to them the earliest glimpses of Christ’s purposes through the

growingmovement of IPHCMinistries. One hundred years ago the Pentecostal

Holiness Church was limited to a few time zones;today the sun never sets on

the IPHC global family.

On this day and throughout the comingmonths, the leadersof the Interna-

tional Pentecostal Holiness Church affirm by affixed signature the renewal of

covenant made 100 years ago. With humility, gratitude, and dependence upon

God’s grace and mercy,we renew and declare our commitment to serve the

Lord faithfully in our generation and determine to inspire, equip, and release

future generations as they serve Christ around the globe until He returns.

We reaffirm our historic doctrines of faith. We attest they arise from the

Bible, God’s inspired written Word (2 Timothy 3:16),and have expressed

themselves in various revelations and confessions of Christians since the

first century: The Apostles’ Creed, the Nicene Creed, the Lutheran Augsburg

Confession, the Thirty-Nine Articles of the Church of England, the Wesleyan

Reformation, and the Azusa Street Pentecostal Revival. We reaffirm these

revelations and confessions as expressions of our connection to historic

viii



Christianity in the Lutheran and English Reformations. We acknowledge other

members of the universal body of Christ who confess the historic truths of the

Bible.

In particular, we renew our commitment to justification byfaith in Christ

alone (Acts 13:38; Romans 3:24; 5:1, 9; Galatians2:16), sanctification (Leviticus

19:2; 1 Corinthians1:30; 1Thessalonians 4:3; 2 Thessalonians 2:13; 1 Peter

1:2), the baptism of the Holy Spirit with the initial evidence of speaking in

other tongues (Acts 2:4; 10:44-46; 19:6), divine healing as provided in the

atonement (Exodus 15:26; Isaiah 53:5; 1 Peter 2:24), and the imminent and

personal second coming of Jesus Christ in power and glory (Mark 13:26; 14:62;

1 Thessalonians4:17; Revelation 1:7).

Over the past 100 years the Holy Spirit has spoken to us at different times

through declarations, pronouncements, and prophecies that have shaped who

weare as thePentecostalHolinessChurch. Thesehave foundvisible expression

in Target 2000, Mission 21, and Vision 2020. We reaffirm our commitment to

the core values expressed in those defining emphases as we bear witness to

the Lordship of Jesus Christ over the earth in this century.

We renew the Jerusalem Proclamation of 1990 and commit ourselves in

the 21st century to be a people of joyful and reverent worship, of serious

commitment to lifestyle demonstrations of God’s truth and love, and of

commitment to world evangelism. We remember and renew our acts of

repentance reflected in the 1996 Solemn Assembly, when we confessed

attitudes and actions that have hindered our effectiveness as God’s people

in this world. We remind ourselves that repentance is a daily decision as

we reject spiritual pride, judgmentalism, controlling spirits, racism, male

domination, elder brother attitudes, and greed. We renew our obedient

response to prophecies that we are a people characterized by joy (Nehemiah

8:10; Psalm 97:12; Philippians4:4), a people committed to intercessory prayer

for the nations (Psalm 22:27; 57:9; 1 Timothy 2:8), and a people of radical

generosity (Exodus 36:6, 7; Ezra 3:5; 2 Corinthians 8:2, 3; 9:6,7). With thanks

to God for what He has done and spoken in our past, we covenant together as

brothers and sisters in Christ to the following:
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1. We affirm that we are not and will not be ashamed of the gospel of Jesus

Christ andwill proclaimHis lordshipover all spheresof life (Romans 1:16),

regardless of thepolitical, economic, or cultural influences, pressures, or

mandates of our times.

2. We affirm that true salvation is through the blood of Jesus Christ and will

boldly declare to the nations Hisname as the only begotten Son of God,

who is “the way,the truth, andthe life” (John 3:16; 14:6; Romans 3:25;

Ephesians 1:7; 1 John 1:7; 2:22-24).

3. We commit ourselves to the Great Commission and actively seek tomake

disciples of Jesus Christ among every people group and culture (Matthew

28:19; Acts1:8).

4. We commit ourselves to care for the world’s poor, to seek justice, and to

defend the cause of the powerless and helpless in accordance with God’s

Word(Deuteronomy 15:7, 11; 24:14; Psalms 82:3; 89:14;146:9; Proverbs

14:21, 31; 19:17; 21:13; Isaiah 1:17;Micah 6:8).

5. We commit ourselves to live in the fullness of the presence and power of

the Holy Spirit, continuing to recognize all the gifts, ministries, and fruit

of the Spirit working through anyman or woman, young or old, for the

edifying of the body of Christ and the glory of God(Joel 2:28, 29; Acts 6:3;

1 Corinthians 12:4-7; Ephesians 3:19; 4:11-13; 5:18).

6. We commit ourselves to holiness of life whereby we honor God and

love one another. We respect cultural differences reflecting God’s glory

and celebrate liberty in nonessential matters of culture and historical

circumstances (Romans 12:1; 1 Corinthians6:19; Ephesians 1:4; 2:21; 5:27;

Colossians 3:12).

7. We commit ourselves as the International Pentecostal Holiness Church

to follow the Holy Spirit as He leads the church into its God-ordained

destiny.

Recognizing that our common life is in Jesus Christ, we affirm that our unity

around the world includes our common theology; our common mission to

serve relevantly by His grace, live through the dynamic of His Spirit, and

faithfully demonstrate the fruit of His Spirit;our common understanding of
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holiness and life in the Spirit; and our need for genuine relationships grounded

in love, truth, integrity, and hope as we build one another in Christ.

Therefore, as we sign below, we commit ourselves like Joshua at Shechem

that“as for me andmy house, we will serve the Lord” until He comes (Joshua

24:15). In the Name of the Father, the Son, and the Holy Spirit, we covenant

together.
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1

Two Streams Merge

Paragraph One

This year we gather from around the globe to celebrate and affirm the

Second Jubilee of the International Pentecostal Holiness Church. One

hundred years ago the Holy Spirit led two Wesleyan-influenced holiness

groups, both transformed by the Azusa Street Pentecostal experience, to

unite in order to proclaimmore effectively the gospel of Jesus Christ.

T
he centennial celebration was not merely a recitation of history. It

was remembrance for the sake of the future. We were and are keenly

aware of the thousands of named and unnamed persons who have

served Jesus Christ around the world through this tribe of His kingdom, the

International Pentecostal Holiness Church. We gathered to see a compelling

reenactment of the merger event one hundred years earlier. Through inspired

actors, we heard the voices of S.D. Page (the first General Superintendent of

the newmovement), George F. Taylor, Joseph H. King, and others.
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REMEMBERING FOR THE FUTURE

The Wesleyan Holiness Background

The document begins by affirming the historical connection of the two

Wesleyan-influenced holiness groups: The Fire-Baptized Holiness Church

and the Holiness Church of North Carolina. The perspective of time allows

us to see the various ways the Holy Spirit shaped both movements in the late

1890s and early 1900s. Through various campmeetings, especially the inter-

denominational Falcon Holiness CampMeeting, leaders of these movements

ministered with one another, finding shared theology and understandings of

the Christian life.4

It is significant that the IPHC’s theological roots are connected to the

holiness teachings of Reverend JohnWesley (1703-1791), an Anglicanminister

and the founder of Methodism. Reared in the home of his Anglican priest

father, Wesley was influenced by both parents, but especially by his mother,

Susanna. A graduate of Christ Church, Oxford University in England, John and

his brother Charles felt a burning desire for a closer walk with Jesus Christ.

Their commitment to serve Christ led them to form the “Holy Club” at Oxford,

where they were ridiculed for their “methods.” Their “Methodism” became a

renewal movement within the Church of England.

John Wesley felt a call to do missionary work in the American colonies

and came to Savannah, Georgia, to serve. The sea journey from England to

America brought him face to face with his fears and insecurities about his

own salvation. Aboard the ship were GermanMoravians, followers of Count

Zinzendorf. During storms at sea, Wesley was impressed by theMoravians’

peace with God. They experienced a serenity and intimacy with God that

Wesley did not have. His experience as a missionary in Georgia did not aid

his search for such an experience. Wesley lamented in his journal, “I came to

convert the Indians, but who will convert me?”

Upon returning to England in December 1737, Wesley was at a low point

spiritually. At the insistence of his brother Charles, he attended aMoravian

prayer service on Aldersgate Street in London on the night of May 24, 1738.
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TWO STREAMS MERGE

John Wesley. Engraving by J. Thomson after J. Jackson. Credit: Wellcome Collection.

Attribution 4.0 International (CC BY 4.0)

Listening to a reading of Martin Luther’s Preface to the Epistle to the Romans,

Wesley heard the reality of gospel grace. He described that night in these

words, “About a quarter before nine, while he [Luther] was describing the
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REMEMBERING FOR THE FUTURE

change which God works in the heart through faith in Christ, I felt my heart

strangely warmed. I felt I did trust in Christ, Christ alone for salvation, and

an assurance was givenme that he had taken awaymy sins, evenmine, and

savedme from the law of sin and death.”

That night began a process of transformation in JohnWesley’s life. As an

Anglican priest, Wesley had found himself serving God to earn God’s favor.

Now, he began a fresh journey of faithwith the foundation of salvation by faith

in what has been done in Christ alone. From that knowledge Wesley began

to understand that a holy life is not attained by our own efforts but by the

continued workings of God’s grace, a grace planted in our hearts when we

are “born again.” But that grace was also sufficient to deal with our sinful,

fallen nature, which every person has inherited from Adam’s fall (Genesis 3).

Wesley taught that sanctification is the victory of grace over the “old person.”

Sanctification makes one a “new person in Christ,” conformed to the holy

image of Jesus.

The IPHC has experienced this connection to JohnWesley in a number of

ways. First, the IPHC began as twomovements in the late 1890s informed by

Wesley’s concept of personal holiness. Second, one of our cardinal doctrines

is sanctification that is a second, definite work of grace. Third, from Scripture

andWesley we believe that the Christian life can be lived with present victory

over sin. Fourth, like Wesley and the Methodists after him, the IPHC is

Arminian in terms of how we see God’s seeking the lost. Fifth, many of our

early leaders were discipled in Methodist congregations. Sixth, the core of our

theology and church government reflect the Wesleyan, Anglican tradition.

The 1906 Pentecostal Revival

In addition to the Wesleyan ideal of holiness, the IPHC benefited from a great

stirring of the Holy Spirit that began at the opening of the 20th century. In

January 1901, students at a small Bible college in Topeka, Kansas, began to

speak in other tongues following their study of the book of Acts.

The influence of that experience reached the life of an African-American

preacher named William Seymour. Blind in one eye and faced with the
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TWO STREAMS MERGE

cultural obstacles of racism, Seymour went to Los Angeles, California, in 1906.

Through his ministry, the Holy Spirit fell in Pentecostal power in April of that

year. The sounds of “new tongues” spread around the globe. The revival

grew and the services moved to a building on Azusa Street, near downtown

Los Angeles. The ridicule of the media only served to advertise this unusual

experience and bring hundreds more to the services. The word spread around

the world through the remainder of 1906. The manifestations of spiritual

power included victory over racial and gender discrimination. Many became

missionaries of the gospel through the revival and believed that other tongues

enabled them to share the gospel in the languages of the lost.

William J. Seymour (seated, second from right) with the leaders of the Azusa Street

Mission in 1906. Also pictured: (standing, left to right) Phoebe Sargent, G.W. Evans,

Jennie Evans Moore, Glenn A. Cook, Florence L. Crawford, Thomas Junk, Sister

Prince; (seated, left to right) May Evans, HiramW. Smith (holding Mildred

Crawford), Seymour, and Clara Lum.

People in the Fire-Baptized Holiness Church and the Pentecostal Holiness

Church ofNorth Carolina read about the Los Angeles revival. In the fall of 1906,
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REMEMBERING FOR THE FUTURE

Gaston Barnabas (G.B.) Cashwell, a minister in the North Carolina church,

decided to go to Los Angeles to see firsthand what was happening. After he

arrived, he received the baptism in theHoly Spirit, spoke in other tongues, was

healed of a health problem, and stayed several weeks preaching in the greater

Los Angeles area. When he returned to his home in Dunn, North Carolina, in

December 1906, he announced special services for New Year’s Eve.

Following Seymour’s pattern, Cashwell began services that exploded with

Pentecostal power. People came from across eastern North Carolina, and

blacks and whites worshiped together in these services. Many received the

Pentecostal baptism of the Holy Spirit with the evidence of speaking in other

tongues. Many experienced divine healing, andmany responded to various

forms of ministry. In February 1907, Cashwell began traveling to other areas.

Over the next two years he led hundreds to experience Pentecost.

Through Cashwell’s ministry, the following denominations were directly or

indirectly affected and became Pentecostal after the Acts 2 and Azusa Street

model: the Pentecostal Holiness Church of North Carolina, the Fire-Baptized

Holiness Church, the Pentecostal Free-Will Baptist Church, the Church of

God (Cleveland, TN), the Church of God in Christ (Memphis, TN), and the

Assemblies of God.5
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2

A Spirit-Led Union

Paragraph Two

When representatives from these bodies met formally in Falcon, North

Carolina, in the United States of America, the Holy Spirit wedded

them through common theological understandings, opportunities of

geographical proximity, and personal relationships. Through these

elements, the Holy Spirit revealed to them the earliest glimpses of

Christ’s purposes through the growing movement of IPHC Ministries.

One hundred years ago the Pentecostal Holiness Church was limited to a

few time zones; today the sun never sets on the IPHC global family.

T
he January 1911 organizational meeting in Falcon did not occur as a

spontaneous event. For several years, leaders of these movements

had been in spiritual relationship. In 1909, the North Carolina

Holiness Church formed a committee of three to begin discussions with the

Fire-Baptized group. In 1910, the Fire-Baptized, being the larger of the two

groups, followed suit by appointing a committee of five. These eight menmet

in in Falcon in April 1910 to lay the necessary foundations for the impending

merger.

They decided to call the newdenomination by the name of the smaller group,
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REMEMBERING FOR THE FUTURE

The Pentecostal Holiness Church. They would elect a General Superintendent

as leader, and they wrote a “Basis of Union” to contain their doctrine.

Momentum for the merger continued through the Christmas holidays of

1910. George Floyd (G. F.) Taylor was chosen to represent the Holiness Church

of North Carolina; F. M. Britton, the assistant general overseer of the Fire-

Baptized, was chosen to represent that group; and J. A. Culbreth of the Falcon

CampMeeting was selected as a third member by Taylor and Britton. They

met in Taylor’s Falcon home over Christmas and ironed out the foundational

polity of the denomination in a manual called the Discipline.

One of the interesting aspects of these meetings was that the general

overseer of the Fire-Baptized, Rev. JosephHillery (J. H.) King, was not present.

Responding to a prophetic word that he should travel the globe as amessenger

of Pentecost, King had traveled to San Francisco in the summer of 1910 and

left San Francisco for Asia on September 20, 1910. He would not return to the

United States until August 1912.

Thus, King left his own organization in the hands of others as related to

the merger with full confidence in their ability to make the right decisions.

This action by the leader of the Fire-Baptized showed his confidence in F.M.

Britton, as well as the depth of trust among the leaders of both movements.

Themeeting at the Octagon Tabernacle in Falcon began on Tuesday, January

31, 1911, at 9 a.m. Approximately 40 people gathered and elected A. H. Butler as

chairman pro tem and J. A. Culbreth as secretary pro tem. Both men were from

the PHC of North Carolina. While the North Carolina group was ready to adopt

the new Discipline, the Fire-Baptized focused on a procedural question related

to election of officers. Heated debate ensued and somewere concerned that the

effort to merge would flounder. But in the heat of the debate, Fire-Baptized

lay delegate A. E. Robinson offered amotion adopting the Discipline verba et

literatum.6 Thatmotion passed 36-2 and in response, delegates began praising

the Lord, hugging one another, and singing “The Old-Time Religion,” and

“Blest Be the Tie That Binds.” In those moments of precious unity, they put

aside organizational decorum and received an impromptu offering for one of

their brethren who was ill.
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A SPIRIT-LED UNION

The Octagon Tabernacle in Falcon, NC

The Spirit-anointed delegates moved forward with their business and elected

Fire-Baptized minister S. D. Page as the first general superintendent of the

newly formed Pentecostal Holiness Church. A. E. Robinson, the layman who

had offered themotion, was elected as the first general secretary-treasurer. A.

H. Butler was elected assistant general superintendent with responsibility for

homemissions and J. H. King, though absent, was elected as assistant general

superintendent for foreignmissions.

Several important factors stand out for us as we reflect on this event that

occurred over one hundred years ago. First, the two groups had spent a

decade building relationships and pursuingministry opportunities together.

Second, because the leaders knew one another, they had developed trust

among themselves and a recognition of godly character and gifts. Third,

though they faced tensions, there were anointed leaders who could speak

words of wisdom and knowledge to bring needed breakthroughs. Fourth,

laypeople had a significant voice and presence in the denomination and were

recognized for their leadership and spiritual gifts. Fifth, the love offering for
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REMEMBERING FOR THE FUTURE

the sick brother affirmed care and generosity as a prominent feature among

our early leaders. Sixth, the church was already sending missionaries outside

the United States.

The Preface to the 1911 Constitution and General Rules of The Pentecostal Holiness

Church set forth the missional framework of the IPHC. It begins with God’s

orderly work in creation, God’s orderly purpose for Israel, and Christ’s calling

of the twelve apostles and “the commandments concerning the Kingdom, ‘Go

ye, therefore, and teach all nations, baptizing them in the name of the Father,

and of the Son, and of the Holy Ghost; teaching them to observe all things

whatsoever I have commanded you, and lo, I am with you always, even to the

end of the age’ (Matt.28:20).”

The Preface concludes with this charge:

The apostles went forth, preaching everywhere, and the people were

converted and sanctified, forsook not the assembling of themselves

together as the manner of some now, but formed the saved into local

congregations, and called them churches, and ordained elders and

deacons, and always left some one [sic] to look after the spiritual

temporal interests of the Church. Let us humbly follow Christ, our great

Leader, and take His word for our rule of faith and practice. Amen.

Thus, the mission of the IPHC began in God’s eternal purposes of redemption

and reconciliation for the world. The recognition of Israel is important

because it tied the church to the full counsel of God in both the Old and New

Testaments. It affirmed the apostolic commission of Christ. Importantly, the
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A SPIRIT-LED UNION

Great Commission of Matthew 28:20 stands as the first official biblical text

citation of the Pentecostal Holiness Church in its government policies. That

citation continues to be true for us to this day!

Ultimately, the 1911 merger brought together about 2,000 Pentecostal

Holiness members, primarily in North Carolina, Virginia, South Carolina,

Georgia, Florida, Oklahoma, and Tennessee. Missionaries from the two

movements had already gone to China, India, and Africa.

Today, the IPHC has works in 48 of the 50 states of the United States with

over 200,000members. Overseas, the IPHCministers in one hundred nations

with a membership of approximately 2 million.7 The sun never sets on the

IPHC!
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3

Inspire, Equip, Release

Paragraph Three

On this day and throughout the coming months, the leaders of the

International Pentecostal Holiness Church affirm by affixed signature

the renewal of covenant made 100 years ago. With humility, gratitude,

and dependence upon God’s grace and mercy, we renew and declare our

commitment to serve the Lord faithfully in our generation and determine

to inspire, equip, and release future generations as they serve Christ

around the globe until He returns.

I
n 2011, gathered in the same Octagon Tabernacle where our founders

met in 1911, the bishops of the IPHC USA, as well as several international

leaders, came forward to sign the Centennial Covenant document. Each

of the signers felt the significance of the moment. We stood in the footprints

of our forefathers and -mothers. We sensed the Holy Spirit renewing the

purpose of God in the IPHC as we committed ourselves to serve Jesus Christ

faithfully in our generation.

It would be another two years before we named the Seven Core Values (2013)

that define who we are in the 21st century. But the fifth core value, “We

Prayerfully Value All Generations,” was already in evidence as the leaders

who gathered on January 31, 2011, felt strongly the importance of passing the
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INSPIRE, EQUIP, RELEASE

mantle to the generations who follow us.

In recent years teaching has abounded regarding “spiritual fathers and

mothers.” The importance of mentoring, inspiring, equipping and releasing

has been part of our focus with one another. In fact, the language of “inspire,

equip, release” was an intentional allusion to the late Bishop Bernard E. (B.

E.) Underwood’s teaching about spiritual gifts. Underwood taught that the

church should help people discover, develop, and deploy in service to Christ

through the Holy Spirit’s gifts. The language reflected the importance of

“equipping the saints” to do the work of theministry (Ephesians 4:12). This in

turn reflectedUnderwood’s emphasis that every Christian is called toministry,

not just those who hold ministerial credentials.8

The time is set by the Father for the return of His Son (Matthew 24:36; Acts

1:7). Our focus is on the fact that Jesus will return; and on the fact that until

He returns wemust serve Him faithfully; and that our service extends to the

ends of the earth. Our mission is to “serve Christ around the globe until He

returns.”
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4

Theological Roots of the IPHC

Paragraph Four

We reaffirm our historic doctrines of faith. We attest they arise from

the Bible, God’s inspired written Word (2 Timothy 3:16), and have

expressed themselves in various revelations and confessions of Christians

since the first century: the Apostles’ Creed, the Nicene Creed, the

Lutheran Augsburg Confession, the Thirty-Nine Articles of the Church of

England, the Wesleyan Reformation, and the Azusa Street Pentecostal

Revival. We reaffirm these revelations and confessions as expressions

of our connection to historic Christianity in the Lutheran and English

Reformations. We acknowledge other members of the universal body of

Christ who confess the historic truths of the Bible.

T
he IPHC’s Mission Statement is, “Themission of the International

Pentecostal Holiness Church is to multiply believers and churches,

discipling them in worship, fellowship, and evangelism as we

obey the Great Commission in cooperation with the whole body of

Christ.” Our mission comes from Jesus’ words to His disciples in Matthew

28:18-20. Christians have obeyed Jesus’ command for two thousand years,

demonstrating that Christianity is an evangelistic faith birthed by Father God

to reach and save lost humanity.
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The final clause of the mission statement is particularly important: “…we

obey the Great Commission in cooperation with the whole body of Christ.”

From its earliest years, the IPHC has seen itself as part of the larger body of

Christ, and considered its history as part of the larger church’s over the past

two thousand years.

George Floyd Taylor, one of the founders at the Octagon Tabernacle, who

also served as the denomination’s second general superintendent (1913-1917),

was the founder and first president of Emmanuel College, and first edited the

Pentecostal Holiness Advocate,wrote in the first issue of The Advocate onMay 3,

1917:

“It shall not be the policy of this paper to magnify The Pentecostal

HolinessChurchabove every other organizationonearth. Webelieve

that the Church is of God, that it is God’s will for His Church to be

properly organized, and that He blesses them for so doing. We do

not believe that we have the only church in the world, neither do we

believe that all other churches are of the devil, nor that they belong

to Babylon. We believe that there are other organizations just as

much in the will of God as we are, and we believe that they have

just as much right to exist as we do, and that we have as much right

to exist as they do. We believe that God has committed a certain

portion of His work into our hands, and that we shall be responsible

for that at the judgment.”

Reading the pages of the early Advocate, one finds multiple references to

Scripture, church history, and even the great church councils of the third

and fourth centuries. This reflects the education of some of the IPHC’s early

leaders. J. H. King held a seminary degree from aMethodist seminary. Others,

like G.F. Taylor, who later received a master’s degree at the University of

North Carolina at Chapel Hill, were self-taught until given opportunity to

advance their education formally. They were not anti-intellectual. They

rightly considered human knowledge and wisdom to begin with reverence

of God (Proverbs 1:7; 9:10; 15:33). They also understood the roots of their
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theological positions. The Centennial Covenant document continues this

tradition, affirming our historic core doctrines in the context of the larger

history of Christian theology.

First, our theology arises from the 66 books of the Bible. While such a

statement may seem self-evident, it requires additional comment. It means

we do not accept the apocryphal books as primary sources of divine revelation.

It means we do not accept the Mormons’ claim that they received “another

testament of Jesus Christ.” It means the full understanding of God and His

purposes are revealed in the 66 books that constitute the Bible. It also means

the Bible is the final arbiter of what constitutes divine truth.

Second, we recognize faithful witnesses to divine truth through the past two

thousand years of church history. We affirm this by our acknowledgement of

the Apostles’ Creed, the Nicene Creed, and the Augsburg Confession. These

three are mentioned for the following reasons:

1. The Apostles’ Creed is one of the earliest Christian confessions. It is

known among Christians around the world, particularly those from the

Western Church traditions.9 Every IPHC Manual since 1921 has included

the Apostles’ Creed.

2. TheNicene Creed, which dates from 325 inNicaea (modern Iznik, Turkey),

came from the first of the seven great councils of Christianity. The form

of the Nicene Creed we affirmwas further developed by the First Council

of Constantinople in 381. The importance of these Councils is that they

affirmed the nature of Jesus Christ as divine and human, rejecting several

heresies, including Arianism.10 Though the Nicene Creed is not published
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in IPHCManuals, the theology it reflects, aswell as the theology of several

other historic creeds, is part of our understanding and connection with

historic Christianity.

3. The Augsburg Confession (1530) is the basic Lutheran confession of faith.

Itwas part of the background for theThirty-NineArticles of the Churchof

England. In 1929 the IPHCadded to our original doctrinal statements four

specific Articles drawn from the Methodist Episcopal Church, South.11

In 1961, Bishop Joseph A. Synan wrote words that remain in the IPHCManual:

The first four of these Articles are the same in substance as the first

four “Articles of Religion” (of which there are 25) of the Methodist

Church, which are, in turn, substantially the same as those adopted,

with slight variations, by JohnWesley from the Thirty-Nine Articles

of the Church of England.

Hence, it will be seen that in the great, basic fundamentals of

our faith, we stand upon common ground with a vast element of

the Christian Church. In fact, our teachings about God; Christ;

the Holy Spirit; about sin and the atonement; the birth, death

and resurrection, ascension and coming again of Christ are in line

with the great stream of doctrine and theology as stated in the

various creeds and articles of faith of the evangelical Christian

Church through the ages, embodying as they do the great doctrinal

statements that issued from the Protestant Reformation and the

Wesleyan revival. In fact, some of our Articles are similar in thought,

and in some instances identical in word, with certain sections of

the historic Augsburg Confession. This is particularly true of the

first and second Articles. Moreover, they expand and elucidate the

doctrinal tenets as set forth in the Apostles’ Creed.”12

Dr. Vinson Synan observed that these changes occurred in the period

1921-1929becauseof the riseof“Oneness”Pentecostalismandotherdoctrines

that were variations of the original Azusa Street message.13 It should also be
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noted that G. F. Taylor, former general superintendent and denominational

magazine editor, had argued in 1911 in Falcon for a more complete theological

statement than what was originally adopted. Taylor lived to see the classical

theological statements added to IPHC doctrines.

From Luther to Wesley to Azusa Street

IPHC historians and theologians have observed the theological connections

between Martin Luther, John Wesley, and the Azusa Street revival. The

connection with the Augsburg Confession, mentioned earlier, is primarily

a connection with three significant elements of the Reformation that Luther

began in 1517:

1. the doctrine of Justification by faith alone,

2. the priority of Scripture over church tradition, and

3. the universal priesthood of all believers.14

But the Augsburg Confession represents part of the background to a further

split in the Roman Catholic hegemony in other parts of Europe, including

England. The English Reformation was originally not so much theological as

it was dynastic. King Henry was Roman Catholic, even designated by Pope Leo

X in 1521 as “Defender of the Faith” because of Henry’s initial objections to

Luther. His wife, Catherine of Aragon, was from Spain and a devout Roman

Catholic. KingHenry VIII wanted hismarriage to Catherine of Aragon annulled

because she had not produced amale heir, so that he couldmarry Anne Boleyn.

After the Pope in Rome refused to grant the annulment, Henry’s religious

advisers developed ways for the church in England to act in the place of Rome.

Henry’s advisers used university professors in England and on the continent

as sources approving the dissolution of the marriage to Catherine. Remember,

Luther’s protest in Germany was well underway and causing religious and

political ripples across Europe.

In the late 1520s Luther became aware ofHenryVIII’s desires. In 1531, Luther

was approached by friends of the English king in an attempt to get Luther’s
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approval of the annulment. However, in a letter dated September 3, 1531,

Luther rejected the king’s claim, as well as the scriptural and theological

rationale of the university professors. Luther claimed that Henry VIII did not

have grounds to divorce Catherine of Aragon.15

Determined to get the annulment and marry Anne Boleyn, the king had

Parliament pass legislation declaring him the head of the state and the church.

By 1534, King Henry and the archbishop of Canterbury, Thomas Cranmer, had

laid the foundation for the Book of Prayer and Articles of Faith that would

develop in the 1550s.

The origins of the English Reformation with Henry VIII are important for

understandingWesley and the emergence of England as amajor force in world

history through themiddle of the 20th century. Two hundred years later, in

the 1700s, the Church of England (also known as the Anglican Church) was a

fully separate church, having survived several efforts to return it to Roman

Catholic rule. The English Reformation was entrenched in English culture and

history.

Wesley lived and ministered in a century of revolutionary change. It was

the century of the American (1776) and French (1789) Revolutions. It was the

century of industrialization and its profound impact on families and cities. It

was a time ripe for spiritual revival.

The founder of the movement known as Methodism, John Wesley, along

with his brother Charles, were instrumental in calling for expressions of

Christianity that were more devout and consistent with biblical teachings

on holiness. Wesley rooted holiness and Christian perfection in the reality

of divine love.16 From Wesley the IPHC inherited the following doctrines,

mediated through the holiness movements of the late 19th century:

1. Sanctification as amanifestation of divine grace subsequent to justification by

faith. Justification deals with our guilt for sins committed; sanctification

deals with our fallen nature. Neither justification nor sanctification is

accomplished by human effort. Both are gifts of God’s grace, received by

faith as the human response.

2. TheArminian viewof God’s dealingswith lost humanity. While affirming the
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sovereignty of God,Wesley rejected Calvinism, especially any teaching of

double predestination or forms of predestination that could easily lead

to antinomianism (lawlessness). Arminians hold that the Bible teaches

that salvation is a free gift of the grace of God, but that human beings

must respond to that gift by faith. Even if our response is a gift of grace,

our response is nonetheless our accountable choice. Thus, the IPHC, like

most other Pentecostal denominations, is Arminian in its approach to

these issues.17

3. “Prevenient” grace (sometimes called “preventing” grace). Prevenient grace

is God’s mercy to sinners whereby God gives us the “gracious ability to

respond to the call of the gospel.”18

4. Methodist-trained early leaders. Because of their Methodist training,

early IPHC leaders had a Methodist theological framework and brought

elements of the Methodist ecclesiastical system to the IPHC. It is this

background that forms the “episcopal” nature of our structure as related

to ministers, the use of the term “conference” for judicatories, and the

use of the biblical term bishop (Greek ππ; 1 Timothy 3:1) for certain

leadership offices.19

The final sentence of this paragraph of the Centennial Covenant document

reflects thefinal clause of the IPHC’smission statement. Our engagementwith

other Christian movements is expressed in our membership in the following

organizations: Pentecostal and Charismatic Churches of North America; the

Pentecostal World Fellowship; Empowered 21; the Billion Soul Network; the

National Association of Evangelicals; and Christian Churches Together .

The final major historical connection of the IPHC is with the Azusa Street

revival in Los Angeles, where the Holy Spirit fell in Pentecostal power on April

9, 1906. Beginning in a home owned by African-Americans at 214 Bonnie Brae

Street, and led by African-American pastor William J. Seymour, the revival

immediately grew.20 The group leased the old facility of the First African

Methodist Episcopal Church at 312 Azusa Street.
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Apostolic Faith Gospel Mission, 312 Azusa Street

Word spread quickly across Los Angeles, the United States, and around the

world. Members of the Holiness Church of North Carolina learned of the

revival through various magazines and papers. G. F. Taylor wrote, “Early last

summer [1906] there appeared in the ‘Way of Faith’ an editorial on the revival

in California. My heart said, Amen. Soon other accounts appeared. My heart

became hungry, and I began to beg God to send the same revival into my own

soul.”21

That hunger spread to other members of the North Carolina movement.

Gaston Barnabas (G. B.) Cashwell was so stirred that he went to Los Angeles

in November 1906. While there he received his Pentecostal experience and

returned to North Carolina with the life-changingmessage.

Cashwell’s experience at Azusa Street led to significant changes in the

Holiness Church of North Carolina and the Fire-Baptized Holiness Church.

Among the significant elements deriving from Cashwell’s Los Angeles trip,

the following should be noted:

1. William Seymour’s theology was consistent with that of the two south-

eastern denominations. He emphasized justification by faith, sanctifica-
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tion as a second definite work of grace, divine healing, and the second

coming of Jesus.

2. Holiness theology in the 19th centuryhad conflated sanctification and the

baptism in the Holy Spirit (Pentecost). They were considered the same

experience. But in the early 20th century, some—like Seymour—differ-

entiated between the two experiences.

3. Thus, Cashwell’s theology began to change so that sanctification and

the baptism in the Holy Spirit were separate spiritual experiences for

separate purposes. Speaking in other tongues was the initiatory sign of

the reception of the baptism in the Holy Spirit.

4. The Azusa revival was marked by racial, ethnic, and gender harmony. It

was in direct conflict with the prevailing racial and cultural restrictions

across the United States.

5. Cashwell’s ministry in North Carolina already includedministry among

black congregations. It is unlikely that the racial nature of the Azusa

revival and its leadership was a major factor for him when he arrived in

Los Angeles.

After receiving his Pentecostal experience, Cashwell stayed in the greater

Los Angeles area for several weeks ministering. He wrote several articles for

Seymour’s Apostolic Faithmagazine. In appreciation for Cashwell, Seymour

received an offering enabling Cashwell to return to North Carolina with a

new suit of clothes. In early December, Cashwell returned to Dunn and began

making plans for special services beginning on December 31, 1906.

The response to the planned revival wasmixed in theHoliness Church ofNorth
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Carolina. The theological shift to two experiences of grace, as noted above,

was significant, as was consideration of tongues as initial evidence. Cashwell

also had apparent personality conflicts with some of the denominational

leadership.

When Cashwell’smeetings began in Dunn onNewYear’s Eve, 1906, theHoly

Spirit fell among them as on the Day of Pentecost and at Azusa Street. Word

spread quickly, and scores of people—black and white—came to the services.

Many received their Pentecostal experience.

The revival lasted about three weeks in Dunn. As word spread, Cashwell

was invited to share the message in other parts of the southeast. For the next

two years he spoke in much of the Midwest, Southern, and Eastern United

States. Through his influence, the following movements were impacted by

Azusa Pentecost: the Holiness Church of North Carolina, the Fire-Baptized

Holiness Church, the Church of God (Cleveland, Tennessee), the Church of

God in Christ, the Free-Will Baptist, and people who would later help form

the Assemblies of God.

The specific events that unfolded between the years 1907-1911 related

to Cashwell’s ministry and influence are described in the books named in

footnote 2. Over that period, the importance was threefold:

1. J. H. King and the Fire-Baptized Holiness Church accepted the Azusa

Street theological paradigm preached by Seymour and Cashwell.

2. N. J. Holmes, founder of Holmes Bible College in Greenville, South

Carolina, accepted the Azusa Street paradigm in the period March-June

1907.22

3. The Holiness Church of North Carolina accepted the Azusa Street theo-

logical paradigm, but not without internal conflict with its founder, A.

B. Crumpler. At the Ninth Annual Convention of the Holiness Church of

North Carolina, on November 26, 1908, Crumpler resigned from the

movement he had founded as he could not accept the new doctrinal

position.23
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Five Cardinal Doctrines

Paragraph Five

In particular we renew our commitment to justification by faith in Christ

alone (Acts 13:38; Romans 3:24; 5:1, 9; Galatians 2:16), sanctification

(Leviticus 19:2; 1 Corinthians 1:30; 1 Thessalonians 4:3; 2 Thessalonians

2:13; 1 Peter 1:2), the baptism of the Holy Spirit with the initial evidence

of speaking in other tongues (Acts 2:4; 10:44-46; 19:6), divine healing

as provided in the atonement (Exodus 15:26; Isaiah 53:5; 1 Peter 2:24),

and the imminent and personal second coming of Jesus Christ in power

and glory (Mark 13:26; 14:62; 1 Thessalonians 4:17; Revelation 1:7).

J
ustification by faith, sanctification as “a definite, instantaneous work

of grace achieved by faith subsequent to regeneration,” divine healing,

and the second coming of Jesus Christ were founding doctrines of the

IPHC in both the Fire-Baptized and the Holiness Church of North Carolina.24

As seen earlier, the baptism in the Holy Spirit with the initial evidence of

speaking in other tongues was ratified in both groups by the end of 1908.

These five “cardinal doctrines” therefore form the basis of the theology of the

International Pentecostal Holiness Church.

Thus, when the representatives met in Falcon, North Carolina, on January

31, 1911, these theological foundations were clearly understood, preached, and
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believed. The IPHCManual includes all five doctrines in its Article IV, “Articles

of Faith,” as Articles 8, 9, 10, 11, 12, and 13. Articles 9 and 10 both address

doctrinal aspects of sanctification. As described in earlier chapters, three of

these cardinal doctrines derive from the Lutheran Reformation, the Wesleyan

Reformation, and the Azusa Street Pentecostal revival.

Article of Faith 12 states the IPHC’s position on divine healing. The doctrine

of divine healing held by the IPHC was developed in the context of a long

history of Christian thought on the subject.26 Throughout the Bible and in

historical Christian experience, there has been a focus on the power of God to

heal the human body, mind, and soul. Exodus 15:26 instructs us that God is

“the Lord that heals you.” The Psalms often refer to God’s power to heal:

O Lord my God, I cried out to You, and You healed me” (Psalm 30:2)

“[God] Who heals all your diseases” (103:3)

“He sent His word and healed them” (107:20)

“He heals the brokenhearted and binds up their wounds” (147:3)

Further, the IPHC doctrine of divine healing is based on a benefit provided in

the atonement of Christ, as noted in Isaiah 53:5. This perspective connects the

broken human condition (in its manifold variations) to the fallen condition

of humanity following Genesis 3. In other words, sin lies at the root of the

manifold sicknesses of humanity. This does not mean that every illness or

disease is related to the personal cause of an individual; Jesus clearly rejected

that view (see John 9:2, 3). But it does mean that the world is in a fallen

condition and humankind suffers in various ways as a result.

The only remedy for our fallen world and its effects is the atoning work of

Jesus Christ. His death, and subsequent victory over death in His resurrection,

is the putting right of the world’s condition (Romans 8:11-39). Note that this

position does not negate the provision God has provided in the natural order

for healing. We should live wisely and treat our bodies with the respect due
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them as “temples of the Holy Spirit” (1 Corinthians 3:16, 17; 6:19).

For the most part the IPHC has held that the use of medical assistance is

part of God’s plan for bringing healing to our physical condition.25

Article 13 also reflects historic Christian teaching as it relates to the return

of Jesus Christ. More specifically, it reflects the convergence of several views

that arose in the 19th century related to the end times:

1. The gift of the Spirit being poured out is a sign of the nearness of the

Lord’s return (Joel 2:28-32; Acts 2:16-21).

2. A “premillennial” view of the Lord’s return, held by most Pentecostal

denominations. That is, humankind will not succeed in progressively

improving so that the Lord will return to a renewed earth; rather, the

Lord Himself must return to establish the millennial reign of peace and

wholeness on the earth (Revelation 19-22).

3. A “pretribulation” view of the Lord’s return, also held by most Pente-

costal denominations. According to this view, there will be a rapture of

the church at some point(s) prior to the tribulation Jesus mentions in

Matthew 24 (see also 1 Thessalonians 4, 5; 2 Thessalonians 2).

4. A dispensationalist viewof humanhistory; again, common inPentecostal

denominations. This view was most fully developed in the work of John

Nelson Darby (1800-1882) and was popularized in The Scofield Reference

Bible (1909).

5. The role of Israel in prophecy. Since the formation of the modern state

of Israel in 1948, and especially since the seemingly miraculous Six-Day

War of June 1967, many evangelicals and Pentecostals have connected

Israel to God’s timetable related to Christ’s return.

Article 14 was added in 1973 as a call to the church to a renewed emphasis

on evangelism as Jesus commanded in the Great Commission (Matthew

28:18-20).

Further amplifications and explanations of IPHC Articles of Faith are found

in Article V of the IPHC Constitution. These include a detailed exegesis by

Bishop J. H. King and an amplification by Bishop J. A. Synan.
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6

An Unfolding Mission

Paragraph Six

Over the past 100 years the Holy Spirit has spoken to us at different times

through declarations, pronouncements, and prophecies that have shaped

who we are as the Pentecostal Holiness Church. These have found visible

expression in Target 2000, Mission 21, and Vision 2020. We reaffirm our

commitment to the core values expressed in those defining emphases

as we bear witness to the Lordship of Jesus Christ over the earth in this

century.

W
e believe the Holy Spirit continues to speak to the church in

various ways affirmed by the Bible. While we must carefully

discern the voice of the Spirit and test “words and prophecies”

by the writtenWord of God, the Bible, wemust not close ourmind and spirit to

hearing the voice of the Spirit for our time. In Chapter Seven we will consider

several of these “words for our time” that have shaped us as a movement, but

first, we consider three of themajor missional emphases that have shaped the

IPHC and its international ministry since the 1980s.

The first emphasis was Target 2000. In the centennial edition of his revised

History of the Pentecostal Holiness Church, Dr. Vinson Synan described the

origins of Target 2000.27 Birthed in prayerful vision in December 1983, then
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World Missions Director B. E. Underwood presented the purpose and goals of

Target 2000 to General Superintendent Bishop Leon Stewart and other church

leaders. These leaders recognized the significance of Caleb’s heartfelt cry to

inherit the promise of God: “Give me this mountain” (Joshua 14:12). This

verse became the spiritual source of motivation for Target 2000.

At the end of his tenure as general superintendent, Bishop Stewart wrote

that “Target 2000 has given us unity, a common direction, and a renewed

spirit of evangelism… by providing our church with a perpetual plan that will

span almost two decades. Target 2000 has created within us a church growth

awareness, expectancy, and confidence.”28

Target 2000 had six goals:

1. Make the multiplying of believers and the multiplying of churches the

top priority of the Pentecostal Holiness Church

2. Develop shepherds’ hearts so we can be trusted with the new believers

God wants to give us

3. Mobilize every member of the Pentecostal Holiness Church to discover,

develop, and deploy his spiritual gifts

4. Take Twentyminutes daily in prayer for world evangelization

5. Plant churches in 50 [later changed to 200] world-class cities

6. Reach 6million members worldwide by A.D. 2000

This emphasis in the 1980s and 1990s served to put the spirit of these goals

into the spiritual DNA of the IPHC. Of the two numerical goals, the IPHC was

successful in establishing effective ministries in more than 50 world-class

cities. While the sixth goal has not yet beenmet, it remains a legitimate target

with the help of the Holy Spirit.

Following his election in 1997 as the general superintendent of the IPHC,

Bishop James D. Leggett recognized the importance of keeping Target 2000

goals on the forefront of the denomination’s mission. During his tenure

as Evangelism director, Leggett had worked to see church planting become

central in the heart of the USA church. As the church prepared to cross over

the year 2000, entering into a newmillennium, Leggett led the movement in
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focusing onMission 21. Building on the Target 2000 goals, and adding focus

to them, the Holy Spirit spoke to the church through 1 Corinthians 16:9, “For

a great and effective door has opened to me.” TheMission 21 initiative

emphasized six key components:

1. Pray for the Harvest

2. Give Generously

3. Reach People

4. Disciple Believers

5. Plant Churches

6. Develop Leaders

UnderBishopLeggett’s administrationasGeneral Superintendent (1997-2009),

the IPHC experienced expansive growth around the world. During this

time, the USA church saw a multiplication of larger congregations. Bishop

Leggett hosted an annual gathering of these pastors in a group known as the

M-Initiative.29

The denomination also took a more active role among several inter-

Pentecostal and inter-denominational entities. Bishop Leggett served as

chairman of the Pentecostal and Charismatic Churches of North America

(PCCNA), chairman of the global Pentecostal World Fellowship, founding

member of Christian Churches Together (CCT), and amember of the Global

Christian Forum.

As the church approached 2009, there was recognition that Bishop Leggett

would be taking a new assignment as president of Holmes Bible College, and a
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new general superintendent would be elected. The General Executive Board

affirmed the need for a renewed focus toward the year 2020. Vision 2020 was

chosen as the name for this emphasis.

At the 2009 General Conference in Greensboro, North Carolina, Dr. Ronald

Carpenter, Sr., was elected as the general superintendent. In addition, the

2009 General Conference adopted a motion organizing the USA conference

superintendents into anewgoverningbody called theCouncil of Bishops (COB).

Conference superintendents would henceforth use the title “Bishop” while in

office, and the general superintendent would be called the “Presiding Bishop.”

Bishop Carpenter was the first general superintendent to be the presiding

bishop over the Council of Bishops.

Bishop Carpenter’s 12 years as executive director of Evangelism USA pre-

pared him for the challenges and opportunities of the IPHC. During his

tenure in that office, the IPHC in the United States dramatically expanded

its ministries to African-Americans and Hispanics. When he served as general

superintendent, the IPHC continued its global church planting emphasis

through Dynamic Church Planting International (DCPI).

With a heart and vision toward 2020, Bishop Carpenter led the church as

it worked to identify new goals for this season. He was unable to see the

fruit of his dreams as two unexpected factors emerged. The first was the

Great Recession that began in 2008 and impacted the world for several years.

The second was a recurrence of the cancer that Bishop Carpenter had battled

successfully for 20 years. In July 2012, in a heart-rending meeting in Orlando,

Florida, BishopCarpenter resignedas general superintendent inorder to spend

the final months of his life with his family.30
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InDecember 2012, the Executive Committee and several othersmet inDallas,

Texas, seeking the Holy Spirit’s direction for the future. At that meeting we

sensed the Holy Spirit telling us to give focus to Vision 2020 through two

statements from Isaiah 54:2, 3 and seven core values.

The two expressions from Isaiah 54 came to affirm IPHC identity: 1) the

IPHC is a Place of Hope, and 2) the IPHC is a People of Promise. We have come

to view the two phrases from Isaiah 54:2, 3 as terms that express our global

identity. Instead of a “small remnant” mentality or a limited “holy club,” we

are called to be a place of hope for all people. Instead of depending on our own

strength, we are called to be a people of promise—people who stand on the

promises of God in His Word.

Many other aspects of Christian life could have been specified as “core

values”: evangelism, worship, discipleship, etc. For instance, evangelism

is certainly part of what it means to be Pentecostal as well as what it means

to see Christ’s kingdom expand. Discipleship is part of what it means to live

according to the Word of God, to live a holy life, to treat people rightly, and to

live a life of fruitful stewardship. But we came to the conclusion that each of

these found their fullest expression as part of the larger themes reflected in

the core values.

The seven core values identified were:

1. We Prayerfully Value Scripture

2. We Prayerfully Value Pentecost

3. We Prayerfully Value Holiness

4. We Prayerfully Value Christ’s Kingdom

5. We Prayerfully Value All Generations

6. We Prayerfully Value Justice

7. We Prayerfully Value Generosity31

This recognition of our identity became the basis for discerning a vision for the

IPHC that went beyond the year 2020. This vision became known as Arise 2033.

Like Target 2000 some 40 years earlier, 2033 has become a focused target

year that commemorates the 2000th anniversary of the death, resurrection,
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and ascension of Jesus Christ, and the sending of the Holy Spirit on the Day of

Pentecost (Acts 2). Like Target 2000, Arise 2033 has specific goals in the USA

and around the world.
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7

A Call to Repentance

Paragraph Seven

We renew the Jerusalem Proclamation of 1990 and commit ourselves in

the 21st century to be a people of joyful and reverent worship, of serious

commitment to lifestyle demonstrations of God’s truth and love, and of

commitment to world evangelism. We remember and renew our acts of

repentance reflected in the 1996 Solemn Assembly, when we confessed

attitudes andactions that have hindered our effectiveness as God’s people

in the world. We remind ourselves that repentance is a daily decision

as we reject spiritual pride, judgmentalism, controlling spirits, racism,

male domination, elder brother attitudes, and greed. We renew our

obedient response to prophecies that we are a people characterized by

joy (Nehemiah 8:10; Psalm 97:12; Philippians 4:4), a people committed

to intercessory prayer for the nations (Psalm 22:27; 57:9; 1 Timothy 2:8),

and a people of radical generosity (Exodus 36:6, 7; Ezra 3:5; 2 Corinthians

8:2, 3; 9:6, 7).

T
he Introduction to the IPHC Manual has a collection of the most

significant historical documents related to the modern IPHC: the

Jerusalem Proclamation of 1990, a 1991 Prophetic Word by John

Dawson, and the 1996 Solemn Assembly.
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As a Pentecostal church, we believe the Holy Spirit continues to speak

prophetically to us. These documents and words do not have the authority

of Scripture and are weighed for their relevance to us as a movement. These

documents and words are tested against the unchanging Word of God, the

Bible.

Three events related to these documents remain significant milestones for

the IPHC.

The first, the Jerusalem Proclamation, was written by Bishop B. E. Un-

derwood when he arrived in Israel in late August 1990 for the IPHC First

Jerusalem Conference to be held September 2-5. Over three hundred people

from across the globe met to affirm the Target 2000 goals and continue

strategic planning. Bishop Underwood’s opening address to the delegates

was centered on Hebrews 3:7-9, 15 and 4:7, and focused on these words from

Scripture: “Today, if youhear his voice, donot harden your hearts as you did in

the rebellion…” Connecting biblical themes from Psalm 95 and 1 Corinthians

10, Underwood laid out three areas that the IPHC had to address in order to

fulfill the Holy Spirit’s mandate for our movement: worship, witness, and

world evangelization.32

First, as would be stated later in the Jerusalem Proclamation, Underwood

said, “God is calling the Pentecostal Holiness Church to become a kingdom of

worshiping priests.”

His second statement was that “God is calling the Pentecostal Holiness

Church to become an army of witnesses who will live to share the good news.”

Third, he said, “God is calling the Pentecostal Holiness Church to become

a unique instrument of world evangelization which will penetrate many

unreached peoples of this earth with the gospel.”

A second key event occurred one year later, on October 10, 1991, at the

Emmanuel College’s King Memorial Lectures in Franklin Springs, Georgia.

Several hundred people listened as John Dawson of Youth With a Mission

(YWAM) prefaced that session’s remarks by saying that in the afternoon in

prayer, he sensed the Holy Spirit wanting to say something to the IPHC. He

shared eleven key statements. It was clear to everyone present that the Holy

Spirit was speaking to the IPHC. Since 1991, these words have been repeated
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often across the IPHC as we seek to respond with repentance and humility of

heart to what the Spirit bids us be and do.

The third event occurred in August 1996, when Bishop B. E. Underwood

called for IPHC leaders to meet at Northwood Temple PHC in Fayetteville,

North Carolina. The purpose was a 24-hour service of confession, repentance,

and renewal of the church. Underwood correctly discerned certain systemic

personal and corporate sins that continued to hinder the fullness of the Holy

Spirit in the life of the church. In those hours, filled with personal prayers of

confession and repentance, hundreds of leaders acknowledged the impact of

these sins: spiritual pride, a judgmental attitude, controlling spirits, racism,

male domination, elder brother syndrome, and greed.
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Commitment to the Vision

Paragraph Eight

With thanks to God for what He has done and spoken in our past, we

covenant together as brothers and sisters in Christ to the following…

T
he Centennial Covenant document recounts our history, doctrines,

and experiences, setting the stage for a renewed commitment to our

future. With Paragraph Eight, eight affirmations and commitments

were made by the signers, reflecting the biblical and historical call of God for

the IPHC as we serve Jesus Christ around the world.

1)Weaffirm thatweare not andwill not be ashamedof the gospel of Jesus

Christ andwill proclaimHis lordship over all spheres of life (Romans 1:16),

regardless of the political, economic, or cultural influences, pressures, or

mandates of our times.

We begin these eight commitments by remembering St. Paul’s declaration: “I

am not ashamed of the gospel of Jesus Christ” (Romans 1:16). Written in early

2011, this affirmation of the Centennial Covenant reflected, and continues

to reflect, the shifting post-Christian environment of the United States and

much of the world. While at least a third of the world population claims to be

36



COMMITMENT TO THE VISION

Christian, many of the world’s political, media, and educational institutions

are at best neutral toward Christianity, and at worst, openly hostile to the

faith.

The “mandates of our times” reflected the prophetic thinking of IPHC

leaders, at least in the United States, that we would see cultural and legal

dictates that are directly opposed by Scripture. This became a reality just four

years later, when the United States Supreme Court ruled that the definition

of marriage extended beyond the historic Christian definition of marriage as

between aman and woman.33 Along with many other Christianmovements,

the IPHC has rejected that decision and refuses to recognize marriage as

anything other than a union of one man and one woman.34

This affirmation reminds us of several scriptural charges. Jesus taught us,

“My kingdom is not of this world” (John 18:36). Paul wrote that the “wisdom

of this world” is not the same as the “wisdom of God” (1 Corinthians 1:20, 21).

John told his readers that the spirit of the world is contrary to the Spirit of

God (1 John 2:15-17). And both Paul and James reminded Christians that since

Adam and Eve’s sin, enmity has existed between the purposes of God and the

purposes of the world (Romans 8:7; James 4:4).

This truth does not lead us to abandon the world in a spiritual form of

isolationism; rather, this truth reminds us of the eternal life and death issues

we face with the power of the gospel.

2) We affirm that true salvation is through the blood of Jesus Christ and

will boldly declare to the nations His name as the only begotten Son of

God, who is “the way, the truth, and the life” (John 3:16; 14:6; Romans

3:25; Ephesians 1:7; 1 John 1:7; 2:22-24).

This statement first affirms the teaching of the Bible that God’s plan of

salvation includes the shedding of blood. God Himself initiated the atonement

provided by shed blood when He covered Adam and Eve in “tunics of skin”

(Genesis 3:21), rather than the leaves that sinful man and woman hadmade to

hide their nakedness (Genesis 3:7, 10). The power of shed bloodwasmade clear

in Israel’s deliverance from captivity in Egypt. When the blood was applied

37



REMEMBERING FOR THE FUTURE

to the entrance into Israelite homes, the angel of death saw the blood and

“passed over” that house (Exodus 12:13). In the New Testament, it is the blood

of Jesus through His death on the cross that makes atonement. The book of

Hebrews refers to the blood twenty-one times, more than any other book in

the New Testament. The blood is referenced nine times in Hebrews 9 alone.

All these underscore the point that “without shedding of blood, there is no

remission” of sins (Hebrews 9:22).

Why is this important to us today? Post-enlightenment humanity, par-

ticularly in the West, and even among many Christians, is offended by the

language of blood and God. That a loving God would require any sacrifice is

offensive to modern humanity. The blood implies judgment, divine wrath,

and that image, though clearly revealed in the Bible, is rejected by moderns.

In addition, modern humanity does not attribute the human condition to

sin. They attest, rather, that our problems are caused by our environment, our

genetics, our lack of education, or our lack of equality. God is not necessary

to heal this brokenness. With enough money, enough education, enough

cooperation, enough goodwill, humanity can solve its own problems.

As we preach the need for, and the power of, the blood of Jesus, we will

be ridiculed, mocked, and rejected by the world. But we must not falter in

faithful preaching of the blood of Jesus. The Holy Spirit knows how to touch

the individual human heart enslaved in sin, reveal the depths andmagnitude

of that sin, and in so doing reveal the greater depths andmagnitude of God’s

love in Jesus Christ. Through the preaching of the gospel, sinners are convicted

and converted!

Second, this statement affirms that Jesus is the Son of God. Like the blood

of Jesus, the reality that God, if He even exists, could actually have “an only

begotten Son” (John 3:16), is considered a relic of primitive religion. Islam

considers Jesus a prophet, and condemns anywho confess that Jesus is the Son

of God. Sadly, Judaism also rejects Jesus as the Son of God. Modern humanism

either rejects Jesus as the Son of God or substitutes a weakened humanity

where each of us is our own god.

The Bible, however, makes abundantly clear that Jesus is the only begotten

of the Father (Psalm 2:7; John 1:14, 18; 3:16, 18; Acts 13:33; 1 John 4:9). The
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spirit of Antichrist is evident wherever the Sonship of Jesus is compromised

or rejected (1 John 2:22; 4:3; 2 John 1:7).

3) We commit ourselves to the Great Commission and actively seek to

make disciples of Jesus Christ among every people group and culture

(Matthew 28:19; Acts 1:8).

This third statement reaffirms the biblical commandment to take the gospel

to the ends of the earth, making disciples of all peoples (Greek ). While certain

people are gifted as “evangelists” in the body of Christ, every Christian is

called to be a “witness” to the grace of God in Christ. The Great Commission

is for every born-again person! Jesus said, “You shall be witnesses to Me….”

(Acts 1:8).

It is significant that the IPHC added a 14th Article of Faith to its Constitution

in 1973: “We believe it is the responsibility of every believer to dedicate his

life to carrying out the work of the Great Commission (Matthew 28:18-20;

Mark 16:15-20; Acts 1:8).” It was the first significant addition to the Articles

of Faith since 1929, when the first four current articles were added from the

Wesleyan version of the Church of England Thirty-Nine Articles.

The 14th Article was added in the 1973 General Conference because of work

done for the IPHC by Dr. Frank Tunstall. Asked by Bishop J. Floyd Williams

to lead a study of discipleship in the IPHC through Sunday School and Youth

Ministry (then called Lifeliners), Tunstall noticed the absence of a strong

commitment to the Great Commission. As editor of the Pentecostal Holiness

Advocate, Tunstall provided the biblical call for the church to renew the

affirmation that was part of our origin in 1911.

4)We commit ourselves to care for theworld’s poor, to seek justice, and to

defend the cause of the powerless and hopeful in accordance with God’s

Word (Deuteronomy 15:7, 11; 24:14; Psalm 82:3; 89:14; 146:9; Proverbs

14:21, 31; 19:17; 21:13; Isaiah 1:17; Micah 6:8).

The stirrings for justice in the IPHC have always been present as an undercur-
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rent. But this phrase in 2011 was a prelude to the sixth IPHC core value, “We

Prayerfully Value Justice.” First announced in 2013, this core value was given

year-long emphasis in 2019.

Expressionsof care for thepoor aremanifested in local congregations as they

provide food, clothing, and other resources as part of their congregational life.

From a denominational perspective, Mission: M25 has taken on the ministry

of reaching the marginalized in the United States. Based on Jesus’ words in

Matthew 25,Mission: M25 reaches across the USA as the voice of our collective

conscience, making us aware and calling us to action. On the international

level, World Missions Ministries has also responded to care for the poor and

orphans in other nations through the work of individual missionaries and

through People to People Ministries.

We are committed to keeping in biblical balance the call for personal

salvation andholiness, and the call for just and righteous living in our societies.

Wemust never abandon the call to conversion and holiness in our personal

lives. Wemust never abandon the call to express that holiness in ways that

bring hope to all people. Our Wesleyan heritage gives us a historic and biblical

framework for personal holiness being sources of influence in our culture.

And our awareness of justice issues continues to grow.

We are increasingly aware of the plague of human trafficking in its many

forms.

We are unashamedly a pro-life church, from conception to the grave (Psalm

139:13-16).

We believe we have a God-givenmandate to use wisely the resources God

has given us on this planet (Genesis 1:26-28; Romans 8:19-23).

In terms of racism in the world, we are increasingly aware of governmental,

social, educational, and economic systemic patterns that keep people in

poverty.

The IPHC has rejected racism since its earliest days. It is known that

members of racist organizations were in the IPHC when it was founded;

however, those who joined the IPHC renounced their memberships in those

organizations.35 Under the leadership of Bishop B.E. Underwood, the IPHC

played a significant role in bringing about racial healing between Pentecostal
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groups in North America. In 1994 he worked closely with other predominantly

whitePentecostal denominations and thehistoric blackChurchofGod inChrist

to initiate the formation of Pentecostal and Charismatic Churches of North

America (PCCNA). Called the “Memphis Miracle,” this event was heralded in

themainstream press of the United States as a significant instance of racial

reconciliation.

While the IPHC has not attempted to address every justice issue that

confronts our membership, we are members of the National Association of

Evangelicals (NAE). This organization has adopted numerous position papers

based on an evangelical interpretation of Scripture. These statements form

the framework for a number of positions taken by the IPHC.

5) We commit ourselves to live in the fullness of the presence and power

of the Holy Spirit, continuing to recognize all the gifts, ministries, and

fruit of the Spirit working through any man or woman, young or old,

for the edifying of the body of Christ and the glory of God (Joel 2:28, 29;

Acts 6:3; 1 Corinthians 12:4-7; Ephesians 3:19; 4:11-13; 5:18). We commit

ourselves to holiness of life whereby we honor God and love one another.

This section expresses two primary commitments. The first deals with the

ongoing work of the Holy Spirit in the world. The IPHC rejects the teaching,

commonly called cessationism, which holds that the charismatic gifts of the

Holy Spirit ceased with the death of the first apostles. We believe the signs

and wonders that accompanied the apostles’ ministry continue to be available

in every generation for all who will respond to the Spirit’s prompting. The

purpose of spiritual gifts is to build up the body of Christ, not to build up the

reputation of people or movements. As Christ’s church is edified, Father God

is glorified in the earth.

The second commitment follows on the first: holy love is the foundation

of our witness to the world and our lives together. The biblical letters of the

apostles inform us of what holy love looks like in the church. We live holy lives

with one another as we obey the teachings of Jesus, especially his charge to

love one another. The way we love one another is how all will know we are
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truly disciples of Jesus (John 13:35).

6) We respect cultural differences reflecting God’s glory and celebrate

liberty in nonessential matters of culture and historical circumstances

(Romans 12:1; 1 Corinthians 6:19; Ephesians 1:4; 2:21; 5:17; Colossians

3:12).

God’s glory is revealed through the rich expressions of cultural diversity

found around the world in the body of Christ. This does not mean that every

expression of cultural distinctiveness is holy. The Bible is unmistakably clear

about how we ought to live as citizens of Christ’s kingdom. Actions and

attitudes clearly identified in Scripture as ungodly are to be rejected by all

of us.

But some differences should be acknowledged, affirmed, and even cele-

brated. Around the world our worship and music styles are different. The

clothes we wear are different. The foods we eat are different. How we show

hospitality is different. How we express honor and respect is different. Our

histories are different. This diversity does not divide us; rather, it unites us as

an eschatological witness of “a great multitude which no one could number,

of all nations, tribes, peoples, and tongues, standing before the throne and

before the Lamb” (Revelation 7:9).

The church fathers saw this diversity represented in the description of the

King’s bride in Psalm 45:14. St. Augustine wrote of this passage: “What is

the vesture of this Queen? It is one both precious, and also of various colors:

it is the mysteries of doctrine in all the various tongues: one African, one

Syrian, one Greek, one Hebrew, one this, and one that; it is these languages

that produce the various colors of this vesture. But just as all the various colors

of the vesture blend together in the one vesture, so do all the languages in

one and the same faith. In that vesture, let there be diversity, let there be no

rent.”36

7)We commit ourselves as the International Pentecostal Holiness Church

to follow the Holy Spirit as He leads the church into its God-ordained
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destiny.

We believe the Holy Spirit leads us personally as well as together in local

congregations, conferences, and as a denomination. This occurs as we

carefully pray together, listen together, and discern the Spirit’s guidance

through the ideas and words that come from each person. We cannot follow

unlesswehear properly. We cannot hear properly unlesswe listenwith respect

and attention. We always bring under the authority of Scripture what we say,

what we hear, what we think, and what we plan to do. This is where gifts of

wisdom, words of knowledge, and discernment operate in mutual respect.

There is a sense in which being led by the Spirit is reflected in a “theology of

the cloud” in the IPHC. The cloud imagery in the Bible begins in Genesis 9:13

where the Lord set His “rainbow in the cloud” as “the sign of the covenant

betweenMeand theearth.” Thecloud is thebackdrop for the covenantpromise

that God will not again destroy the earth by water. It is a sign of mercy and

hope.

Twenty times in Exodus the cloud is referenced. In Exodus 13:21 the cloud

protects and guides the children of Israel as they escape Egypt. God came to

Moses onMount Sinai in a “thick cloud” (Exodus 19:9, 16).

The cloud took on an eschatological dimension in Daniel 7:13 as “One like

the Son of Man, coming with the clouds of heaven! He came to the Ancient of

Days.” This eschatological theme is pickedup in theNewTestament in relation

to the Transfiguration, Ascension, and Second Coming of Jesus (Matthew 17:5;

24:30, 40; Luke 9:43, 35; 21:27; Acts 1:9; 1 Thessalonians 4:17; Revelation 1:7;

14:14-16).

All of this points us to the discernment process of hearing, discussing,

and affirming the vision, goals, objectives, and plans the Lord gives us

in community. Whether one is a senior pastor, conference bishop, or

denominational leader, the vision that is cast must resonate with those who

hear it. As Habakkuk 2:2 reminds us, following the Spirit means that the

direction the Lord is giving us, often through the vision of leaders, must be

clear andmust find a Spirit-anointed response from God’s people.
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A United Global Community

Paragraph Nine

Recognizing that our common life is in Jesus Christ, we affirm that our

unity around the world includes our common theology; our common

mission to serve relevantly by His grace, live through the dynamic of His

Spirit, and faithfully demonstrate the fruit of His Spirit; our common

understanding of holiness and life in the Spirit; and our need for genuine

relationships ground in love, truth, integrity, and hope as we build one

another in Christ.

T
he IPHC is an international church, represented in one hundred

nations and growing around the world. What holds us together with

different languages, different cultures, different histories from the

four corners of the globe?

The Covenant statement sets the reality of the lordship of Jesus Christ as the

basis of our unity. We are one in Jesus Christ. As the Apostle Paul expressed it,

“There is one body and one Spirit, just as you were called in one hope of your

calling; one Lord, one faith, one baptism; one God and Father of all, who is

above all, and through all, and in you all” (Ephesians 4:4-6). Our unity begins

with the supremacy of Jesus Christ over all of us who are redeemed by His

blood andmembers of His body. His body is One, but with many parts. The
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IPHC affirms that individually and as a particular movement we are part of

Christ’s larger body that covers time, space, and eternity.

In light of that clear affirmation, the Covenant statement named four

specific features that constitute our unity.

1. We share a common theology. Much of that theology and its heritage

have been discussed throughout this document.

2. We have a common mission that is motivated by the Holy Spirit and

reflected in how we live in the world. That commonmission is given in

the Word of God. The particulars of that mission vary from generation to

generation as the Spirit leads.

3. We have a common understanding of holiness and how we live as

followers of Jesus in the world.

4. We need one another from around the globe. Our fellowship through

personal contact, and through various forms of social media, make it

possible for global interaction, prayer, and resource sharing. Regardless

of our generation or national origin, discipleship provides the framework

for how we live with one another with truth and love.
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Signatures and Symbols

Paragraph Ten

Therefore, aswe sign below,we commit ourselves like Joshua at Shechem

that “as for me and my house, we will serve the Lord” until He comes

(Joshua 24:15). In the name of the Father, the Son, and the Holy Spirit,

we covenant together.

T
he Centennial Covenant used Israel’s covenant renewal at Shechem

as amodel of committing ourselves for the future. The bookof Joshua

describes Israelmoving forward into the promises ofGod. It is a story

of success, failure, setbacks, progress, obstacles, temptations, and God’s

promises. It is not unlike our own story. But there are transition points where

God’s people reaffirm their basic commitments and covenants with God and

with one another. That is what the IPHC did in 2011.

The Centennial Covenant ceremony concluded with denominational lead-

ership coming forward and signing the statement. The original is framed

and hanging in the lobby of the IPHC Global Ministries Center in Bethany,

Oklahoma, USA.

Thank you for reading the Centennial Covenant and this commentary. We

pray that you will prayerfully commit yourself to fulfill the Lord’s will in your

life as we serve Jesus Christ together.
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Signed Centennial Covenant. Photo by David Parker.
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Endnotes

1 Other elected members of the 2009 Executive Committee were Bishop Chris

Thompson, executive director of Evangelism USA, and Bishop Talmadge

Gardner, executive director of Discipleship Ministries.

2 The structure of the denomination was significantly changed in 2009,

and Bishop Carpenter and these two groups led the way in actualizing the

opportunities afforded by these changes.

3 The final draft included language and ideas from Bishop Dayton Birt, Dr.

Ryan Jackson, Dr. DanWoods, Dr. Harold Dalton, and Dr. Harold Hunter.

4 Themost comprehensive IPHC history to date is Dr. Vinson Synan’s Old

Time Power: A Centennial History of the International Pentecostal Holiness Church

(Franklin Springs, GA: LifeSpringsResources, 1998). Adetailedhistory of IPHC

World Missions was written by Dr. Frank Tunstall, The Simultaneous Principle:

The History of IPHC World Missions the First 100 Years (Franklin Springs, GA:

LifeSprings Resources, 2005). Since the Centennial Covenant was produced,

two significant volumes have been written related to the origins of the IPHC.

Drs. Vinson Synan and Daniel Woods produced Fire-Baptized: The Many Lives

and Works of Benjamin Harden Irwin (Lexington, KY: Emeth Press, 2017). Dr.

TonyG.Moonwrote the definitive biographyof Bishop J.H. King, FromPlowboy

to Pentecostal Bishop: The Life of J. H. King (Lexington, KY: Emeth Press, 2017).

5 The most comprehensive study of the Azusa Street revival is by Cecil M.

Robeck, The Azusa Street Mission and Revival (Nashville, TN: Thomas Nelson,

Inc., 2006). An anthology related to Azusa Street was edited by Harold D.

Hunter (IPHC Archivist) and Cecil M. Robeck, Jr., The Azusa Street Revival and

Its Legacy (Cleveland, TN: PathwayPress, 2006). There are currently twomajor

studies of Cashwell and the revival in the southeastern United States: Doug

Beacham, Azusa East: The Life and Times of G. B. Cashwell (Franklin Springs,
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GA: LSR Publications, 2006) andMichael Thornton, Fire in the Carolinas: The

Revival Legacy of G. B. Cashwell and A. B. Crumpler (Lake Mary, FL: Creation

House, 2014). The connection to the Assemblies of God, which was founded

in 1914, is through twomen who received their Pentecost under Cashwell’s

influence. The connections with these various Pentecostal denominations is

described in Beacham, Azusa East.

6 Latin phrase which essentially means “exactly as written.”

7 On February 4, 2018 at the Evangelical Cathedral of Chile, also known as

the Jotabeche Church, the IPHC and the First Methodist Pentecostal Church of

Chile merged.

8 Underwood wrote two books which focused directly on spiritual gifts. The

first was The Gifts of the Spirit – Supernatural Equipment for Christian Service

(Franklin Springs, GA: Advocate Press, 1969), and the second, Spiritual Gifts:

Ministries and Manifestations (Franklin Springs, GA: Advocate Press, 1984).

9 By the close of the first century of the Christian era, Christianity had

major centers in Jerusalem, Alexandria, Egypt; Antioch, Syria; and Rome,

Italy. These cities had their own bishops who were considered equals. Over

the next two hundred years, the bishop of Rome came to be viewed as first

amongequals. Itwas fromthis LatinRoman influence that theWesternChurch

arose. That influence continued into the churches that formed following the

Protestant Reformation in the 16th century.

In 325 Constantine, the Emperor of Rome, moved the capital of the Empire

east from Rome to Constantinople (modern Istanbul, Turkey). By the end

of the 300s, the Roman Empire continued to decline and the churches in the

East became known as the Byzantine Empire. Sadly, in 1054 the eastern and

western churches divided in what is called the Great Schism.

10 Arianism is the heretical teaching that Jesus of Nazareth was not the

eternal Son of God but was begotten at a given point in history. Thus, Jesus

is subordinate to the Father. This heresy denies the Trinitarian nature of

God. The danger of the heresy is that it ultimately denies the full biblical

witness to the nature of God and by subordinating Jesus, ultimately denies the

relationship of Jesus to the Heavenly Father and the comprehensive nature of

Jesus’ sacrifice for sin. It arose in Alexandria, Egypt, in a controversy between
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an elder namedArius and the bishop namedAlexander. Arianismwas a serious

challenge to Christianity as seen in the excellent account of this, and other

struggles, in John Behr, Formation of Christian Theology: The Nicene Faith, Part

1 (Crestwood, NY: St. Vladimir’s Seminary Press, 2004).

11 Wesley reduced to twenty-four articles the statement of faith for his

movement. Thomas C. Oden, John Wesley’s Teachings, Volume I: God and

Providence (Grand Rapids, MI: Zondervan, 2012) p. 15, n.4. Oden’s study

of Wesley is found in four volumes and is an excellent introduction to Rev.

Wesley’s teachings.

12 IPHC Manual 2013-2017, pp. 47, 48.

13 Synan, The Old-Time Power, pp. 179, 180.

14 2017 was the 500th anniversary of the Protestant Reformation. Nearly 70

IPHCmembers participated in a special meeting in Wittenberg, Germany, on

October 31 and November 1 to commemorate Luther’s nailing of the 95 Theses

to the door of All Saints’ Church in Wittenberg. The Reformation is noted for

the “Five Solas”: Sola scriptura (by Scripture alone); Sola fide (by faith alone);

Sola gratia (By grace alone); Solus Christus (Christ alone); and Soli Deo Gloria

(Glory to God alone).

15 Luther’s Works: Letters III (Philadelphia, PA: Fortress Press, 1975 American

Edition, Volume 50) pp. 27-40. The cast of characters in this part of English

history is well known: Cardinal Wolsey, the Dukes of Norfolk and Suffolk,

and Sir ThomasMore and Thomas Cranmer. In 1533 events moved quickly in

Henry’s favor. First, Cranmer had Parliament enact that the king of England

was supreme head of the state and church in his domain. Second, based on the

previous action, onMay 23 Cranmer declared Henry and Catherine’s marriage

null and void. Third, since Henry had been living with Anne Boleyn since

December 1532, and she was pregnant, they were quickly married and she

wasmade queen on June 1. On September 7, a little girl was born to the king

and queen, Princess Elizabeth (later Queen Elizabeth I). In response, Pope

Clement VII issued the order to excommunicate King Henry. That order was

not finalized until 1538 under Pope Paul III.

16 See Stephen Tomkins, John Wesley: A Biography for a good account of

Wesley’s life (Grand Rapids, MI: Eerdmans Publishing Company, 2003).
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17 See Roger E. Olson, Arminian Theology: Myths and Realities (Downers

Grove, Ill: IVP Academic, 2006) for excellent comparisons and contrasts of

Arminian and Calvinist views.

18WilliamM. Greathouse, An Introduction to Wesleyan Theology (Kansas City,

MO: Beacon Hill Press, 2011), Chapter 6. Greathouse added that prevenient

grace “distinguishes Wesley from Calvin – man is capable of rejecting this

call in the abuse of his freedom. Wesley himself said he was but a ‘hair’s

breadth” fromCalvinism, and itwas prevenient grace that provides the ‘hair.’”

Greathouse’s book is an excellent presentation of the foundations ofWesleyan

theology.

19 The formation ofMethodism in the United Stateswas notwithout conflict

with JohnWesley. He was opposed to the British colonies rebelling against the

English crown and did not want to see a separate movement emerge.

20 Cecil M. Robeck, Jr., The Azusa Street Mission and Revival: The Birth of the

Global Pentecostal Movement (Nashville, TN: Thomas Nelson, Inc., 1906) pp.

67-70.

21 This quote is from Taylor’s The Spirit and the Bride (Dunn, North Carolina,

1907) p. 39. The importance of this book is that it is the first book length

defense of the Pentecostal baptismwith theHoly Spirit. Though out of print, it

is available at http://pctii.org/arc/taylor_bk.html. The quote is also available

in Doug Beacham, Azusa East: The Life and Times of G.B. Cashwell (Franklin

Springs, GA: LSR Publications, 2006), p. 38.

22 The fullest account of N.J. Holmes and the Bible School accepting

Pentecost is fromHolmes himself in Life Sketches and Sermons (Royston, GA:

Press of The Pentecostal Holiness Church, 1920) pp.135-148.

23 The details of this event are described in Chapter Six, pp. 168-175 of

Beacham, Azusa East.

24 Article 10 of IPHC Articles of Faith.

25 In the early 1920s there was a brief controversy regarding divine healing

among some IPHC ministers in Georgia and South Carolina. Some IPHC

leaders insisted totally on faith healing without use of medical assistance.

Sadly, that controversy led to some Georgia leaders leaving the IPHC and

forming the Congregational Holiness Church. Soon afterwards, the IPHC

51



REMEMBERING FOR THE FUTURE

leaders recognized their mistaken view and turned away from it.

26 See the articles “Healing, Gift of” and “Healing Movements” in Stanley

M. Burgess, Gary B. McGee, and Patrick H. Alexander, Dictionary of Pentecostal

and Charismatic Movements (Grand Rapids, MI: Zondervan Publishing House,

1988) pp. 350-374.

27 Vinson Synan, The Old Time Power: A Centennial History of the International

Pentecostal Holiness Church (Franklin Springs, GA: LifeSprings Resources,

1998), pp. 296, 297. The leadership of the church asked IPHCWorld Missions

and Evangelism to prayerfully draft a plan for the future. Director Rev. B.

E. Underwood, his assistant, Rev. Ronald Q. Moore, and Dr. Harold Dalton

represented World Missions. Evangelism was represented by Director Dr.

Vinson Synan, his assistant Rev. Joe Iaquinta, and director of IPHC youth

ministries Rev. Jim Eby.

28 From Stewart’s 1989 State of the Church and cited in Synan, Old Time

Power., p. 297.

29 The “M” refers to Millennium, “thousand” in Latin.

30 Bishop Carpenter passed away on September 20, 2012 at his home in

Greenville, South Carolina.

31 Though the two vision statements and core values were not articulated in

the Centennial Covenant, they are included here as part of the unfolding of

Vision 2020.

32 A full report of the Jerusalem Conference is found in the December

1990 issue of The Pentecostal Holiness Advocate. Articles by Bishop Under-

wood, Advocate editor Shirley Spencer, Upper South Carolina Conference

Superintendent Ron Carpenter, Sr., and missionaries John Parker and Ernest

Turner all describe important aspects of this historic meeting. The Jerusalem

Proclamation was later made a large poster and many IPHC congregations

displayed it.

33 Obergefell v Hodges, 15 June 2015.

34 See iphc.org/position-papers for this and other IPHC statements.

35 Vinson Synan, Old Time Power: A Centennial History of the International

Pentecostal Holiness Church (Franklin Springs, GA: LifeSprings Resources,

1998), pp. 173, 174. Denominational leaders were expected to not be members
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of, or participate in, racists and other secret societies.

36 http://www.newadvent.org/fathers/1801045.htm
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