
17 May 2020 Year ASixth Sunday of Easter

READINGS: Sunday Missal (Year A) Pg 444
RESPONSORIAL PSALM: Cry out with joy to God all the earth.
READINGS FOR THE WEEK: MON 18 May 2020 - SAT 24 May 2020
MON: ACTS 16:11-15, JN 15:26 -16:4A TUE: ACTS 16:22-34, JN 16:5-11 WED: ACTS 17:15, 22 - 18:1, 
JN 16:12-15 THU: Ascension of the Lord, R1- ACTS 1:1-11, R2 - EPH 1:17-23, MT 28:16-20  FRI: ACTS 
18:9-18, JN 16:20-23 SAT: ACTS 18:23-28, JN 16:23B-28

In view of the continuing spread of the COVID-19 virus, and for the safety of the general 
faithful, the Archbishop has decided to continue the suspension of public Masses till 

further notice.
  

You may wish to continue to participate in the online Masses available. Let us continue to 
pray for the alleviation of the global C-19 situation.

During this period, our office staff will be working from home. If you have any enquries, 
you can still call the office number or email to us.

Introduction to The Book of Revelation (Part 1 of 2)

The Greek title of this book is ‘Apocalypse of John’, and the word ‘apocalypse’ is a transliteration of the Greek 
work for revelation: any writing under this title claims to include a revelation of hidden things, imparted by 
God, and particularly a revelation of events hidden in the future. It is not easy to draw an exact dividing line 
between prophecy and apocalypse, and the writes of apocalyptic are in some ways the successors of the 
prophets; but we can at least make the distinction that the Old Testament prophets characteristically received 
the message by ‘hearing the word of God’ and passed it on by word of mouth, whereas the author of a written 
apocalypse was given his revelation in a vision and passed it on in writing.

The language of apocalyptic writing is richly symbolic, and the importance of the visions which are described 
is never in their immediate literal meaning. It can be taken as a rule that every element in this kind of writing 
has symbolic value – persons, places, animals, actions, objects, parts of the body, numbers and measurements, 
stars, constellations, colours and garments – and if we are not to misunderstand or distort the writer’s message, 
we must appreciate the imagery at its true value and do our best to translate the symbols back into the ideas 
which he intended them to convey. There are parts of the text in which this will involved our distinguishing a 
direct allegorical interpretation of the images that are used. There are other parts, however, in which no single 
interpretation can be confidently adopted, since a single group of images will be found to draw its meaning 
from various different associations.

Apocalyptic writing became very popular in some Jewish circles (including the Essenes of Qumran) in the two 
centuries before Christ. The visions of prophets like Ezekiel and Zechariah paved the way, and apocalypse as 
a literary form was already fully developed by the time of Daniel and in the many apocryphal writings about 
the beginning of the Christian era. The New Testament includes only one apocalypse; its author says he was 
called John, 1:9, and that at the time of writing he was an exile for his Christian faith on the island of Patmos. 

A tradition as early as Justin and widespread by the end of the 2nd century (Irenaeus, Clement of Alexandria, 
Tertullian, the Canon of Muratori) identified this John with the apostle, author of the fourth gospel. On the 
other hand, it is almost certain that the churches of Syria, Cappadocia and even Palestine did not include the 
Revelation in the canon of scripture until the 5th century; evidently they did not believe it to be the work of an 
apostle. At the beginning of the 3rd century a priest of Rome, Caius by name, attributed it to Cerinthus the 
heretic, though this may have been merely an attempt to justify his attack on it. Internal evidence shows that 
the Revelation of John has some affinity with the other Johannine writings, but as it is so sharply distinguished 
from them by language, style, and some theological positions, notably its view of the parousia, it is impossible 
to identify the author of Revelation as it stands with the author of the rest of the Johannine literature. In spite 
of that, Revelation is clearly Johannine in inspiration: it was written inside the apostle’s immediate circle and 
is pervaded by his doctrine. Of its canonicity there can be no doubt as for its date the most common opinion is 
that it was written in the reign of Domitian, about  95; others, with some justification, believe that parts of it at 
least were composed as early as Nero’s time, shortly before 70.

Whatever its precise date, we cannot understand the Revelation without taking into account the historical 
conditions that gave birth to it. It is first and foremost a tract for the times, like the apocalypses (particularly 
Daniel) that preceded it and on which it draws. It was written during a period of disturbance and bitter 
persecution to increase the hope and determination of the infant church. Jesus had said, ‘Be brave: I have 
conquered the world’, Jn 16:33; how therefore could God permit this mortal attach on his own Church? John’s 
answer begins by recalling the classical themes of the prophets, notably that of that ‘Great Day’ of Yahweh (cf. 
Am 5:18+). When the Chosen People had been enslaved to the Assyrians, Chaldeans, and Greeks, when they 
had been scattered abroad and nearly annihilated by persecution, the prophets had promised: the day is 
coming, and soon, when God will liberate his people from their oppressors, and restore their independence, 
and help them to conquer their enemies after he has punished them and brought them to the point of extinction. 
When John wrote the Revelation, the Church, the new chosen race, had just been decimated by persecution, 
ch. 13; 6:10-11; 16:6; 17:6; Rome and its empire (the Beast) was only a tool, but a tool wielded by Saran, ch. 
12; 13:2, 4, the great and only real enemy of Christ and his people. In the opening vision John describes God 
as emperor, enthroned in heaven; he is master of human destiny, ch. 4, and to the Lamb he gives the scroll that 
foretells the doom of the persecutors, ch. 5; the vision then proclaims a foreign invasion (the Parthians) and its 
familiar concomitants, war, famine, plague, ch. 6. During this, God’s faithful will be preserved, 7:1-8; cf. 
14:1-5, and eventually rejoice triumphantly in heaven, 7:9-17; cf. 15:1-5. God, however, wants to save their 
enemies as well, so instead of destroying them immediately, he warns them, as he had warned Egypt and its 
Pharaoh, by a series of plagues, ch. 8-9; cf. 16. The persecutors are only hardened in their evil determination 
and God is forced to destroy them, ch. 17. Their aim was to corrupt the world and get it to worship Satan (an 
allusion to emperor-worship in pagan Rome). After this comes a lament over fallen Babylon (Rome), ch. 18, 
and hymns of victory in heaven, 19:1-10. There is a second vision of the destruction of the Beast (persecuting 
Rome), this time by Christ in glory, 19:11-21, that begins an era of prosperity for the Church, 20:1-6, which is 
to end in a new assault by Satan, 2-:7f, followed by the annihilation of the Enemy, the resurrection and 
judgement of the dead, 20:11-15, and ultimately by the definitive establishment of the kingdom of perfect 
happiness in heaven when death itself has been destroyed, 21:1-8. A final vision glances back to the period just 
before this consummation, and describes the beauty of the new Jerusalem, or Church, on earth, 21:9f. The 
significance of the Revelation is wider than this primary, basic, meaning derived by historical interpretation: 
the book is interested in the unchanging realities, to which faith is always open in any period of history. God’s 
promise to be ‘with his people’, cf. Ex 25:8+, protecting them and saving them, had always been the 
foundation of their confidence in him in the Old Testament, and it is this presence that has now been perfected 
by the marriage of God and his new chosen people in the person of his Son, Immanuel (God-with-us). The 
promise of the risen Christ, ‘I shall be with you always, yes, to the end of time’, is what gives life to the 
Church, Mt 28:20. As a result, those who are faithful to Jesus have nothing to fear: they may suffer a while for 
him but in the end they will triumph over Satan and his schemes. The Revelation is an epic of Christian hope, 
the victory song of the persecuted Church.

Source: The Jerusalem Bible, 1966
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Celebrate Mass online 
with us every Sunday.

Sixth Sunday of Easter

Rosary Devotioin
10.30am

17 May 2020 • 11.00am

Sunday at 10.30am Mass at 11.00am
1st  Glorious Mystery:
 The Resurrection ENGLISH

2nd Glorious Mystery:
 The Ascension  MANDARIN

3rd Glorious Mystery:
 The Descent of the Holy Spirit CANTONESE

4th Glorious Mystery: 
 The Assumption TEOCHEW

5th Glorious Mystery:
 The Coronation of the Blessed Virgin Mary LATIN

ROSARY DEVOTION 17 MAY 2020 AT 10.30AM. For the month of May, we have 
Rosary Devotion online every Sunday. Rosary will be in 5 languages, English, Mandarin, 
Cantonese, Teochew and Latin. It will be followed by Mass at 11.00am.

https://www.facebook.com/sppchurchsg/



How to make MASS OFFERINGS during this
Circuit Breaker period

How to make contributions to the Church:

Method 1: via PayNow (online transfer)
Step 1: Make contribution via PayNow using

Parish UEN: TO8CC4023DP2A
For PayNow Reference, please state “Mass Stipend – <Your Name>”.

Make a screenshot of the PayNow transaction.

Step 2: Email to sts_peternpaul@singnet.com.sg with subject title: Mass Offering. 
Please state in email: Date of Mass, Name of the Person the Mass is intended for,

the Intention, Your Name (as the requester), Your Contact Number.
Please include the screenshot of the PayNow Transaction.

Method 2: via Cheque
On a piece of paper, please state: Date of Mass, Name of the Person the Mass is
intended for, the Intention, Your Name (as the requester), Your Contact Number. 

Please crossed cheque and make cheque payable to “Church of Saints Peter and Paul”
Mail cheque to 225A Queen Street Singapore 188551. 

Please DO NOT mail cash.

(Mass offering contribution/stipend is $10 per Mass per name)

Method 1: via PayNow (online transfer)
Please refer to the images for instructions. Parish UEN: TO8CC4023DP2A

Method 2: via Cheque
Please crossed cheque and make cheque payable to “Church of Saints Peter and Paul”

Mail cheque to 225A Queen Street Singapore 188551. 

Please DO NOT mail cash.



RCIA 2020/21 - This is a year’s journey for those seeking to know more about the Catholic 
faith. It prepares newcomers to encounter Jesus and his Church, and discern towards 
receiving the sacraments of Christian Initiation (Baptism, Confirmation, Holy Eucharist).



SPP Columbarium - To all the niche applicants & other person  concerned. The Parish Building is 
closed to the public for extensive renovation works which will include the columbarium. For the 
safety of the public, the columbarium will be closed. Subsequent niche blessings and internment of 
urns will take place on Saturdays (1.00pm to 3.00pm), on appointment basis only. For your safety, a 
maximum of 2 family members will be allowed to witness the niche blessing and internment (with the 
priest and the niche contractor), and will be required to put on personal protection gears when they 
enter the columbarium. 

Church Donations - Please make your cheque payable to:
(i) Church of Sts Peter & Paul - for contributions/donations for general maintenance of our Church and 
 Mass offerings; 
(ii) Carmelite Friars (S) Ltd - for contributions/donations to the Friars Formation and Community;
(iii) Soc of St Vincent de Paul (Conf St Peter) - for donations to the Society of St Vincent de Paul for the 
 poor and needy.

Parish Priest: Rev Fr EDWARD LIM, OCD, Asst Parish Priest: Rev Fr THOMAS LIM OCD, Priests in 
Residence: Rev Fr TOM CURRAN, OCD Parish Secretariat: Jannie Lui, Liturgical Co-ordinator: Alex 
Wong, alexdominic@gmail.com

SACRAMENT OF RECONCILIATION - The Sacrament of Reconciliation will be administered from 
5.00pm - 5.20pm on weekdays and Saturday at the confessionals at the baptistery (back of the church). On 
Sunday, it will be available 30 minutes before each mass.

Sunset Mass : 5.30pm
Rosary : 4.30pm (Saturday)
Sunday Masses : 8.30am (Mandarin), 11.00am (English),
  2.00pm (Cantonese), 4.00pm (English)
Weekday Masses : 7.20am and 5.30pm
Intercessory Prayer : 7.15pm (English, Thursday)
Infant Jesus Devotion : 5.30pm (Thursday, followed by Mass)
Divine Mercy Devotion : 12.30pm (Sunday Mandarin) 
Sion Adorers - Holy Hour : 7.45pm - 8.45pm (Saturday)
Hour of Mercy : 3.00pm daily
Secretariat’s Operating Hours : Mon - CLOSED, Tues to Fri - 9.30am - 6.30pm, Sat & Sun - 9.00am - 1.00pm
Lunch hours : 1.15am - 2.15pm. Closed on Public Holidays.
Columbarium Opening Hours : Please refer to SPP Columbarium announcement stated above.

Church of Saints Peter & Paul: 225-A Queen Street, Singapore 188551
Tel: +65 6337 2585   Fax: +65 6334 5414   email: sts_peternpaul@singnet.com.sg   www.sppchurch.org.sg

CHURCH OF SAINTS PETER AND PAUL has Purchased a Gift For You!. Enjoy a 
free subscription to formed.org - an incredible online gateway to the best Catholic 
resources for children and adults! It’s EASY and FREE to Register! Go to 
sppchurch.formed.org. See that the name of Church is stated there. Click “Next”. Enter 
your name, email address and click “Sign Up”. You’re are ready to enjoy You’re ready 
to enjoy the inspiring and engaging content on FORMED! FORMED app is also 
available for download from Google Play or Apple App Store!


