
 Kyozan Joshu Roshi 
Teisho on Mumonkan Case Two

Rinzai Ji
6th Day Dai-Sesshin, May 28, 2000

I’ve been giving teisho on this koan for five days in a row.   This is the sixth day.  I’ve

gotten to the part in the koan where the old man replies, “I am not a human being.”  And I’ve

told you that you have to interpret the old man’s phrase, “I am not a human being,” to mean “I

am an incomplete human being, I am an incomplete person.”  In Buddhism and especially in

Tathagata Zen when we are referring to the Complete Human being, we simply refer to that state

as “person” or in the Chinese Buddhism, Nin 人.  And Buddhism very clearly teaches that when

we refer to a Perfect Person or the Complete Self, that if we are to use religious terms, means

God, means Buddha.  If you want to meet God, then all you have to do is manifest the Complete

Human.  But you have to very carefully understand that with in the nature of being a human

being, there is the complete human being and also the incomplete human being.  Therefore from

Ancient  Times  it  has  always  been  said,  that  if  you  really  want  to  investigate  this  koan  of

Hyakujo’s Wild Fox, then you have both investigate the human aspect of being an imperfect

human being and also investigate the aspect of being a complete, perfect human being.  If you

don’t then you can’t be said to have really studied this. 

 I  expect  that  everybody  knows  that  when  we  are  all  first  born,  we  are  all  born

incomplete.  According to Buddhism, that imperfect human being will inevitably grow up to be

the perfect human being.  However, there probably are people who because of sickness or some

disaster or another, end up passing away before they can arrive at the state of being the perfect

human being.  That is an important problem that I would like to talk about in more detail at

another time.  But for now, I would like to simply remind you that the fundamental teaching of

Buddhism is that everything will inevitably manifest the perfect self. 

I’ve said that every human being will manifest the perfect human being.  But what about

plants?  What about mosquitoes and fish and birds and animals?  In fact Buddhism teaches that

plants, mosquitoes, fish, birds, and animals, and of course human beings are included in this, in

fact every single manifest existence will inevitably manifest the perfect self.  When everything
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manifests the complete, perfect self then everything, from a plant all the way up through a human

being,  every  single  thing  is  exactly  equal  to  every  other  thing.   Therefore  Buddhism does

recognize this standpoint of equality, but Buddhism also realizes the standpoint of differences

and distinctions.  In other words a plant will manifest the perfect self as a plant.  The mosquito

will manifest the complete mosquito, the perfect self as a mosquito.  But, no matter how much

time passes, it is not the case that a plant will suddenly become a mosquito or a mosquito will

become a fish, or a fish a bird or bird an animal, or an animal a human being.  They remain

distinct from each other.  

Tathagata Zen says that Buddhism, in fact, is the teaching of the law of equality and the

law of differences; the principle of equality and the principle of distinctions.  It seems perhaps

that it is easier for people to quickly understand equality.  They understand that equality means

to manifest  the perfect self.    But,  difference,  distinctions  should also be easy for people to

understand because it should be easy to understand that a mosquito is just a mosquito.  No matter

how many tens of thousands of years pass, it is not going to become a bird.  Likewise, a bird will

not,  no matter  how much time passes,  become a human being.  But when it  comes to truly

grasping the principle of equality and differences together, I think it is fair to say that almost

everyone lives their lives without understanding this principle.  And because people do not grasp

the principle of equality and differences together, they seem content to fight each other.  They

seem to like to start conflicts with each other, in our human world.  In fact it is only when you

really understand differences that you will truly understand equality.  And conversely, it is only

when you truly can grasp equality that you will understand the necessity of differences.  

If you look at our human world, we have differences.  We have the Army, we have the

Marines and we’ve got the Navy. They are different from each other.  And it is different to be a

schoolteacher and to be a doctor.  You can’t say that these things are equal.  However, an Army

soldier and a Navy soldier, a doctor and a schoolteacher, all will manifest the complete self and

when that occurs, then equality manifests.  Buddhism however clearly asks you, isn’t it the case

that in our human world, however, when we are manifesting our human selves, then a navy

soldier and an Army soldier, a doctor and a schoolteacher are clearly distinct from each other?
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There  are  many  different  kinds  of  jobs  that  we  do.   There  are  lawyers  and  doctors  and

schoolteachers and farmers and merchants and businessmen, and there is no way that you can say

that those are absolutely equal to each other.  That is the living world.  In our world in which we

manifest living, then we all manifest are different distinct jobs.  That’s the world of differences.

All of these different people manifesting their different jobs, the carpenter, the schoolteacher, the

lawyer, the doctor, the soldier, are living in this world of differences, this living world.  But to

say it concretely, when they meet the world of death, they will all enter the world of equality.  

Just from taking this one example of the living world and the world of death, you can

understand the principle of the equality and differences.  Living and dying, as I’ve told you so

many times before are mutually opposing functions.  And Buddhism recognizes the validity of

two  mutually  opposing  functions.   And  I’ve  been  telling  you  over  and  over  again,  that  in

Buddhism we name these two opposing functions, tatha-gata, thus going and tatha-agata, thus

coming.  In Tathagata Zen we try to teach about this in a way that will  be easy for you to

understand and so we call the tatha-gata, thus going, the activity that affirms the self; or simply

the plus activity, or the expanding activity, or the activity that forms man.  Oppositely, the tatha-

agata, thus coming activity is the minus, contracting activity; the activity that negates the self or

the activity that forms woman.    The teaching called Buddhism was born from the action of

these two mutually opposing functions. 

 To try to see it even more simply, we can it is probably a good way to try to conceive of

Buddhism, to see that it is the teaching that recognizes the benevolent God on the one hand and

the evil God, on the other hand.   However, Buddhism actually says that originally there aren’t

such things as a benevolent  God in opposition to an evil  God. If there is such a thing as a

supreme Almighty Being, a true God, then that God would have all of both opposing functions as

its content.  Buddhism says that these two fundamental opposing functions of plus and minus, of

the activity that forms man and the activity that forms woman, or I guess we could say, that

activity that makes rich people and the activity that makes poor people, whatever you call them,

Buddhism emphasizes that those two activities are working without will.  They are acting will-
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lessly and so you could say that they are neither good nor evil.  So following from this, you

could say that truly there is no such thing as a rich person or a poor person.  

Buddhism teaches that the only things that really exist, although you really shouldn’t say

the word exist in this way, but  just provisionally we can say that the only things that actually

exist are these two fundamentally opposing activities of plus and minus.  When they unify with

each other, then the true person is manifest.  That true person is zero.  This is actually what I

have been speaking of for all of these days.  This is the sixth day and so people who have been

here for six days and listening every day, should be getting it, by now!  But when you come to

zazen,  even  though  you  have  been  here  all  this  time,  I  can  see  right  away  that  you  don’t

understand at all. The reason why you don’t get it is because you try to fixate your "I am" self

and from that point of view, from the fixated "I am" self, try to think about what the answer to

your koan should be.  You don’t even do a little bit of the will-less activity.  So, you can’t even a

tiny bit pass your koan.  

Will-less activity, acting without any will, in Buddhism that is called mugado 無我道, the

way of no self.  Will-less activity means that activity has no self.  Because it is the simplest way

to name them, let’s just go forward and call the two essential functions plus and minus.  As I’ve

been telling you, without a doubt, they come to meet each other.   These essential functions of

plus and minus are not yet doing the activity of consciousness, but provisionally for the sake of

understanding it more clearly, if we posit the function of consciousness upon them, then when

plus meets minus and minus meets plus, there will be a conversation and plus will ask minus,

“Where  have  you come from?” And minus will  similarly  ask plus,  “Where  have you come

from?”   

This is a very straightforward question, nothing difficult at all.  Plus can straight away

answer, I’ve come from the source of plus.  Minus likewise, can say, I’ve come from the source

of minus.  This is how Buddhism explains it.  And as I’ve been telling you, that meeting is not

fixated.   When  they  meet,  they  will  undoubtedly  burst  through  that  meeting  and then  plus

experiences  the  world  the  world  of  minus  and minus  experiences  the  world  of  plus.   This

experiencing activity inevitably takes place.  The breakthrough of this meeting, however, does
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not take place randomly or unconditionally.  Tathagata Zen teaches very clearly that in order to

break through each other, plus must give forth one hundred millionth of himself and minus must

give forth an equal one hundred millionth of minus, in order for them to break through each

other.  

It doesn’t really matter how much you say they give of themselves, one hundred millionth

or ten millionth, or one ten thousandth or thousandth, but the important thing is they sacrifice an

equal amount and in doing that they break through their meeting.  Today psychology is very

popular,  but  I  don’t  they  teach  about  this  in  psychology.   Plus  and  minus  sacrifice  that

infinitesimal part of themselves and then they can go on and experience each other, but as I have

told you so many times before, plus is now at the source of minus and minus is at the source of

plus.  If you could only give me your clear understanding of this fundamental law of nature, this

principle, then you would find for yourselves that Zen practice is very easy, that there is nothing

difficult about it.

But what you do instead, is unquestioningly acknowledge the existence of your "I am"

self, unquestioningly fixated yourself and then try to think about your koan from that point of

view.  Therefore, even thought you listen to hours and hours of teisho, you can’t really learn

anything about teisho from teisho and you can’t pass your koans at all.  I guess I can give the

people who have just started doing zazen a year ago or so a break, but what about you guys who

have been here five, ten, fifteen years?  Actually, if you count the moments of actual practice

you’ve done in all those years, it is probably only about a month, but what about you guys?  Why

can’t you at least think about this fundamental principle a little bit?  You come to sanzen and you

stand, you hop around, you jump and that’s okay, that’s part of Zen practice.  But just jumping

around, standing up and sitting down without understanding the principle behind those things is

not Zen practice.  

Getting back to the old man’s saying, “I am not a human being.  I am not a perfect human

being.”  Zen practice is to sit zazen and contemplate until you thoroughly get to the bottom of

this principle of being born as an imperfect human being.   You have to manifest the wisdom that

knows the principle of being born incomplete.  So, I put strength into it and I command you:
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“Manifest wisdom!”  And yet, this human world seems to be the kind of world that without

knowing this principle of how the one who knows this principle is born, you just uncritically

fixate the self and study things and think that is manifesting wisdom.

One person who has come today to listen has been a schoolteacher, an elementary school

teacher, for a long time.  And if you ask this man, he’ll agree with me, I’m sure, and say that

modern educational  systems simply uncritically  acknowledge the function of  knowing itself,

without  investigating  how  knowing  comes  to  be,  how we  come  to  develop  the  activity  of

knowing.   And from that unquestioning perspective, they teach this and that.  That’s what they

do in the schools.  But what about the homes? I think it is the same.  In homes, mothers and

fathers unquestioningly acknowledge the existence of the self and say, “ Do good. And don’t do

bad!” In that  kind of environment  the teaching that originally  there is  neither  good nor evil

becomes thought of as a lie.  People just teach, “Don’t do bad.  Do only good!” from the point of

the unquestioned viewpoint of the "I am" self.  So, of course so many people are having nervous

breakdowns.  That’s the reason!   

Zen practice is different.  Right from the beginning we say, sit zazen and make it your

personal problem of how you appear in the first place.  How you are born in the first place?  The

explanation that Tathagata Zen gives for the birth of the self, the foundation of the self, is to,

getting back to the story I was telling before say, that when plus and minus break through each

and sacrifice that one hundredth millionth part of themselves, those two hundredth million parts

of plus and minus come together in between the remaining parts of plus and minus and form

what we call incomplete space, or distance.  An interval of space.  This is the first appearance of

incomplete space, imperfect space, an interval of space.  Before this appeared between plus and

minus with, it doesn’t matter what we say, one hundredth million, or ten thousandth or one ten

thousandth, or one thousandth of plus and minus as its content, there was perfect space.  But that

absolute perfect space is something that no one can see and has no need to reject anything.  That

imperfect  space  is  the  very beginning,  the  very  foundation  of  the  "I  am" self,  according to

Buddhism.  

When the imperfect space, this imperfect foundation of the incomplete self has appeared,
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that is the time when plus has arrived at the origin of minus and minus has arrived at the origin of

plus.  And the origin of plus, we can say, is on the inside.  The origin of minus is on the outside

of the self.  Therefore the self is being embraced, simultaneously, by inside and outside. 

When this imperfect existent being is first manifest, it only has one hundred million of

plus and minus as it’s content so of course it can’t do the activity of thinking.  It can’t really do

the activity of feeling, yet even.  The process of the self appearing repeats tens of thousands of

times, and only after those tens of thousands of repetitions, does that existent self manifest the

activity of true feeling.  

Nowadays,  we are in  the scientific  age and I  don’t  think  they teach this  way of  the

development of the self in the same way that it is taught in Tathagata Zen, in schools.  But no

many years pass and no matter how sciences develops, scientists can’t come right out and say

that the Buddhist’s way of thinking is wrong.  Maybe, I’m not quite sure about this, but perhaps,

the reason why Buddhist thinking has not been rejected by science is because science is also

founded on the recognition of two fundamental opposing activities that cause existence and non-

existence.   Nowadays in school, they do these very difficult  things and they take those giant

microscopes  that  magnify  things  tens  of  thousands  of  times  and  they  look  through  the

microscopes and say, “There! That’s the birth of the self!” But from my point of view, you can

do scientific research for ever, but if you are doing it from the point of view of the unquestioned

acknowledgment of the self, then you will never come to the realization that you, yourself are

science!” Science and Buddhism are the same in that they are both are investigating the very

nature of the self.  Perhaps because of this similarity, up until now, if I am correct about this,

science has not criticized Buddhist thinking.  Science has not told Buddhism that it is wrong in

the way that it thinks. 

Now plus and minus are standing upon the origin of the other and then they both do an

about face and turn around and look back on their own home villages.  Why do they do that?

Why do they turn around?  This is the part in the story that I should take some time and explain

the principle behind why plus and minus both turn around, but it actually would take a long time

and I’ve told you this so many times before, that probably I don’t have to tell you today.  One
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thing however that I want to remind you of however, that is very important in this process, is that

in order to turn around, plus and minus have to take on the guise of the other the other.  Plus, at

the origin of minus, must disguise himself as minus.  Minus, at the origin of plus, must transform

herself into doing the plus activity.  In fact, according to Buddhism it is the very nature of these

essential functions to do this activity of disguising or transforming oneself. 

Communism and democracy are both fine.  But if you fixate any of those “isms” then you

can’t  do  that  fundamental  function  of  turning  around  and  looking  on  your  own  origin.

Communism  and  democracy,  both  of  them  are  fine.  But  be  careful.   If  you  fixate  either

communism or democracy then a day will inevitably come, because you can’t then do activity of

transforming, where those ideologies will be ruined because of that fixation.  We have to warn

the presidents, “Be careful about this point!” (a person who would become the president.) 

Plus and minus have both turned around.  They are both looking back toward their own

origins, but as I’ve told you so many times before, in fact plus is not able to see his origin and

minus, likewise is not able to see all the way back to her own origin.  Why do you think?  I’ve

already told you this answer so many times before, that I’ll skip it today.   As I’ve told you

before,  although they cannot  see back to  their  own origins,  they  can  think  about  their  own

origins.  They can think about them, but they can’t really know them.  That is what we mean by,

“thinking is different than knowing.”  I wonder how the schoolteachers among you teach about

this? Teach about this essential difference between thinking and knowing?  Let’s ask them.  They

can probably explain it better than I can.  

I have told you before that when we go back to the point in the story where plus and

minus first met each other and broke through that meeting, after that initial breakthrough, plus

then entered the world of minus He is now acting in the world that minus had previously been

walking through.  And likewise, minus is now in the world of plus.  Therefore you can see, that

both plus and minus have experienced the unity of plus and minus, but they have only experience

that unity of plus and minus in half of the sphere, not in the whole sphere.  Therefore they can

only see half of the entire home that they have experienced.  They cannot see the other half that

they have not truly experienced.  That is to say that they have not experienced as the unity of
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plus and minus.  Therefore, they can only think about their own origins.  It is only when the now

transformed versions of plus and minus doing the opposite activity go back and finally arrive

back at their own origins, that both have had the complete experience.  

It is very difficult to really contemplate this functioning in zazen.  One way that we give

to help you do this  contemplation  is  to  talk  about  the simultaneous  activities  of  giving and

taking. The activity of giving and the activity of taking are occurring at the exact same time and

through that each activity arrives at the origin of the other.  This has happened through the giving

activity taking off from the origin of giving, and the taking activity departing from the origin of

taking and then meeting and breaking through each other.  But they have now arrived at the

origin of the other, so this is not the completion of giving and taking.   Then these activities turn

around and think of returning to their own origins and then they put into practice just as they

have thought, and they do the activity of the other and they return to their own sources.   On the

way back to their own sources, they bump into something.  They bump into that child of the

Dharma activity that is comprised of the portions of plus and minus that they had previously

given.  That is the Dharma child, the child of both plus and minus.  

And when plus and minus bump into this Dharma child according to Tathagata Zen, they

take back the portions of themselves they had previously given and then they can pass through

and return to their own origins.  This is when the child who had been born then melts completely

back into the original activities of plus and minus and then all that is left is the pure, complete

activities of plus and minus, that return to their own origins.  At this point, both manifest the

wisdom that  knows that they are holding the entire world together.  From contemplating this

process you should be able to see that the born existing being is not fixated.  Again, it totally

melts back into the activities of plus and minus and through that dissolving of the self, through

that melting away of the self, a new condition of the Source is manifest.   

The Dharma activity is always repeating these functions.  When the two activities first

break through each other and birth the child that is called the separation of guest and host, or the

separation of object and subject.  Then when the Dharma activity does the activity of dissolving

that self then that is called the unification of object and subject.  Plus is the object and minus is
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the subject and they meet and then separate from each other.  And then they come back together

again, and it is then that a new Dharma world is manifest.  When the Dharma activity acts there

are times when the plus activity is taking the lead is initiating the activity.  At those times, the

minus activity is following and helping the plus activity.  Similarly, at the times that the minus

activity is leading, then the plus activity is aiding the minus activity and completing the minus

activity.    

The teaching of Buddhism says that this Great Cosmos that we all live in, this Great

Cosmos that is our home, is manifest through the plus activity leading being helped and followed

by the minus activity. And that Great Cosmos is called the Ultimately Large condition.  And

then, after the Ultimately Large Great Cosmos is manifest, the minus activity begins to take the

lead and through the process of the manifest activity leading, being helped by the plus activity,

the entire Ultimately Large Cosmos is contracted down to the Origin, itself.    The contracting

activity will inevitably arrive at the point where contracting doesn’t need to be done anymore.

That is the Ultimately Small Universe.  And when the Ultimately Small universe  is manifest,

then  the  plus  activity  again  takes  the  lead  and  leads  in  the  process  that   results  in  the

manifestation  of  the  Ultimately  Large  Cosmos.   This  is  difficult  but  the  conclusion  that

Tathagata Zen teaches is that the Dharma activity is comprised of plus and minus.  And the

unceasing working of plus and minus manifests on the one hand, the Ultimately Large and on the

other hand, the Ultimately Small, over and over again.  

It is when plus and minus separate from each other that in between them, in the imperfect

space that is manifest in between them, the incomplete self appears.   And when the existent

being  is  born,  the  activities  of  plus  and  minus  that  are  not  the  content  of  that  being,  are

embracing the being from inside and outside. In this way of describing this process we said that

the first manifestation of the self received one hundred millionth of both plus and minus.  And so

this process of manifesting one new self after the next must repeat one hundred million times or

perhaps even more than one hundred million times until finally, after all of those repetitions, the

self that has all of plus and minus, the Complete Self, is manifest.    It is when the Dharma

activity does the activity of the separation of subject and object that the imperfect self is born and
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then when the Dharma activity does the activity of the unification of subject and object, the

imperfect self dissolves and a new complete self is manifest. When the Dharma activity separates

subject and object,  the imperfect  self  is manifest  and then when the Dharma activity unifies

subject and object that imperfect self vanishes and the complete Dharma activity manifests.  

So, do you understand now that when the old man says, “ I am not a human being”, what

he means?  You have to carefully see for yourselves what this imperfect person means.  What “I

am not  a  human  being.   I  am a  non  person”,  means.   It  means  that  the  man  is  not  then

manifesting  the  Perfect  person,  not  then  manifesting  the  total  Dharma  activity,  but  instead

manifesting the imperfect human being who is existing in the world that is separated into past,

present and future. 

Somebody told me that today is Sunday, so it is natural, I guess, that some people have

come because it is Sunday that don’t usually come and haven’t heard this talk before.  So that is

why I repeated what I always talk about, yet again, for their sake.  But it is hard to understand no

matter how many times I tell you, so it is a good review for everybody.  This process repeats,

one, two, three, four, five, actually uncountable of number of times, this process of being reborn

and then dying again , and reborn and then dying again.  As the process repeats, each new self

that is manifest is a more developed self from a self something like a stone or a pebble, finally

after  all  of  these  repetitions,  a  human being is  manifest.   But  the  human being that  is  first

manifest  is  not  the Complete  Human Being.   Please see clearly  that  the old  man,  being  an

imperfect person, being the “not a human being” has not yet experienced either the Ultimately

Large or the Ultimately Small.

So, I’ll call it the end of my explanation of “ I am not a human being.”  In the next teisho,

I’ll get to the next part of what the old man says as he continues to confess his own personal

history.  As he talks about how he has been practicing up until then. This is a very important part,

the old man’s confession.  Some of you are probably are passionately interested and really want

to  come back  and  hear  about  the  old  man’s  confessions.   Actually,  it  is  something  that  is

absolutely necessary for you to understand.  No matter what kind of a person you are.  No matter

how good a person, or how evil a person you are.  No matter how powerful, no matter if you are
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the richest one in the world, or president; everyone is the same in that in the process towards

manifesting the Ultimately Large, we all experience all sorts of things of making other people

suffer and being made to suffer by other people, of doing terrible things and doing good things.

But from the perspective of the Complete Self, none of it is either good or evil.  So as long as we

are incomplete selves, it doesn’t matter if you are a man or a woman, we should put our makeup

on and make ourselves look better.  So, put on your makeup before you come here.

終

The end

.  
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