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Translator: Giko 

from The Rinzai Roku, Chapter XXII 

       translated by  Ruth F. Sasaki 
  
 Someone asked:  “What is the karma of the five heinous crimes?” 

 The master said: “Killing the father, slaying the mother, shedding the blood of a Buddha, 
destroying the harmony of the sangha, and burning the scriptures and images-this is the karma 
of the five heinous crimes.” 

 “What is meant by father?” 

 The master said: “Avidya is the father.  A single thought in your mind whose place of 
arising or extinguishment is not to be found, like a sound reverberating throughout space-and 
thus there’s nothing for you to do -this is called ‘killing the father.’” 

 “What is meant by mother?” 

 The master said, “Covetousness is the mother.  A single thought in your mind lacking 
covetousness on entering the world of desire sees that all dharmas are but empty forms, and 
thus you have no attachment anywhere, this is called ‘slaying the mother.’” 

 “What is meant by ‘Shedding the blood of a Buddha?’” 

 The master said, “In the midst of the pure dharmadhatu you haven’t a single thought in 
your mind which creates understanding, and thus pitch blackness pervades everywhere.  This is 
called ‘Shedding the blood of a Buddha.’”  
 “What is meant by ‘Destroying the harmony of the sangha?’” 

 The Master said, “A single thought in your mind truly realizes that the bonds and 
instigations of the passions are like space, having nothing on which to depend.  This is called 
‘Destroying the harmony of the sangha.’” 

 “What is meant by ‘Burning the scriptures and images.’” 

 The Master said, “Having seen that the sequence of causal relations is empty, that mind 
is empty, that dharmas are  empty, thus your single thought being decisively cut off, 
transcendent you have nothing to do.  This is called  ‘Burning the scriptures and images.’” 

 Virtuous monks, reach such understanding as this and you will be free from the 
hindrances of names such as secular and sacred. 
 

 I know I have been telling you this over and over again, but the karma of these five 
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heinous crimes, these five medicines are very frightening things.  Actually it is not just the five 

heinous crimes, it is the karma of the five heinous crimes, so we have to contemplate what that 

karma is.   

 It seems as if in the old days karma was very frightening to people.  The reason for this 

was that in the old days people believed very strongly that it was impossible for anyone to 

escape the activity of karma.   

 But we are told that the young Siddhartha, the founder of Buddhism, interpreted karma 

in his own way, and said that if it weren’t for karma we would neither be born nor pass away.   

 Before Buddhism began in India, thousands of years before, there was an idea that 

there was a God called Brahma who controlled the activity of karma.  Those people who 

believed that it was impossible to escape from the activity of karma then came to believe in this 

God Brahma.  And Brahma was believed to be the only thing which was apart from the activity 

of karma.  And so they felt that the only way to escape the activity of karma was to believe in 

and worship Brahma.  But as I just said, it was Buddha who taught that without karma we 

would not ever appear, nor would we disappear.  So if we really want to be free from karma, 

in other words if we want to find true peace of mind, then of course it would be necessary to 

make the God Brahma our content.   

 The reason for this is that Brahma, the God who controls karma, does not exist 

unconditionally.   

 This thing we call karma is something that manifests good, and also manifests evil.  As I 

always tell you, no matter how much good you do, as long as you are still recognizing evil as 

apart from yourself you cannot find salvation.  Buddha taught that we have to make all of 

karma our content in order to find peace.  This means that it isn’t until we actually become 

karma itself that we can be at peace.  What he meant was that it isn’t until you can make all 

the things such as God and the devil your content that you will be manifesting a self that is at 

peace.   

 And this is the very perspective, the very way of looking at things that Rinzai is standing 

up on  when he talks about the karma of the five heinous crimes.  So, in order to understand 

it, when you do your zazen you have to really contemplate this activity of karma ; this activity 

which gives birth to everything, which gives birth to living and dying, God and the devil, good 
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and evil.   

 Yesterday I was talking about the activity which births all of us, and that is the activity of 

karma.  What exactly is the activity that karma does at the times it gives birth to the “I am” 

self?  But, as I also said yesterday, the self which is manifest will also meet up with the activity 

of dying.   

 What I am saying is that you have to somehow find a way for yourself to understand 

that it is the very same activity of karma which does the activity of birthing everything, in other 

words giving birth to itself, and also does the activity of leading everything to destruction.   

 Buddha was the one who thought that if we talk about an existence called God, or a 

benevolent God, then it is that same activity of karma which gives birth to that benevolent God 

which gives birth to the devil, the evil God as well. 

 For those of you who believe in God, hearing that kind of teaching you’ll think it is 

ridiculous.  People will think, “God is absolute!  This Buddhist teaching is stupid.”  But 

Buddhism does not permit us to have the kind of knowing which unquestioningly, 

unconditionally acknowledges or accepts anything.  When you start talking about the 

existence of a personified God, Buddhism will immediately cross-examine you and say that it is 

only because you are manifesting the way of knowing which recognizes a personified absolute 

God that you think that a personified absolute God exists.  

 But as I have said, over and over and over and over again, it was the Buddha who 

thought that in order to understand the activity which gives birth to everything we have to 

recognize it to be comprised of two mutually opposing activities.  As I said yesterday, and I 

think I probably said it the day before yesterday, too, it was the Buddha who taught that we 

must think in order to understand our origin.  If we do think that we have an origin, we must 

think that origin is comprised of two mutually opposing activities of tatha-gata and tatha-agata, 

thus-going and thus-coming, or we can simply say the activities of plus and minus.   

 It is the teaching of Buddhism which says that when we think about ourselves and the 

nature of ourselves, then we must realize that for the self to have peace it must know itself.  

And so we further say that we must know what is the activity which is our origin.   

 The condition of the origin of the self, the condition from which the self is born, is a 

condition in which the self has not yet been born.  And because this condition of the origin is a 
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condition prior to the birth of the self, we selves cannot know it.  The position of Tathagata 

Zen is to say, therefore, that it is only when our self is gone, it is only when we completely 

dissolve our “I am” self, that, different from the activity of knowing, we become the condition 

of the origin itself.  And then we say we have experienced the condition of the origin.   

 We can never see the condition of the origin, in other words the condition of the origin 

is not something that ever exists as an object to ourselves.  But, when we stand up in the 

position of thinking about the condition of the origin in an academic or intellectual way, at least 

temporarily we say that as an expedient way of thinking we must think that the condition of the 

origin is comprised of plus and minus.  But no matter how much you study, and no matter 

how much the scholarly process develops and advances in various fields and in various 

directions, no matter how much the intellectual understanding that the condition of the origin 

is comprised of plus and minus develops, that kind of study will never lead to the dissolution of 

the “I am” self.  No matter how much the “I am” self develops a way of thinking about the 

condition of the origin, even if it is the way of thinking that knows that the condition of the 

origin is comprised of plus and minus it will still be the “I am” self seeing the condition of the 

origin as an object, and so the “I am” self will never disappear. 

 And so you can see that it was the position of Buddhism to come along and say that no 

matter how much you explain how the God Brahma brought everything into being you will still 

be taking Brahma as an object, and your “I am” self will not dissolve.   

 To stand up on the standpoint of your “I am” self and study Brahma as an object is the 

way of study of a scholar, the intellectual way, the academic way; it isn’t the activity which will 

bring the self to salvation.  That is what the historical Buddha Siddhartha taught when he was 

still young. 

 We are taught in our tradition that the Buddha said that we cannot actually know the 

condition of the origin, that the only thing we can do is experience it, catch completely the 

experience of it.  In other words when the self is finally completely gone, the self has become 

the condition of the origin itself.  

 When that experience does happen, when the self completely dissolves and becomes 

the condition of the origin itself, that is when the self which thinks “I am,” the self which thinks 

anything is completely gone.  The Buddha taught his disciples that when the “I am” self 
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completely dissolves and becomes the condition of the origin itself that is when the activity of 

thinking doesn’t need to be done.  That is when it is the condition where there is no “I am” 

self which thinks.  This is the condition of total no-thinking.  The  “I am” self is the thinking 

self, and that “I am” -thinking self is not there. 

 And the Buddha also taught his disciples that when thinking is taking place, that is when 

the self is separate from, divided from the condition of the origin. And when the self thinks 

about the condition of the origin at that time is isn’t the true condition of the origin, it’s the 

condition of the origin which has become an object to the self and therefore the self is standing 

up in the position of the subject.   

 When you do this practice over and over and over again you will come to know, you will 

come to have the wisdom that sees clearly that whenever the “I am” self is manifest then God is 

manifest as an object to that “I am” self.  But when you totally dissolve the self, when you 

totally dissolve this thing called “I am” then you become the condition of the origin itself and 

there’s no need for thinking.  So if we posit the existence of something called a Supreme Being 

or a Being which includes everything or the Almighty or a God then the conclusion that 

Buddhism reaches about it is that God is manifesting a condition which doesn’t need to do 

thinking.  If there is an existence called the Almighty then that existence is doing an activity  

in which thought is not necessary and that is the perfect activity, the complete activity and in 

Buddhism we call that the manifestation of the activity of zero.   

 People love to talk about the self, “My self,” but the position of Buddhism is to say that 

within the way of being of yourself, within the very  nature of yourself there are two selves:  

the self which thinks and the self which has no need to think.  I say the same thing over and 

over again, so you’re probably thinking, “Oh no, not the same thing!”  But the fact is that you 

won’t do me the favor of understanding it for me.  And to make it even easier to understand 

Tat Zen says very clearly, straight out, that when you are thinking, when you are taking 

existences other than yourself as objects and thinking about them, that is when you’re 

manifesting the imperfect self.  But when you manifest the complete, perfect self then there’s 

no need to think.   

 And another way we try to teach in order to make it easier for people to understand is 

to say that the condition in which thought is not necessary is, as I just said, the condition of 
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zero, but also we say it’s the condition of true love.  So you can see that it is only when you 

manifest the self that has no need to think that you are manifesting true love.  So we have this 

perfect, complete self and when the perfect self is manifest that is always the self that is 

manifesting true love.  But in contradistinction to that, we have the imperfect self, the 

thinking self, and that self is always seeking love.  We have these two fundamental activities 

of tatha-gata and tatha-agata, plus and minus, and when they become one that is the 

manifestation of true love, that is the manifestation of the true self.   

 And Buddhism says that every single existent thing will, without fail, manifest  this 

condition of completeness, manifest this condition of oneness.  And then, as well, all existent 

things will manifest the condition which is not the perfect condition, which is not the perfect 

unity of plus and minus.  And when they manifest that condition they’re manifesting the 

imperfect self and that imperfect self is always doing the activity of thinking.  In Buddhism it 

says that although we recognize that there is a difference in depth to the activity of thinking of 

different existences, it says that all existences think, even something that doesn’t seem as if it 

thinks, like a rock or a plant, in Buddhism they are doing the activity of thinking, at least to the 

extent that we call it the activity of feeling.  And to say it once again, the imperfect self is 

always doing the activity of thinking and the perfect, complete self is the self which is manifest 

when plus and minus completely become one and that is the condition in which thought is not 

necessary.  And if we want to talk about the Absolute Being  or God, that is the condition of 

God.   

 But we imperfect selves are always thinking and we’re always thinking that we want to 

become the perfect self, we want to manifest the perfect self.  And that’s whet I mean when 

we teach that the imperfect self is always seeking love, searching after love.                      

According to Buddhism,the position of being a living being, a being who must do the activity of 

living, is to be in the position of needing to strive to manifest the perfect self, needing to seek 

love.   

 But we also teach that there are two basic ways of seeking love.  But you have to be 

careful about understanding this. One way of seeking love is to fixate your “I am” self, and from 

the position of a fixated “I am” self hope for and desire love.  But that is impossible!  If you 

fixate your “I am” self and then from that fixated perspective wish and hope that you become 
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the perfect self you are wishing for something that will never happen.  It is impossible.  It 

really is impossible.  I suppose you already understand how impossible it is.  Because when 

you are manifesting the perfect self, when you are manifesting true love then there is no “I am” 

self, there is no need to think.  So if you are wishing to manifest true love, if you are wishing to 

manifest the perfect self then you must find some way to dissolve yourself.  And when the self 

does dissolve then immediately and naturally the perfect self is already manifest.   

 If you do not understand this principle then there is no possible way that you can 

understand what Rinzai is saying about the karma of the five heinous crimes, about these five 

medicines, because what he is saying is that we must actually practice these five. 

 So then he starts talking about father and mother.  What kind of existences are those? 

 As I said yesterday every single existent thing has a mother and father.  But the 

position of Buddhism is to teach that when the perfect self is manifest then both father and 

mother are gone.   

 If you think that you could manifest the perfect self and still have a mother and father, 

then you are thinking that you could manifest the perfect self still having things as an object, 

still being in the condition of the separation of subject and object.  But in Buddhism we say 

that condition is not zero. 

 The position of Tathagata Zen is to stand up and demand that you manifest the wisdom 

which clearly knows what mother, father, and child are, and how they are manifest in the first 

place.  The position of Tathagata Zen is to not permit you to simply unquestioningly 

acknowledge your mother and father without knowing where they came from and what they 

are.   

 So then we have to go back to the beginning and talk about the condition of the origin.  

And the teaching of Buddhism teaches that the condition of the origin is an activity in which 

plus and minus are repeating an activity of, on the one hand, totally unifying with each other, 

and on the other hand we sometimes say separating from each other and we sometimes say 

facing each other, it really is the same thing.  And they do this activity repetitively, alternately, 

over and over again.    As we have been reading the Rinzai Roku I have been explaining the 

condition of the origin over and over again. 

 In the condition of the origin the “I am” self has not yet been born.  In the condition of 



Sixth Day  Dai-Sesshin,  February 12, 1999     Teisho by  Kyozan Joshu Roshi on the Rinzai Roku  
 
 
 

 
8 

the origin plus and minus are acting, but no one can see that action.   

 Nobody can see the activity of the condition of the origin, so if you want to use these 

kinds of terms we can say that the condition of the origin is not in the material world, is 

different than substance.  So both plus and minus are not material.  They are something 

different than material.  We can say that they are a simple pure action.  

 When we start thinking about this kind of thing there are many different directions we 

could go in and talk about, but there is really not time to talk about them, and also, from the 

perspective of a Zen student it really is not necessary to talk about them, so I won’t.   

 The only thing you need to think about here is to temporarily manifest the thought that 

the condition of the origin is something which is not material, and really manifest the wisdom 

which knows that.  That is what is important.   

 The condition of the origin is, as I said, not material.  And in Buddhism we call it the 

formless world.  And in modern language people would I think call it the spiritual world.  If 

we want to talk about this thing called the spiritual world, therefore, we should understand the 

spiritual world to be a world in which the activities we cannot see of expanding and contracting, 

or living and dying, these invisible activities are simply acting.  The very start of Zen practice is 

to experience for yourself this spiritual world, this spiritual activity.   

 If you are not able to manifest clearly the wisdom which understands the spiritual 

activity, the spiritual world, then in the end you never will able to understand or do the practice 

of how the material world appears. 

 But if I get into why it is necessary to study the spiritual world first or what exactly that 

means I’ll end up using up all the time.  And here it looks like the time is almost already used 

up.  So I won’t get into it. 

 As I said yesterday, no matter how many times plus and minus oppose each other they 

will always again meet each other.  And if plus and minus did the activity of consciousness 

then when they meet they would think, “Ahh, it is great to meet.”   

 And as I tell you over and over that situation of meeting is broken through, and then 

both plus and minus fly into each other’s worlds, and experience each other’s worlds. 

 I don’t want to talk in any more detail about it today.  Today, so that we can move on, 

I want all of you just to think, at least temporarily, “Okay, now I understand the condition of the 
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origin,” so then we can talk further.   

 And I have also told you many times before that when plus and minus break through 

this situation of meeting, when we look at that breakthrough in detail, we see that plus and 

minus both sacrifice one hundred millionth of themselves, or we could even say spit out one 

hundred millionth of themselves, of their power.  And those portions of one hundred millionth 

become one, and this oneness is manifest.  And that thing which is the manifestation of the 

oneness of these one hundred million portions of plus and minus, is the present moment, is the 

very basis of the self, the very basis of the manifestation of any existence. 

 So let’s say that now you all understand the birth of the “I am” self. 

 When the “I am” self is manifest then plus and minus simultaneously are manifest.  

What I mean by this is that when the plus and minus activities gave one hundred millionth of 

their power in order to manifest the “I am” self they lost that amount of themselves, so plus 

and minus are no longer pure. 

 The teaching of Buddhism is to say that we must understand that the world in which the 

self sees mother and father is an imperfect world.  It is only when plus and minus have both 

become imperfect that the self can see the imperfect plus which is father, and the imperfect 

minus which is mother.  You can see from this that together with the birth of the self the 

imperfect, material world is born.   

 The thing which is perfect, the condition of the origin, is not something we can see.   

 When the self is born mother and father are born right together with that self.  And 

that world of mother, father, and child is the world of joy, is the world in which there are fun 

and happy things.  But it is also the world where there is suffering and pain.  And so you can 

see that it is impossible for us to see the perfect world, the condition of the origin.  So, here 

let’s at least say we understand the condition of the self being born.  

 The bell rang again, and again tomorrow I’ll have to talk about the same thing, in the 

beginning again, so it seems almost impossible to get anywhere in this teisho.  But anyway the 

self is born.  And it is reborn and reborn, and reborn.  And every time it is born it grows, and 

grows, until finally it manifests the perfect self.  When we say grow we mean that with every 

step of growth the self makes more and more of mother’s power and also father’s power its 

content.   
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 And when the perfect self is finally manifest that means it has made all of  mother and 

father’s power, all of plus and minus its content.  And then that is when mother and father 

vanish.  But actually they haven’t really vanished.  They simply completely have become the 

content of the “I am” self.  They have completely melted into the “I am” self, and the “I am” 

self is manifest as the perfect self. 

 I think now you can really understand what Rinzai means by “Kill father.  Slay mother.”  

You won’t be able to become the perfect self unless mother and father have disappeared.  

What Rinzai is saying here is that you have to make all of mother and father your content.  In 

other words you have to eat all of mother and father.  This is your karma.  And he is saying, 

“Isn’t it a deeply sinful thing that you have to do?”  Even though it may be deeply sinful, 

without completely eating mother and father you will not become the perfect self.  So you 

have to sin.  Rinzai says that without committing these sins you won’t become the perfect 

self. 

 The one who sees and the one who is seen are both gone.  That is the perfect self. 

 If I were to be able to take the time to give a lot of different examples about what 

exactly killing father and slaying mother mean, then even the beginning students would be able 

to understand, but I don’t have time to do that. 

 But, you should know at least that without committing this sin of completely eating both 

mother and father the perfect self will not be manifest.   

 When the perfect self is manifest then both the one who kills and the one who is killed, 

the one who harms and the one who is harmed are both gone.   

 So don’t forget that this probably means that Hitler and Churchill and Roosevelt and the 

Japan Emperor during World War Two are right now in the world of emptiness, in the Dharma 

world living together, and talking about all sorts of interesting things.  It seems like in this 

human world now in 1999 there are still people worrying about, “Oh, maybe he was one of 

Hitler’s cohorts.”  Or, “Maybe he was one of Roosevelt’s henchmen.”  And people are still 

fighting about this kind of thing.  But Hitler and Roosevelt are in the world of emptiness, in the 

Dharma world looking on all that thinking, “What a bunch of bone heads and troubled souls 

those people are!”  What I am saying is that probably it is the case that Hitler and Roosevelt 

are sitting there talking, and Hitler is saying, “Hey Roosevelt, look at these human beings!  
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They’re still attached to their “I am” selves.  They’re still attached to that stuff that happened 

such a long time ago.  They’re still fighting in terms of enemies and allies.”  And Roosevelt is 

saying, “Yeah Hitler, it is really crazy down there.  What a bunch of fools!”   

 

終 

the end 


