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Yesterday, I spoke up through the part where the old man answers the question of Master

Hyakujo and says, “Yes, I am not a human being. I am an imperfect person.”  This is really a

great answer!  If you really see the old man clearly, you can see that he has done plenty of

practice.   He is a great practitioner!   To really  be able to understand, to really manifest  the

wisdom that understands the principle of what it means to be an imperfect person and to be able

to  answer  in  this  way,  is  a  great  answer.   Then  the  old  man  very  sincerely  and  honestly

confesses, in the best way that he can, exactly how he is an imperfect person. 

There really is no one that is a perfected person. How about all of you?  Some of you have

being sitting for five years, ten years and you’re not getting any younger!  You’re getting older

and older every year just like everybody.  So how about quitting your kindergarten practice!?

How about getting a little serious?!   How about stop giving those same tired old answers and

start giving some new answers in sanzen!?  Some of you have swallowed whole this idea that

reality neither progresses nor regresses, neither goes forward or goes backward.  And that’s a

fine thing!  But if you truly realize your self as an imperfect human being you will also realize

that there is going forward and there is going backward.  You will come to see that suffering and

joy, becoming rich and becoming poor, becoming sick and being healed, all these sorts of things

appear within the process of one new self manifesting another new self.  If it’s a bird, the bird

manifests the wisdom that knows its origin was the world of bugs, but now it’s manifesting itself

as a bird. 

The teaching of Buddhism says, along these lines, that everyone has a source.  Everyone

comes from the condition of their origin, but that every Condition of the Origin is not fixated.  It

is  always  moving  to  manifest  a  new Condition  of  the  Origin.   It  is  the  very  nature  of  the

Condition  of  the  Source to  manifest  a  new Condition  of  the Source.   In  the process  of  the
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Condition of the Origin manifesting a new Condition of the Origin, imperfect existent beings are

manifest.  All of the incomplete selves that are manifest within this process are incomplete. That

means they don’t have all of plus and minus as their content.  That means that they manifest

themselves with only part of plus and minus as their content. They only manifest themselves as

part  of  plus  minus.   For  example,  they  might  receive  only  five  hundredth  of  plus  and five

hundredth of minus. When the imperfect self manifests, at that same time plus and minus also

appear.  That means that plus and minus appear, to the extent that we are imperfect, as objects to

us.  They are on our outside and inside.  You have to get serious and contemplate this clearly

when you sit zazen.   

When the imperfect self appears then imperfect plus and imperfect minus appears.  One

way we understand imperfect plus is to be the past world, and another way, the world of father.

And the world of imperfect minus is the world of the future world or the world of mother.  All

existent beings are children of the dharma world.   Therefore although we say mother and father,

mother is the minus activity and father is the plus activity. However, because they birthed the

child, they are no longer perfect plus and minus and they have become father and mother at the

exact same time that the child is born. I think that it is probably fair to say that all people existing

in our human world tend to think that mother and father were born first and sometime later the

child is  born.   Tathagata Zen very severely beats that  ordinary way of thinking to death!  It

clobbers it to smithereens, and from the very beginning says that mother and father are born right

when the child is born or conversely, right when the child is born, that is when mother and father

are born.  Likewise when you die, mother and father die right with you.  For people that don’t

understand this fundamental principle you can do zazen endlessly and it’s not going to do you

any good.  So, open up your eyes a little bit and tell yourselves, “ Okay.  Finally, I have finished

my kindergarten practice and I can move on to middle school, at least middle school.” Open your

eyes to the fact that you are the imperfect self and what that means and that it is incumbent upon

you now to manifest the perfect self. 

Now the old man will continue his confession to us about the mistakes that he has made,
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so I suggest that you listen carefully to it. The old man says, “ In the time of the ancient Kasho

Buddha, I also lived here on Mount Hyakujo.”  And you have to very carefully understand what

kind of a time that was, of Kasho Buddha.  Within the teaching of Buddhism, although this could

probably  be  more  correctly  called  Indian  thought  than  Buddhist  thought,  but  in  any  case

Buddhism teaches that before the Buddha Shakyamuni, in fact including him, there were seven

Buddhas.   I  won’t  use  the  traditional  names  for  the  seven Buddhas  because  they  would  be

meaningless to you, so let’s just use letters, instead.  We can say that the first two Buddhas

manifest were “A” Buddha and “B” Buddha.  If you are really interested in the traditional names

for “A” Buddha and “B” Buddha, then go to the bookstores.  There are lots of books you can buy

about these things and you can use your own time and investigate it.  But the moment that you

start reading books like that you start getting tied up by the names of the Buddhas. The way of

grasping these Buddhas in the teachings of Tathagata Zen, is by emphasizing not to get tied up

by the traditional names of the Buddha, like Vairochana, and so on.  Instead, understand these

two Buddhas to be the tatha-gata, and the opposing, tatha-agata Buddha. These two Buddhas,

that we can equally well call simply the plus Buddha and the minus Buddha, are acting according

to Tathagata Zen, very importantly, without will. 

Of course the  teaching of  Tathagata  Zen says  that  these  two Buddhas,  the tatha-gata

Buddha and the tatha-agata Buddha, are working together in the Condition of the Origin. There

are many, many things that are written about what this man Buddha and women Buddha are

doing with each other in the Condition of the Origin. Some of them are absolutely mistaken and

some of them are just weird, and some of them are right on the mark and make you think, “Yes.

That is just how it is!” There are all sorts of books written about this. The way all of you must

grasp these two essential Buddhas, which are acting in the Condition of the Origin, is to know

clearly that they are acting will-lessly.

When it comes to the third, fourth and fifth Buddhas, it is at this time through making

relationship they produce results, in other words, they produce changes in this world. Even in the

sutras they talk about through this process how finally Kasho Buddha manifests.  I believe that
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you can find in the Sutras that you can find it said that a human life is two hundred years, then

somewhere in those two hundred years, inevitably Kasho Buddha manifests.  Usually however in

Buddhism, it is conceived of a human life to be one hundred years and it is said that Shakyamuni

Buddha will be manifest at one hundred years.  But this kind of talk isn’t really the specialty of

we practitioners, it is the specialty of Buddha scholars. So it is better when it comes to this sort

of thing, to read the books written by Buddhist scholars.  What I am saying (this Roshi that is

giving the teisho, now) is that you should grasp the old man’s words to mean, “ I have been

living on Mount Hyakujo ever since the time tatha-gata Buddha and tatha-agata Buddha were

acting together in the Origin.” That Origin is the origin of all of you. 

When  was  that  Origin?   According  to  scientists  and according  to  Buddhist  scholars,

people have different opinions.  Some people say it is billions or tens of billions of years ago, or

hundreds of millions of years ago.  But to me it isn’t important how many millions or billions of

years ago it was because the Origin is only one.  The Origin is where plus and minus, tatha-gata

and tatha-agata are working together.  Plus and minus, tatha-gata and tatha-agata, were working

together for billions of years in the state of the Source and then finally these two Buddhas, we

could equally well say, these two Gods, separated from each other and birthed the human world

of past, present and future.  

You have appeared in this world together with everything.  When tatha-gata and tatha-

agata separate from each other, then the three worlds of past, present and future all things appear

together with you. The old man says, “ I was living on this mountain.”  But in Tathagata Zen we

say that you have to really understand the “this mountain” part.  Of course that refers to Mount

Hyakujo.  But of course that really refers to this Great Universe.  “This Mountain” means the

place where all existent beings reside in.   The Mountain,  the Great Cosmos that all existent

beings reside in, appears when plus and minus, tatha-gata and tatha-agata separate from each

other.  This Mountain is the mountain of past, present and future. 

As I always tell you, when plus and minus become one with each other that is the state of

zero.  That is the state that has no comparisons in it, that has annihilated all comparisons.  I don’t
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you just to dumbly listen to these words.  I want you to really open up your eyes and understand

that when I say the unification of plus and minus, that means that plus has done the activity of

experiencing the body of minus and right at that same time, minus does the action of catching the

experience of the complete body of plus. That is zero, that is the Condition of the Origin. 

Plus and minus are both acting will-lessly. As I’ve told you so many times before, the

activities of plus and minus acting together is called the Dharma activity.  The Dharma activity

acts without will to unify plus and minus and then to separate plus and minus.  That is called, on

one hand, the unification of subject and object, with minus being subject and plus being object,

and then on the other hand, the separation of subject and object, or the separation of host and

guest.  The Dharma activity is doing these will-lessly and that is why we call it the emptiness

activity.  It has no will.

Without  a  doubt  the  Dharma  activity  does  separate  subject  and  object.   But  just  as

inevitably it will then unify subject and object. When this unification occurs this is when a new

Condition of the Universe manifests.  According to Tathagata Zen, the Condition of the Origin

acts will-lessly to separate subject and object and then will-lessly to unify subject and object and

that activity of the Origin can be said to be the level one Condition of the Origin, manifesting the

level two Condition of the Origin.  When Tatha-gata and tatha-agata separate from each other,

when the Dharma activity separates subject and object,  then the present moment is manifest.

And together with that past and future are also manifest. However the Dharma activity doesn’t

fixate that state of separation, again unification is manifest.  When unification occurs then the

present moment vanishes. Also past and future vanish.  That is unification.  That is when subject

and object come together.  That is the new origin.  

The Condition of the Origin is the zero activity.  It is the perfect activity.  And if we call

the first origin, the level one origin, the level one zero, now the level two origin is manifest.  The

process that results in the level two manifestation of the Origin is the process in which the plus

activity is leading being helped and followed by the minus activity.  The Dharma activity repeats

this process, the separating of subject and object and the unifying of subject and object, over and
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over again, innumerable times. Until finally the state is reached in which advancing, developing

doesn’t need to be done anymore.  That is the manifestation of the Great Universe.  

When  the  Great  Universe,  the  Greatest  Cosmos  is  manifest,  then  the  activity  of  the

Dharma, in which the plus was leading with the minus activity following, rests.  At this point,

this activity of the Dharma says, “I don’t have the ability to lead any more”, and so he rests.

When the plus activity rests, then the minus activity who up until this point had been simply

following plus and aiding up until then, wakes right up and raises her head and then it is the

minus activity who then leads in the process of the returning to the first origin.   Through this

process inevitably, the state is arrived at where dying, where contracting, doesn’t need to be done

anymore.   This  state  in  contrast  to  the  Ultimately  Large  Universe,  is  the  Ultimately  Small

Universe. 

The Dharma activity is the activity of manifesting Ultimately Large and then Ultimately

Small, alternately, over and over. When we personify this activity, we call it the Dharmakaya.

So  you  should  understand  Dharmakaya  to  mean  the  Personified  Perfect  Being.   However,

Dharmakaya doesn’t sound so personified to most people’s ears, so to say it in a way to foster

your interest and say it in a way that sounds more intimate and friendly to you, we call the

Dharmakaya the activity of the manifestation of the activity of True Love. 

 What about the old man?  You have to investigate exactly where he is coming from.  You

have to find out for yourselves, has he manifested the wisdom that knows the Dharma activity,

that knows the repetitive activity of Ultimately Large and Ultimately Small for himself, or not?

And just as it says, the question that the student asked was: “Does an enlightened man,( and in

the original,  the enlightened man is   dai shugyotei no hito.   That means the person of great

practice).  In other words the person that has manifested the wisdom that knows the nature of this

self and this world.  Does that person fall into cause and effect or not?  

So, a way to easily understand what a “Person of Great Practice”  “The Enlightened One”

means, is that it is the person who has the ability to transcend the human world and manifest

himself as the Dharmakaya, itself.  Also, to burst forth that manifestation of the Dharmakaya and
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also manifest the human world again, that kind of person.    Therefore we can see that at one time

the old man was faced with this  question from one of his  students  and the  meaning of  the

question was: “ Does a truly Enlightened person, in other words this person who has completed

the great practice.  Does this kind of person manifest the world of the origin, that’s the cause, and

the world of the result, the effect?  Does that kind of person manifest these worlds of not?  

If we know that the Dharmakaya activity manifests the Ultimately Large and Ultimately

Small, over and over again, then this question would mean, Does the Dharma activity fall into

the origin and fall into the result or not?  The old man in his very great way answers, furakuinga,

不落因果  not falling into cause and effect.  The Dharma activity doesn’t do anything that you

can call “falling into the cause and falling into the effect.” This means that the Dharma activity

doesn’t  get  tied  up  by  the  origin  or  tied  up  by  the  result.  The  enlightened  person  is  the

completely free person.  That means that the enlightened person is free from the origin and free

from the result.  If you understand the old man’s answer to mean that, then I suppose that is a

good understanding.

If you are a practitioner, then you must come to realize that practice means to become free

from God, free from Buddha, free from the Devil. So you have to be able to answer, “Not falling

into cause and effect”, as well. Isn’t that true?  Isn’t a truly free person completely not tied up by

God and completely not tied up by the Devil?  So, this is a good answer; ‘Not falling into cause

and effect.”  Why?  The reason answering, “ not falling into cause and effect,” is not a mistake is

because the Dharma activity never fixates itself.  It manifest the Origin which then manifests the

result, which becomes an new Origin which then returns to the Original Origin, over and over,

without fixating.

But what about this old man? What happened to him?  Although he answered in this way

that isn’t a mistake, he then confesses that whenever he manifested a new self, he was always

tied up by the world of cause and the world of effect.  It says, “five hundred lives.”  This is one

way of teaching in Buddhism to talk about the manifestation of the new self in terms of “five

hundred lives.”   It’s fine to interpret five hundred lives to mean five years or to mean ten years,
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to  mean  a  hundred  years  or  to  mean  a  thousand  years.   They  are  all  acceptable  ways  of

understanding it.  The important thing in the teaching of Buddhism is to know not to attach to the

living activity or the dying activity.  When the living activity is finished and done then at once

the dying activity is done.  When the dying activity is solved then again, at once, the living

activity is done.  

The Dharma activity is the activity that absolutely doesn’t attach to the living activity or

the dying activity.  Without attaching the Dharma activity goes to the very ultimate place of

living and then goes to the very ultimate place of dying, over and over.  But listen carefully to

the confession of the old man.  He says for these five hundred lives, every time I was manifest in

the body of a wild fox.  That means that every time he manifested a self, that self was attached to

either the living activity or the dying activity.  When you are born doing the living activity that

would mean that that self that is doing the living activity is free from the dying activity.  The self

that is born doing the dying activity is free from the living activity.  When it says “a wild fox

body” that means the incomplete self.  So the old man is confessing that every time he was

reborn, he was born as the incomplete self.  

In Tathagata Zen we ask you to carefully contemplate in your own zazen that the reason

why he is manifest as the” wild fox body”, the reason why he is manifest as the incomplete self,

is because he is attached to either the living activity or the dying activity.  Of he just didn’t attach

to living and dying then there would be no problem!  If he just could see the living activity to be

himself and the dying activity to be himself then he would be free from living and dying.  He

would be free from living and dying!  He wouldn’t be attached to living or dying.    However, the

old man has not yet opened his eyes to this truth.  He has not yet truly understood the reason why

he was reborn as a wild fox.  He doesn’t understand that the reason was that he is attached! 

Then the old man takes  the role  of being the student  and faces the Master and says,

“Roshi, Teacher! Please, I want you show me word, demonstrate for me some teaching that will

bring me to great wisdom, that will bring me to the wisdom that can see everything as my self,

everything as zero.”   He asks for “one turning word” and the means a word that will  bring
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enlightenment, a word that will open my eyes.  He says, “Please bring me to salvation. Give me a

word that will open my eyes to this wisdom.” 

 It has been some twelve hundred or thirteen hundred years since Master Hyakujo first

told this story about the wild fox and there have many, many, in fact every single practitioner

who’s encountered this story for all those hundred of years, has struggled with it!  Of course this

is a difficult koan because it is a koan dealing directly with the Dharma activity, the activity that

forms  this  entire  Great  Cosmos and all  of  us.   For  you folks,  who have  no background in

Buddhist studies, I’m sure that it is even more difficult.    So please don’t forget what we have

talked about so far.  The next time I come to Rinzai-ji, I’ll continue.  It doesn’t really matter if

just two people come to listen or three, I’ll be happy to give teisho on this same koan, the next

time.  

終

The end
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